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Lesson 3
The Cologne Fragment: The Thwarted First Attempt (1525)
Prepared & Taught by David W. Reid

Disclosures

e First disclosure: Bryan is the driving intellectual force behind this conference. Columbus Bible
Church is honored to host the meeting.

e Second disclosure: Bryan has extensively taught on William Tyndale in his series, From This
Generation Forever. | have drawn heavily from Bryan’s notes in all of my lessons. These notes, in
particular, are based heavily on, and quote extensively from, Bryan’s notes on From This Generation
Forever Lesson 104.

e Third disclosure: In some of the quotations, we have used modernized spelling to make the quotations
casier to read.

e Fourth disclosure: My second son, Stephen, is named after William Tyndale. I come to this topic with
a favorable view of William Tyndale.

David  William Reid, Jr.
Stephen Tyndale Reid

The Political Climate in England from 1421-1521

e 1421: Henry VI is born. Henry VI is not the direct ancestor of Henry VIII, but he is a close relative.
e 1422: Henry VI becomes King of England before his 1% birthday.
e 1429: Henry VI is crowned King of England at age 7.

e 1431: Henry VI is crowned King of France at age 10. He is the only English king crowned both King
of England and King of France.

e 1453: Henry VI suffers a severe mental breakdown. His perceived weakness leads to the Wars of the
Roses in 1455.

e 1455: The Wars of the Roses begins. It is a civil war between the House of York and the House of
Lancaster.

e 1461: Henry VI is deposed and flees to Scotland.

e 1465: Henry VI is captured and imprisoned in the Tower of London.
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e 1470: Henry VI is briefly restored to the throne.

e 1471: Henry VI is recaptured and placed in the Tower of London. His only son, Prince Edward, is
killed, and Henry VI is murdered seventeen days later. This ends Henry VI’s male lineage. The Wars
of the Roses will continue on for an additional 14 years.

e 1485: Henry VII defeats Richard III at the Battle of Bosworth Field, ending the Wars of the Roses,
which lasted for 30 years. Richard III dies in battle. Henry VII becomes King of England. He is the
first king of the House of Tudor.

e 1486: Henry VII’s oldest son is born, Arthur, Prince of Wales.
e 1491: Henry VIII is born.

e 1497-1498: At the age of 10, Arthur is betrothed by proxy to Catherine of Aragon, the daughter of
Ferdinand II, the Catholic monarch of Spain. Spain is one of the most powerful European states at the
time. This betrothal is designed to strengthen England’s relationship with Spain. Arthur is under the
canonical age (14) at which one can enter a contract to marry. Henry VII secures a papal dispensation
to allow Arthur to enter a marriage contract with Catherine.

e 1501: Arthur and Catherine marry.

e 1502: Less than six months into his marriage with Catherine, Arthur dies. Catherine would later insist
that the marriage had not been consummated. Henry VIII is now heir to the throne.

e 1509: Henry VII dies, and Henry VIII becomes King of England at age 17. Henry VIII decides to
marry Catherine to maintain England’s alliance with Spain. Henry VIII needs a papal dispensation to
marry Catherine because she was his brother’s widow, and marriage to her was understood to violate
canon law based on Leviticus 20:21. The papal dispensation is granted, and Henry VIII marries
Catherine. We will consider this in more detail below.

e 1509 — 1518: Catherine has six pregnancies by Henry VIII. Three are male, which all die in childbirth
or infancy. One daughter, Mary, lives to adulthood. She will later be known as Bloody Mary.

e 1517: Luther posts his 95 Theses on the Wittenberg door. This is typically considered the beginning
of the Protestant Revolution.

e 1521: Henry VIII writes “Defense of the Seven Sacraments” as a refutation of Lutheran theology. Sir
Thomas More assists with the book. Pope Leo X awards Henry VIII the title of “Defender of the
Faith.”

o In 1534, Parliament will adopt the Act of Supremacy declaring Henry the “Supreme Head” of
the Church of England. In 1538, the Pope excommunicates Henry and revokes the title

“Defender of the Faith.” Henry ignores the revocation and keeps using the title anyway.

o In 1544, Parliament will ratify the style of referring to the British Monarch as “Defender of
the Faith.” To this day, the King / Queen of England bears the title “Defender of the Faith.”
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e Key takeaways from this chronology:

o Based on the life experiences of Henry VI and Henry VII, Henry VIII is keenly aware of the
danger of not being perceived as a strong ruler.

o Henry VIII is also aware of what danger can follow when there is not a clear line of
succession. His obsession with producing a male heir is not without basis.

o Henry VIII is the son of a Catholic king, married a Spanish Catholic princess, obtained a
papal dispensation to marry her, has authored a refutation of Protestant theology, and has
received from the Pope the title of “Defender of the Faith.” He is about as Catholic as one can
be.

The Leviticus 20 Confusion

e 1509: In April, Henry VII dies, and Henry VIII becomes King of England at age 17. Henry VIII
decides to marry Catherine to maintain England’s alliance with Spain. Henry VIII needs a papal
dispensation to marry Catherine because she was his brother’s widow, and marriage to her was
understood to violate canon law based on Leviticus 20:21. The papal dispensation is granted, and
Henry VIII marries Catherine.

e 1527: Catherine is age 41 and will turn 42 on December 16, 1527. She has borne no children in the
prior nine years, and Henry believes Catherine is past childbearing age. Henry wants a male heir to
put the Tudor dynasty on more stable footing. Recall that Henry’s father was the survivor of a civil
war involving disputed claims to the throne.

e Henry decides that he wants his marriage to Catherine declared null and asks Rome for a decree of
nullity.

o The repeated necessity of English royalty to obtain papal permission indicates both the power
that Rome held in England at the time, and England’s willingness to submit to the Pope.

e Henry’s argument for the annulment is that the marriage was never valid based upon Leviticus 20:21.
One of the ironies in this situation is that Henry previously requested a papal dispensation based on
Leviticus 20:21, which is in fact canon law. None of this makes any scriptural sense.

o Lev20:21 KJV - And if a man shall take his brother's wife, it [is] an unclean thing: he hath
uncovered his brother's nakedness; they shall be childless.

o Lev 20:21 prohibits taking the brother’s wife while the brother is alive.
o Deuteronomy actually commands marrying the brother’s widow in certain situations.
o Deu 25:5 KJV - If brethren dwell together, and one of them die, and have no child, the wife

of the dead shall not marry without unto a stranger: her husband's brother shall go in unto her,
and take her to him to wife, and perform the duty of an husband's brother unto her.
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Deu 25:6 KJV - And it shall be, [that] the firstborn which she beareth shall succeed in the
name of his brother [which is] dead, that his name be not put out of Israel.

Mat 22:24 KJV - Saying, Master, Moses said, If a man die, having no children, his brother
shall marry his wife, and raise up seed unto his brother.

o Henry’s argument that his marriage to Catherine is not valid does not make any sense under
the Old Testament law, let alone the dispensation of grace. It is the intentional misreading of
a verse to accomplish Henry’s objective.

o Even under the Old Testament law, it was perfectly proper for Henry to marry Catherine.
During the dispensation of grace, there is absolutely no problem with Henry marrying his
brother’s widow. The only reason for all of these maneuverings is Catholic canon law that is
completely unscriptural.

e Pope Clement VII was not inclined to grant Henry VIII’s requested decree of nullity for a couple of
reasons.

o The first reason is that he would be saying that the earlier dispensation granted by Pope Julius
II was in error. This would undercut papal authority and perhaps encourage other kings to
challenge previous papal decrees.

o The second reason is that Catherine was the aunt of Charles V, Holy Roman Emperor. The
Holy Roman Empire included Germany, Austria, Northern Italy, and other regions. The Holy
Roman Empire did not govern Rome and the Papal States, which were ruled by the Pope, but
the armies of Charles V did physically occupy Rome. As a matter of realpolitik, Pope
Clement VII does not want to create unnecessary problems with the Holy Roman Emperor.

e The Leviticus 20 controversy illustrates the power of Rome. English monarchs felt obligated to obtain

Rome’s permission for marriage and divorce, and Rome had the ability to adopt canon law in
complete defiance of the scriptures.

