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Title: Romans and the Future Gospel  
Text: Romans 1:1-7 
Date: September 18, 2022 
 
Main Idea:  Paul is eager that the Roman church understands the 
gospel that saved them—both Jew and Gentile. 
 

Personal Study Guide 

READ ROMANS 1:1-7 
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Highlight – What stands out? 

 
 

1. What Old Testament references or words do you notice in these verses? 
 
 
 
 

2. What does Paul say about his audience in verses 6 and 7? (There are 
three things) 
 
 
 
 
 

3. What do you learn about God in these verses? What attributes or truths 
about him stand out? 
 
 
 
 
 

4. Read Romans 1:1-7 in a different translation (like the CSB, NASB, or NIV). 
What is the same? What is different? How do these similarities and 
differences help you better understand this text? 
 

 

 

 

 

Explain – What does this mean? 

 
 

1. Who is Jesus? Paul is concerned with uniting the Roman church 
around the gospel of the Lord Jesus Christ. But he has to explain who 
Jesus is first. Look at verses 2-5 again. Based on these verses who is 
Jesus? List everything that he says about him. 
 
 



 3 

 
 
 
 

2. Read the following verses. How are these verses fulfilled in the gospel of 
Jesus Christ that Paul speaks of in Romans 1:1-7: 
 
 
- Psalm 2 

 
 

- 2 Samuel 7 
 

 
 

- Luke 1:67-79 
 
 
 
 

3. Read John 1:1-5 and Romans 1:3. How does John resolve the tension that 
Jesus is descended from David but also eternal?  

 
 

 

 

 

Apply – How does this change me? 

 

1. Look back at question 5 in the Explain section. This gets to an 
important theological truth that Jesus fully _____ and fully ______. 
 
 
Why does this matter for our salvation that he is both of these? 
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2. Paul connects himself and the Roman believers to an ancient story that 
they are part of. If you’re trusting in Christ, this is your story too. How are 
you connected to this story? How did you come to faith in Christ 
through the story of the gospel? 
 
- Look at verse 4: he is “our Lord”.  How is he Lord over your life?  

 
 
 
 

- Look at verse 5: Paul’s ministry is a call to bring about the obedience 
of faith for the sake of his name among all nations—this means you. 
How do you see your faith as being part of someone else’s story? Or 
how does your obedience encourage and convict someone else to 
obey and believe? 
 
 
 
 
 

- Look at verses 6-7: You are part of this story by being called to 
belong to Christ and are loved by him. How does this change how 
you live knowing that you are not your own and that the God who 
created you loves you? 
 
 
 
 
 

 
3. Now think about all of those truths in relation to your church family or 

the person sitting next to you in Group. The same is true for them if 
they are trusting in Christ. Is that hard for you to believe? Or does that 
encourage you that your faith and relationship with Christ is part of a 
larger community of people even if they think differently than you 
about things?  
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4. In what ways do you need to bow in obedience of faith to Jesus Christ 
(verse 5)? 
 
 
 

Respond – What’s my next step? 

1. Read Romans 1:1-7 again. Can you write out the gospel based on Paul’s 
definition here? Use your own words! 
 
 
 
 

2. How are you called to be part of Paul’s mission to spread the gospel to 
the ends of the earth? 
 
 
 
 

3. Think about a person in your Group or in our church family. How can 
you encourage them this week that they are called and deeply loved by 
God (verse 7)? 
 
 
 
 

Commentary: Romans 1:1-7 by Colin G. Kruse 

Note to Group Leaders: You should have the commentary on Romans by 
F.F. Bruce. This is just an extra dose of teaching if you want it! 
 

A. Greetings, 1:1–7 

The format of the opening greeting of a Greek letter (as evidenced by the 
many letters found among the papyri recovered in Egypt in the first half of the 
twentieth century) was normally quite brief: ‘A to B, greeting’. Appropriately, 
when writing for a largely Gentile audience, Paul adopts this Greek form for his 
greeting. He employs the direct form of address (using the second person) in 
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his greetings, which introduces a certain sense of intimacy. This is balanced, 
however, and especially so in Romans, by reference to his status (‘a servant of 
Christ Jesus, called to be an apostle’), indicating that the letter is a more official 
and serious communication. 

The greeting formulae in Paul’s letters are generally enlarged and 
Christianized, as, for example, in 1 Thessalonians 1:1: ‘Paul, Silas and Timothy, to 
the church of the Thessalonians in God the Father and the Lord Jesus Christ: 
Grace and peace to you’. Sometimes the content of the greeting provides hints 
of what might be expected in the body of the letter. For example, in his 
greeting in 1 Corinthians 1:1–3 Paul emphasizes that he was ‘called to be an 
apostle … by the will of God’ and addresses his letter ‘to the church of God in 
Corinth, to those sanctified in Christ Jesus and called to be his holy people, 
together with all those everywhere who call on the name of our Lord Jesus 
Christ—their Lord and ours’. By doing so he foreshadows the fact that he will 
be defending his apostleship, while reminding the Corinthian believers that 
they are called to be holy and that they are but a part of a wider Christian 
community and therefore need to follow the rules Paul lays down for all his 
churches (cf. 1 Cor. 7:17; 11:16; 14:33–34). 

The greeting in Romans is much fuller than either that in 1 Thessalonians or 
1 Corinthians and is unique among the greetings in Paul’s letters, in particular 
because of its length and theological density. The content of the greeting can 
be set out as follows: 

A. Paul, a servant of Christ Jesus, 
called to be an apostle 
and set apart for the gospel of God— 

the gospel he promised beforehand 
through his prophets 
in the Holy Scriptures 

regarding his Son, 
who was a descendant of David, 

as to his earthly life 
and who was appointed the Son of God in power 

through the Spirit of holiness 
by his resurrection from the dead: 

Jesus Christ our Lord. 
Through him we received grace and apostleship 

to call to the obedience that comes from faith 
all the Gentiles. 
for his name’s sake, 

And you also are among those Gentiles who are called to belong to 
Jesus Christ. 

B. To all in Rome who are loved by God and called to be his holy people: 
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C. Grace and peace to you 
from God our Father 
and from the Lord Jesus Christ. 

From this layout it can be seen that the greeting has the three basic elements 
of standard Greek epistolary greetings (A: ‘Paul, a servant of Jesus Christ …’; B: 
‘to all in Rome who are loved by God …’; C: Greeting: ‘grace and peace to you …’). 
The first element (‘Paul, a servant of Jesus Christ …’) is greatly expanded so that 
Paul can introduce himself as ‘called to be an apostle’ and ‘set apart for the 
gospel of God’. This gospel God promised beforehand through his prophets 
and it concerns his Son. The Son is then described as a descendant of David 
(his human lineage) and the Son of God with power (by divine appointment). 
It is from the Son of God that Paul has received his call and the grace enabling 
him to be an apostle, in particular an apostle to the Gentiles. His Roman Gentile 
audience, he insists, are included among those for whom he has been 
appointed an apostle. 

