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When you think of the United Nations, you 
don’t often think of Judeo-Christian values. 
However, God is so sovereign that His 
“fingerprints” are everywhere—even at the 
UN. Stefano Gennarinni, who works at an 
NGO at the UN, is the one who taught me 
what you will see on the next few pages.

-Jim Garlow

Part 1 - A United Nations Spiritual Heritage 
Tour
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“The UN was not created to
take mankind to heaven, but
to save humanity from hell.”

Dag Hammarskjöld,
Second UN Secretary-General

DAG HAMMARSKJÖLD

Dag Hammarskjöld, a Swedish economist and diplomat, 
served as the second Secretary-General of the United Nations 
from 1953 (at age 47, the youngest person to ever hold the 
post) to 1961. He was born July 29, 1905 in Sweden and died in 
a plane crash in Zambia on September 18, 1961.
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Hammarskjöld followed the deep Christian faith of his 
mother. Many were quite surprised at the depth of his 
Christian commitment at the publication of Markings 
(Vägmärken),  Hammarskjöld’s private writing which was 
published two years after his death. The book begins in 1925, 
when he was 20 years old, and ends just one month before his 
death in 1961.  This diary was found in his New York home, 
after his untimely death. 

Hammarskjöld wrote, 
“In our age, the road to holiness necessarily passes 
through the world of action.” 

When interviewed in 1952 by the great Edward R. Murrow, 
Hammarskjöld cited two medieval Christian thinkers that had 
influenced him:

“But the explanation of how man should live a life of 
active social service in full harmony with himself as 
a member of the community of spirit, I found in the 
writings of those great medieval Christian mystics 
[Meister Eckhart and Jan van Ruysbroek] for whom 
‘self-surrender’ had been the way to self-realization, and 
who in ‘singleness of mind’ and ‘inwardness’ had found 
strength to say yes to every demand which the needs of 
their neighbours made them face, and to say yes also to 
every fate life had in store for them when they followed 
the call of duty as they understood it.”

.
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This biblically based statue, 
based on Isaiah 2:4, was a gift 
in 1959 to the United Nations 
from – of all nations – the 
Soviet Union. This graphic 
work of art represents the cry 
of every human heart, that is, 
when swords will no longer be 
needed and will be reshaped into 
plowshares to till the soil for 
food for humanity, and war will 
be no more. 

Let Us Beat Swords into 
Plowshares
Evgeniy Vuchetich
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The Isaiah Wall, across the street from the United Nations 
building, located at E. 43rd St & United Nations Plaza, New 
York City, with the iconic  “swords into plowshares” phrasing 
from Isaiah 2:4, 

“He will judge between the nations and will settle disputes 
for many peoples. They will beat their swords into plowshares and They will beat their swords into plowshares and 
their spears into pruning hooks.their spears into pruning hooks. Nation will not take up sword 
against nation, nor will they train for war anymore.”  

This is the grand Messianic promise, that is, this will come 
about when the Messiah comes to Earth. This causes us to pray 
Revelation 22:20, “He which testifies these things says, Surely I 
come quickly. Amen. Even so, come, Lord Jesus.”

Isaiah Wall
Ralph Bunche Park
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Directly in front of the UN is a massive artwork - 39 feet high 
and weighing 40 tons - of a warrior on horseback slaying a 
dragon. It titled “Good Defeats Evil.” It was creatd by Zurab 
Tsereteli, a native of Georgia in Russia. It was presented to 
the UN by, ironically, the Soviet Union, on October 16, 1990. 
Interesting note is the fact that the wall of Berlin, the symbol for 
evil imprisonment, began to come down November 9, 1989. 

Although the art depicts St. George slaying the dragon, it is quite 
reminiscent of Revelation 12:7, which states that, “Then war 
broke out in heaven. Michael and his angels fought against the 
dragon, and the dragon and his angels fought back.” The legend 
of Saint George and the dragon comes from the account of him 
slaying a dragon that demanded human sacrifices. George rescued 
the princess who had been chosen at the next offering.
 
What is significant is the acknowledgement of “good” and “evil.” 
But the question is, who determines what is good and what is 
evil. To even acknowledge evil is to admit there is such a thing as 
good. This suggests that there is somehow an objective definition 
of what comprises good.
 
When good and evil are acknowledged, there must be an objective 
standard of what comprises good and evil. Humans cannot agree 
on what is always “good” or what is always “evil.” God alone has 
an objective, perfect and eternal standard for what is good and 
what is evil.

GOOD DEFEATS EVIL
Zurab Tsereteli
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One of the most significant rooms in the United Nations 
is the Security Council. In a world that tends to attack 
traditional, natural, biblical marriage and the family, notice 
that the central artwork is this massive painting depicts the 
basic and most fundamental of human relationships in of 
all of society: the marriage of a man and a woman and the 
children that subsequently come to that marriage. 

The Phoenix is a bird destroyed in fire that rises from 
the ashes, a pre-Christian symbol of the resurrection. It is 
very meaningful that this specific image is used because 
it is superimposed with the central vignette of the mural 
representing the family, which the Universal Declaration of 
Human Rights defined as the “natural and fundamental group 
unit of society.”

Security Council Chamber Mural
Per Krohg
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The UN Security Council wallpaper represents a verse from the 
New Testament writings of the Apostle Paul. Depicted in the 
wallpaper is a heart, an anchor and a head of wheat. The heart 
depicts “love.” The anchor depicts “faith.” The head of wheat 
depicts “hope.” Thus we have a representation of 1 Corinthians 
13:13, “And now these three remain: faith, hope and love. But 
the greatest of these is love.”

Security Council Chamber Wallpaper
Else Poulsson
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This statue is included in the UN, as the plaque indicates, 
because of the charred stone caused by the atomic bomb 
that exploded in Nagasaki, Japan. But there are several tragic 
facts that are largely unknown. First, Nagasaki was the most 
Christian city in Japan.  Secondly, the bomb exploded at 
11:02am on August 9, 1945 nearly directly over the Urakami 
Cathedral. Thirdly, the massive blast destroyed the largest 
Christian church in the Orient.
But there is more. The statue from that Cathedral depicts St. 
Agnes, a most remarkable figure of church history.

Although her exact story is unknown, according to tradition, 
Agnes was born in 291AD in nobility and raised in a Christian 
family. She became a martyr at age 12 or 13 on January 21, 
304AD, during the horrific and bloody reign of the Roman 
Emperor Diocletian.

Her story is a painful one. She is reported to have been a 
beautiful girl. Consequently, many men came pursuing her 
favor. However, she was deeply committed to religious purity, 
so she did not respond affirmatively to their advances. As a 
result, they turned her into the authorities for being a follower 
of Christ. Tragically, she was sentenced by Prefect Sempronius 
to be dragged naked through the streets of her city to a brothel.

According to one account, her hair suddenly grew to cover her 
body. Tradition also says that blindness struck every man who 
tried to rape her. According to the accounts, even the son of the 
Prefect was struck dead as he attempted to attack her. However, 
Agnes prayed for him and he came back to life. As a result, she 
was released.

STATUE OF SAINT AGNES FROM NAGASAKI 
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Another governmental figure then took her to trial after 
Sempronius recused himself. She was sentenced to death. Tradition 
says that she was bound to a stake to be burned, but the wood 
would not light. Another account says the flames simply burned 
away from her body. In desperation to kill her, an officer drew 
his sword and either beheaded her or stabbed her in the throat. 
According to traditional accounts, Christians gathered to soak up 
her blood with cloths.

While it is difficult to know the exact details of her life with 
certainty, we do know that Agnes is a picture of purity and holy 
living. Furthermore, she is a representation of boldly standing for 
Christ regardless of being threatened with death. And she models 
forgiving one’s enemies. Here in the UN is a reminder of holiness, 
martyrdom for Christ and a life of forgiveness.
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These words appear  outside the “A Room of Quiet,” “The 
Meditation Room” of the United Nations. Not only were the 
words on this plaque written by Dag Hammarskjold, the room 
itself was personally designed by him. 

Admittedly this is not the phrasing that we would use as 
Evangelical Christians. 

However, note the reference to Acts 17:23 where Paul noted the 
altar inscription “to an unknown God.”

Hammarskjold wrote, “...The stone in the middle of the room 
has more to tell us. We may see it as an altar, empty not because 
there is no God, not because it is an altar to an unknown god, 
but because it is dedicated to the God whom man worships under 
many names and in many forms.”

At worst this is pluralism. At best, we may put an exclusively 
Judeo Christian understanding on this: For us as biblical 
Christians, there certainly are many names for God in the 
Scriptures. 

The Meditation Room
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(Left to Right) Stefano Gennarini, JP & Audrea Decker, 
Rosemary Garlow, Congresswoman Michele Bachmann 
praying in the Meditation Room
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The following text is from a plaque outside of the Meditation 
Room:

THE UNITED NATIONS MEDITATION ROOM
A Room of Quiet

Secretary-General Dag Hammarsk�ld (1905-61)
personally planned and supervised in every detail

the creation of the United Nations Meditation
Room as it exists today. He wrote the following text.

“We all have within us a center of stillness surrounded by 
silence. 
This house, dedicated to work and debate in the service 
of peace, should have one room dedicated to silence in the 
outward sense and stillness in the inner sense. 

It has been the aim to create in this small room a place where 
the doors may be open to the infinite lands of thought and 
prayer. 

People of many faiths will meet here, and for that reason none 
of the symbols to which we are accustomed in our meditation 
could be used.

However, there are simple things which speak to us all with the 
same language. We have sought for such things and we believe 
that we have found them in the shaft of light striking the 
shimmering surface of solid rock.

So, in the middle of the room we see a symbol of how, daily, 
the light of the skies gives life to the earth on which we stand, a 
symbol to many of us of how the light of the spirit gives life to 
matter. 
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But the stone in the middle of the room has more to tell us. 
We may see it as an altar, empty not because there is no God, 
not because it is an altar to an unknown god, but because it is 
dedicated to the God whom man worships under many names 
and in many forms. 

The stone in the middle of the room reminds us also of the 
firm and permanent in a world of movement and change. The 
block of iron ore has the weight and solidity of the everlasting. 
It is a reminder of that cornerstone of endurance and faith on 
which all human endeavour must be based. 

The material of the stone leads our thoughts to the necessity for 
choice between destruction and construction, between war and 
peace. Of iron man has forged his swords, of iron he has also 
made his ploughshares. Of iron he has constructed tanks, but 
of iron he has likewise built homes for man. The block of iron 
ore is part of the wealth we have inherited on this earth of ours. 
How are we to use it? 