What Led Tyndale to Leave England to go to Germany

e Tyndale’s life, upbringing and education made him ideally situated to translate the New Testament
into English:

o “[We] can see in Tyndale’s early life the seeds that came to fruition in his later life. These
include knowledge of the Christian faith, personal acquaintance with Catholicism, a capacity
for hard work, being subject to the control of the king and church in every sphere of thought
and action, and awareness of what could be achieved by means of the printed word” (Ryken,
22).

o “After all, he spoke seven languages in addition to his native English. Those languages were
Latin, Hebrew, Greek, German, Italian, Spanish, and French” (Ryken, 32).
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o “The list of what Tyndale carried away from his years of education is as follows: (1) a
brilliant and well trained mind; (2) mastery of the Greek language and skill with language
more generally; (3) salvation of his soul through belief in the work of Christ; (4) a grasp of
Christian theology in the Reformation tradition; (5) an addiction (John Foxe’s term) to the
Bible; (6) independence of thought and courage to pursue truth as he understood it, even in
the face of opposition from the Catholic church” (Ryken, 34).

o Ryken suggests that Tyndale was saved and came to understand Reformation theology
through his college education. As argued forcefully in Alex’s earlier lesson, it is far more
likely that Tyndale was saved and familiar with Reformation theology prior to college though
his early exposure to Lollard thinking. Whichever is the case, it is evident that by the time
Tyndale’s education in England concludes, he is ideally qualified to faithfully translate the
New Testament into the English language.

e 1523: Tyndale moved to London and reached out to Bishop Cuthbert Tunstall, hoping that Tunstall
would support Tyndale’s effort to translate the New Testament into English. Tunstall replied that “his
house was full.”

o Tunstall was philosophically opposed to the translation of the word of God into English but
rather than say so, he used the passive voice and said that he lacked the resources to support
Tyndale’s aspiration. The truth is that he lacked the desire.

o “Atthe very time of Tyndale’s residence in London, Tunstall called a meeting of London
printers and booksellers to announce a strict policy of censorship. No book was allowed to
enter the country from the Continent without episcopal permission. Books printed in London
itself needed to be approved by a board of censors. Tyndale saw that while printing of
Reformation materials was flourishing on the Continent, it was a dead end in England”
(Ryken, 43).

o “Tyndale realized it would be impossible to translate the Bible in England. It had been more
than a century since the enactment of the Constitutions at Oxford in 1408 forbade the reading
of any non-approved English Bible. Neither Bishop Tunstall nor Cardinal Wolsey made any
attempt to authorize the reading or translating of any Bible other than the Latin. The bishops
were unrelenting in their attempts to enforce the Constitutions. . . .

Tyndale had two choices. He could remain in London and wait for better days or leave his
beloved England and translate elsewhere. His enthusiasm and burden to see even the plowboy
have the Scriptures in his language dictated against postponement. The only option was to set
sail for Germany. After all, Germany was a hotbed of the reformation and there he could find
sympathizers and proceed unhindered in his work” (Brake, 96-97).

e 1524: Tyndale fled to the Lutheran provinces in Germany where he could work on his translation
without interference.

o “He was aware of what he was foregoing—marriage, family, a stable life, security, and a

predictable income. Because Tyndale was leaving England to engage in the illegal act of
Bible translation, he left in secrecy. . . . A register at the university [Wittenberg] may indicate
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that Tyndale maintained his anonymity by adopting a fictitious name based on a somewhat
common practice of reversing the order of the two syllables of his last name” (Ryken, 49).

“Luther’s vernacular New Testament had made its appearance in 1522, just two years before
Tyndale’s residence in Wittenberg. It gave Tyndale both an inspiration and model or
prototype for how to do it” (Ryken, 49).

e Since Tyndale is present in Wittenberg in 1524, the obvious question is what interaction and
relationship did Tyndale have with Martin Luther. Alex will examine this subject carefully in Lesson
8: Prologues, Prefaces, & Protestantism: Assessing Tyndale’s Theological Beliefs Through the
Lenses of His Own Writings.

O

“Luther famously produced his New Testament in five months, and Tyndale possibly in the
equivalent of a year” (Ryken, 50).

e Tyndale relocated from Wittenberg to Cologne.

O

“Why Tyndale wished to leave Wittenberg for Cologne is easy to reconstruct. Cologne was a
hub of printing, with no fewer than twenty presses in operation. It was also a port city with a
thriving commercial export business. A specialty was extensive business connections in
England. . . . A downside of Cologne was that it was a Catholic city where Protestants needed
to guard their activities from public view” (Ryken, 51).

Persecution in Cologne

e In 1525 (or perhaps 1526), Tyndale settled in the German city of Cologne, with his new assistant
William Roye. With the translation of the New Testament into English now complete; the next task
was to ensure its printing and distribution. They chose to produce the work at the printing house of
Peter Quentell (McGrath, 72).

O

“However, Quentell’s presses were also producing the works of Johannes Cochlaeus, a noted
opponent of Luther, who happened to learn of Tyndale’s project. It seems that some of
Quentell’s printers became drunk in a public tavern one evening, and let slip that three
thousand Lutheran New Testaments were being produced in English, right under the noses of
the Catholic authorities. Word of this soon reached Cochlaeus, who was no fool, and could
see his star rising in the German Catholic firmament if he were to expose and block this
project. He arranged for a raid on Quentell’s presses. Tyndale and Roye, however, managed
to escape and salvage at least some of their printing, along with the text of the translation. . . .
Undeterred, they moved their printing operation farther up the Rhine to the city of Worms,
and began the tedious process all over again using the presses of Peter Schoeffer” (McGrath,
72).

e Not only did Cochlaeus interrupt the printing in Cologne, he also notified King Henry VIII of
Tyndale’s clandestine activities:
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o “Cochlacus took immediate steps to inform the public authorities, and through an order from
the senate the press was stopped. He likewise, by letters, warned Henry VIII and his
councilors, and directed them to give orders at every seaport to prevent the introduction of the
baneful merchandise. Anticipating any further action of the senate, Tyndale hastens to the
printers, and securing his manuscript and the pages already printed, escapes the net of the
fowler by fleeing the city. We next hear of Tyndale at Worms, where, without further
opposition, he succeeds in his long cherished design” (Condit, 100).

o “Through avenues unknown to posterity, Tyndale was alerted to his impending danger and
escaped not only in person but with the printed pages of his translation of Matthew’s gospel”
(Ryken, 52).

e Tyndale fled to Worms.

o “The city was not only Protestant in sympathy; it also had well established ties with England.
... A side benefit of Worms was that it was the site of an esteemed Jewish community. . . . In
fact, “Worms was as good a place to study Hebrew as any in Christendom’” (Ryken, 52).

o Consider whether God was working his purposes in some of the opposition that Tyndale
encountered.

o Pro16:9 KJV - A man's heart deviseth his way: but the LORD directeth his steps.

o Rom 8:28 KJV — And we know that all things work together for good to them that love God,
to them who are the called according to [his] purpose.

o It was long believed that nothing of the Cologne printing survived. However, in 1836, eight of the
original quarto sheets were discovered bound into another work. These sheets help us to gauge the
influence of Luther upon Tyndale’s work.

o “The pages include a “prologue,” which is dependent at points upon Luther’s own prologue
to his 1522 German New Testament. This was not included in the 1526 printing of Tyndale’s
work, . . .

The list of contents of the New Testament follows a convention that existed within Lutheran
circles at this stage, which regarded four New Testament works—Hebrews, James, Jude, and
Revelation—as being of dubious authenticity. These were placed at the end of the contents,
and not numbered. Tyndale appears to have been obliged to follow this convention by Peter
Quentell himself. The 1526 printing abandoned this convention” (McGrath, 72-73).

Bojko, Reid, & Ross Tyndale Conference



65

The Surviving Cologne Fragment
e The surviving Cologne Fragment consists of 31 leaves (62 printed pages), although some sources
informally describe it as "31 pages" because they are counting the surviving leaves rather than both
sides. Only one copy of the Cologne Fragment is known to exist. It is preserved in the British
Library's Grenville Collection.
e The fragment contains:
o Tyndale's Prologue to the New Testament
o A table of contents
o A woodcut illustration of St. Matthew

o Matthew 1:1-22:12 with marginal notes and cross-references.

o The rest of the original Cologne New Testament was lost after the printing was interrupted by
authorities.

Luther’s Influence on Tvyndale is Evident in the Cologne Fragment

o The following screenshots illustrate that Tyndale’s 1525 New Testament was greatly influenced by
Martin Luther’s 1522 New Testament in terms of both content and formatting.
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Luther’s 1522 Prologue
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Tyndale’s 1525 Prologue
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Luther’s 1522 Table of Contents
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Tyndale’s 1525 Table of Contents
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Luther’s 1522 Matthew 1 with Marginal Notes
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Tyndale’s 1525 Matthew 1 with Marginal Notes
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Examples of The First Verses Translated by Tyndale into English

The Cologne Fragment consists only of Matthew 1:1-22:12.

Matthew 5:22 e eyt g o v
unger ofindgement. 2ot 3 (ay vatoycn /robofoever yeoan
grexeibt byo brotbar/Ahalbemdaunger ofindgemee, Wi
fecver fhallfay vneo biv brother xracha /balbe in daiiger ¢
acoiifeill. Bo: vwhofoever fhall fav vnre bis brotherthounfo
le/(Halbeindaunger of bell fyre.Therfore whe thou offerd

But I say unto you, whosoever is angry with his brother, shall

be in danger of judgement. Whosoever shall say unto his

brother racha, shall be in danger of a council. But whosoever
shall say unto his brother thou fool, shall be in danger of hell fire.