The second element of the greeting (‘to all in Rome who are loved by God 
…’) is brief and contains no expressions of endearment or honor often found in 
Greek letters (as, e.g., in Titus. 1:4; Philem. 1–2), nor any veiled rebuke (as in the 
case of 1 Cor. 1:2). This can be accounted for by the fact that Paul is addressing 
many people whom he had not met before (cf. 1:8–13). The third element (‘Grace 
and peace to you …’) is quite brief, as is the case in most of Paul’s letters (cf., e.g., 
1 Cor. 1:3; 2 Cor. 1:2; Eph. 1:2; Col. 1:2; 1 Thess. 1:1; 2 Thess. 1:2; Philem. 3), but not all 
(cf. Gal. 1:3–5). 

The original audience of Paul’s letter might have wondered why the 
opening greeting (prescript) was so extraordinarily long. Those who had some 
knowledge of epistolary conventions and rhetorical strategies would sense 
that Paul was going to great lengths to introduce himself so as to secure a 
good hearing for what he was to write in the rest of the letter. From the 
contents of the prescript an astute audience would also detect hints about 
what Paul intended to convey to them in his letter, but they would have to 
listen carefully to what was being read to discover exactly what that was.4 

1:1 Paul was the apostle’s Roman name. It was common for Jews in NT times 
to have a Gentile name alongside their Jewish name (in the apostle’s case: 
Saul). Using his Roman name probably helped to facilitate his travels around 
the empire. 

Unusually, Paul does not associate any of his colleagues with him in the 
authorship of this letter, even though Timothy was with him when he 
composed the final greetings (16:21). Dunn suggests ‘that Paul wanted to 
present himself in his own person to these largely unknown congregations, as 
(the) apostle to the Gentiles (cf. 11:13), and with the subsequent exposition of 
the gospel understood very much as his.… It was on their reaction to this very 
personal statement that the success or failure of this letter would hang’. 
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Paul further introduces himself to his audience as a servant of Christ Jesus, 
literally ‘a slave of Christ Jesus’. He introduces himself in this way in only one 
other letter (Phil. 1:1), but he does speak of himself as a slave of Christ in 
Galatians 1:10. Elsewhere he refers to believers as ‘slaves of Christ’ (1 Cor. 7:22; 
Eph 6:6; Col 4:12). In the LXX the title ‘a servant/slave of the Lord’ is used of 
Joshua (Josh 24:30; Judg 2:8), Moses (2 Kgs 18:12), and Jonah (Jon 1:9), and the 
title ‘child/slave of God’ is used of Shadrach, Meshach, and Abednego (Dan 3:26, 
LXX 3:93) and Moses (Dan. 9:11). In referring to himself as a servant/slave of the 
Lord, Paul may have had in mind, in particular, the servant passage in Isaiah 
49:1–7. In all these LXX references the expression appears to have honorific 
connotations: To be a servant/slave of the Lord is to have high status.10 
However, as Moo notes, ‘the connotations of humility, devotion, and obedience 
are never absent from the OT phrase and are surely primary here [in 1:1] also’. 

For the first-century audience of Paul’s letter the word ‘slave’ would have 
other connotations as well as connotations related to the institution of slavery. 
For them, a slave was someone who belonged entirely to another and from 
whom absolute obedience could be expected. Paul would have been quite 
happy for his reference to himself as a slave of Christ Jesus to be understood in 
this way because he thought of himself, and in fact of all believers (1 Cor. 7:22; 
Eph 6:6; Col 4:12), as slaves of Christ—people who belonged to Christ and owed 
him their full obedience (1 Cor. 6:20). 

It is significant that here Paul refers to himself as a slave of ‘Christ Jesus’, not 
‘Jesus Christ’. In the latter ‘Christ’ might be regarded as a proper name, but in 
the former it clearly functions as a description of Jesus’ status—he is the 
Messiah (Christos being the Greek equivalent of the Hebrew word for Messiah). 

Paul describes himself further as one called to be an apostle (lit. ‘a called 
apostle’).14 This is the normal way he introduces himself in his letters (cf. 1 Cor. 
1:1; 2 Cor. 1:1; Gal. 1:1; Eph 1:1; Col 1:1; 1 Tim. 1:1; 2 Tim. 1:1; Tit. 1:1). Paul’s calling as an 
apostle was according to the purpose of God (1 Cor. 1:1) and involved being set 
apart for, or wholly dedicated to, the preaching of the gospel (1:1). The key text 
for understanding Paul’s calling is Galatians 1:15–16 (NRSV: ‘But when God, who 
had set me apart before I was born and called me through his grace, was 
pleased to reveal his Son to me, so that I might proclaim him among the 
Gentiles, I did not confer with any human being’). This text reflects Paul’s 
conviction that he was chosen by God for the task before he was born; that his 
calling came to him by revelation at a time determined by God himself; that it 
rested entirely upon God’s grace, not upon anything deserving on Paul’s part; 
that it involved a direct revelation of Jesus Christ to him involving no human 
mediation; and that the scope of his ministry was to be primarily among 
Gentile peoples.15 Two things were fundamental to Paul’s apostleship: he had 
seen the risen Lord (1 Cor. 15:3–8), and he had been commissioned by him to 
preach the gospel to the Gentiles (1:1–5; 15:15–16; Gal. 1:1, 15). By introducing 
himself as an apostle to his Roman audience, most of whom did not know him, 
Paul provides them with a good reason to give their attention to the contents 
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of his letter: he writes as one who has been called and commissioned by God. 
See ‘Additional Note: Paul’s Apostleship’, 56–57. 

Paul further describes himself as one set apart for the gospel of God. The 
word translated ‘set apart’ is often used to mean separating people from 
contact with others (as in Matt. 25:32; Luke. 6:22; 2 Cor. 6:17; Gal. 2:12), but here it 
means setting apart for a purpose (the proclamation of the gospel), something 
that was inherent in Paul’s conversion/commissioning experience on the 
Damascus Road. Paul uses the same word in Galatians 1:15–16, where he says 
that he was ‘set apart’ from birth by God to preach Christ among the Gentiles. 
It is also used in Acts. 13:2, where the Holy Spirit tells the prophets and teachers 
in Antioch to ‘set apart’ Paul and Barnabas for the work to which he has called 
them. Barrett comments: ‘Paul had been a Pharisee (Phil. 3:5), supposing 
himself to be set apart from other men for the service of God; he now truly was 
what he had supposed himself to be—separated, not, however, by human 
exclusiveness but by God’s grace and election’. 

As an apostle, Paul’s primary function was to proclaim the gospel (cf. 1 Cor. 
1:17), one that he calls here ‘the gospel of God’, as he does frequently in his 
letters (Rom. 15:16; 2 Cor. 11:7; 1 Thess. 2:2, 8, 9; 1 Tim. 1:11). The essential 
background to the word ‘gospel’ is found in the LXX. Although the noun 
‘gospel’ itself (euangelion) is found there only once (in 2 Sam 4:10, where it 
means the reward given for good news), the cognate verb (euangelizō) is 
found twenty-three times, and uniformly means to bring or proclaim good 
news. Particularly relevant are passages where it is used in relation to 
proclaiming news of God’s salvation (e.g., Ps. 96:2 [LXX 95:2]; Nah. 1:15 [LXX 2:1]; 
Isa. 40:9; 52:7; 61:1). Euangelion was also used in the emperor cult to refer to 
important announcements (e.g., the birth of an heir, or the emperor’s 
accession). It may be, as some scholars have suggested, that Paul’s description 
of the gospel as ‘the gospel of God’ distinguishes it implicitly from all other 
‘gospels’, in particular those of Roman emperors. 