The shaft of light strikes the stone in a room of utter simplicity. 
There are no other symbols, there is nothing to distract our 
attention or to break in on the stillness within ourselves. When 
our eyes travel from these symbols to the front wall, they meet 
a simple pattern opening up the room to the harmony, freedom 
and balance of space. 

There is an ancient saying that the sense of a vessel is not in its 
shell but in the void. So it is with this room. It is for those who 
come here to fill the void with what they find in their center of 
stillness.”
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Placed in memory of Dag Hammarskjöld, this remarkable text 
speaks of the fact that “the government (or authority) shall be 
upon his shoulder,” referring to the Messiah.

Isaiah 9:1-7
 1 But there will be no gloom for her who was in anguish. 
In the former time he brought into contempt the land of 

The Peace Window
Marc Chagall
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Zebulun and the land of  Naphtali, but in the latter time 
he has made glorious the way of  the sea, the land beyond 
the Jordan, Galilee of  the nations.
2 The people who walked in darkness
    have seen a great light;
those who dwelt in a land of  deep darkness,
    on them has light shone.
3 You have multiplied the nation;
    you have increased its joy;
they rejoice before you
    as with joy at the harvest,
    as they are glad when they divide the spoil.
4 For the yoke of  his burden,
    and the staff  for his shoulder,
    the rod of  his oppressor,
    you have broken as on the day of  Midian.
5 For every boot of  the tramping warrior in battle tumult
    and every garment rolled in blood
    will be burned as fuel for the fire.
6 For to us a child is born,
    to us a son is given;
and the government shall be upon his shoulder,
    and his name shall be called
Wonderful Counselor, Mighty God,
    Everlasting Father, Prince of  Peace.
7 Of  the increase of  his government and of  peace
    there will be no end,
on the throne of  David and over his kingdom,
    to establish it and to uphold it
with justice and with righteousness
    from this time forth and forevermore.
The zeal of  the Lord of  hosts will do this. 
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Some claim that Jesus is not represented at the United Nations 
building. That is not correct. In Matthew we have Jesus’ famous 
“Sermon on the Mount.” This stained glass window quotes 
Jesus from Matthew 7:12, “Do unto others as you would have 
them do unto you.”

The Golden Rule
Norman Rockwell
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Raoul Wallenberg, born August 4, 1912, was responsible for 
saving the lives of as many as 100,000 Jews by issuing protective 
passports in Budapest, Hungary during WWII in 1944. He was a 
Swedish businessman and architect who later became a diplomat 
and one of the world’s best known humanitarians. After the 
war he was arrested by the Soviets, taken to Russia, imprisoned 
and tortured - possibly for decades. The date of his death is not 
known.

Well Versed Desires to combat anti-Semitism at the United 
Nations Through the Wallenberg Society, named after Raoul 
Wallenberg, one of the greatest Christian pro-Jewish leaders. 

Directly across the street from the UN building is the Raoul 
Wallenberg Walk along 1st Avenue. Conspicuously located 
directly in front of the United Nations building, on the 
traffic island at 1st Avenue and East 47th Street, along Raoul 
Wallenberg Walk, is the Wallenberg Memorial. 

The monument consists of five columns – seeming to indicate 
lives that were cut off - up to a height of 23 feet with a pottery 
sphere on top. The engraved writings on the sides of the 
columns outline the life and work of Wallenberg. One rather 
unique feature is a briefcase at the base of one of the columns 
indicating that it was left there in a hurried moment, as 
Wallenberg – due to his arrest and imprisonment – was never 
allowed to finish the work to which he was called. The masonry 
around the columns comes from the Jewish ghetto in Budapest, 
Hungary where Wallenberg worked. 

Raoul Wallenberg Memorial
Gustav Kraitz
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UNIVERSAL DECLARATION

HUMAN RIGHTS
of
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Article 7:  Right of equal protection under the law

Article 8:  Right to legal recourse

Article 9:  Arbitrary arrest is prohibited

Article 10:  Entitled to a fair and public hearing

Article 11: Right to presumption of innocence

Article 12: Arbitrary personal interference is prohibited
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Article 13: Right of freedom of movement
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We live in a fallen world. The record of human experience is a 
dramatic verification of that truth. Whether it is war, disease, 
famine, natural disasters, or manmade catastrophes, mankind 
has suffered the ravages of time, circumstances, and at the hand 
of his fellow man.

Mighty empires have risen and fallen from the very beginning, 
with each one created through sheer force of will and 
unimaginably cruel military might. Until recently each was 
eventually overcome by other empires that were either more 
powerful, or able to capitalize on the internal decay of the 
previous one. 

Two worldwide epiphanies occurred in the first half of the 20th 
century that have changed the course of human history, and will 
continue to do so into the foreseeable future. The first is the 
realization that man now has the technological ability to destroy 
the world and everything in it. The second is the understanding 
that all mankind has universal rights by virtue of being human. 

The formation of the United Nations, and the adoption of the 
Universal Declaration of Human Rights, expresses the belief 
held by many that securing and protecting universal human 
rights is the key to ultimately resolving world conflicts and 
ensuring worldwide peace. 

The 30 Articles that make up the Universal Declaration are 
contained in the following pages, with each one followed by a 
short critique from a biblical worldview perspective.  Though 

INTRODUCTION
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there is much that is commendable in these Articles, there is also 
cause for concern when a purely secular, worldwide organization 
attempts to accomplish God’s purposes solely through man’s 
means. 

-Frank Kacer
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THE HISTORY OF THE UNIVERSAL DECLARATION 
OF HUMAN RIGHTS
The Universal Declaration of Human Rights (UDHR) is a 
milestone document in the history of human rights. Drafted by 
representatives with different legal and cultural backgrounds 
from all regions of the world, the Declaration was proclaimed by 
the United Nations General Assembly in Paris on 10 December 
1948 (General Assembly resolution 217 A) as a common 
standard of achievements for all peoples and all nations. It 
sets out, for the first time, fundamental human rights to be 
universally protected and it has been translated into over 500 
languages.

HUMAN RIGHTS FROM GOD’S PERSPECTIVE
Man’s conscience (Romans 2:14-15) testifies to a universal 
understanding that things are not the way they should be. For 
Christians, our ultimate hope is in the eternal life secured by 
the redemptive work of Christ. In the world, however, hope is 
expressed through the work of man to try and create a “heaven 
on earth.” 
Though noble in intent, when man relies on his own means his 
efforts will end in futility because they deny biblical truths: the 
sinful nature of man and the need to appeal to a divine authority 
that will be the ultimate judge of their actions. We know that 
until Christ returns, “…the whole world lies in the power of the 
evil one” (1 John 5:19). Although God’s common grace is seen 
everywhere (Psalm 145:9), to “secure” the universal rights defined 
in this Declaration the use of very coercive measures by a one-
world government is required. But that very approach is contrary 
to God’s design. (Remember the Tower of Babel in Genesis 11:4-
7 and Nebuchadnezzar in Daniel 4:30-32.)
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Ultimately, God is the determiner of what rights and duties each 
person has, not a worldwide governing authority that 2 Timothy 
3:5 warns will have “…the appearance of godliness, but denying 
its power.”  With that being said, God’s Word does tell us what 
our duty is while we are still in this world, and how we are to 
treat others. It starts by recognizing what we are, creatures made 
in the image of our Creator:

“So God created man in his own image, in the image of 
God he created him; male and female he created them” 
(Genesis 1:27; 5:1)

Recognizing our glorious nature, we have the duty to protect life, 
because it is precious:

“Whoever sheds the blood of man, by man shall his blood 
be shed, for God made man in his own image” (Genesis 
9:6)
“You shall not murder” (Exodus 20:13)

In protecting life, we guarantee the creation of future generations 
through the forming of natural families and being good stewards 
of the entire created world around us:

“Therefore a man shall leave his father and his mother 
and hold fast to his wife, and they shall become one flesh” 
(Genesis 2:24)

“Be fruitful and multiply and fill the earth and subdue it 
and have dominion over the fish of the sea and over the 
birds of the heavens and over every living thing that moves 
on the earth” (Genesis 1:28)

“And you, be fruitful and multiply, teem on the earth and 
multiply in it” (Genesis 9:7)
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We are also to treat others as we would want them to treat us, 
knowing that this is the will of God and is pleasing to Him:

“You shall love the Lord your God with all your heart and 
with all your soul and with all your mind. This is the great 
and first commandment. And a second is like it: ‘You shall 
love your neighbor as yourself.’” (Matthew 22:37-39).

And finally, our ultimate duty is to live a life that honors the 
Lord, knowing that we will all have to give an account for our 
lives and how we have lived them:

“The end of the matter; all has been heard. Fear God and 
keep his commandments, for this is the whole duty of man. 
For God will bring every deed into judgment, with every 
secret thing, whether good or evil.” (Ecclesiastes 12:13).

-Frank Kacer
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PREAMBLE
Whereas recognition of the inherent dignity and of the equal 
and inalienable rights of all members of the human family is the 
foundation of freedom, justice and peace in the world,

Whereas disregard and contempt for human rights have 
resulted in barbarous acts which have outraged the conscience 
of mankind, and the advent of a world in which human beings 
shall enjoy freedom of speech and belief and freedom from fear 
and want has been proclaimed as the highest aspiration of the 
common people,

Whereas it is essential, if man is not to be compelled to have 
recourse, as a last resort, to rebellion against tyranny and 
oppression, that human rights should be protected by the rule of 
law,

Whereas it is essential to promote the development of friendly 
relations between nations.

UNIVERSAL DECLARATION

HUMAN RIGHTS

UNITED NATIONS’

The

of
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UNIVERSAL DECLARATION

HUMAN RIGHTS

Whereas the peoples of the United Nations have in the Charter 
reaffirmed their faith in fundamental human rights, in the 
dignity and worth of the human person and in the equal rights 
of men and women and have determined to promote social 
progress and better standards of life in larger freedom,

Whereas Member States have pledged themselves to achieve, 
in co-operation with the United Nations, the promotion of 
universal respect for and observance of human rights and 
fundamental freedoms,

Whereas a common understanding of these rights and freedoms 
is of the greatest importance for the full realization of this 
pledge,

Now, therefore, THE GENERAL ASSEMBLY proclaims 
THIS UNIVERSAL DECLARATION OF HUMAN 
RIGHTS as a common standard of achievement for all peoples 
and all nations, to the end that every individual and every organ 
of society, keeping this Declaration constantly in mind, shall 
strive by teaching and education to promote respect for these 
rights and freedoms and by progressive measures, national and 
international, to secure their universal and effective recognition 
and observance, both among the peoples of Member States 
themselves and among the peoples of territories under their 
jurisdiction.
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UNIVERSAL DECLARATION

HUMAN RIGHTS

UNITED NATIONS’

of

ARTICLES
of the
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BIBLICAL THEMES REFLECTED IN ARTICLE           
 We are all born with an intrinsic dignity because we are, of all 
creation, the only entities made in God’s image (Genesis 1:27; 
9:6). We are not animals, and we are not angelic beings. We are 
uniquely created by a sovereign God for His purposes. As such, 
we are endowed by our Creator with reasoning abilities (Isaiah 
1:18) and a conscience that knows right from wrong (Romans 
2:14-15). 