Comment: Tyndale does not include “without a cause”

Matthew 6:13 _
cafpas vo. Lcdevsnottin totemptracion, but delpvrevs
omyvcll/Amen. Soz and pfyc(ball faageve othermenthes
etreafbafes/voure fatherin bevé fhall alio fosctere von. 3t

Lead us not in to temptation: but deliver us from evil/Amen.

Comment: Tyndale does not include Matt 6:13b — “For thine is the kingdom and the power, and the
glory for ever.” But Tyndale will add this in his 1534 New Testament. This is evidence of Tyndale
translating under exigent circumstances with the hope that others would review his work and correct
it as needed and that Tyndale himself would correct it in the future as opportunity allowed.

lx?gt}lew 12f4i7. YT SR u WA AR AUVILDY UL "'I—"]H‘ IOIPfart
it hun, .Eb:.mron faydevnto bim : bebolde tby mothey
andehy breehre [¥30¢ with oue/de prynge to fpeakewiththe

Then one said unto him: behold thy mother and thy brethren
stand without, desiring to speak with thee.

Comment: Tyndale includes Matthew 12:47, which is omitted in the Critical Text.
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Matthew 16:2-3 ORI AP A AR NELLE A R 1
(B ven, Beanfivered and faide vnro them: At ever
ye faperwe fhallhave fagre vocdder.andehatbe canethe (Fye

~yoreed:2ithemornige:vefape/todaye halbe foule voedder/s

‘thatbecanfethe (Fyeietrdbels usandrecd, Oyeppocryet/pe
can difcernethe faffion of the (Fre:and can penotdifceene t
‘E Q‘Bfm‘_oflbc r)‘mcﬁ:‘?.: _bt frow-crt'r‘nactﬁf.: m ahv': e 1.35

FT) LW Y A

He answered and said unto them: At even ye say, we shall have
fair weather, and that because the sky is red: in the morning: ye
say, today shall be foul weather, and that because the sky is
troublous and red. O ye hypocrites, ye can discern the fashion
of the sky: and can ye not discern the signs of the times?

Comment: Tyndale includes Matthew 16:2-3, which is questioned in the Critical Text.

Matthew 17:21 i B vrere e puremsse B RIS A'S 4 W M
fhuide eny thinge be vnpoffible for you todo. 22ne thiaky
goeth notcutbut by pragcrand fafiinge. '

But this kind, goeth not out but by prayer and fasting.

Comment: Tyndale includes Matthew 17:21, which is questioned/omitted in the Critical Text

Matt 18:11
. ) p o Ty --,7:..-7--‘ “I'u:l:l"‘?\l:'il ly‘l“tl\-l.'"y
fa-ber/whidb 1o bevé. Ye and the fofic of mdis come re (ave
thar whichia lofte, Bowe shynke e, Y fa mabad anbodred

Yea, and the son of man is come to save that which is lost.

Comment: Tyndale includes Matthew 18:11, which is questioned/omitted in the Critical Text.
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l\;atglf%ZO:l'6 i e A B L LR LAt IR
@02 Oe the lafie (halbe fyrfi /and the fyeft (valbe lafic
or maty are called/andfevoc be dyofen, .

F R PN |

So the last shall be first, and the first shall be last. For many
are called, and few be chosen.

Comment: Tyndale includes “for many are called and few be chosen” which is questioned/omitted in
the Critical Text.

A couple clear observations can be drawn from the Cologne Fragment.
o These Cologne readings largely agree with the Greek text later called the Textus Receptus,
and with the KJV, against later critical omissions at Matthew 12:47; 16:2-3; 17:21; 18:11;
and 20:16. Matthew 5:22 and 6:13Db are the exceptions, and both follow Erasmus. The 1525

text is an interrupted first printing, not yet Tyndale’s revised New Testament.

o Tyndale’s wording is very similar to the KJV.

The Prologue to the Cologne Fragment Reveals Tyndale’s Mindset and Approach to Translation

Similar to Martin Luther’s 1522 German New Testament, Tyndale included a Prologue to his 1525
New Testament. The Prologue is revealing of Tyndale’s thinking.

“I have here translated (brethren and sisters most dear and tenderly beloved in Christ) the new
Testament for your spiritual edifying, consolation and solace: Exhorting instantly and beseeching
those that are better seen in the tongues than I, and that have higher gifts of grace to interpret the
sense of the Scripture, and meaning of the Spirit, than [, to consider and ponder my labor, and that
with the spirit of meekness. And if they perceive in any places that I have not attained the very sense
of the tongue, or meaning of the Scripture, or have not given the right English word, that they put to
their hands to amend it, remembering that so is their duty to do. For we have not received the gifts of
God for ourselves only, or for to hide them; but for to bestow them unto the honoring of God and
Christ, and edifying of the congregation, which is the body of Christ” (Tyndale, Prologue).

o Tyndale’s humility is evident. He has no pride of authorship. He wants his work to be revised
and improved upon because his sole concern is that the scriptures be accurately translated
into English. Tyndale believed it was the duty of other members of the body of Christ to
review and improve his translation. Service in the body of Christ is a team sport.

“The causes that moved me to translate, I thought better that others should imagine, then that I should
rehearse them. Moreover I supposed it superfluous, for who is so blind to ask why light should be
shewed to them that walk in darkness . . . ” (Tyndale, Prologue).

o Tyndale is saying that his purpose in translating is self-evident and more than obvious. His
desire is to give light to those in darkness.
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o Psa119:130 KJV - The entrance of thy words giveth light; it giveth understanding unto the
simple.

e “After it had pleased God to put in my mind, and also to give me grace to translate this fore rehearsed
new testament into our English tongue, howsoever we have done it. I supposed it very necessary to
put you in remembrance of certain points, which are: that ye well understand what these words mean:
the old testament, the new testament, the law, the gospel, Moses, Christ, nature, grace, working and
believing, deeds and faith; lest we ascribe to the one that which belongeth to the other, and make of
Christ Moses, of the gospel the law, despise grace and rob faith, and fall from meek learning unto idle
despitions, brawling and scolding about words” (Tyndale, Prologue).

o Tyndale spends most of the Prologue defining basic terms such as old testament, new
testament, law, gospel, etc.

o Q: Why does Tyndale spend so much of the Prologue defining basic terms?

o The English people have not had the scriptures in their own language. Tyndale is keenly
aware that the English people have been deceived as to the meaning of basic Bible terms, and
Tyndale is trying to eliminate the confusion.

o “Ifye would teach, how could you do it so well, and with so great profit, as when the lay-
people have the scripture before them in their mother tongue? For then should they see, by
the order of the text, whether thou jugglest or not” (Tyndale, Obedience).

e The Prologue is essentially an extended gospel presentation.

o “By faith are we never with out love and good works, yet is our saving imputed neither to
love nor unto good works, but unto faith only.” (Tyndale, Prologue)

o “Whatsoever good thing is in us, that is given us freely with out our deserving or merits for
Christ's blood's sake.” (Tyndale, Prologue)

o “but because I am heir of Heaven by grace and Christ's purchasing.” (Tyndale, Prologue)

e The Cologne Fragment reveals Tyndale’s clear motivation to give light to those in darkness.
Accordingly, his translational choices were designed to produce a readable text accessible to English
speakers.

e Ignoring the spelling difference, what is immediately apparent upon review of the Cologne Fragment

is its similarity to the KJV phrasing. Tyndale’s language was going to endure, and the wording of his
subsequent translation work will ultimately account for the vast majority of the KIV New Testament.
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Appendix A
Tyndale’s Treatment of “without a cause” in Matthew 5:22
Prepared by Alex Bojko & Bryan C. Ross

Early Greek Evidence

e In the body of Lesson 3 it was noted that the Cologne Fragment (1525) did not include the phrase
“without a cause” in Matthew 5:22. This phrase was never added to the text by William Tyndale
during his lifetime despite his later revisions to the New Testament. Put another way, the 1526
Worms New Testament as well as his 1534 and 1535 revisions never added the phrase “without a
cause” to Matthew 5:22.

o This is curious given the fact that all the Greek evidence available to Tyndale during his lifetime
testified to the inclusion of the phrase in the text. The following screenshots from the 1514
Complutensian Polyglot and the five editions of Erasmus’s Greek New Testament all bear witness
to the fact that the Greek word &ixjj, underlined below in red, for “without a cause” was in the text
of Matthew 5:22.

1514 Complutensian Polyglot

ot Peyd A" AEy D vuip.oTI maqro OpYIZO/
uepog/ Tad' ahe?\cpa) AV TOV €Ik, " po)(oc £C =~
T TH® I"PIOSI. ‘o¢ Ay eI Tco"alﬁe?\cpco au-=
- FOU* paKa, 'EpoXogmesTan Ta " GUPEAPI® . *OG

The Greek word ixjj for “without a cause” in the text of Matthew 5:22 in the Complutensian Polyglot.
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1516 Erasmus Greek NT

& 2y povedaa,tvoxos ¥sat ™ ap?o‘a.'f')-t:v 8
ALy Yaip b wiks b o9y loplireg T &/
Peagp BT tink, Poxog Esos TH Ke178,0

R 2yt o &dagB ko §axa, Wol

The Greek word ¢ikjj for “without a cause” in the text of Matthew 5:22 in Erasmus’s 1* edition of the
Greek NT from 1516.