1:2 Paul describes ‘the gospel of God’ as the gospel he promised beforehand 
through his prophets in the Holy Scriptures. In 16:26 he describes the gospel in 
similar terms as that ‘made known through the prophetic writings by the 
command of the eternal God’. In 3:21 he insists that the law and the prophets 
testify to the righteousness made known through the gospel. In these ways he 
deliberately links the gospel he proclaims with God’s promises to Israel in the 
OT. Besides such explicit statements, Paul’s frequent quotations from the OT 
in Romans reflect implicitly his conviction that the gospel was ‘promised 
beforehand’ (1:17; 4:3, 7, 8, 9, 16–17, 22; 9:25–26; 10:6–8, 11, 13; 11:26–27; 15:9–12), as do 
quotations in his other letters (1 Cor. 2:9; 15:27, 54–55; 2 Cor. 6:2, 16–18; Gal. 3:6, 8, 
11, 13, 16; 4:27–28; Eph. 4:7–8). An examination of all these references indicates 
that the OT Scriptures in which Paul found the gospel foreshadowed are 
Genesis, Deuteronomy, Psalms, Isaiah, Ezekiel, Hosea, Joel, and Habakkuk. For 
Paul, these books constitute (the law) and the prophets which proclaimed 
beforehand ‘the gospel of God’. 
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Paul frequently refers to the writings of the OT as ‘the Scripture(s)’ (4:3; 9:17; 
10:11; 11:2; 15:4; 16:26; 1 Cor. 15:3, 4; Gal. 3:8, 22; 4:30; 1 Tim. 5:18; 2 Tim. 3:16), but only 
here as ‘the Holy Scriptures’. This is, perhaps, to highlight their importance, and 
thereby the importance of the gospel promised beforehand in them, so that 
his audience will give their attention to what he is to write about it. In 1 
Corinthians 15:3–4 Paul states explicitly that the core elements of the gospel 
are in accordance with the Scriptures: ‘For what I received I passed on to you 
as of first importance: that Christ died for our sins according to the Scriptures, 
that he was buried, that he was raised on the third day according to the 
Scriptures’. 

The way Paul refers to the gospel here, as something proclaimed 
beforehand, suggests that he has in mind not simply a message of good news, 
but the events which constitute the basis of that good news, that is, what God 
achieved through Christ—the manifestation of the righteousness of God. Moo 
comments appropriately, therefore, when he says that the gospel ‘becomes 
functionally equivalent to “Christ” or God’s intervention in Christ’. 

1:3–4 Here, citing, it seems, an early Christian creed, Paul describes the 
content of ‘the gospel of God’ mentioned in 1:2. Slightly rearranging the text, 
the content of the gospel may be set out as that: 

regarding his Son, 
who was a descendant of David, 

as to his earthly life 
who was appointed the Son of God in power 

through the Spirit of holiness 
by his resurrection from the dead: 

Jesus Christ our Lord. 

Several arguments have been put forward to support the view that these 
verses contain material from an early creed. Some of these are more cogent 
than others, and some are based upon particular exegeses of these verses that 
are still subject to debate. However, their cumulative effect is impressive and 
supports the view that Paul is incorporating credal material in 1:3–4 (see 
‘Additional Note: Paul’s Use of Credal Material in 1:3–4’, 47–49). 

Turning to the actual content of 1:3–4, we notice first and foremost that Paul 
points out that the gospel is ‘regarding his Son’ (cf. 1:9). Paul was very conscious 
that God’s own Son was at the heart of the gospel message. Accordingly, he 
says elsewhere that God sent his Son to redeem those under the law (Gal. 4:5); 
that he did not spare his own Son, but gave him up for us all (8:32); and that he 
reconciled humanity to himself through his Son (5:10; cf. 2 Cor. 5:18–21). ‘His Son’ 
in this context denotes a unique relationship. It is true that in the OT various 
figures are spoken of as God’s sons, for example, Israel’s king (2 Sam. 7:14; Ps. 
2:7), Israel the nation (Exod. 4:22–23; Jer. 31:9), and angels (Gen. 6:2; Job. 1:6; 38:7; 
Dan. 3:25), but here in 1:3–4 it becomes clear that ‘his Son’ means much more 
than these. 
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Paul employs two participial clauses to describe God’s Son, the one 
describing what he is ‘as to his earthly life’ (lit. ‘according to the flesh’) and the 
other what he is ‘through the Spirit of holiness’ (lit. ‘according to the Spirit of 
holiness’). Before we unpack these participial clauses, we should make a 
general comment on the distinction Paul makes about what God’s Son is 
according to the flesh and according to the Spirit of holiness. Some have taken 
this to distinguish the human and divine natures of Christ, that is, his humanity 
and his deity, but this is unlikely. It probably refers to how Christ is to be 
understood in the period of his incarnation (‘a descendant of David’), and how 
he is to be understood following his resurrection (‘the Son of God in power’). 

In the first of the two participial clauses Paul calls God’s Son the one ‘who as 
to his earthly life [lit. ‘according to the flesh’]23 was a descendant of David’. By 
describing him in this way Paul affirms his Jewish lineage, stretching back to 
King David. In the Gospel accounts Jesus’ Davidic lineage is traced through 
Joseph (cf. Matt. 1:16, 20; Luke. 1:27; 2:4; 3:23), even though the Gospels affirm 
that Joseph was not his natural father (Matt. 1:18–25; Luke. 1:34). Cranfield 
suggests that ‘the implication of the narratives is that Jesus’ Davidic descent 
rests on Joseph’s having accepted Him as his son and thereby legitimized Him’. 

There is only one other place in the Pauline corpus where Jesus is described 
as ‘a descendant of David’ (2 Tim. 2:8), though this is implied in 15:12 (where he 
is described as ‘the Root of Jesse’—David’s father). By referring to him as ‘a 
descendant of David’ Paul alludes to promises of a Davidic Messiah found in 
the OT, the Pseudepigrapha, and the Qumran writings (2 Sam. 7:12–13; Pss. 
89:3–4, 20–29; 132:11–12; Jer. 23:5; Zech. 3:8; 6:12–13; the Psalms of Solomon 17–18; 
4 Ezra 12:31–32; T. Jud. 24:1–6; 1QM 11:1–18; 4QFlor 1:10–14), and echoes early 
Christian belief that Jesus was the longawaited Davidic Messiah (Matt. 1:1, 17; 
9:27; 12:23; 15:22; 20:30–31; 21:9, 15; 22:42; Mark. 10:47–48; 11:10; 12:35–37; Luke. 1:32, 
69; 3:31; 18:38–39; 20:41–42, 44; John. 7:42; Acts. 13:34; 15:16; Rev. 5:5; 22:16). 

In the second participial clause the apostle describes Jesus as the one ‘who 
through the Spirit of holiness was appointed the Son of God in power by his 
resurrection from the dead: Jesus Christ our Lord’. A number of matters in this 
statement call for special comment. First, the expression ‘the Spirit of holiness’ 
is found only here in the NT. It can be interpreted in two main ways: (a) as the 
‘Spirit of holiness’. Here Spirit has a capital ‘S’, indicating it is a reference to the 
Holy Spirit, the third person of the Trinity. In this case what Jesus is in respect 
of his human nature, a descendant of David, is contrasted with what he is in 
respect of the Holy Spirit, declared to be the Son of God. This is supported by 
the fact that Paul frequently contrasts what is ‘according to the flesh’ with what 
is ‘according to the Spirit’, where ‘Spirit’ refers to the Holy Spirit (cf. Rom 8:4, 5, 
6, 9, 13; Gal. 3:3; 4:29; 5:16, 17; 6:8; Phil 3:3; 1 Tim. 3:16), the third person of the Trinity. 
In this case ‘the Spirit of holiness’ may be either equivalent to ‘the Holy Spirit’, 
or mean Spirit of sanctification, the Spirit who sanctifies. 