We are also to treat each other with respect, independent of 
station in life or our gender, knowing everyone is created in God’s 
image and bears the dignity intrinsic with that nature. These 
truths are summarized in the following verses:

“…love your neighbor as yourself” (Matthew 22:39).
“There is neither Jew nor Greek, there is neither slave nor 
free, there is no male and female, for you are all one in 
Christ Jesus” (Galatians 3:28).

BIBLICAL THEMES MISSING FROM ARTICLE 1 
The intrinsic dignity of man is marred because of his sinful nature 
(Jeremiah 17:9; Romans 3:10-18) inherited from the Fall (Genesis 
5:3). Because the heart is wicked, man continues to fall far short 
of the noble goal of treating others as they want to be treated. 
Seeing others as created in God’s image can only occur if we 
become a new creation in Christ (2 Corinthians 5:17).

Also, the premise of this Article is that you are free and 
have dignity and rights once you are born. There are no 
protections explicitly granted or implied for the unborn, and no 
acknowledgement of their personhood or being endowed with 
rights of any kind. 
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BIBLICAL THEMES REFLECTED IN ARTICLE 2
 All people everywhere are descendents of the first parents, 
Adam and Eve (Genesis 3:20). As such, we all belong to the same 
family, known as the human race. Distinctions (language, physical 
distinctions, etc.) have no biblical basis for discrimination or 
prejudice, and are minor compared to our common dignity we 
share as individuals reflecting the “image of God” (Genesis 1:27; 
9:6; Galatians 3:28). 
Because the circumstances of our creation are by the providence 
of God, our differences or geographic location are not proper for 
prejudicial treatment:

“Do not judge by appearances, but judge with right 
judgment” (John 7:24).
“Can the Ethiopian change his skin or the leopard his 
spots? Then also you can do good who are accustomed to 
do evil” ( Jeremiah 13:23).
“After this I looked, and behold, a great multitude that no 
one could number, from every nation, from all tribes and 
peoples and languages, standing before the throne and 
before the Lamb” (Revelation 7:9).

BIBLICAL THEMES MISSING FROM ARTICLE 2 
Because each of us are created by God, we have a responsibility to 
acknowledge His providence in our lives and circumstances, and 
to not attribute it to mere chance: 

“The fool says in his heart ‘There is no God’” (Psalm 14:1).



40



41

BIBLICAL THEMES REFLECTED IN ARTICLE 3
The Lord is the One that gives life and has authority to take it 
away (Job 1:21; 1 Samuel 2:6). He protects life by warning against 
the needless taking of it (Romans 13:4):

“Whoever sheds the blood of man, by man shall                  
his blood be shed” (Genesis 9:6).
“You shall not murder” (Exodus 20:13).

BIBLICAL THEMES MISSING FROM ARTICLE 3 
 The Bible doesn’t grant unconditional, unrestrained freedom; self 
control and wisdom are assumed and always needed, and must 
reflect the knowledge that we will ultimately be judged by a holy 
God: 

“For you were called to freedom, brothers. Only do not use 
your freedom as an opportunity for the flesh, but through 
love serve one another” (Galatians 5:13).
“For we must all appear before the judgment seat of Christ, 
so that each one may receive what is due for what he has 
done in the body, whether good or evil” (2 Corinthians 
5:10).

Likewise, there are no security guarantees in this world, only the 
imperative to treat others properly:

“If possible, so far as it depends on you, live peaceably with 
all” (Romans 12:18).

Finally, the unborn are not protected or recognized:
“For you formed my inward parts; you knitted me together 
in my mother’s womb. I praise you, for I am fearfully and 
wonderfully made” (Psalm 139:13-14).
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BIBLICAL THEMES REFLECTED IN ARTICLE 4
 In this sinful world, slavery denigrates what God has created 
(each individual life) and treats the image bearers of God as 
nothing more than property. God’s Word soundly condemns 
all forms of immoral and unlawful servitude:

“Whoever oppresses a poor man insults his Maker, but 
he who is generous to the needy honors him” (Proverbs 
14:31).
“…do not oppress the widow, the fatherless, the 
sojourner, or the poor; and let none of you devise evil 
against another in your heart” (Zechariah 7:10).

Biblically, each person has the right to seek release from 
slavery, recognizing it as an evil to be overcome:

“Were you a bondservant when called? Do not be 
concerned about it. (But if you can gain your freedom, 
avail yourself of the opportunity)” (1 Corinthians 7:21).

BIBLICAL THEMES MISSING FROM ARTICLE 4 
Without Christ, everyone is in slavery to their own sinful 
nature.  Jesus spoke of this when He said:

“Truly, truly, I say to you, everyone who practices sin is a 
slave to sin” (John 8:34).

Whether slavery in this world can be overcome or not, true 
freedom will never exist until bondage to one’s wicked, 
unregenerate heart is overcome:

“For freedom Christ has set us free; stand firm 
therefore, and do not submit again to a yoke of slavery” 
(Galatians 5:1).
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BIBLICAL THEMES REFLECTED IN ARTICLE 5
No biblical justifications exist for torture or the physical 
degrading of others. Examples are recorded, but they are always 
unjust (Apostle Paul in Acts 22:22-29; the saints in Hebrews 
11:35; the unmerciful servant in Matthew 18:23-35).

Revenge belongs to the Lord to execute (Romans 12:19); man 
is not to cruelly punish others from a heart of revenge or 
sadistic desire. Legal punishment for wrongs committed is to be 
equitable (not equivalent) to the crime:

“But if there is harm, then you shall pay life for life, eye for 
eye, tooth for tooth, hand for hand, foot for foot, burn for 
burn, wound for wound, stripe for stripe” (Exodus 21:23-
25).

The very essence of justice implies restraint from both too 
excessive and too lenient of punishment when punishment is 
required. In effect, knowingly submitting to:

“And as you wish that others would do to you, do so to 
them” (Luke 6:31).

BIBLICAL THEMES MISSING FROM ARTICLE 5 
What constitutes cruel, unusual, or excessive punishment is often 
in the eyes of the beholder. The Bible grants the sword to the 
government in its roll to punish the evildoer: 

“But if you do wrong, be afraid, for he does not bear the 
sword in vain. For he is the servant of God, an avenger 
who carries out God’s wrath on the wrongdoer” (Romans 
13:4).

However, there are no explicit commands on what the nature 
of the punishment should be, other than it is to be just and 
proportional to the crime. 
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BIBLICAL THEMES REFLECTED IN ARTICLE 6
Generally, a “person” is defined as a human being regarded as 
an individual. Biblically, this truth is recognized judicially with 
everyone being accountable for their own actions (or inactions) 
and not those of others:

“Fathers shall not be put to death because of their 
children, nor shall children be put to death because of 
their fathers. Each one shall be put to death for his own 
sin” (Deuteronomy 24:16) (See also Ezekiel 18:20).

Everyone, individually answerable to national laws reflects the 
fact we will all individually answer to a holy, just God:

“As I live, says the Lord, every knee shall bow to me, and 
every tongue shall confess to God. So then each of us will 
give an account of himself to God” (Romans 14:11-12)      
(See also Philippians 2:8-11).

BIBLICAL THEMES MISSING FROM ARTICLE 6 
 This Article does not explicitly exclude animals from ever being 
granted the same rights as human beings, who have explicit 
dominion over all other creatures (Genesis 1:26-28).

Also, contrary to biblical truth, individual personhood before 
the law is not extended to the unborn who are effectively denied 
any and all rights under the law.

“When men strive together and hit a pregnant woman, 
so that her children come out…if there is harm, then you 
shall pay life for life, eye for eye, tooth for tooth, hand 
for hand, foot for foot, burn for burn, wound for wound, 
stripe for stripe” (Exodus 21:22-25) .
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BIBLICAL THEMES REFLECTED IN ARTICLE 7
Trying to provide the right of equal protection and treatment 
under the law actually reflects the character of God, since he 
alone is perfectly just and impartial:

“He will judge the world with righteousness, and the 
peoples with equity” (Psalm 98:9).

“God is a righteous judge” (Psalm 7:11).

“You shall do no injustice in court; you shall not be partial 
to the poor or defer to the great, but in righteousness shall 
you judge your neighbor” (Leviticus 19:15).

“There shall be one law for the native and for the stranger 
who sojourns among you” (Exodus 12:49).

“A false balance is an abomination to the LORD, but a just 
weight is his delight” (Proverbs 11:1).

BIBLICAL THEMES MISSING FROM ARTICLE 7 
 Judging impartially is not an obvious principle, given that 
everyone is prone to bias towards others. Because of our fallen 
nature, a higher authority and standard must be appealed to in 
order to justify this “right.” When the Lord chose David over 
Saul to be king, he looked at the condition of the heart (motives), 
not mere external characteristics or unrelated circumstances:

“Do not look on his appearance or on the height of his 
stature, because I have rejected him. For the LORD sees 
not as man sees: man looks on the outward appearance, but 
the LORD looks on the heart” (1 Samuel 16:7).
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BIBLICAL THEMES REFLECTED IN ARTICLE 8
God’s common grace established governmental authority 
to execute justice in an orderly manner. The apostle Paul 
exercised his citizenship rights by appealing to Caesar when 
he was falsely accused:

“If then I am a wrongdoer and have committed 
anything for which I deserve to die, I do not seek to 
escape death. But if there is nothing to their charges 
against me, no one can give me up to them. I appeal 
to Caesar” (Acts 25:11).

Biblical principles establish the need for competent 
authority to rule over disputed matters and also imply rights 
of appeal:

“Moreover, look for able men from all the people, 
men who fear God, who are trustworthy and hate a 
bribe, and place such men over the people as chiefs of 
thousands, of hundreds, of fifties, and of tens. And let 
them judge the people at all times. Every great matter 
they shall bring to you, but any small matter they shall 
decide themselves. So it will be easier for you, and 
they will bear the burden with you. If you do this, 
God will direct you, you will be able to endure, and 
all these people also will go to their place in peace” 
(Exodus 18:21-23).