& &p govevon, Froxos e Ti ngive o byl JE
ALY VTP, 0TI WG O 3137335 wenog 6 s
AP AU Txk, EvoXoe Tsas TH ugiod » 08
J &p Yy 6 aderon v eaKA 5 TVOX0G
Zsar b cunsd'eiw , 0 ) & ey p@'gé 5 Evof

The Greek word eixjj for “without a cause” in the text of Matthew 5:22 in Erasmus’s 2™ edition of the
Greek NT from 1519.
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* &z cpc;';aﬁa'g,’e'vox@-' tsat TH ugfm.lqm'i JE
Afyw VMR, ST was 0 29130
&deAPE BT xh,fvox @ Esar TH weiden Og
& 3p Yoy 6 2der oS v gaxa, LoxG?
s w a'uusJ"gfq:,‘Ss 4 ap ’s'ml_l Mge‘,?e'vo/ |
x© ¥sar fig Al ylewap ™ zuedes tap
ou mpocpiens © d'Bedp dou twi 76 Judia
Biigiop,ue2) exd pvnddio, i1 § &deApds dou

The Greek word ¢ixjj for “without a cause” in the text of Matthew 5:22 in Erasmus’s 3™ edition of the
Greek NT from 1522.
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1527 Erasmus Greek NT

qaovsxld'ag, 06 d' & ap cpom/ a'fs avoxos
ssoa T™H ag:a'a. tyo ALy Uuip,
ot 'asou; 0 ogytZo m/@’ () aJ‘s?t
¢ ow-rzs ﬂﬁ,evox@J esal TH xgu
o’a. oc; I ap mﬂl w adAPD «UTY

g, evox@/ €S0 w o‘cweJ‘g:w -
%0 &' B ap eIy .ucoge, avoxoc; esoa. £ig

The Greek word eixjj for “without a cause” in the text of Matthew 5: 22 in Erasmus ] 4th ed1t10n of the
Greek NT from 1527.

1535 Erasmus Greek NT
g

Sswe 73 Lolast. by f Ay Uiy, 071 wis § ogy;fo.-
pﬁy@*w acdthcpu o) 76 emu,qva)(@- esve7ie les-
T . a¢ Il e awywaa’thcp@ au'nsi fa:xuc, wax@‘
ﬁm w atwtd!em o¢ d¥ ey ﬂwu ywp& 4 w%@-‘
tsw dg 7l yeqrvow T8 wgos . cek oul -Jr?oorcpt-

The Greek word ik for ‘without a cause” in the text of Matthew 5:22 in Erasmus ] 5th edition of the
Greek NT from 1535.

e The early Greek evidence presents a notable historical difficulty for explaining William Tyndale's
omission of “without a cause” in Matthew 5:22. Every major printed Greek source available to
Tyndale, including the Complutensian Polyglot and all five editions of Erasmus's Greek New
Testament, contained the word &ixjj, meaning “without a cause,” “rashly,” or “unadvisedly.”
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Consequently, there was no known printed Greek evidence accessible to Tyndale that would have
justified omitting the phrase on strictly textual grounds.

Erasmus’s Latin Column

e As we consider why Tyndale might have not translated the Greek word eix7j in Matthew 5:22,
despite its clear presence in the Greek text, it is important to remember that all 5 editions of the
Erasmine Greek were diglot Bibles containing both Greek and Latin columns. Consider the
following images from the 1516, 1519, and 1522 editions.

1516 1* Edition

aiit occiderit, obnoxius erit iudicio . At
* ego dicouobis, qd ois qirafcitur fracri
figo temere,obnoxius eritiudico . Qui-
cuiqp uero dixerit fracri fuo raca.obnoxi

Ay AN ;J:umn'-rﬂ.'l!l)

K2y povedon,Yvoxos ¥sae T wpioa gy M
Ay Unip, 1 wis b ogyidoplwos T &
feagH au’mﬁhoxﬁw TH xg\im,‘&g
& Bptims & &fagd W g'ccm,':'vo./ ‘

e Note that in Erasmus’s first edition the Greek word ¢ixjj corresponds with the Latin word temere
in the Latin column. Further note that femere is in the same font as the rest of the verse in the
Latin column.

1519 2™ Edition
g i ne A & ! T - QLRSS SR T
&&p govelay, roxog ¥sw T ngica 1y & teribus, NG oches.Qm}gs aiit occiderit,
Adye Wuip, S wde o dpyiidmenos B8 & obnoxiuserit iudicio.At ego dico uobis,
feApd &um_’%'e'qu’im T xsica, % quod quifquis irafcitur fratri fiio temere;

& ap Yimy 6 adergd xuTw ghina, Boxog  ODNOXIUS eritiudicio. () uict vero dixe

e The second edition of Erasmus places the Latin word femere in italics visually distinguishing it
from the rest of verse 22 in the Latin text. The same thing occurs in the Erasmus’ 3™ edition from
1522, which would have been the primary edition utilized by Tyndale.

1522 3" Edition
R T T B e
* $8p govsian,Yrox@” tsw i nelvatyd & Nonocddes. %qums autem occiderit,’
Afyo vuip, ST wds o beylopw®” WS obnoxius erit iudicio . At ego dico uobis,

& eAPE BT busd o 5ot TH eiodt, 9

uod quifquis irafcitur fratri {go temere,0bs
& Bp Y B aderpd vt §¢u«‘, Tox®

noxius etit iudicio, Quicund; uero dixerit
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e The remaining two editions of Erasmus (1527 & 1535) are exactly the same as the 2" and 3™
edition pictured above.

e Could it be that Tyndale saw the italicization of the Latin word femere and elected not the
translate the corresponding Greek word ¢ixjj despite its clear presence in the text? Whether
Erasmus intended the italicization of temere as a signal of textual uncertainty remains unclear.
Nevertheless, the visual distinction is noteworthy because it occurs precisely at the point where
Erasmus's annotations repeatedly question the originality of the corresponding Greek word &ikjj.

e Taken together, Erasmus's annotations (see the next section) and his treatment of temere in the
Latin column suggest that the presence of ¢ixjj in the printed text did not necessarily imply
confidence in its authenticity. While Erasmus preserved the traditional reading in all five editions
of his Greek New Testament, he simultaneously drew attention to evidence that called the word
into question. This distinction may help explain how early translators such as Luther and Tyndale
could omit “without a cause” despite encountering ¢ixjj in the Greek texts available to them.

Erasmus’s Annotations

e In addition to being included in the text in the Complutensian Polyglot (1514) and all five
editions of Erasmus the passage is also explicitly addressed in Erasmus’s “Annotations” or
comments about the text as the following screenshots demonstrate.

1516 Annotation on Matthew 5:22

Qui irafcitur fratri (uo.) [n ndnullis Graecorum codicibus affcriptum eft, i, temes
re,aut fine caufa. Verum Hieronymus edifferens hunc locum.Itemq fecundo dialogo
aduerfus Pelagium,negat id in uetuftis acbona fidei exemplaribus repertum.Et ad
tum uidetur ab audaCuFo quopiam,qui ceu mitigare uoluerit, quod alioqui durius di
¢tum uidebatur, At quin cadem opera in cxteris idem adiecit,éi Proinde Diuus Hie
ronymus duas has uoces iubet eradi. Quand; prior lectio magis probatur Laurentio.

nfilio.) & cuwsdio. Non eft puad,quod d;:‘Efum fignificat confilium, fed cuvsdyio,

quod confeffum iudicum fignificat.In huiufmodi confefiibus uclutapud Gracos Am-~
phictyonum grauiores caulz folent agitari.

- - - - - P — - - L AL B R

e Erasmus in his 1516 Annotations states the following regarding “without a cause” in Matthew 5:22:

o “Whoever is angry with his brother.” In some Greek manuscripts, &ixjj is written, that is,
rashly or without cause. But Jerome, explaining this passage, and likewise in the second
dialogue Against Pelagius, denies that it is found in the ancient and reliable copies. And it
seems to have been added by some rather audacious person, who wished, as it were, to soften
what appeared to have been stated somewhat harshly. Yet, by the same procedure, he added
the same word in the other passages. Therefore, Saint Jerome orders these two words to be
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erased. Although the earlier reading is preferred by Laurentius [Lorenzo Valla]” (Translation
provided by ChatGPT).