(b) The NRSV construes it as ‘the spirit of holiness’. Here ‘spirit’ is spelled with 
a lower-case ‘s’, which would allow ‘the spirit of holiness’ to be interpreted as 
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the human spirit of Jesus, which is holy.28 Such an interpretation receives some 
support from the fact that Paul does in a few places use ‘flesh’ and ‘spirit’ to 
refer to the physical body and the spirit of human beings respectively (1 Cor. 
5:5; 2 Cor. 7:1; Col 2:5). Militating against this interpretation is the fact that 
elsewhere in Paul’s writings the word ‘spirit’, when linked with the expression 
‘according to’ as it is here, always refers to the Holy Spirit (cf. 8:4, 5; Gal. 4:29). 

If we take ‘the Spirit of holiness’ as a reference to the Holy Spirit, there is a 
second matter that demands attention. The NIV translation describes Jesus 
Christ as the one ‘appointed Son of God’; however, many other English 
translations have, ‘declared to be the Son of God’. These translations lessen the 
possibility of Paul’s statement being interpreted in an adoptionist manner.29 
However, this runs counter to the use of the same verb elsewhere in the NT, 
where it never means ‘to declare’, but rather ‘to determine’, ‘to decree’, or ‘to 
appoint’ (Luke. 22:22; Acts. 2:23; 10:42; 11:29; 17:26, 31; Heb. 4:7). It is preferable 
then to stay with the translation ‘appointed Son of God’.31 In regard to the 
significance of this statement Moo’s comment is apposite: ‘In this passage, we 
must remember that the Son is the subject of the entire statement in vv. 3–4: 
It is the Son who is “appointed” Son. The tautologous nature of this statement 
reveals that being appointed Son has to do not with a change in essence—as 
if a person or human messiah becomes Son of God for the first time—but with 
a change in status or function’. 

The third matter to be explained is what the apostle means when 
describing Jesus Christ as ‘appointed Son of God in power’, implying that he is 
the one with power. Other translations render the text ‘declared with power to 
be the Son of God’, in which case ‘with power’ is linked with the participle 
‘declared/appointed’, implying that the declaration that Jesus is the Son of God 
was made with power. Grammatically either translation is possible. However, 
Paul’s statement in Philippians 2:6–11 that, following Jesus’ willingness to 
humble himself even to death on a cross, God exalted him to the place of 
supreme authority, suggests that here in 1:4 it is better to think of Jesus being 
appointed to be the Son of God ‘with power’ rather than of being ‘declared 
powerfully’ to be the Son of God. Wright combines both these alternatives 
when he says: ‘Jesus was declared to be son of God “in power”. This phrase 
seems to refer both to the power of God that raised Jesus from the dead (see 1 
Cor. 6:14; 15:24, 43; 2 Cor. 13:4; Eph. 1:19–20; Phil. 2:10) and that thereby declared 
his identity as Messiah, and to the powerful nature of his sonship, through 
which he confronts all the powers of the world, up to and including death itself, 
with the news of a different and more effective type of power altogether’ (italics 
added). 

Fourth, we need to ask in what sense it was ‘by his resurrection from the 
dead’ that Jesus Christ was appointed Son of God in power. This implies that 
Jesus, through the Spirit, was appointed to be the Son of God by means of his 
resurrection from the dead. This is possible (even though in Paul’s writings the 
Holy Spirit is never the agent who raises Jesus from the dead) because in 8:11 
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Paul does speak of the Spirit as the means by which God raised Jesus from the 
dead. In this case we could interpret 1:4 to mean that through the Spirit, by the 
resurrection, God appointed Jesus to be the Son of God with power. The 
alternative translation is ‘from the time of the resurrection’. In this case it is not 
‘by’ the resurrection that Jesus is appointed to be the Son of God with power, 
but rather ‘from the time of’ the resurrection he has been appointed to be the 
Son of God with power. The difference between these two interpretations is in 
the end not great. If it was from the time of the resurrection that Jesus was 
appointed to be the Son of God in power, then it means that the resurrection 
was determinative for this appointment. 

Fifth, what is the significance here of the title ‘Son of God’? This title is now 
known to have had messianic connotations in first-century Judaism. One of 
the Dead Sea Scrolls, 4QFlor 1:10–14 (dating from the first century B.C.), cites 
God’s promise to David to establish the throne of his son (2 Samuel 7:12–13) and 
interprets it as a promise for the end time when the Branch of David will arise 
to save Israel. At a minimum, therefore, being declared to be the Son of God 
means being declared to be the Messiah. This is reminiscent of the early 
Christian preaching recorded in Acts. 2:32–36 in which the resurrection was 
proclaimed as God’s vindication of the crucified Jesus as the true Messiah (cf. 
Acts. 2:36: ‘Therefore let all Israel be assured of this: God has made this Jesus, 
whom you crucified, both Lord and Messiah’). 

Finally, God’s Son, the message about whom constitutes the gospel, is now 
explicitly identified as ‘Jesus Christ our Lord’. Expressions like this which 
combine the name Jesus and/or Christ with ‘Lord’ (e.g., ‘the Lord Jesus Christ’, 
‘Jesus our Lord’, ‘our Lord Jesus Christ’, ‘Christ Jesus our Lord’, ‘the Lord Jesus’, 
‘our Lord Christ’, ‘our Lord Jesus’) are Paul’s favorite designations for Jesus in 
Romans (cf. 1:4, 7; 4:24; 5:1, 11, 21; 6:23; 7:25; 8:39; 13:14; 14:14; 15:6, 30; 16:18, 20). By 
referring to the Lord as ‘Jesus Christ’ Paul is implying that Jesus is the Jewish 
Messiah. By speaking of Jesus as Lord, Paul is not only acknowledging him as 
his master (cf. 1:1) but also underscoring his deity, for Paul unhesitatingly cites 
passages in the OT where the title ‘Lord’ refers to Yahweh and applies them to 
Jesus (10:13/Joel. 2:32; 14:11/Isa. 45:23). 

The description of Jesus Christ our Lord (kyrios) as the one declared to be 
the Son of God with power, when heard by the believers in Rome, the imperial 
capital, would have very significant connotations. Caesar claimed to be the 
kyrios with political power, and those who acknowledged Jesus as kyrios were 
acknowledging a greater power. He was not only the Lord of individual 
believers, but also the one who would subdue all political as well as spiritual 
powers beneath his feet (cf. Phil. 2:9–11: those ‘in heaven and on earth and 
under the earth’), and indeed the one who would renew the whole created 
order (8:19–21). 