BIBLICAL THEMES MISSING FROM ARTICLE 8 
 It’s implied, but not explicit, that those with a grievance 
are not to resort to revenge to resolve an issue. God has 
established earthly authorities to resolve conflict (Romans 
13:3-4), that is his means in this life:

“Do not say, ‘I will repay evil,’ wait for the LORD, 
and he will deliver you” (Proverbs 20:22) (See also 
Romans 12:19). 
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BIBLICAL THEMES REFLECTED IN ARTICLE 9
 Just as we will be perfectly judged by a holy God that knows all 
that we have done and what we deserve (Romans 2:6-11), justice 
in this world is not to be arbitrary but must be based on facts 
and witnesses:

“...the tribune ordered him to be brought into the barracks, 
saying that he should be examined by flogging, to find out 
why they were shouting against him like this. But when 
they had stretched him out for the whips, Paul said to the 
centurion who was standing by, ‘Is it lawful for you to 
flog a man who is a Roman citizen and uncondemned?’”           
(Acts 22:24-25).

“This is the third time I am coming to you. Every charge 
must be established by the evidence of two or three 
witnesses”    (2 Corinthians 13:1).

“Do not admit a charge against an elder except on the 
evidence of two or three witnesses” (1 Timothy 5:19).

BIBLICAL THEMES MISSING FROM ARTICLE 9 
The implication from this Article is that legal order is to be 
preferred over arbitrary rule. This principle appeals to the 
conscience God has given to each one of us (Romans 2:14-15) 
and flows naturally from the intrinsic nature of God, a nature 
that is orderly and not arbitrary:

“For God is not a God of confusion but of peace” 
(1 Corinthians 14:33).

“He will judge the world with righteousness, and the 
peoples with equity” (Psalm 98:9).
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BIBLICAL THEMES REFLECTED IN ARTICLE 10
 The right of a fair and public trial flow naturally from biblical 
principles demanding honest judicial proceedings. Evidence and 
testimony is to be weighed objectively:

“A just balance and scales are the LORD’s; all the weights 
in the bag are his work” (Proverbs 16:11).

“He who justifies the wicked and he who condemns the 
righteous are both alike an abomination to the LORD” 
(Proverbs 17:15).

Public hearings are consistent with the biblical principle of 
allowing others to testify in support of those that cannot 
adequately defend themselves, or to challenge those that bring a 
charge against you: 

“Open your mouth for the mute, for the rights of all who 
are destitute. Open your mouth, judge righteously, defend 
the rights of the poor and needy” (Proverbs 31:8-9).

“The one who states his case first seems right, until the 
other comes and examines him” (Proverbs 18:17).

BIBLICAL THEMES MISSING FROM ARTICLE 10 
 In this world, no matter how hard man tries, perfect justice is 
not obtainable because the hearts of so many are corrupt:

“The heart is deceitful above all things, and desperately   
sick; who can understand it?” (Jeremiah 17:9)                    
(See also Romans 3:10-18).

Perfect justice will only occur when the Lord judges the world in 
truth and righteousness (Matthew 25:31-46).
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BIBLICAL THEMES REFLECTED IN ARTICLE 11
 The presumption of innocence is a biblical principle of 
protection until sufficient evidence proves otherwise:

“A single witness shall not suffice against a person for 
any crime or for any wrong in connection with any 
offense that he has committed. Only on the evidence 
of two witnesses or of three witnesses shall a charge be 
established” (Deuteronomy 19:15).

The apostle Paul demanded that his accusers give evidence 
of his wrongdoing (Acts 24:10-13; 25:11); while accusers 
themselves can be examined:

“The one who states his case first seems right, until the 
other comes and examines him” (Proverbs 18:17).

Also, any punishment must be proportionate to the crime:
“You shall do no injustice in court. You shall not be 
partial to the poor or defer to the great” (Leviticus 
19:15).

BIBLICAL THEMES MISSING FROM ARTICLE 11 
 The punishment of those making false accusations:

“The judges shall inquire diligently, and if the witness 
is a false witness and has accused his brother falsely, 
then you shall do to him as he had meant to do to his 
brother” (Deuteronomy 19:18).

Protection of the accused until they are tried in court:
“The cities [of refuge] shall be for you a refuge from 
the avenger, that the manslayer may not die until 
he stands before the congregation for judgment” 
(Numbers 35:12).

And the need for a speedy trial (Ecclesiastes 8:11).
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BIBLICAL THEMES REFLECTED IN ARTICLE 12
 Biblically, there are protections against those violating 
God’s commands. Specifically, God says:

“You shall not murder…steal…bear false witness 
against your neighbor” (Exodus 20:13,15-16).

Jesus said we are accountable for the words that we speak:
“I tell you, on the day of judgment people will give 
account for every careless word they speak” (Matthew 
12:36).

And slander is strongly condemned:
“…when you are slandered, those who revile your 
good behavior in Christ may be put to shame” (1 
Peter 3:16).

Instead, everyone is exhorted to live peaceably together 
(1 Thessalonians 4:10-12), with government established to 
maintain order and punish evil (Romans 13:4-5).

BIBLICAL THEMES MISSING FROM ARTICLE 12 
 We have a right to arm and protect ourselves from 
evildoers’ intent on harming us without us having to 
depend on government:

“If a thief is found breaking in and is struck so that 
he dies, there shall be no bloodguilt for him” (Exodus 
22:2-3).

We also have a responsibility to pro-actively provide for 
(and protect) our families against any manner of threats 
before seeking recourse with government authority:

“But if anyone does not provide for his relative, and 
especially for members of his household, he has 
denied the faith and is worse than an unbeliever” (1 
Timothy 5:8).
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BIBLICAL THEMES REFLECTED IN ARTICLE 13
 The Israelites freely welcomed the alien and sojourner into their 
land, as long as they obeyed the law:

“When a stranger sojourns with you in your land, you 
shall not do him wrong. You shall treat the stranger who 
sojourns with you as the native among you, and you shall 
love him as yourself” (Leviticus 19:33-34).

International commerce was encouraged (e.g. King Solomon (2 
Chronicles 9:22-28)) which allowed the fame of God and His 
statutes to be known around the world:

“Keep them and do them, for that will be your wisdom and 
your understanding in the sight of the peoples, who, when 
they hear all these statutes, will say, ‘Surely this great nation 
is a wise and understanding people’” (Deuteronomy 4:6).

BIBLICAL THEMES MISSING FROM ARTICLE 13 
Where God’s word (the Bible) is honored and obeyed, it will be a 
blessing to those people and nations. Open travel and commerce 
allows people from all over the world to see for themselves the 
outworking of the truths of God and the blessings that come 
from obedience to it:

“And if you faithfully obey the voice of the LORD your 
God, being careful to do all his commandments that I 
command you today, the LORD your God will set you high 
above all nations of the earth. And all these blessings shall 
come upon you and overtake you” (Deuteronomy 28:1-2)                      
(See promised blessings in 28:3-14).

Restricting exposure to God’s truths and blessings will limit the 
opportunity for others to expose and correct the rotting fruit of 
non-biblical worldviews.
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BIBLICAL THEMES REFLECTED IN ARTICLE 14
 Fleeing to refuge is a biblical principle resulting from God’s 
mercy towards those who are suffering:

“He executes justice for the fatherless and the widow, 
and loves the sojourner, giving him food and clothing” 
(Deuteronomy 10:18).

God instituted government to maintain peace (1 Timothy 2:2) 
and punish those who do evil (Romans 13:4; 1 Peter 2:13-14); 
when they fail or become unjust it is not unreasonable to flee to 
another place for safety (asylum):

“The cities [of refuge] shall be for you a refuge from the 
avenger, that the manslayer may not die until he stands 
before the congregation for judgment” (Numbers 35:12).

BIBLICAL THEMES MISSING FROM ARTICLE 14 
 The principles in this Declaration are neither infallible nor 
complete. Those who obey the God of the Bible may in good 
conscience disagree with man-made principles when they clearly 
contradict scripture: 

“We must obey God rather than men” (Acts 5:29).
To deny asylum or legal recourse for those with biblical faith 
that disagree with secular demands is a form of persecution and 
coercion to conform in violation of one’s conscience before a 
holy God:

“Who are you to pass judgment on the servant of another? 
It is before his own master that he stands or falls…For 
whatever does not proceed from faith is sin” (Romans 
14:4,23).

Christians answer to a higher authority – almighty God.
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BIBLICAL THEMES REFLECTED IN ARTICLE 15
Nations are a creation of God, and He determines where we 
are to be born to fulfill His purposes:

“And he made from one man every nation of mankind 
to live on all the face of the earth, having determined 
allotted periods and the boundaries of their dwelling 
place, that they should seek God” (Acts 17:26-27).

The circumstances of our birth are not by chance, but by 
God’s sovereign will:

“Before I formed you in the womb I knew you, and 
before you were born I consecrated you” (Jeremiah 1:5).

This implies the changing of one’s national allegiance or the 
revoking of privileges are not to be taken lightly.

BIBLICAL THEMES MISSING FROM ARTICLE 15 
 Christians are first and foremost citizens of heaven 
(Philippians 3:20), with allegiance to God our first priority. 
When changing nationality (citizenship), scripture implies that 
such a change involves a desire to conform to the values and 
beliefs of the adopted nation, as it was for Ruth:

“Your people shall be my people, and your God my 
God” (Ruth 1:16).

Just as obtaining heavenly citizenship involves a conversion, 
to allow an arbitrary change of nationality without any 
attendant commitment to conform to the nation’s ethos 
would be a recipe to create divisiveness and disaster:

“Beware of false prophets, who come to you in sheep’s 
clothing but inwardly are ravenous wolves. You will 
recognize them by their fruits” (Matthew 7:15-16).
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BIBLICAL THEMES REFLECTED IN ARTICLE 16
Marriage was instituted by God for the good of all mankind 
since the very beginning:

“Therefore a man shall leave his father and his mother 
and hold fast to his wife, and they shall become one 
flesh” (Genesis 2:24).

Government is instituted to encourage what is best for the 
common good (Romans 13:3-4), which includes marriage. It 
is also to protect marriage from damage by others:

“What therefore God has joined together, let not man 
separate” (Matthew 19:6).

Marriage must not be entered into under compulsion:
“…whatever does not proceed from faith is sin” 
(Romans 14:23).

The founding of a family can include the decision to adopt 
children, which mirrors God’s loving adoption of His people 
into His family (Ephesians 1:5).

BIBLICAL THEMES MISSING FROM ARTICLE 16 
A valid marriage is only between one man and one woman, 
every other combination (including same-sex) is universally 
contrary to the express purposes of God (Genesis 2:24).

The belief that Christians are not free to marry non-
believers 
(1 Corinthians 7:39, 2 Corinthians 6:14) could be subject to 
potential formal censure by the State.