1519 Annotation on Matthew 5:22

1@ uiirafditur fratri fso. ) [In ndnullis Graecorum codicibus afcriptum eft, wnd, id eft,

temere,aut fine caufa, Werum [Hieronymus edifferens hunc locum, iterfig fecundo dialo  Sine caufa
o aduerlus Pelagium, negat id in uetuftis,ac bonz fidei exemplaribus repertum . Etad/ additumau

ﬁn’:ﬁ uidetur ab audaculo quopiam,qui ceu mitigare uoluerit, quod alioqui durius dict ©°r¢ Hieror

aridebatur, At quin eadem opera in ceteris idem adiecit, i . Qui dixerit rachafine caus *Y™0%

{a,qui dixerit fatue fine caufa.Proinde ditus Hieronymus duas has uoces fine caufa,iubet

eradi. Quanf prior lectio magis probatur Laurentio,Et Chryfoftomus homilia in Mat

thaeum decimalexta,legere uidetur %, diftingugs iram opportunamab intempeftiva, - - - -,

& negans affectum penitus eximi nobis,fed cohiberi duntaxat ac regi, ! - e A

e FErasmus in his 1519 Annotations states the following regarding “without a cause” in Matthew 5:22:

o “Whoever is angry with his brother.” In some Greek manuscripts the word &ixjj is added—
that is, rashly or without cause. But Jerome, in his exposition of this passage and likewise in
his second dialogue against Pelagius, says that it is not found in the ancient and trustworthy
copies, and that it seems to have been added by some bold person who wished to soften what
otherwise appeared too harshly expressed. Indeed, by the same liberty he added in the
following clause as well, eixfj— Whoever shall say “Raca” without cause,” and so on.
Therefore, Jerome orders that these two words, without cause, be erased. Yet the earlier
reading is preferred by Laurentius [Lorenzo Valla]. And Chrysostom, in his sixteenth homily
on Matthew, seems to read ¢ixjj, distinguishing appropriate anger from intemperate anger, and
asserting that the emotion should not be entirely removed from us, but merely restrained and
governed” (Translation provided by ChatGPT).

1522 Annotation on Matthew 5:22
BE BN ‘.Ul.'-l—‘ - BT W ww AR — g —

Qui irafcitur fratri fuo.) In nonnullis Gracorum codicibus aﬂ'cr!'pt?m eflt,indg, id eft,
Temere,aut finecaufa, Verum Hieronymus edifferens hunc locd iterhia fecundo dialo-
go aduerfus Pelagium,negat id in uetuftis,ac bonx fidei exemplaribus repertum. E‘_t'ﬂrfi:
ditum uidetur ab audaculo quopia,qui ceu mitigare uoluerit ’q&a(‘i alioqui durius diCid
uidebatur. At quin eadem opera in cateris idem adiccit, & ; (Qui dixerit racha fine cau
fa,qui dixerit fatue fine caufa.Proinde diuus Hieronymus duas has uoces,Sine caufa,ix
bet eradi. Quand prior lectio magis probatur Laurentio . Et Chryfoftomus homilia in
Matthzit decimalexta,legere uidetur tixj diftinguens iram opportunam ab intepeltiua,
& negans affeum penitus eximi nobis,fed cohiberi dtitaxat acregi. Quid hic adferent
qui contendiit hanc tranflationem ab Hieronymo fuiffe caftigatam?, Q uod damnatre/
liGum eft,& qd reli® eft ad fenfum pertinet nG ad uerba,quz uidet alicubi neglexifle.

Bl vy

el it Aimnnn mm 1

e FErasmus in his 1522 Annotations states the following regarding “without a cause” in Matthew 5:22:
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o “In certain Greek manuscripts it is written ¢ix7, that is, “rashly” or “without cause.” But
Jerome, when he published this passage, likewise in the second dialogue against Pelagius,
denies that it is found in the better Greek copies. And from what has been said it appears to
have been added by someone audaciously, who wished to alter what seemed to be somewhat
difficult. And although in the same work he adds the same word, eix7j, “without cause,” he
says: “Whoever has said Raca without cause, and whoever has said ‘fool’ without cause.”
Therefore the two words of the divine Jerome, “without cause,” ought to be understood. And
the earlier reading is more strongly supported by Laurentius [Lorenzo Valla]. Chrysostom, in
his homily on the tenth chapter of Matthew, reads &ix7j, distinguishing the matter between
“without cause” and “inconsiderately,” and entirely removes from us the emotion of anger,
but only restrains us from the abuse of it. What could those who maintain that this translation
was corrupted by Jerome bring forward? For he condemns the thing itself, and what remains
pertains to the sense, which he seems to have neglected in some places” (Translation
provided by ChatGPT)

1527 Annotation on Matthew 5:22

* Quiirafcitur frarri {uo,) Innonnullis Gracorum codicibus affcriptum eft €, id eff,
Temere,aut ine caufa, Verum Hieronymus edifferens hunc locii, item& fecundo dialos Sine caufa ad
goaducrfus Pelagium,negat id in uetuftis, ac bonz fidei exemplaribus reperti,Ec addi, ditum autore
tum uidetur ab audaculo quopiam,qui ceu mitigare uoluerit,quod alioqui durius didi Hieronymo.
uidebatur, At quin eadem opera in caeteris idem adiecit,tit Qui dixerit racha fine caur

fa,qui dixerit fatue fine caufa.Proinde diuus Hieronymus duas has uoces,Sine caufa, iw

bet eradi,Quang; prior lectio magis probatur Laurentio, Et Chryfoftomus homilia tn
Matthaeum decimalexta,legere uidewr T, diltinguens iram opportunam ab intemper

ftiua,8 negans affectum penitus eximi nobis,fed cohiberi duntaxat ac regi, His confens

tanea {cribit Theophylactus,Non erat opus hic diftinguereiram iuftam ab iniufta, aut

iram carnis ab ira anima;aut iram qua iralcimur homini & qua irafcimur hominis uitios

< {i fentiamus

{i fentiamus domini hic loqui de ira uulgari,qui eft motus animi téndens ad ultion€ dos
loris,nimir& primus ad homicidii gradus, Alioqui & iudex r?Uf ciiira punit nocentem,
peccat aut certe imperfectus eft,qui hic Chriftus doceat perfecta, Veri ut redeamus ad
particulam %, id eft.fine caufa,qua diuus Hieronymus negat effe in ueris exéplaribus,

uid hic adferent qui contendunt hanc translationem ab Hieronymo fuille caftigatam?
6{;0(1 damnat reliét eft,& quod reli&ii eft ad fenfum pertinet no ad uerba, qua uidet
alicubi neglexiffe, Auguftinus lib,retra&.x, cap,, teftatur in Gracis codicibus ng addi
{ine caufa,Na in fermone habito in monte,uult etiam in caeteris duabus partibus fubaus
diri,qui dixerit,racha,{ine caufa,qui dixerit,fatue, {ine caufa,

- a -

e FErasmus in his 1527 Annotations states the following regarding “without a cause” in Matthew 5:22:

o Whoever is angry with his brother.” In some Greek manuscripts the word eixjj is added—that
is, rashly or without cause. But Jerome, in his exposition of this passage and likewise in his
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second dialogue against Pelagius, says that it is not found in the ancient and trustworthy
copies, and that it seems to have been added by some rash person who wished to soften what
otherwise appeared too harshly expressed. Indeed, the same person also added in the
following clause eix/j— “Whoever shall say ‘Raca’ without cause,” and so forth. Therefore,
Jerome for a long time ordered that these two words, without cause, be erased. Yet the earlier
reading is preferred by Laurentius [Lorenzo Valla]. And Chrysostom, in his sixteenth homily
on Matthew, seems to read &ixjj, distinguishing appropriate anger from unseasonable anger,
and teaching that the emotion is not to be entirely removed from us, but merely restrained and
governed. Theophylact writes in agreement with these things. It was not necessary here to
distinguish just anger from unjust anger, or the anger of the flesh from that of the soul, or the
anger by which we are angry with a man from that by which we are angry with a man’s vice.
If we take the Lord here to be speaking of ordinary anger—that is, a movement of the soul
tending toward vengeance for injury—it is clearly the first step toward murder. Otherwise, the
judge who punishes the guilty in anger would also sin, or at least be imperfect, which cannot
be, since Christ here teaches perfection. But to return to the phrase &ixjj, that is, without
cause, which the blessed Jerome says is not found in genuine copies: what answer will those
give who claim that this rendering was criticized by Jerome? What he condemns has been
omitted, and what has been omitted pertains to meaning, not to words, which he seems in
some cases to have neglected. Augustine, in Retractions Book I, Chapter 19, bears witness
that in the Greek manuscripts without cause is not added. For in the Sermon on the Mount he
wishes also in the other two clauses that it be understood: whoever shall say, “Raca,” without
cause; whoever shall say, “Fool,” without cause” (Translation provided by ChatGPT).
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1535 Annotation on Matthew 5:22

e smsssLprEmARELL & EELS RS RAJEEREL VRS RRS AT AT MIANA AT ASRARYM R TR RSARWA W R RS IR

Quiirafcitar fratri fuo.) In nonnullis Greecori codicibus afcriptum eft tixg, id eft, Te/ |
mere, aut fine caufa, Verum Hieronymus edifferens hunc locum, item; fi cundo dialogo |
aduerfus Pelagium, negar id in uetultis, ac bonz fidei exéplaribus repertum, Eraddizum