ADDITIONAL NOTE: PAUL’S USE OF CREDAL MATERIAL IN 1:3–4 
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The arguments in support of the view that Paul employs creedal material in 
1:3–4 have been listed conveniently by Poythress, and can be described as 
follows: First, the parallelism of the two well-balanced participial phrases (‘who 
… was a descendant of David’ and ‘who … was appointed the Son of God’) is 
typical of credal formulae. Similar parallelism is found in two other places in the 
Pauline corpus: 

He appeared in the flesh, 
was vindicated by the Spirit, 
was seen by angels, 
was preached among the nations, 
was believed on in the world, 

was taken up in glory. (1 Tim. 3:16) 

Remember Jesus Christ, 
raised from the dead, 
descended from David. 

This is my gospel. (2 Tim. 2:8) 

Second, reference to Jesus’ Davidic ancestry is rare in Paul’s writings. The only 
other explicit reference is found in the credal statement of 2 Timothy 2:8, and 
this suggests that Paul is drawing upon traditional credal material in 1:3–4 
rather than engaging in his own free composition. Third, Paul’s use of ‘flesh’ 
and ‘spirit’ in these verses is uncharacteristic, suggesting that he is using 
traditional credal material. Fourth, by saying that Jesus was appointed Son of 
God from the time of his resurrection implies an adoptionist Christology which 
is at variance with Christology elsewhere in Paul’s letters, where preexistence 
and incarnation are implied (cf. Gal. 4:4; Col. 1:15–17; Rom. 1:3–4; and possibly Phil. 
2:6–8). Fifth, if 1:3–4 is Paul’s own statement of the content of the gospel, it 
would be striking in its failure to include any reference to the crucifixion, which 
was so central to the apostle’s understanding of the gospel (cf. 1 Cor. 1:13, 17–18, 
23; 2:2; Gal. 3:1; 5:11; 6:12, 14; Eph. 2:16; Phil. 2:8; 3:18; Col. 1:20; 2:14). Sixth, the 
expressions ‘appointed the Son of God’ and ‘Spirit of holiness’ are rare in Paul’s 
writings, also suggesting that he is drawing on other material here. 

While points 3 and 4 are subject to criticism (Paul uses ‘flesh’ and ‘spirit’ to 
depict both the constituent parts of human nature and the contrast between 
human nature and the Holy Spirit; therefore, it is difficult to be dogmatic about 
what is uncharacteristic; we have already seen that adoptionist interpretations 
of 1:3–4 are unwarranted), the other points do make a reasonable case for 
saying that in 1:3–4 Paul is citing early Christian credal material. His purpose in 
doing so could well be to show his Roman audience that he holds orthodox 
Christian convictions, and so gain a better hearing for what is to follow in his 
letter. This is a widely held view among interpreters of Romans, though it has 
been challenged again in recent times. Whitsett argues that, rather than 
drawing upon early Christian credal formulae, in 1:3–4 Paul is combining early 
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Christian exegesis of 2 Samuel 7 and Psalm 2 to speak of Jesus’ Davidic 
ancestry and his universal rule. Whitsett points to Romans 15:12 (‘Isaiah says, 
“The Root of Jesse will spring up, one who will arise to rule over the nations; in 
him the Gentiles will hope” ’), where these two themes are brought together 
again, to support his view that Paul reflected upon these passages and from 
his reflections composed 1:3–4. There seems to be little doubt that Paul 
reflected upon these key passages and that this accounts for his appeal to the 
themes of Jesus’ Davidic descent and his universal rule. However, what appears 
to be the credal form of 1:3–4 remains to be explained. 

Poythress critiques the arguments put forward both in support of and 
against 1:3–4 being a citation of an early Christian creed. He argues that some 
compromise is required and concludes that 1:3–4 is Paul’s own free 
composition, but that in composing it he has made use of traditional 
expressions and ideas that are also found in early creeds. Wright’s comment 
about this matter is deserving of attention: ‘But it must be stressed, here and 
elsewhere, that the reason why Paul quoted things, if he did, was that they 
expressed exactly what he intended to say at the time.… Whether or not Paul 
wrote vv. 3–4 from scratch himself (and we must guard against assuming that 
a writer such as Paul was incapable of dictating an apparently formulaic 
statement off the top of his head, especially as he had had countless occasions 
to sum up his message orally before a wide variety of audiences), the passage 
as it stands offers a striking statement of that messianic view of Jesus that we 
shall discover at the heart of the letter’. 

1:5 Having defined the content of the gospel as that which concerns God’s 
Son in 1:3–4, Paul proceeds to speak of his own apostleship: Through him we 
received grace and apostleship to call all the Gentiles to the obedience that 
comes from faith for his name’s sake. Again a number of things call for 
comment. First, Paul indicates that it was ‘through him’ (lit. ‘through whom’), 
meaning through Jesus Christ, God’s Son, that he received grace and 
apostleship. It was on the Damascus Road that Paul was confronted by Christ 
and received his commission to be an apostle. Speaking of this event in 
Galatians 1:15–16, he says: ‘God, who set me apart from my mother’s womb and 
called me by his grace, was pleased to reveal his Son in me so that I might 
preach him among the Gentiles’. Paul’s apostleship came ‘through’ Christ, but 
ultimately it came from God. It is not surprising, therefore, that Paul often 
speaks of himself as ‘an apostle of Christ by the will of God’ (cf. 1 Cor. 1:1; 2 Cor. 
1:1; Eph 1:1; Col 1:1; 2 Tim. 1:1) or ‘an apostle of Christ Jesus by the command of 
God’ (1 Tim. 1:1), and that he says he is ‘an apostle—sent not from men nor by 
man, but by Jesus Christ and God the Father’ (Gal. 1:1). 

Second, Paul says, ‘we received grace and apostleship’. The reference to ‘we’ 
could be taken as a reference to Paul and his colleagues (he does not associate 
any of them with himself in the opening address [1:1], however, although 
according to 16:21 Timothy was with him when he wrote). Alternatively, the ‘we’ 
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could be a writer’s literary plural. Käsemann regards the plural ‘we’ as 
‘undoubtedly literary and gives an official emphasis’, adding that in this letter 
‘Paul approaches the Roman community as an individual, and he does this 
consciously, since he intends to give an account of his own message’. 
Alternatively, Dunn writes: ‘Somewhat unexpectedly (in view of v 1) Paul links 
others with himself—we received. He does not regard himself as the sole 
apostle to the Gentiles, which would in any case have been a difficult position 
to maintain in writing to a largely Gentile church which he had not founded’. 
Jewett comments along similar lines: ‘I infer that Paul wishes to convey 
solidarity with the apostles whose emissaries had established the house and 
tenement churches in Rome in the decades before the writing of this letter. 
Whereas some of the twelve apostles restricted their mission to the land of 
Israel, remaining as leaders of the Jerusalem church, the missionaries who 
reached Rome obviously shared Paul’s calling to a Gentile mission. In 16:7, for 
example, Paul greets a married couple currently ministering in Rome by the 
name of Andronicus and Junia, who are “prominent among the apostles” ’. 

‘Grace and apostleship’ is a hendiadys, that is, an expression using two 
words to convey one concept. Paul does not mean that he received grace and 
apostleship, but rather that he received the grace of apostleship. Thus in 
Ephesians 4:7, 10 Paul says that ‘to each one of us grace has been given as 
Christ apportioned it, … and it was he who gave some to be apostles’, that is, he 
gave some the grace of apostleship. Commenting upon ‘grace and 
apostleship’, Origen says: ‘For he [the Father] gives grace to his apostles, by 
which those who are struggling may say: I worked harder than any of them, 
though it was not I but the grace of God which is with me.… It was only through 
the grace which had been given to the apostles that the gentiles, who were 
strangers from the covenant of God and from the life of Israel, could believe in 
the gospel’. 