If an irresponsible/abusive spouse leaves, access to children 
and possessions needs godly judgment to resolve what 
degree (if any) is just (1 Corinthians 7:15; 6:1-4).
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BIBLICAL THEMES REFLECTED IN ARTICLE 17
Property rights are clearly implied by God’s command to 
have rule over the created order:

“…let them have dominion over the fish of the sea and 
over the birds of the heavens and over the livestock and 
over all the earth” (Genesis 1:26).

Also, God explicitly forbids taking what belongs to others:
“You shall not steal” (Exodus 20:15).

God also condemns the unjust taking of property by those in 
power, like King Ahab did to Naboth (1 Kings 21:1-19) .

BIBLICAL THEMES MISSING FROM ARTICLE 17 
The God-given right to property implies good stewardship to 
properly “work it and keep it” (Genesis 2:15) since ultimately 
it belongs to the Lord:

“The earth is the LORD’s and the fullness thereof”        
(Psalm 24:1).

God condemns anyone (e.g. rulers, rich) from unjustly using 
their power and resources to “legally” take from the poor:

“Do not rob the poor, because he is poor, or crush the 
afflicted at the gage, for the LORD will plead their 
cause and rob of life those who rob them” (Proverbs 
22:22-23).

Not only is stealing rightfully condemned, but full restitution 
(and sometimes more (Exodus 22:7-9)) may be appropriate:

“If a man causes a field or vineyard to be grazed over, 
or lets his beast loose and it feeds in another man’s 
field, he shall make restitution from the best in his own 
field and                 in his own vineyard” (Exodus 22:5).
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BIBLICAL THEMES REFLECTED IN ARTICLE 18
 Biblically, our entire life, everything we do is to please the 
Lord, and this Article affirms our duty to do so:

“So whether you eat or drink, or whatever you do, do 
all to the glory of God” (1 Corinthians 10:31) (also 
Colossians 3:17)
Being compelled to think, say or do something that is 
against our conscience is rightfully condemned:
“Whatever does not proceed from faith is sin” (Romans 
14:23).

In addition, government is to maintain societal order and an 
environment in which we can freely exercise our convictions:

“I urge that…prayers…and thanksgivings be made…
for…all who are in high positions, that we may lead a 
peaceful and quiet life, godly and dignified in every way” 
(1 Timothy 2:1-2).

BIBLICAL THEMES MISSING FROM ARTICLE 18 
This Article implies moral equivalency of all belief systems, 
hence no absolute truth. Biblically, Christ is the only way, the 
truth and the life ( John 14:6). Also, possible State ordered 
practices to be added to faith practices is not denied (see 
Shadrach, Meshach and Abednego (Daniel 3:1-26)).

Although the Article affirms the right for someone to 
independently change their own beliefs, it does not affirm the 
right to evangelize (proselytize) the lost and to openly proclaim 
(preach not just teach), the gospel. This could potentially lead 
to State censure, since we’re called to:

“Go into all the world and proclaim the gospel to the 
whole creation. Whoever believes and is baptized will be 
saved, but whoever does not believe will be condemned” 
(Mark 16:15-16).
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BIBLICAL THEMES REFLECTED IN ARTICLE 19
 Our duty to openly “speak truth in love” (Ephesians 4:15) is a 
major imperative whoever or wherever the audience is. 

The freedom to use different venues to proclaim the gospel is 
a tremendous advantage in spreading the word of God, just as 
Paul did at the Areopagus in Athens (Acts 17:16-31), through 
letters, in synagogues and in the public square. He used all 
means available to him at all times:

“I have become all things to all people, that by all means 
I might save some. I do it all for the sake of the gospel”               
(1 Corinthians 9:22-23).

BIBLICAL THEMES MISSING FROM ARTICLE 19 
 Everyone is accountable to God for every careless word they 
speak (Matthew 12:36) and for the consequences that follow.
Slander, libel and false testimony are sinfully destructive and 
are appropriate to be condemned by everyone:

“…when you are slandered, those who revile your good 
behavior in Christ may be put to shame” (1 Peter 3:16).

“You shall not bear false witness against your neighbor” 
(Exodus 20:16)

“A false witness will not go unpunished, and he who 
breathes out lies will not escape” (Proverbs 19:5).

Using God’s name in a vile way (Exodus 20:7) to offend 
and incite people of faith is offensive and inconsistent with 
government’s purpose to maintain the peace (1 Timothy 2:1-2) 
and promote what is good (Romans 13:3-4). 
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BIBLICAL THEMES REFLECTED IN ARTICLE 20
 Members of the New Testament church openly met together 
and practiced their faith:

“And they devoted themselves to the apostles’ teaching 
and fellowship, to the breaking of bread and the 
prayers…And all who believed were together and had 
all things in common” (Acts 2:42,44).

A direct biblical command is to continue to faithfully meet 
together to be mutually encouraged and edified:

“And let us consider how to stir up one another to love 
and good works, not neglecting to meet together, as is 
the habit of some, but encouraging one another, and all 
the more as you see the Day drawing near” (Hebrews 
10:24-25).

Also, we are commanded to not knowingly bind ourselves to 
ungodly pursuits or relationships:

“Do not be unequally yoked with unbelievers. For 
what partnership has righteousness with lawlessness? 
Or what fellowship has light with darkness? (2 
Corinthians 6:14).

BIBLICAL THEMES MISSING FROM ARTICLE 20 
Biblically, the body of Christ may remove the ungodly from 
fellowship; the State is not to force acceptance of non-
believers into a fellowship:

“Beware of false prophets, who come to you in sheep’s 
clothing but inwardly are ravenous wolves. You will 
recognize them by their fruits” (Matthew 7:15-16).
“If your brother sins against you, go and tell him his 
fault… And if he refuses to listen even to the church, 
let him be to you as a Gentile and a tax collector” 
(Matthew 18:15,17).
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BIBLICAL THEMES REFLECTED IN ARTICLE 21
 Since every man and women has a common dignity and worth 
by being created in the image of God (Genesis 1:27), they have a 
common duty to recognize godly leadership:

 “Moreover, look for able men from all the people, men 
who fear God, who are trustworthy and hate a bribe, and 
place such men over the people…” (Exodus 18:21).

This duty includes those in the highest levels of 
government:
“…you may indeed set a king over you whom the LORD 
your God will choose. One from among you brothers” 
(Deuteronomy 17:15).

BIBLICAL THEMES MISSING FROM ARTICLE 21 
Voting by itself cannot guarantee godly outcomes; Paul cast a 
“vote” against Stephen and other saints (Acts 26:9-10) that had 
deadly consequences. 

When making a selection, the people must demand that 
candidates seeking powerful elective positions have godly 
character, and that they aspire to the biblical criteria for 
leadership (1 Timothy 3:1-13). 

When an ungodly, uninformed, or naive electorate chooses 
ungodly rulers, everyone will suffer:

“When the righteous increase, the people rejoice, but when 
the wicked rule, the people groan” (Proverbs 29:2).

Just as we are accountable for every word we speak, how much 
more so are our votes for who should rule over us:

“I tell you, on the day of judgment people will give account 
for every careless word they speak” (Matthew 12:36).
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BIBLICAL THEMES REFLECTED IN ARTICLE 22
Biblically, this Article reflects a universal (but ungodly) desire in 
a fallen world to gain by any means possible: personal security, 
enjoyment, economic privilege, and praise by others. The Bible 
expresses this worldly sentiment by:

“Let us eat and drink, for tomorrow we die” (Isaiah 22:13).
“And I commend joy, for man has nothing better under 
the sun but to eat and drink and to be joyful” (Ecclesiastes 
8:15).
“For if anyone thinks he is something, when he is nothing, 
he deceives himself” (Galatians 6:3).

BIBLICAL THEMES MISSING FROM ARTICLE 22 
The biblical reality is that no matter how extreme and noble the 
actions taken to provide for a person’s needs and wants, God’s 
providence still determines the outcome:

“Again I saw that under the sun the race is not to the swift, 
nor the battle to the strong, nor bread to the wise, nor 
riches to the intelligent, nor favor to those with knowledge, 
but time and chance happen to them all” (Ecclesiastes 9:11).

We are to work hard to provide for ourselves and families, and 
not remain dependent upon others for support:

“…aspire to live quietly, and to mind your own affairs, and 
to work with your hands…so that you may walk properly 
before outsiders and be dependent on no one” 
(1 Thessalonians 4:11-12).
“Go to the ant, O sluggard; consider her ways, and be wise. 
Without having any chief, officer, or ruler, she prepares her 
bread in summer and gathers her food in harvest” 
(Proverbs 6:6-8).
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BIBLICAL THEMES REFLECTED IN ARTICLE 23
Biblically, if we don’t “muzzle an ox when it is treading out the 
grain” (Deuteronomy 25:4), how much more important it is that we 
treat employees fairly! As scripture commands:

“You shall love your neighbor as yourself. Love does no wrong 
to a neighbor” (Romans 13:9-10).

Also, “the laborer deserves his wages” (1 Timothy 5:18), with 
equal pay for equal work a principle that is consistent with 
always using a just scale (Proverbs 16:11).

BIBLICAL THEMES MISSING FROM ARTICLE 23 
In a fallen world, guaranteed employment leads to trivializing 
responsibility to earn our wages, this pattern is contrary to the 
principle of: “If anyone is not willing to work, let him not eat” 
(2 Thessalonians 3:10).

Mercy towards a person’s circumstances may result in benevolent pay 
for the work done, but that is discretionary and not mandatory on 
the employer’s part (Matthew 20:1-16).

Trade unions serve a purpose, but are destructive if opposed to 
truth, as happened with Paul at Ephesus (Acts 19:21-41).

Scripture provides a balance, condemning taking advantage of the 
either the employer or the employee:

“You shall not oppress a hired servant who is poor and needy” 
(Deuteronomy 24:14) (See also James 5:4).

“Now such persons we command and encourage in the Lord 
Jesus Christ to do their work quietly and to earn their own 
living” (2 Thessalonians 3:12) (See also Colossians 3:23).

Finally, there’ll always be poor in a fallen world due to man’s 
and government’s corrupt nature (Deuteronomy 15:11).
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BIBLICAL THEMES REFLECTED IN ARTICLE 24
 Since the creation, one day of rest each week has been the 
biblical pattern (Genesis 2:1-3) for the world; not only for 
purposes of rest but to honor the Creator (Exodus 20:8-11).
Employers have a responsibility to be kind to their workers, 
and not be thoughtless taskmasters:

“Whoever oppresses a poor man insults his Maker, but 
he who is generous to the needy honors him” (Proverbs 
14:31).