uidetur ab audaculo quopiam, qui ceu mitigare uoluer:t, quod alioqui du rius dicium uiv
debatur. At quin eadem opera in caeteris idem adiecit, uxar Qui dixeritracha fine caufa,
qui dixerit fatue fine caufa. Proinde diuus Hieronymus duas has uoces, Sinc caufa.iubet
eradi. Quand prior lectio magfs probatur Laurentio, Er Chryfoftomus homilia in Mat,
thaeum decimafexta, legere uidetur txi, diftinguens iram opportunam ab intempelftita,
& negans affectum penitus eximi nobis, fed cohiberi duntaxat ac regi. His confentanca
{cribic Theophylactus.Non eratopus hic diftinguere iram fuftam ab iniufta,aut iram car/
nis ab ira animz, aut iram qua irafcimur homini & qua iralcimur hominis uitio, {i fentias
mus dominum hic loqui de fra uulgari, qui eft motus animi tendens ad ultionem doloris,
nimirum primus ad homicidium gradus. Alin?tui & iudex qui cum ira punit nocentem,

peccataur certe imperfectus eft, quum hic Chriftus docear perfe@a. Verum utredeamus

ad particulam &, ideft, fine caufa, quamdiuus Hieronymus negat effe in ueris exems
plaribus,quid hic adferent qui contendunt hanc translationem ab Hieronymo fuiffe caftis
gatam¢ Quod damnatrelictum elt,& quod reliGum eft ad fenfum pertinet non ad uerba,
quz uiderur alicubi neglexitle, Augufltinus lib.retrad.r. cap.19. teltatur in Graais codicir
bus 06 addi fine caufa,Nam in fermone habito in monte,uult etiam in cateris duabus par/
tibus {ubaudiri,qui dixerit,racha,fine caufa,qui dixerit,fatue,fine caufa,

e Erasmus in his 1535 Annotations states the following regarding “without a cause” in Matthew 5:22:

o “Whoever is angry with his brother.” In some Greek manuscripts, &ixij is written, that is,
rashly, or without cause. But Jerome, explaining this passage, and likewise in the second

book of his Dialogue Against the Pelagians, denies that this was found in ancient and reliable
copies. He adds that it seems to have been inserted by some rash person who wished to soften

what appeared to be a rather harsh saying. But why, by the same process, did he not add the
same word in the other instances, ix7j? For the one who said, “Raca, without cause,” would
also have said, “Fool, without cause.” Therefore, the holy Jerome orders these two words,
“without cause,” to be removed. Nevertheless, the former reading is preferred by Laurentius
[Lorenzo Valla]. And Chrysostom, in his sixteenth homily on Matthew, appears to read ix7,
distinguishing a proper and appropriate anger from anger that is inappropriate, and denying
that the emotion itself can be completely removed from us, but saying that it must merely be
restrained and governed. Theophylact writes things consistent with this. There was no need
here to distinguish righteous anger from unrighteous anger, or anger of the flesh from anger
of the soul, or the anger by which we are angry with a man from that by which we are angry
with a man's fault. We judge that the Lord is speaking here about ordinary anger, which is a
movement of the mind tending toward the infliction of punishment for an injury—in other
words, the first step toward murder. Some [say] that even a judge who punishes a guilty
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person in anger sins, or at least is imperfect, since here Christ teaches perfection. But, to
return to the particle ¢ix7j, that is, “without cause,” which the holy Jerome denies to be present
in the true copies: what do they bring forward? What do they argue, when they contend that
this translation was corrected by Jerome? What he condemns has been left out, and what he
leaves [or retains] pertains to the meaning rather than to the words, which he seems to have
neglected in some places. Augustine, in Book I of his Retractations, chapter 19, testifies that
“without cause” is not added in the Greek manuscripts. For, in the Sermon on the Mount, he
wishes it also to be understood in the other two parts [of the saying]—[namely, in the clauses
concerning] “Raca” and “fool”—" (Translation provided by ChatGPT)

e Across the successive editions of the Annotations on Matthew 5:22, Erasmus's fundamental textual
judgment remains remarkably consistent. From 1516 through 1535, he maintains that the words eixjj
("without cause" or "rashly") were probably not part of the original text of Matthew. Following
Jerome's testimony, Erasmus repeatedly argues that the phrase was absent from the oldest and most
trustworthy Greek manuscripts and was likely added by a scribe who wished to soften what appeared
to be Christ's severe condemnation of anger. While the earliest annotations are brief and primarily
concerned with the textual evidence, later editions gradually incorporate additional patristic
witnesses, such as Chrysostom, Theophylact, and Augustine, and develop into a much fuller
discussion of both textual criticism and interpretation.

e The most significant change over time is therefore not Erasmus's view of the text itself but the scope
of his argument. By 1527 and 1535, the annotation has expanded into a sophisticated defense of his
editorial method and a theological exposition of Christ's teaching. Erasmus acknowledges that some
Fathers appear to have read the passage with ¢ixjj and consequently distinguished proper anger from
improper anger. Nevertheless, he never concludes that the phrase should be restored to the text.
Instead, he argues that such a qualification is unnecessary, since Christ is addressing ordinary anger as
the inward disposition that leads ultimately to murder. Thus, the mature Erasmus remains convinced
that "without a cause" is not original to Matthew 5:22, even while treating the opposing patristic
tradition with greater respect and exploring more carefully the interpretive issues that gave rise to the
variant.

Luther Evidence

e In Lesson 4 the influence of Martin Luther upon William Tyndale was discussed in terms of
formatting, pay layout and metatextual material. The influence of Luther upon Tyndale may also
be relevant to Tyndale’s failure to translate the Greek word eixjj in Matthew 5:22.

e  Martin Luther published his German New Testament in September 1522. That same year,

Erasmus published the 3™ edition of the Greek New Testament. Without knowing exactly when
in 1522 Erasmus published his 3™ edition it is difficult to discern whether Luther utilized while
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doing his translation work. That Luther utilized the 2™ edition of Erasmus from 1519 is virtually
certain.

So, Luther utilized a Greek text, furnished by Erasmus, that contained the word ¢ikjj in the main
body of the text as well as an annotation questioning its veracity (See the 1519 annotation
above.). Therefore, when Luther translated Matthew 5:22 into German he omitted the phrase
“without a cause” from the text. Consider the following screenshot.

Luther’s 1522 New Testament
yhrhabt gebort /oas suden alten gefrgt ift /oufolt nichtcodten/
wer abertodict /oer foll des gerichts {chuldigfeyn. TJch aber fage cus
/XD er init feynan bader surnet/deriftdes gerichts {chuldig Ler
abersu feynetn buder fagt / Racha/derift bes rads{thuldig / LOer
aberfagt/on nari/oerift des bellifchen fewrs fchuldig. ey
You have heard that it was said to those of old, "You shall not kill"; and whoever kills shall be liable to
judgment. But I say to you, whoever is angry with his brother shall be liable to judgment. Whoever says
to his brother, "Raca," shall be liable to the council. And whoever says, "You fool," shall be liable to the
fire of hell. (Translation provided by ChatGPT)

e In additional to omitting the phrase “without a cause” from his text, Luther appended the

following marginal note to Matthew 5:22.

cht werden  © |COATTGEIETTEVI JODATIIEET/O MWETOCLYDI DI ORS PyIIL IEyLp pCinicis
e yhrhabt gehoit / oas suden alten gefagt ift /onfolt nichttodten/ grovize

fromeept fizbt ol » [roct sbertodset /oer foll bes gerichts fchuldigfeyn. Tjch aber fage cus gg; Sl

tepnin euferiichen feb /LD er init feynen bader surnet/oeriftdes gerichts fchuldig LOer :

Eﬁ'ﬁﬁ%ﬂg%’: abersu feynem buder fagt / Racha/ derift bes rads {chuldig / LOer

oerevesbertsen  |eberfagt/on narr/oer ift des bellifchen fewrs {chuloig.

Ghliad s io Darumb wenn dudeyn gabe auff den allter opfferft/ vid wirftal

o o fenars [O cpndencken /Das deyn biuder ctvas widderdich hab/(olas alda

ven ym bais / vio [y Dem altar deyn gabe/ vid gebesunoz byn /vnd verfunedichmit

begrepffet ane 50 Loeynein bwder/vind als denn Fom visd opffer deyn gabe.

1L A2 i i T Cavkl = Tmadsientas saaitmte sl als as e altm /7 8ada saasiad s cranla 019

e Luther’s marginal note reads as follows:

o “The Pharisee's piety stands only in external works and outward show; Christ, however,
demands the piety of the heart.

(Racha) is the rough scraping sound in the throat and comprehends all angry expressions”
(Translation provided by ChaptGPT).
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e We have already noted that Tyndale never translated the Greek word ¢ixjj in any of his editions
thereby omitting the phrase “without a cause” or its equivalent from all the edition of his New
Testament published during his lifetime. Could his decision to do so also have been influenced
by Luther in addition to Erasmus.

e A comparison between Luther’s 1522 New Testament and the 1525 Cologne Fragment is
interesting and pertinent to our discussion of Matthew 5:22.