Third, Paul says that he received grace and apostleship ‘to call all the 
Gentiles to the obedience that comes from faith’ (lit. ‘for obedience of faith 
among all the Gentiles’). As an apostle he was to bring about ‘obedience of 
faith’. This phrase is susceptible to a number of translations/interpretations.48 
The two main alternatives are to construe ‘of faith’ as (i) a genitive of origin and 
interpret the phrase, as the NIV does, to mean ‘obedience that comes from 
faith’, or (ii) as a genitive of apposition and interpret it to mean ‘obedience that 
consists in faith’. Both options receive support from statements Paul makes 
elsewhere. The first is supported by such passages as 6:16; Eph. 6:1, 5; Phil. 2:12; 
Col. 3:20, 22; and 2 Thess. 3:14, which presuppose that obedience to godly 
instruction should issue from faith in Christ. The second finds support in 
passages like 6:17; 10:16; 15:18–20; 16:25–26; and 2 Thess. 1:8, which speak of 
obedience in terms of the call of the gospel to believe in God’s Son, that is, 
obedience that consists in faith. The question is how should we interpret ‘the 
obedience of faith’ in 1:5. 
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We get some help by examining the only other use of the phrase ‘obedience 
of faith’ in Paul’s writings—in the closing doxology of Romans: ‘Now to him who 
is able to establish you in accordance with my gospel, the message I proclaim 
about Jesus Christ, in keeping with the revelation of the mystery hidden for 
long ages past, but now revealed and made known through the prophetic 
writings by the command of the eternal God, so that all the Gentiles might 
come to the obedience that comes from faith’ [lit. ‘for obedience of faith for all 
nations’]—to the only wise God be glory forever through Jesus Christ! Amen’ 
(16:25–27). In the immediate context the ‘obedience of faith’ here is linked with 
Paul’s gospel and the proclamation of Jesus Christ, suggesting that obedience 
of faith is primarily the obedience that consists in faith in the gospel. In 15:18–
19, while not using the exact phrase ‘obedience of faith’, Paul can speak of what 
Christ accomplished through him ‘in leading the Gentiles to obey God’ (lit. ‘for 
obedience of Gentiles’) through his proclamation of the gospel of Christ. Again 
obedience appears to be acceptance of the gospel call to believe in Christ, that 
is, the obedience that consists in faith. Accordingly, the refusal of Paul’s Jewish 
contemporaries to believe in Christ can be described as disobedience, or, as 
Paul puts in 10:2–3, a refusal to submit to God’s righteousness: ‘For I can testify 
about them that they are zealous for God, but their zeal is not based on 
knowledge. Since they did not know the righteousness of God and sought to 
establish their own, they did not submit to God’s righteousness’—a 
righteousness that comes through faith in Christ. All this supports the view that 
‘the obedience of faith’ is best understood to mean ‘the obedience that 
consists in faith’. 

In its immediate context the ‘obedience of faith’ in 1:5 is linked with the 
grace of apostleship that Paul received to proclaim the gospel, suggesting that 
the obedience of faith here is to be understood primarily as obedience to the 
gospel’s call to believe in God’s Son, that is, the obedience that consists in faith. 
This receives further support from the fact that Paul speaks apparently 
synonymously when he says, ‘I thank my God through Jesus Christ for all of 
you, because your faith is being reported all over the world’ (1:8; italics added), 
and ‘everyone has heard about your obedience, so I rejoice because of you’ 
(16:19; italics added). 

However, care must be taken not to assume that faith consisting in 
obedience can be separated from faith expressing itself in obedience. As noted 
above, there are many places in Paul’s writings, not least in Romans, that 
indicate that obedience to godly instruction should issue from faith in Christ. It 
is not surprising, then, that a number of scholars adopt what may be described 
as a ‘both and’ interpretation of the obedience of faith. Garlington argues that 
Paul chose an ambiguous phrase so he could express two ideas at the same 
time. He contends that both ‘obedience consisting in faith’ and ‘obedience 
issuing from faith’ are too restrictive to convey Paul’s meaning. He concludes 
that ‘faith’s obedience’ or ‘believing obedience’ are better translations of this 
phrase and preserve the intended ambiguity. Schreiner says: ‘It is unlikely, 
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though, that “the obedience of faith” should be confined to a single act of 
obedience that occurred when the gospel was first believed. Nor should faith 
and obedience be sundered as if Christians could have the former without the 
latter.… The belief first exercised upon conversion is validated as one continues 
to believe and obey (11:20–22)’. Similarly, Dunn observes: ‘The genitive 
construction is probably to be taken as embracing both the sense “response 
which is faith” and “obedience which stems from faith”—“interchangeable 
ideas” ’.51 

Fourth, Paul says that the purpose of his apostleship is to ‘to call all the 
Gentiles to the obedience that comes from faith’. The word translated ‘Gentiles’ 
in the NIV can mean ‘nations’, ‘peoples’, or ‘Gentiles’. Thus, on the face of it, the 
sphere of Paul’s apostleship could either be all nations and peoples (including 
both Jews and Gentiles) or be limited to all Gentiles. When Paul uses the word 
elsewhere in Romans most frequently, it means Gentiles as distinct from Jews 
(1:13; 2:14, 24; 3:29; 9:24, 30; 10:19; 11:11–13, 25; 15:7–12, 16, 18, 27; 16:24), but in a couple 
of places it seems to include both Jews and Gentiles (4:17–18; 16:26). In the light 
of the meaning it most frequently carries, and the fact that Paul was called 
specifically to be an apostle to the Gentiles (cf. Gal. 1:16; 2:6–9), we can safely 
conclude that here in 1:5 Paul is speaking of the scope of his apostleship as 
among Gentiles. This, of course, does not mean that he felt no responsibility for 
Jews, or that he did not minister among them. Romans 9:1–5; 10:1 reflect his 
intense concern for the salvation of his fellow Jews, Acts. 13:14–46; 14:1; 17:1–4, 10–
12, 17; 18:1–8, 19–20; 19:8–10 speaks of Paul’s ministry in Jewish synagogues in one 
city after another, and 2 Corinthians 11:24 reflects the cost he paid for doing so. 

Fifth, the purpose of Paul’s apostleship was to bring about the obedience of 
faith among all the Gentiles ‘for his name’s sake’, that is, for the sake of Jesus 
Christ. It was through Jesus Christ that he received the grace of apostleship, 
and it was for the sake of Christ primarily that he carried out his apostolic 
ministry. Like the Jewish envoy/apostle (šālîaḥ) who carried out instructions for 
and on behalf of his principal, so Paul carried out his apostleship for and on 
behalf of Christ. From this we may infer that it was the desire of Jesus Christ 
himself to call Gentiles to the obedience of faith (cf. Matt. 28:18–20; Luke. 24:46–
48; John. 10:16; Acts. 1:6–8), and this he effected through Paul. 