It’s right to enjoy the fruit of our labor:
“What gain has the worker from his toil?...I perceived 
that there is nothing better for them than to be joyful 
and to do good as long as they live; also that everyone 
should eat and drink and take pleasure in all his toil – this 
is God’s gift to man” (Ecclesiastes 3:9,12-13).

BIBLICAL THEMES MISSING FROM ARTICLE 24 
Although periodic rest and relaxation are important, they are 
not a life goal in and of themselves. Our focus should be to 
pursue meaningful work to honor the Lord, with periodic rest 
used to refresh and re-invigorate us:

“Whatever you do, work heartily, as for the Lord and not 
for men, knowing that from the Lord you will receive 
the inheritance as your reward. You are serving the Lord 
Christ” (Colossians 3:23-24).

Also, since “It is more blessed to give than to receive” (Acts 
20:35), granting holidays (or time off) with pay is more 
appropriately an act of generosity and not as a result of 
government compulsion:  

“God loves a cheerful giver” (2 Corinthians 9:7).
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BIBLICAL THEMES REFLECTED IN ARTICLE 25
Biblically, everyone is created in the image of God (Genesis 
1:27), independent of the circumstances they’re born into, or 
what parentage they may have.  

God consistently condemns the withholding of care for the 
weak or disenfranchised:

“Render true judgments, show kindness and mercy to 
one another, do not oppress the widow, the fatherless, 
the sojourner, or the poor, and let none of you devise 
evil against another in your heart” (Zechariah 7:9-10).

BIBLICAL THEMES MISSING FROM ARTICLE 25 
Biblically, the first line of defense to provide for the needs of 
immediate family or relatives is through the family provider 
(1 Timothy 5:8). Secondly, it’s the community as they fulfill 
the great commandment we all share:

“You shall love your neighbor as yourself” (Matthew 
22:39) (See also Matthew 7:12, James 2:15-16).

In this world, time and chance happens to everyone, 
therefore there are no guarantees of prosperity or security 
(Ecclesiastes 9:11), though they may be pursued.

In providing help, discernment is required to determine what 
is actually needed, and its reason for existing. It could be that 
God is providing necessary correction through trials:

“And we encourage you brothers, admonish the idle, 
encourage the fainthearted, help the weak, be patient 
with them all. See that no one repays anyone evil for 
evil” 
(1 Thessalonians 5:14-15).
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BIBLICAL THEMES REFLECTED IN ARTICLE 26
Biblically, the educating and training of a child are critical 
to guide their lives:

“Train up a child in the way he should go; even 
when he is old he will not depart from it” (Proverbs 
22:6).

Parents have the primary duty to teach and equip 
their children, to build character in them while taking 
advantage of everyday life and circumstances so it will go 
well in their lives (Deuteronomy 6:5-9; 11:18-21).

BIBLICAL THEMES MISSING FROM ARTICLE 26 
Without proper understanding of a fallen world and man’s 
corrupt nature, secular education becomes the tool to 
create a perfect person and world. This mirrors Satan’s 
deadly lie:

“You will not surely die. For God knows that when 
you eat of it your eyes will be opened, and you will 
be like God” (Genesis 3:4-5).

Proper education focuses on providing a good foundation 
upon which all other education must follow:

“The fear of the LORD is the beginning of 
knowledge” (Proverbs 1:7).

When education stresses the 2nd greatest commandment 
(Matthew 22:39) proper relationships with others will be a 
natural outcome as it is accountable to the Lord.

Parents have the duty to train their children to be 
discerning and to reject the world’s false dreams 
(Ephesians 6:4). Instilling a desire to study the creation to 
understand God more fully is a proper goal of education 
(Proverbs 25:2; Romans 1:19-20). 
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BIBLICAL THEMES REFLECTED IN ARTICLE 27
Biblically, it is good when you have the freedom to enjoy the 
fruit of your labors:

“You shall eat the fruit of the labor of your hands; you 
shall be blessed, and it shall be well with you” (Psalm 
128:2).

“Behold, what I have seen to be good and fitting is to eat 
and drink and find enjoyment in all the toil with which 
one toils under the sun the few days of his life that God 
has given him, for this is his lot. Everyone also to whom 
God has given wealth and possessions and power to 
enjoy them, and to accept his lot and rejoice in his toil – 
this is the gift of God” (Ecclesiastes 5:18-19).

The Lord provides protection for what we own by 
commanding “You shall not steal” (Exodus 20:15).

BIBLICAL THEMES MISSING FROM ARTICLE 27 
Protection of shameful material that corrupts the soul of the 
one creating it, or those touched by it violates the command to 
do no harm to our neighbor (Romans 13:10), also:

“Take no part in the unfruitful works of darkness, but 
instead expose them. For it is shameful even to speak of 
the things that they do in secret” (Ephesians 5:11-12).

Creation of material that is patently offensive to almighty God 
and His followers is to be rejected since:

“…these people blaspheme all that they do not 
understand, and they are destroyed by all that they, like 
unreasoning animals, understand instinctively” (Jude 
10).

Also, “Live as people who are free, not using your freedom as 
a cover-up for evil” (1 Peter 2:16).
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BIBLICAL THEMES REFLECTED IN ARTICLE 28
 God has provided governing authorities to maintain order, 
punish the evildoer and protect what is good:

“…for he is God’s servant for your good” (Romans 13:4)  
(See also 1 Timothy 2:1-2; 1 Peter 2:13-14).

These authorities are to:
“Give justice to the weak and the fatherless; maintain the 
right of the afflicted and the destitute. Rescue the weak 
and the needy; deliver them from the hand of the wicked”    
(Psalm 82:3-4).

The apostle Paul appealed to the world’s highest authority at the 
time (Caesar) to defend himself when he was falsely accused 
(Acts 25:1-12).  

When secular authorities act justly to protect rights, it is a gift of 
God’s common grace:

“When justice is done, it is a joy to the righteous but terror 
to evildoers” (Proverbs 21:15).

BIBLICAL THEMES MISSING FROM ARTICLE 28 
While time and chance occur to everyone (Ecclesiastes 9:11), and 
a person may not be justly treated in this world, everyone will 
ultimately face a holy God:

“God will judge the righteous and the wicked, for there is 
a time for every matter and for every work” (Ecclesiastes 
3:17).

A just “social and international order” can only do what’s right if 
it is occupied by those that are godly:

“A righteous man knows the rights of the poor; a wicked 
man does not understand such knowledge” (Proverbs 29:7).
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BIBLICAL THEMES REFLECTED IN ARTICLE 29
As far as the world’s standards are consistent with God’s 
truths, then the following applies:

“For you were called to freedom, brothers. Only do 
not use your freedom as an opportunity for the flesh, 
but through love serve one another” (Galatians 5:13)
(See also 1 Corinthians 6:12, 10:23).

We are to respect the rights of others:
“So whatever you wish that others would do to 
you, do also to them, for this is the Law and the 
Prophets” (Matthew 7:12).

BIBLICAL THEMES MISSING FROM ARTICLE 29 
 It is only through diligent study of God’s transcendent 
Word that we will become truly mature and equipped to 
face life:

“All scripture is breathed out by God and profitable 
for teaching, for reproof, for correction, and for 
training in righteousness, that the man of God may 
be competent, equipped for every good work” (2 
Timothy 3:16-17).

The community can be part of God’s means to discipline 
those He loves in order to correct and mature them:

“For the moment all discipline seems painful rather 
than pleasant, but later it yields the peaceful fruit of 
righteousness to those who have been trained by it” 
(Hebrews 12:11).

We must obey God rather than men (Acts 5:29). The Lord, 
not the UN, is the highest authority we’re accountable to: 

“For God will bring every deed into judgment, 
with every secret thing, whether good or evil” 
(Ecclesiastes 12:14).
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BIBLICAL THEMES REFLECTED IN ARTICLE 30
The clear and intended purpose of this Declaration 
mirrors (inappropriately) the Lord’s sovereign purpose 
for His own:

“For I know the plans I have for you, declares the 
LORD, plans for welfare and not for evil, to give 
you a future and a hope” (Jeremiah 29:11).

In addition, it virtually claims a level of perfection that 
should not be changed or challenged, in effect assuming 
the eternal and perfect nature God ascribes to His Word:

“Every word of God proves true…Do not add to 
his words, lest he rebuke you and you be found a 
liar”  (Proverbs 30:5-6)

BIBLICAL THEMES MISSING FROM ARTICLE 30 
The Declaration is a man-made document, subject to 
error, and is only authoritative if and when it aligns with 
God’s infallible Word:

“All scripture is breathed out by God” (2 Timothy 
3:16).

Ultimately, the Declaration denies the existence of any 
higher authority to which it is accountable. In effect, it is 
assuming it encapsulates self evident truth that is arrived 
at without recognizing the nature of man (Jeremiah 17:9) 
or the fallen nature of the world (Romans 8:20-21) in 
general. This approach reflects the following truth: 

“The fool says in his heart, ‘There is no 
God’”(Psalm 14:1).
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AFTERWORD - Kacer’s Commentary
The United Nations Universal Declaration of Human Rights is 
an impressive compilation of “rights” that are presumed to be 
natural extensions of a universal belief in the common dignity 
and worth of every human being. 

Though noble in intent, and even reflective of many sound 
biblical truths, it neither acknowledges nor appeals to any 
transcendent God for its authority. Without acknowledging 
the need for divine favor or biblical accountability, this secular 
document only serves to promote utopian humanist goals that 
are not obtainable by man-centered means in our fallen world. 
As Psalm 127:1 warns so clearly: 

“Unless the LORD builds the house, those who build it 
labor in vain”

The promotion of universal “rights” without any attendant 
restraints will logically lead to demands for government to 
“secure” those rights wherever non-conformance exists. Even 
the promotion of education by the Declaration only serves to 
convince people worldwide to turn to government to provide 
for these rights, no matter what it takes. History shows that 
when rights are defined by, granted by, and then imposed by 
government, that people ultimately loose all their freedoms as 
tyranny takes over. 

In contrast to this dangerous secular approach, it’s faith in the 
Prince of Peace, the Lord Jesus Christ that’s the only way to 
true freedom and contentment in a fallen world. His lordship 
will always lead to a deeper love for God and for our neighbor 
(Matthew 22:37-39). This is the very essence of what God 
desires for His people. 
The bottom line for all of us: In Christ, and Christ alone (not 
government), we have hope! 
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The following is an article addressing the issues of the 
potential Christian (or non-Christian) foundations of the 
Universal Declarations. At the end, the article will conclude 
that the Universal Declarations are not Judeo-Christian. It is 
quite intriguing when humans attempt to create transcendent 
truths (those which will transcend all time and cultures) 
without the Revelation of The Transcendent One.  To have 
truly “universal truths,” one needs to consult the One who 
created the universe.  The article will show the attempt of 
humanity to protect human rights in a so-called “secular” 
way.  But even that is difficult, because we are all made in the 
image of God. We have a God thumbprint on all of us. The 
best way to have “universal declarations” is to acknowledge 
the God who created us all. Enjoy the article as it attempts to 
wrestle with this issue.