1525 Cologne Fragment

Lhae is/(albe @ Yebave berde howeit was (ayd vnee them of the olde
titoche fett by /2 me.Thoufbalenot Evll. Obofoever (hallFyll /ﬂ';albc inbr:
The goodies of [UNger efindgement. But 3 (ay vntoyen /vwbofeever yean
the pharifuics s Jgrewibt byo brother fDalbe ndaunger of indgemee, Y
oueh in ovewarde [{oever fhalliay vneo bis brother xvadha /(halbe indaiiger ¢
wo:k.%'z apnicrasla cofifeill. Bn: whefoever (hall fav virobis brothert beufs
:,';:;ﬁy , c‘t‘l;‘;é%;'}g le/{balbeindaunger of bell fyre.Therfore whe thoun offer|
nes of the beree. thy gyfrcatesbealtee/andehereramembreft charthy broth
x Racha. bath enp thynge agayn(t the : leve theve thyne effeynge be
8 the wboarcg forcthealtre/andge thy waye fyrft andrecineyle thy (i(F
ao;;t:; zL :1;' l:‘gg ::12‘3; by brother / andehen comeand offreehy gy fre,
Agrewith thineadvcrfary at cnce whylee thon arte inth

all fpgiss of Wiy .
arh rayewith hymy/lefehincaducrfary delivieehe 1o the indg

e Tyndale’s marginal note appended to Matthew 5:22 is essentially identical with Luther’s. It reads
as follows:

o “The goodness of the Pharisees standeth in outward works and appearance only; but
Christ requireth the goodness of the heart.
Racha.
Is the whearing sound in the throat, and betokeneth all signs of wrath.”

e Note the similarities in wording and formatting between Luther and Tyndale. Consider the
images stacked on top of each other.
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cht werden © |CONFTTGCIETTE VI JODATLIEET/[O YPETOCLYDR NIL ORS DYt TR ECTICD
e Yhrbabt gehot /oas suden alten gefRgt ift /ou folt nichreodten/ geovt.zs
fromeert fiebt al» foct abertodict/oer foll bes gerichrs fehuldigfeyn. chaber fage cus ;{;;; &
tepn i euferiichen by /XD er mit feynen bader surnet/deriftdes gerichts fchuldig Per :
g;;gfg‘-sg,;gl;g‘;t bersu feynem buder fagt / Racha/derift des rads {chuldig / X0er

‘ berfagt/ou nari/oer ift des bellifchen fewrs (chuloig.
Darumb wenn dudeyn gabe auff den allter opfferft/ vind wirft 4l
iftoas ranchfchar, JOF epndencien/das deyn bider ctwas widderdich hab/folas aloa
ven ym bals / viro iy Dem altar Deyn gabe / vid gebespnor byn / yid verfunedichmit
begrepffctalie3ol Knepnem buder/vind als denn Fom yid opffer deyn gabe.

CBicate | BwpeEngomothevar.
hac is/(halbe @ Pebave herde howeit weas (agd v -
5 : g vt them ofthe olden
¢ fett by /2 me.ThaufhalenotEvll. Wbofeever (hallFyll / fhalbe i\nbs
Ahe goodies ofjNger efiudgement. But 3 (ay vntoyen /vwbofeever o an
the pharifuice/fts | greveibt byo brotber Ahalbe mdaungcr of indgemee, Whs
oueh in ovewarde [{oever fhalliay vneo bis brother xvadha /{halbe indaiiger ¢
mﬂék%'z flp‘f_’!t"r,&? a cofifeill. Bz whofocver (hall (av vnrobis brothert beufs
rlcquﬁ , cltlfglr‘é?;:ag le/{balbeindaunger of bell fyre.Therfore whe thoun offer
nes of the beree. thy gyfrcatesbealtee/andehereremembreft chartby broth
x Racha. bath enp thynge agayn(t the : leve theve thyne effeynge be
8 the whoarce [forethealtre/andge thy waye fyeft andrecineyle thy (il{F«
oidcintherhios |y brother / andehen comc and offrethy gyfre,

arc/2 betokenct ) .
all r?GLm o».‘\w; Agrewith thineadvcrfary at cnce whylee thon arte inth
rayewith hymy/lefehincaducrfary delivieehe 1o the indg

ath
e Erasmus’s annotations coupled with Luther’s 1522 New Testament, the lone printed Protestant
Era vernacular translation exemplar predating Tyndale, makes in very difficult to argue that
Tyndale was not influenced by the works of Erasmus and Luther.

ncrtgﬂ;}-:sbertsen
fromieyt.
( Racha ) Bacha

e The cumulative evidence suggests that Tyndale's handling of Matthew 5:22 did not occur in
isolation. Before the appearance of the Cologne Fragment in 1525, Luther had already translated
the verse without an equivalent for eixjj in his 1522 German New Testament despite using an
Erasmine Greek text that contained the word. Furthermore, Luther's accompanying marginal note
bears striking similarities to the note later printed in Tyndale's New Testament. While this
evidence cannot establish direct literary dependence with certainty, it demonstrates that Tyndale's
treatment of Matthew 5:22 had a clear precedent within the early Reformation tradition and that
Luther had already shown one way in which translators could navigate the tension between
Erasmus's printed text and his annotations.
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English Bibles After Tyndale

e The Coverdale (1535) and Matthew’s (1537) Bibles follow William Tyndale in omitting the phrase
“without a cause” from Matthew 5:22. The 1539 Great Bible is the first Reformation Era English
Bible to have the equivalent of “without a cause” in Matthew 5:22.

1539 Great Bible

e Datee heard tHag 1 Was iapd VPRI T
of the olbe timac: + Thou fAxlt nothptl:
wwhofocuer Rylicth, hatt be st Daungee of
cedeement. 2t ¥ fdr vnto you:that who
foctier 10 agere wythhyg rother(vnadul:
frnly thalbed bam:gry of sudgancnt. Inb
wholonet favevneo higbzothee o 1Racha,
dbe i badigerofa cmml‘ﬂi.;‘&tzt’wbofw
aer fveehthon fole, atbe in daunger of
beltfree.

into the text. The addition of “unadvisedly” corresponds with the Greek word &ixjj in the
Complutensian Polyglot (1514) and the 5 editions of Erasmus noted above.

N s o~ . . __..8 .z At a

o The Geneva Bible of 1560 followed the Great Bible by translating sixjj as “unadvisedly.” Likewise
for the 1568 Bishops Bible and the 1602 Bishops which served as the base text for the King James
Bible.
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1560 Geneva Bible
.2 Butl fay vnro you,whofoeuer isangrie
with his I):rotherz n ypaduifedly, thal be
culpable of wdgement . And whofoeuer
* [ieth vato his brother,° Raca, [halbe
1 worthie to be punifhed by the ¢ Counfel.
. And whofocuer fhal fay,Foole, (halbe
- worthie to be punifhedwith hel fyre.

el B s e

1568 Bishops Bible

YRV LW w W v-vvnv.. LA A AL L

22 28utF fay buto you, that Wwho fo éuce
1Isangry With his bzother, bunaduifedly,
fhatbe m daunger of wdgemient. And
o fo euce hail fay buto his baother,
vacha, thatbe i daunger of a counceli :
2sut, Wholoener Hall faye (thou) faole,
{haibe i daunger of heli five,

1602 Bishops Bible
ALRAF IESELUL SIS AMMSEISA Y UL ILIURKETIELIL.

22 2But 3 fay buto you, That whofoeuer §
angry with Pis b2otbher bnaduile hallbe r‘g
danger of iudgement : And wholoeueyr Mall fap)
bnto hig brother, Racha, hallbe indaunger of 8

counfcli ;: but whofoeuer mall fay, Th
malbe indanger of Pell ﬁ!’l‘t? | ¥> Thou foole,

e The history of the English Bible after Tyndale demonstrates that his omission of “without a
cause” was not universally retained by later Protestant translators. While the 1535 Coverdale
Bible and the 1537 Matthew's Bible continued Tyndale's wording, subsequent revisions
increasingly moved in the opposite direction. The Great Bible of 1539 restored a translation of
eixf] (“unadvisedly”), and the Geneva Bible of 1560 followed suit. Significantly, these revisions
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were made despite the continued uncertainty expressed by Erasmus regarding the authenticity of
the word. The trajectory of the English Bible tradition therefore reveals an effort to bring the
vernacular text into closer conformity with the Greek texts available to translators. Whether
Tyndale's original omission resulted from dependence upon Erasmus's annotations, influence
from Luther, or simple oversight, later English revisers evidently judged that the wording should
more fully reflect the Greek text before them. As a result, Tyndale's rendering of Matthew 5:22
ultimately proved to be the exception rather than the enduring form of the verse within the
mainstream English Protestant tradition.