1:6 Having informed his audience about his calling as an apostle to bring 
about the obedience of faith among all the Gentiles, Paul immediately adds, 
And you also are among those Gentiles who are called to belong to Jesus 
Christ (lit. ‘among whom you are also Jesus Christ’s called ones).54 Paul 
deliberately (the ‘you’ is emphatic) includes (the majority of) his audience 
among the Gentiles for whom he has apostolic responsibility, thereby paving 
the way for him to address them in this letter. However, Paul recognizes that 
they are not just Gentiles, but Gentiles who, in response to the gospel, ‘belong 
to Jesus Christ’. 

1:7 After the first element of his greeting, the long self-introduction (1:1–6), 
Paul comes to the second element where he identifies, quite briefly, those 



 19 

whom he is addressing: To all in Rome who are loved by God and called to be 
his holy people (lit. ‘to all who are in Rome, beloved of God, called ones, saints’).56 
Paul has placed ‘all’ in the emphatic position, emphasizing that it is to ‘all’ the 
members of the Roman congregations that he addresses his letter. It was not 
just to the leaders who are named in chapter 16, nor only the Gentile majority 
but also the Jewish minority. Dunn says that ‘all’ is ‘given a place of emphasis, 
possibly suggesting a degree of factionalism (cf. 16:17–20), or at least that there 
was some tension among the different Christian groups in Rome’. 

The words ‘in Rome’ are missing here (and in 1:15) from a few manuscripts, 
but are widely supported in other manuscripts, including early and reliable 
witnesses,61 and should be regarded as original. The fact that Paul says he 
wants to visit the members of his audience when en route from Jerusalem to 
Spain supports the view that the letter was addressed to the Christian 
community in Rome, and that therefore ‘in Rome’ should be regarded as 
original. 

The brevity of Paul’s address, devoid of any personal references, reflects the 
fact that the church in Rome was not one he founded or had previously visited. 
He knows that all who believe in Christ are dear to God and so addresses them 
as those ‘loved by God’ (lit. ‘God’s beloved’). He also knows that those who 
believe in Christ have been called and set apart for God, and so addresses them 
as those ‘called to be his holy people’ (lit. ‘called saints’ or ‘saints [who are] called 
[by God]’). The one who calls believers (to be his holy people) is God himself (cf. 
Gal. 1:6; 5:8). He issues his call though the preaching of the gospel (cf. 1 Thess. 
1:4–5; 2 Thess. 2:14), using human agents. This call is according to the purpose 
and grace of God (cf. 2 Tim. 1:9), and those whom he calls are those whom he 
has predestined for salvation (8:30). They include both Jews and Gentiles (9:24–
26; 1 Cor. 1:24) and for the most part are the lowly, not the exalted (cf. 1 Cor. 1:26). 

Paul uses the expression ‘holy people’ or ‘saints’ extensively in his letters as 
a designation for believers. Essentially it means people who are set apart for, or 
consecrated to, God. The idea of Christians being holy has its roots in the OT, 
where Israel is spoken of as holy, meaning set apart as God’s special people. 
Paul expects believers to be ‘holy’ not only in the sense of being set apart but 
also in the sense of being pure and blameless (cf. Rom 12:1; 1 Cor. 7:34; Eph 1:4; 
5:3, 27; Col 1:22; 1 Thess. 3:13). 

Following the second element of his greeting, the brief address (1:7a), Paul 
comes, in 1:7b, to the third and final element, the actual greeting itself: Grace 
and peace to you from God our Father and from the Lord Jesus Christ. In 
ancient Greco-Roman letters the actual greeting was simply chairein 
(‘greetings’). Stowers points out that as Paul’s word ‘grace’ (charis) is related to 
the traditional ‘greeting’ (chairein), ‘his salutation reads like a kind of Christian 
play on the standard formula’. However, for Paul it would have been more than 
a play on words. The grace of God is a very rich concept in his writings, not least 
in Romans, having many different nuances of meaning depending upon the 
context in which it is used. It can mean a gracious deed carried out by God 
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(5:20–21), divine favor shown to people (11:5–6), God’s beneficence dispensed to 
people (12:3, 6), or a privileged status that people enjoy (5:2, 17). In the context 
of 1:7 Paul is invoking the divine favor upon his audience. 

Formulae like ‘peace be with you’ were used in the OT for greetings from 
God to human beings (Judg. 6:22–23; Isa. 57:19), as invocations of God’s peace 
upon people/Israel (Pss 29:11; 125:5; 128:6), and for greetings between human 
beings (1 Chr. 12:18; Ezra 5:7; Ps. 122:7–8; Tob. 12:17; 2 Macc. 1:1). In Israel, the basic 
meaning of ‘peace’ was something like ‘well-being’, and it was thought of as 
social rather than individual well-being. In the NT similar formulae were used 
by Jesus when greeting his disciples (Luke. 24:36; John. 20:19, 21, 26), and when 
giving instructions to his disciples concerning the way they were to approach 
people on their Galilean mission (Matt. 10:12–13: ‘As you enter the home, give it 
your greeting. If the home is deserving, let your peace rest on it; if it is not, let 
your peace return to you’). Here in 1:7, however, the traditional greeting is 
transformed into an invocation: ‘Grace and peace to you from God our Father 
and from the Lord Jesus Christ’. Peace, like grace, is a very rich concept for the 
apostle Paul. God is described as ‘the God of peace’ (15:33; 16:20). The gospel 
itself was an offer of peace with God—an offer proclaimed by Christ through 
his apostles (Eph. 2:17: ‘He came and preached peace to you who were far away 
and peace to those who were near’). Further, Paul says, God bestows glory, 
honor, and peace upon all who do good, both Jew and Gentile (2:10), those who 
are justified by faith enjoy ‘peace with God’ (5:1), and a person whose mind is 
controlled by the Spirit enjoys ‘life and peace’ (8:6). The kingdom of God is 
described as a matter of ‘righteousness, peace and joy in the Holy Spirit’ (14:17), 
and believers are to ‘make every effort to do what leads to peace’ (14:19). 
Towards the end of the letter Paul invokes God’s peace again upon his 
audience with the words, ‘May the God of hope fill you with all joy and peace 
as you trust in him, so that you may overflow with hope by the power of the 
Holy Spirit’ (15:13). 

It is significant that when Paul invokes grace and peace upon his audience, 
he does so nearly always in the form in which it is found here (cf. 1 Cor. 1:3; 2 Cor. 
1:2; Gal. 1:3; Eph. 1:2; Phil. 1:2; 2 Thess. 1:2; Philem 3), and with only slight variations 
elsewhere (1 Thess. 1:1; 1 Tim. 1:2; 2 Tim. 1:2). He invokes grace and peace from 
both God the Father and Jesus Christ our Lord, reflecting the fact that the 
grace and peace believers enjoy with God comes to them through, and only 
through, what God has done in Christ (cf. 2 Cor. 5:18–21). 

Fitzmyer suggests that Paul’s ‘grace and peace’ ‘echoes the priestly blessing 
pronounced by the sons of Aaron over the Israelites: ‘The LORD bless you and 
keep you; the LORD make his face shine on you and be gracious to you; the LORD 
turn his face toward you and give you peace’ (Num 6:24–26). He says: ‘If Paul’s 
greeting echoes this blessing, then “grace” would represent God’s merciful 
bounty or covenantal favour … revealed in Christ Jesus, and “peace” would 
connote the fullness of prosperity and well-being characteristic of God’s 
goodness to Israel of old. For all this Paul prays: that it may come to the 
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Christians of Rome from God our Father and the Lord Jesus Christ as the sum 
of evangelical blessings’. 