– Jim Garlow
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From 

Faith in Human Rights: Support in 
Religious Traditions for a Global Struggle 

(Washington, DC: Georgetown University Press, 1991)
by Robert Traer

François Refoulé writes that Pope Paul VI wanted to make the 
Universal Declaration of Human Rights “the corner-stone of 
all his work.” For Paul VI, the Universal Declaration was “the 
path that must not be abandoned if mankind today sincerely 
wants to consolidate peace; ” and he never lost an opportunity 
to express his “complete moral support for the common ideal 
contained in the Universal Declaration.”

In this chapter I will show that religious leaders have not only 
accepted the Universal Declaration of Human Rights as the 
cornerstone of the human rights movement, but were active 
in cutting and laying the stone in place. First, I will review the 
history of involvement by religious leaders in the development 
of the Universal Declaration. Then I will survey support in 
religious literature for the Universal Declaration of Human 
Rights. 

Laying the Cornerstone
Philip Potter writes that the Protestant effort on behalf of 
the Universal Declaration of Human Rights began as early 
as 1943, when the Federal Council of Churches and the 
Foreign Missions Conference (which later merged to become 
the National Council of Churches of Christ in the U.S.A.) 
established a Joint Committee on Religious Liberty, with O. 
Frederick Nolde as its executive secretary. The following year 
a statement on religious liberty was sent to the president of 
the United States and his secretary of state, all members of 
Congress, fifty-three heads of diplomatic missions, and the 
leaders of thirty-five churches abroad.
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In 1945 three memoranda prepared by the Joint Committee 
on Religious Liberty were among those considered by 
the Conference on International Organization at San 
Francisco. The first related religious liberty to Roosevelt’s 
Four Freedoms, which Nolde describes as a “corner-stone” 
for human rights. The second emphasized the relationship 
between religious liberty and civil rights. The third urged 
that if the Dumbarton Oaks proposal to create an economic 
and social council under the general assembly admits of 
prompt realization . . . our government take immediate steps 
to the end that this council give consideration to human 
rights and fundamental freedoms; and further, in order to 
permit such forthright action as world conditions demand 
and as agreement among the nations will permit, that a 
specialized agency under this council . . . be established with 
responsibility in the area of human rights and fundamental 
freedoms.

Additional support for this proposal came from the 
International Round Table at Princeton in July 1943, 
involving sixty-one Christian leaders from twelve countries 
in North America, Europe, and Asia and from Australia and 
New Zealand; support also came from the second National 
Study Conference on the Churches and a Just and Durable 
Peace, which met in January 1945 and recommended, as an 
amendment to the Dumbarton Proposals, that “A special 
commission on Human Rights and Fundamental Freedoms 
should be established.”

The Federal Council of Churches assigned Nolde the 
responsibility of pressing human rights concerns at the San 
Francisco Conference in 1945. On May 2nd, after it had 
become obvious “that prompt and virtually drastic action 
was needed if substantial provisions for human rights were 
to be inserted in the Charter,” Nolde led a delegation of 
nongovernmental representatives to a meeting with U.S. 
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secretary of state Stettinius. The secretary of state indicated 
there was little chance of securing additional human rights 
provisions in the Charter, but Nolde made a strong statement 
urging reconsideration. The representative of the American 
Jewish Committee, Judge Proskauer, also firmly supported the 
human rights additions.

The effect of this intervention was summarized in an article in 
the Philadelphia Inquirer on 4 May 1945:

The rights of individuals, as well as the rights of nations, 
will be incorporated in the San Francisco Charter it 
was learned today, largely as the result of the efforts of 
a Philadelphia clergyman [Nolde, who was a professor 
in the Lutheran Theological Seminary there]. . .. The 
“revolt” from the “little people,” who had previously been 
complaining that they were completely out of touch with 
the American delegation and were not being consulted 
although they are consultants, reportedly made a great 
impression on Mr. Stettinius.

This report is confirmed by Edward Duff, who claims the 
private papers of Senator Vandenberg support Nolde’s assertion 
that “an international Christian influence played a determining 
part in achieving the more extensive provisions for human 
rights and fundamental freedoms which ultimately found their 
way into the Charter.”

In 1946 the Academy of Political and Social Science devoted 
its January issue of The Annals to the question of “Essential 
Human Rights.” Of the twenty-five contributors, Nolde was 
asked to write the final article on “Possible Functions of the 
Commission of Human Rights.” Nolde argued that the first 
task of the commission was to develop “an international 
declaration or bill of rights.”Copies of this issue of The Annals 
were flown to London and made available to the members of 
the Economic and Social Council as they deliberated on the 
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Commission on Human Rights, and early in the first session 
of the General Assembly copies were given to all delegations. 
Nolde later noted: “A very substantial similarity exists between 
the terms of reference as finally adopted and the proposals 
contained in the January 1946 issue of The Annals.”

The Commission of the Churches on International Affairs 
(CCIA) was established in 1946 as a joint agency of the World 
Council of Churches (which was in the process of forming) and 
the International Missionary Council. Nolde became its first 
director, while continuing to serve as the executive secretary of 
the Joint Committee on Religious Liberty. Throughout 1946 and 
1947, Nolde led the work of both groups in lobbying for clearer 
language with respect to “freedom of religion” in the peace 
treaties with Germany and Italy.

The CCIA was early granted consultative status with 
the Economic and Social Council, and thus churches in 
the ecumenical movement increasingly channeled their 
communications on UN matters through the CCIA. Archive 
materials reveal how extensively the CCIA was involved with 
the UN Commission on Human Rights, with governmental 
representatives, and with church leaders concerned that an 
international declaration of human rights include freedom of 
religion.

During the drafting of the Universal Declaration the CCIA 
worked hard to be certain that the preamble should reflect a 
basic approach to the observance of human rights which was 
acceptable from the Christian standpoint, even though it did not 
contend that a Christian position had to be enunciated therein. 
. .. As the drafting of the Universal Declaration progressed, the 
CCIA unflaggingly emphasized the principle that governments 
could not grant human rights, but could only recognize the 
human rights which man, by virtue of his being and destiny, 
already possessed.
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In a paper prepared for the Amsterdam Assembly of 1948, 
Nolde argued that there was an “immediate and urgent need 
for the development of the Christian view on human rights 
in terms which will apply to all men and which can be used 
in representations to national and international political 
authorities.” This position of the CCIA was “formalized later in 
relation to the covenants.”

In a statement prepared by Nolde for the CCIA, the omission 
of any reference to God in the Universal Declaration was 
acknowledged as a concern for many Christians. However, the 
statement continues, as “it is the distinct task of the churches to 
bring men to faith and to a profession of that faith,” Christians 
“cannot expect the United Nations to accomplish by legal fiat 
that which must be the expression of a prevailing conviction.” 
Furthermore, “In interpreting the Declaration, the Christian 
has an obligation to contend that such rights as man claims 
in society derive from the Christian view of man’s nature and 
destiny, by virtue of his creation, redemption, and calling.”

Seán MacBride, human rights leader and Nobel and Lenin 
Peace Laureate, notes that during this same period Monsignor 
Roncalli, who subsequently became Pope John XXIII, “played 
an important part in the formulation of the draft Universal 
Declaration of Human Rights,” for as the Papal Nuncio in 
Paris he participated with René Cassin in the deliberations of 
the French delegation.In addition, numerous Jewish groups 
promoted the idea of an international declaration of human 
rights.

For Eleanor Roosevelt, who chaired the UN Commission on 
Human Rights that drafted the Universal Declaration, the 
document was a “moral and spiritual” milestone for the world 
reflecting, if indirectly, “the true spirit of Christianity.” Some 
Christians, however, were far less enthusiastic. A front-page 
editorial in the Vatican newspaper, L’Osservatore Romano, 
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initialed by Count Giuseppe dalle Torre, the editorial director, 
declared:

The new ethical-juridical edifice in which the man of the United 
Nations era is to find the security of a fortress, bears on its 
threshold the ancient warning: If God be not the builder of the 
house, its building will be in vain.

Given this resistance, and the historic distrust by the Roman 
Catholic Church of secular declarations of rights, it is remarkable 
that the Universal Declaration is affirmed in Pacem in Terris 
and also that it was John XXIII’s clear wish that “the precise 
and juridical character” of the Declaration be supported “on 
the level of justice and legislation and not only on that of 
humanitarian assistance.” 

Global Support
As is evident from the preceding chapters, the Universal 
Declaration is affirmed by numerous religious leaders. In 
1968 the YMCA published a book “to secure through group 
action solid implementation of the principles of the Universal 
Declaration.”In 1971 the Roman Catholic Synod of Bishops 
added the weight of the episcopal college to that of the pope: 
“Let the United Nations Declaration of Human Rights be 
ratified by all Governments who have not yet adhered to it, and 
let it be fully observed by all.”Methodist José Míguez Bonino 
writes:

the drive toward universality implicit in our Christian 
faith, which found partial expression in the quest of 
the American and French revolutions, the aspirations 
expressed in the UN Declaration, finds its historical focus 
today for us in the struggle of the poor, the economically 
and socially oppressed, for their liberation. At this point 
the biblical teaching and the historical junction coalesce to 
give the Christian churches a mission.
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Presbyterian Robert Smylie asserts that “the Universal 
Declaration is not only a profoundly religious document worthy 
of support, but a discerning spiritual challenge to Christians 
and the Church.”Similarly, Muslim Riffat Hassan describes as 
“truly remarkable” the passage of the Universal Declaration by 
the United Nations and suggests that though it is “secular” in 
terminology it is more “religious” in essence than many “fatwas” 
given by Islamic authorities.

Frequently, conferences will reaffirm the Universal Declaration 
of Human Rights. The members of the International 
Consultation on Human Rights, sponsored by the Irish 
School of Ecumenics, urged in their final statement that 
Christian organizations at all levels “reaffirm their support 
for the Universal Declaration of Human Rights.”30 In 1978 
representatives of churches participating in the International 
Symposium on “The Dignity of Man: His Rights and 
Obligations in Today’s World” joined in “Carta de Santiago” 
(Charter of Santiago), which declared that the Universal 
Declaration of Human Rights still stands as “a common ideal 
toward which all peoples and nations should strive,” for it 
“proclaims the fundamental concepts of the human being and of 
society, capable of being shared by those of all races, creeds and 
convictions.”