ADDITIONAL NOTE: PAUL’S APOSTLESHIP 

Information gleaned from uses of the word ‘apostle’ in other Pauline letters 
reveals more of his understanding of his status and role as an apostle: he was 
one who had ‘seen Jesus our Lord’ (1 Cor. 9:1); who was included among those 
whom God had appointed first in the church (1 Cor. 12:28); in whose ministry 
the ‘marks of a true apostle’ were being performed (2 Cor. 12:12); who had been 
sent, ‘not from men nor by man, but by Jesus Christ and God the Father’ (Gal. 
1:1); who, with other apostles and prophets, and with Christ Jesus himself, 
formed the very foundation of the church (Eph. 2:20); one to whom the mystery 
of Christ, hidden for ages past, had now been revealed (Eph. 3:3–5); and who 
had been appointed ‘a true and faithful teacher of the Gentiles’ (1 Tim. 2:7). 

Elsewhere I have explored in detail Paul’s understanding of apostleship, 
noting his strong sense of divine calling understood after the fashion of the 
calling of the OT prophets. His apostleship involved both a delegated authority 
and responsibility to represent his Lord—he called himself an ambassador of 
Christ, charged with responsibility for the interests of Christ among people, 
especially Gentiles. The language he used concerning the representative 
character of his apostolate suggests that he understood it in terms not unlike 
those used in relation to the Jewish šālîaḥ concept—as an agent representing 
his principal, and functioning with the authority of the principal insofar as he 
was carrying out his principal’s commission. Paul’s apostleship involved 
proclamation of the gospel and a demonstration of the power of God by signs 
and wonders as Christ continued his own witness and ministry through him. 
In these respects Paul’s apostolic ministry differs little from Jesus’ own ministry 
as reflected in the Synoptic Gospels. However, in other respects Paul’s 
understanding of apostleship went beyond what we know of Jesus’ 
conception of it. For example, Paul came to regard his apostolate as an integral 
part of God’s activity in Christ for the salvation of humankind: God reconciled 
people to himself through Christ; Paul besought people, on behalf of Christ, to 
be reconciled to God. He saw his ministry as an apostle as an indispensable 
part of God’s plan, for through it what was lacking in the affliction of the Christ 
was filled up.1 

 
 
 
 

 
1 Colin G. Kruse, Paul’s Letter to the Romans, ed. D. A. Carson, The Pillar New Testament 

Commentary (Cambridge, U.K.; Nottingham, England; Grand Rapids, MI: William B. Eerdmans 

Publishing Company; Apollos, 2012), 35–57. 

https://ref.ly/logosres/pntc66ro2?ref=Bible.Ro1.1-7&off=49166
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Group Study Guide 

 
*This lesson is for the Group Leader to use to teach the lesson and facilitate 
the discussion. It is not intended that you will use every question in this guide 
during your group time. You will likely only be able to cover 4-5 questions, 
depending on how discussion goes. This guide is longer than what you will 
need but provides the freedom and flexibility to pull questions out for 
discussion that will best serve your group time.  
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Tip: You may want to pull one question from each section for discussion or 
spend more time on a particular section than another on. It’s totally up to 
your discretion. 

 

Introduction 

Icebreaker Question:  
 
What are you most looking forward to in our study of Romans? 
 
OR  
 
What is your gut response to know that you are “loved by God?”  
 
 

READ ROMANS 1:1-7 

 
 

Highlight – What stands out? 

 
1. What Old Testament references or words do you notice in these verses? 

 
2. What does Paul say about his audience in verses 6 and 7? (There are 

three things) 
 

3. What do you learn about God in these verses? What attributes or truths 
about him stand out? 
 

4. Have a Group Member read Romans 1:1-7 in a different translation 
(like the CSB, NASB, or NIV). What is the same? What is different? 
How do these similarities and differences help you better understand 
this text? 
 

 



 24 

Explain – What does this mean? 

 
 
 
Break into smaller groups of 2-3. Have each group look up the 
following verses: 
 

1. Who is Jesus? Paul is concerned with uniting the Roman church 
around the gospel of the Lord Jesus Christ. But he has to explain who 
Jesus is first. Look at verses 2-5 again. Based on these verses who is 
Jesus? List everything that he says about him. 
 

2. Read the following verses. How are these verses fulfilled in the gospel of 
Jesus Christ that Paul speaks of in Romans 1:1-7: 
 
- Psalm 2 
- 2 Samuel 7 
- Matthew 1:1-18 
- Luke 1:67-79 

 
3. Read John 1:1-5 and Romans 1:3. How does John resolve the tension that 

Jesus is descended from David but also eternal?  
 

Apply – How does this change me? 

 

1. Look back at question 5 in the Explain section.  
 
Write this on the board in your Group if you have one. This gets to 
an important theological truth that Jesus fully _____ and fully ______. 
 
Why does this matter for our salvation that he is both of these? 

 
2. Paul connects himself and the Roman believers to an ancient story that 

they are part of. If you’re trusting in Christ, this is your story too. Turn to 
the person next to you and answer one of these questions: How are 
you connected to this story? How did you come to faith in Christ 
through the story of the gospel? 
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- Or this question: Look at verse 4: he is “our Lord”.  How is he Lord 
over your life?  
 

- Or this question: Look at verse 5: Paul’s ministry is a call to bring 
about the obedience of faith for the sake of his name among all 
nations—this means you. How do you see your faith as being part of 
someone else’s story? Or how does your obedience encourage and 
convict someone else?  
 

- Or this question: Look at verses 6-7: You are part of this story by 
being called to belong to Christ and are loved by him. How does this 
change how you live knowing that you are not your own and that 
the God who created you loves you? 
 
 

 
3. Group Time: Now think about all of those truths in relation to your 

church family or the person sitting next to you in Group. The same is 
true for them if they are trusting in Christ. Is that hard for you to 
believe? Or does that encourage you that your faith and relationship 
with Christ is part of a larger community of people even if they think 
differently than you about things?  
 

 
4. Small Group Time: In what ways do you need to bow in obedience of 

faith to Jesus Christ (verse 5)? 
 

Respond – What’s my next step? 

1. Group Time: Read Romans 1:1-7 again. Can you explain the gospel 
based on Paul’s definition here? Use your own words! 

2. Group Time: How are you called to be part of Paul’s mission to spread 
the gospel to the ends of the earth? 

3. Prayer Time or Personal Reflection: Think about a person in your 
Group or in our church family. How can you encourage them this week 
that they are called and deeply loved by God (verse 7)? 

Additional Resources: 
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Podcast:  Romans 1:1-15, Knowing Faith Podcast 
 
Podcast: Help Me Teach the Bible with Michael Kruger on Romans 1-7 
 
Video: Romans 1-4, the Bible Project 

 
 

https://www.trainingthechurch.com/episodes/episode-x-title-goes-here-3z32t-9m7zm-gbs2j-d545n-fp79z-m5f3f-xc87w-hbkhx-2fnba-p9s6r-hh66j-k7hsz-tdwj7-tyssz-3gk6p-x7afj-pnkgc-d4gpm-8hgj2-se5cx
https://www.thegospelcoalition.org/podcasts/help-me-teach-the-bible/michael-kruger-on-romans-17/
https://bibleproject.com/explore/video/romans-1-4/