The International Association for Religious Freedom has urged 
governments to support the Universal Declaration of Human 
Rights by ratifying international human rights covenants. And in 
the 1979 “The Princeton Declaration” of the World Conference 
on Religion and Peace, the participants stated:

Adhering to different religions, we may differ in our objects 
of faith and worship. Nevertheless, in the way we practice our 
faith, we all confess that the God or the truth in which we 
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believe transcends the powers and divisions of this world. . .. 
We are all commanded by our faiths to seek justice in the world 
in a community of free and equal persons. . .. We reaffirm our 
commitment . . . to the U.N. Declaration of Human Rights, 
and we deplore the denial of human rights to any individual or 
community.

In 1985 the Conference on Religious Liberty and Human 
Rights, which included Buddhist, Hindu, Islamic, Christian and 
Jewish scholars, urged in its final statement that all governments 
disseminate in their national languages the Universal 
Declaration of Human Rights as well as other pertinent UN 
declarations and covenants on promoting religious liberty.

On behalf of the Agudas Israel World Organization, Isaac 
Lewin made numerous references to the Universal Declaration 
of Human Rights in the struggle to resist anti-Semitism and 
other forms of religious tolerance. Moreover, Shimon Shetreet 
reports that “in dealing with questions of religious freedom, 
as well as other human rights, the Israeli courts have also 
resorted to the Universal Declaration of Human Rights and the 
International Covenant on Political and Civil Rights.”

In 1975 Methodist pastors in Bolivia “formed an internal 
human rights committee for Bible study” and the next year 
the Permanent Assembly on Human Rights was organized, 
representing Roman Catholic and Lutheran as well as Methodist 
leaders, “for the purpose of enforcing the Universal Declaration 
of Human Rights.”Similarly, in a “Declaration on Human Rights 
and Social Justice,” the Associated Members of the Episcopal 
Conferences of Eastern Africa in 1970 affirmed the Universal 
Declaration of Human Rights as a basis for the right of parents 
to choose the education for their children and the right of free 
expression and association.

In Taiwan the General Assembly Executive Committee of the 
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Presbyterian Church issued a declaration in 1977 affirming: 
“Our church confesses that Jesus Christ is Lord of all mankind 
and believes that human rights and a land in which each one 
of us has a stake are gifts bestowed by God.”The statement 
concludes: “As we face the possibility of an invasion by 
Communist China we hold firmly to our faith and to the 
principles underlying the United Nations Declaration of Human 
Rights.”
On the thirty-sixth anniversary of the Universal Declaration 
of Human Rights in 1984, the first Asian regional human 
rights mechanism was convened in Japan. The “Asian Human 
Rights Commission” appointed Clement John, secretary for 
international affairs of the Christian Conference of Asia, 
as Secretary General of the Commission.In 1987, speaking 
at a public rally in Japan protesting the fingerprinting of 
Koreans, Clement John asserted: “For Christians, protection 
and safeguarding of human rights is a matter of faith. Our 
involvement in the struggle of the marginalized groups is an 
affirmation of our faith in the crucified Jesus. . ..”

Asian writers, who are not Christians, also affirm the Universal 
Declaration of Human Rights. For instance, Indian Fali Narman 
argues that there “are no Eastern and Western Human Rights,” 
but “only Universal Human Rights declared by the U.N. in 1948 
and accepted and adopted by all its members—both in the East 
and West.”He asserts that the “true essence of the idea of human 
rights as embodied in the Universal Declaration is the concept 
which gives priority to the recognition and protection of the 
fundamental rights of the individual.”Moreover, he suggests 
that this notion of inalienable human rights, which protect the 
individual against the ruler or in a democracy even against the 
will of the majority, is established in the “great American and 
French texts (of 1776 and of 1779 and 1791) which heralded 
modern democracy. . ..”

Provisions of the Universal Declaration have been incorporated 
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into the constitutions of many Asian countries.Obviously, 
however, constitutional government in Asia is weak. In addition 
to limitations on human rights provisions in the constitutions, 
there is no history of true constitutional government in many 
Asian countries. For example, the dean of the Faculty of Law at 
the University of Malaya, Azmi Khalid, writes:

The nation and society of Malaysia have sworn to uphold belief 
in the supremacy of the Constitution as well as the rule of law 
as both are enshrined in the Principles of the Nation. If we 
desire that the principles of nationhood be realized, then the 
legal system must emphasize not just the letter of the Malaysian 
Constitution but also a spirit of constitutionalism showing love 
of freedom, justice, and truth.

Perhaps because there is no indigenous tradition of respect 
for the law of a state, Asians frequently turn to international 
conventions and standards as statements of “higher law.”

This is evident in a paper on human rights entitled “Declaration 
of the Basic Duties of ASEAN Peoples and Governments,” 
issued in 1983 by the Regional Council on Human Rights in 
Asia, a nongovernmental organization of jurists from ASEAN 
(Association of Southeast Asian Nations) nations. After 
deploring the violations of human rights throughout Asia, the 
Council urged protection of the rights set forth in the Universal 
Declaration of Human Rights, the international human rights 
covenants, and all other international instruments. It based its 
position on three principles:

1. Human rights are not merely ideals or aspirations. 
They are claims that inhere in all persons and all peoples 
by virtue of their human dignity, claims that all other 
persons, peoples and government have the duty to honor. 
The concept of human rights is universal and dynamic. It 
is not the exclusive property of any one people, place, or 
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region of the world. Its content enlarges as the needs of 
human beings and communities expand. But at its core 
is always the deep recognition of the inalienable human 
dignity inherent in every man, woman and child.

2. Every person and every people have the right to self-
directed development. The primary goal of development 
must be both to wipe out poverty . . . and to provide 
an improving quality of life in all its aspects, material 
and spiritual, for all the people. Consequently, authentic 
development cannot be attained without respect for basic 
individual and collective human rights.

3. Human rights are violated not only by unjust acts but 
also by unjust national and international structures. To 
work for human rights then is not only to combat instances 
of injustice, it is also to seek to change structures that 
exploit not merely individuals and peoples but nature itself. 
One such structure is authoritarian government that denies 
the right of peoples to participate in making decisions that 
affect their life and the future of their children.

As a summary of the Asian perspective on human rights, this 
statement of principles illustrates the synthesis of traditions 
occurring throughout the Third World. 

Commentaries
The Universal Declaration is even the subject of commentaries 
by scholars in different religious traditions, a surprising fact, 
as a “commentary” is more traditionally the form used for 
discussing religious texts. Sultanhussein Tabandeh of Gunabad, 
Iran wrote A Muslim Commentary on the Universal Declaration 
of Human Rights. And Israeli legal scholar Haim H. Cohn in 
Human Rights in Jewish Law has provided a commentary on the 
Universal Declaration from the Jewish perspective.

I am not aware of a comparable commentary on the Universal 
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Declaration of Human Rights in the Christian tradition, 
although Protestants and Catholics have written at length about 
human rights. 50 For instance, in The Ten Commandments and 
Human Rights Christian theologian Walter Harrelson argues, 
much like Cohn, that human rights can be derived from biblical 
duties:

In that sense, the Bible has much to say about human rights. 
It is possible to see in the basic understandings of human 
rights, reflected in, for example, the United Nations’ Universal 
Declaration of Human Rights, a large measure of the biblical 
understanding of human obligation under God.

Harrelson goes on to argue for the development of a 
contemporary Decalogue to “contribute to the refashioning of a 
communal life under God in the world.”

He suggests that in our modern secular world the basis for 
such a Decalogue can be drawn from Jewish and Christian 
understandings of the Bible. “The way is open to such an 
understanding. It would be analogous to the Bill of Rights in the 
United States Constitution. That list of amendments has very 
much the form and the force of Israel’s Decalogue.”To meet the 
needs of our time he suggests the following set of commands:

1. Do not have more than a single ultimate allegiance.
2. Do not give ultimate loyalty to any earthly reality.
3. Do not use the power of religion to harm others.
4. Do not treat with contempt the times set aside for rest.
5. Do not treat with contempt members of the family.
6. Do not do violence against fellow human beings.
7. Do not violate the commitment of sexual love.
8. Do not claim the life or goods of others.
9. Do not damage others through misuse of human 
speech.
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10. Do not lust after the life or goods of others.

He concludes by affirming that such a list can be supplemented 
by modern human rights statements:

The Universal Declaration of Human Rights . . . with its 
supplemental compacts and accords, offers a marvelous 
set of guidelines for the fulfilling of our commitment 
to fellow human beings in community. So also do the 
many summary statements concerning human rights and 
responsibilities that have been developed by the Christian 
churches, some of them in direct dependence upon the 
Decalogue.

Therefore, he believes the time is right “for the Christian 
community to reaffirm its commitment to such summary lists 
and to their restatement, study, and regular re-presentation 
within the churches.”

However, Christians agree that the language of the Universal 
Declaration of Human Rights is not the same as the language 
of Scripture:

Despite the religious bases for universal moral 
community in each of the traditions, the language of 
human rights in the Universal Declaration is not the 
language of the Hebrew Bible, the Christian scriptures 
or the Muslim Qur’an. It is not the language that any of 
the three holy books uses to speak of the universal moral 
community of all persons.

The Universal Declaration of Human Rights is a summary 
statement that reflects the deepest aspirations of the peoples of 
the world. It is not the creed of a new world religion, but it is an 
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for lists and to their restatement, study, and regular re-
presentation within the churches.”

However, Christians agree that the language of the Universal 
Declaration of Human Rights is not the same as the language of 
Scripture:

Despite the religious bases for universal moral community 
in each of the traditions, the language of human rights 
in the Universal Declaration is not the language of the 
Hebrew Bible, the Christian scriptures or the Muslim 
Qur’an. It is not the language that any of the three holy 
books uses to speak of the universal moral community of 
all persons.

The Universal Declaration of Human Rights is a summary 
statement that reflects the deepest aspirations of the peoples of 
the world. It is not the creed of a new world religion, but it is an 
affirmation of faith that has gained the support of many within 
the various religious traditions of the world.  

Conclusion
Additional evidence might be offered, but the point is made. The 
Universal Declaration of Human Rights is the cornerstone for 
efforts all over the world by religious as well as secular leaders 
to build a system of law so that the moral imperatives of human 
rights will be promoted, respected and enforced. It was created 
as much by religious as by secular leadership, it is understood 
within various religious traditions as reflecting the values of 
sacred texts and authoritative teachings, and it is defended and 
proclaimed by men and women of faith as the foundation for 
justice and peace in our time.
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