Posthumous Printings of Tyndale

e After the publication of the Great Bible in 1539, editions of the Tyndale’s New Testament appeared in
print that more accurately conformed the English text with the Greek by translating the Greek word
eixjj as either “without a cause” or “unadvisedly.” Consider the following specimens from 1551,
1552, and 1566.

1551 London Octavo BL (H96)
TTT AR IET TTTTTT T werve = swvesw vape W) UIPWWHI VY UEAHE: T
92
L]

haue hearde how it was fapd bnto them of
the old tyme: Thou Malt not kyll, Foz mhot!oeucr:
aplleth, Mall be in daunger of iudgement, But §
aye bito pouw,wholocuce 18 angete with hps baos
bee Xbout a caule, ipal be in danger of iudgeméts
iDholocuce faptl) to his brother.6.1%acha, Malbe
hdaunger of a coun’ell. But whe focuer (apeth
You fole, thall be in daunger of bell fpze.

1552 London Quarto BL (H99)

8%y e hauehearde howe it was fayd buto themofthe olde
tyme : Thou Malt not kyll. Fo2 Wwholocucr kyliceh, Galive
indaunger of mpgment. But J faye vuto pou, Wijolocuer
'saugreoyth yg brother (buaduilediye) fail be n dai-
gee

met of tudgemente.
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D¢, CYAE 1L Wap sayu v
Sca : c at: ) = _ LI LAV VWbV Wy S g |
tl’fﬂ 3 %D%%l:, J,’;u ot kil dfoz whofoeuet hylleth, Mall be

11 patmaet of fudgement, DUt F tay brto pous, wiofoeuer

with his rother, huanuifem%e, (hatbe ie daun:-
iig gg %gge:tﬁ%’t And whofoeuer Mall fay Hiito hig bo-

i ‘ ' {: 1Butwhofoetier
(hatbe ity Daunger of & cource! )
%ﬁﬁﬂgoﬂ foole, Q)albg%n paunger of hell fyze. .

_______ idarn aalh den &Tae ansifor anth FHore

e The posthumous restoration of “without a cause” in editions associated with Tyndale's translation is
an important piece of evidence in the history of Matthew 5:22, but it must be evaluated with
appropriate caution. On the one hand, the inclusion of the phrase in later printings demonstrates that
some early revisers and printers believed the English text should more closely reflect the Greek
wording preserved in the editions of Erasmus and the Complutensian Polyglot. On the other hand,
Tyndale himself warned in the prologue to his 1534 New Testament that copies were being sold in his
name containing alterations that he had neither made nor authorized. Consequently, the appearance of
“without a cause” in posthumous editions cannot be cited as definitive proof that Tyndale personally
changed his view of Matthew 5:22. At the same time, neither should these revisions be dismissed, for
they demonstrate that within only a few years of Tyndale's death there were individuals within the
English Protestant translation tradition who regarded the omission as requiring correction. The
posthumous editions therefore provide valuable evidence for the reception and revision of Tyndale's
work, while leaving unresolved the question of what Tyndale himself might have done had he lived to
undertake further revision.

Lord’s Prayer Comparison

e [t was noted in the main portion of Lesson 3 that William Tyndale did not originally translate the
doxology at the end of the Lord’s Prayer in Matthew 6:13. Even though the phrase was present in all
five editions of Erasmus’s Greek New Testament.

1525 Cologne Fragment (H1)

cafpas ve. Lcdevsnottin tdtempracion, bue delpvrevs

omyvocll/Amen. §or and pfyc(ball fargeve othermenthes
ctreafdafes/voure farherin bevé fball alvo forcteve von. 3ne
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1526 Worms New Testament (H2)

' whid) Er'e;t'i};&g;sr. HLeedevs notintotemptas
| cton,but delyvie vs ffromyvell  Amen, §o2 50

e |t is worth noting that William Tyndale in his 1534 New Testament corrected his mistake at Matthew
6:13 by adding the rest of the words containing the doxology.
1534 Antwerp Octavo BL (H13)

ouretrefpacers, And feade e not into tZptas
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e For the sake of completeness, it important to consider the state of the Greek text of Matthew 6:13
at the time of Tyndale. As the following images demonstrate, the 1514 Complutensian Polyglot
does not include the doxology in its main text but does note its existent in extant Greek copies in
an annotation. Note the underlined dagger in the following image prompting the reader to
consider the appended annotation.

1514 Complutensian Polyglot
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e The above 4 column annotation from the Complutensian Polyglot consisting of both Latin and
Greek text reads as follows:

o “In the Greek manuscripts, after 'deliver us from evil,' there is added: 'For yours is the
kingdom and the power and the glory forever. Yet Blessed Jerome, in his commentary
upon Matthew, seems to have omitted these words, for he interpreted the prayer only as
far as 'but deliver us from evil.' Therefore it appears that these words were not found in
the copies from which Jerome translated. Nevertheless, because they occur in various
Greek manuscripts, we judged that they should not be omitted” (Translation provided by

ChaptGPT).

e Although the doxology is not present in the biblical text shown, the accompanying annotation
explicitly reproduces the Greek words 6t1 6od €otv 1| Paciieio Kai 1) SOvapg kol 17 d6&a &ig TovG
ai®vag ('For thine is the kingdom and the power and the glory forever') and discusses their
manuscript support. The wording of the annotation indicates that the editors were inclined to
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regard the doxology as authentic, since they explicitly appealed to Greek manuscript evidence as
grounds for retaining the words rather than omitting them.

e The first edition of the Erasmus Greek New Testament from 1516 included the doxology in the
main text of Matthew 6:13 as the following screenshot demonstrates.
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And forgive us our debts, as we also forgive our debtors.

And do not lead us into temptation, but deliver us from the evil one.
For yours is the kingdom and the power and the glory forever. Amen.

e The following is the accompanying annotation appended to Matthew 6:13 in the 1516 Erasmus
text.

1516 Annotation on Matthew 6:13

Quia tuum eft regnum. Hanc coronidem in omnibus Graecorum exemplaribus ads
iectam compio, & interpretat €2 Vulgarius,itr oov 18§ Baoineio, € § Mo € & dofeey
U5 Buvag duuip.d. Quoniam tuum eft regnum, & poteftas & gloria in feculaamen, Ve~
rum quado necin ullis Latinorum exemplaribus affcriptum uifitur,nec exponitur ab
Hieronymo,aut ullo prorfus interpretumafm«recentem V ulgarifi,apparet exfolé”
ni confuetudine ficadditum,ut angelice falutationi quadam adiecerunt,necab anges
lo dicta,neca quopiam alio,Nam,Benedicta tu in mulieribus,Elizabeth uerba funt.Et
(%ufa erifti falvatoré animari noftragt,a nemine dic eft, Cofimili ftudio adiecti
eftin fine pfalmorum,Gloria patri,Proinde non eft cur Laurentius ualla ftomachetut
bonam orationis dominica partem fuiffe decurtatam.Magis taxada fueratillorumre’
meritas,qui non ueriti fint,tam diuinz orationi, fuas nugas afluere. Amen,qd
Aquila interpretatur fideliter,& hic fimili modo uideri poterat adie@um, Hieronym’
admonet orationis dominic effe fignaculum. 3
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e Erasmus’s annotation regarding Matthew 6:13 reads as follows:

o “"For thine is the kingdom." I find this concluding clause added in all the Greek
manuscripts, and the common translator (the Vulgate) renders it: 'For thine is the
kingdom, and the power, and the glory, forever. Amen.' But since it is found written in
none of the Latin manuscripts, nor is it discussed by Jerome, nor indeed by any
interpreter at all except the recent Vulgate commentator, it appears to have been added
from custom, just as some have added certain words to the angelic salutation, words
spoken neither by the angel nor by anyone else. For the words, 'Blessed art thou among
women,' were spoken by Elizabeth. And the words, 'because thou hast borne the Savior of
our souls,’ were spoken by no one. By a similar zeal the phrase 'Glory be to the Father'
has been added at the end of the Psalms. Therefore there is no reason why Laurentius
Valla should complain that a good portion of the Lord's Prayer had been cut off. Rather,
blame should be laid upon those who were unwilling that their trifles should be removed
from the divine prayer. As for the word Amen, which Aquila translates faithfully, it could
seem to have been added here in the same way. Nevertheless, Jerome notes that it serves
as a seal to the Lord's Prayer” (Translation provided by ChatGPT).

e Erasmus's annotation on Matthew 6:13 reveals a nuanced position regarding the Lord's Prayer's
doxology. While he acknowledged that the phrase, "For thine is the kingdom, and the power, and
the glory, forever. Amen," was present in all the Greek manuscripts available to him and therefore
printed it in his 1516 Greek New Testament, he nevertheless expressed doubts about its
originality. Erasmus observed that the doxology was absent from the Latin manuscripts known to
him and was not discussed by Jerome or other major interpreters. Consequently, he suggested that
the phrase may have entered the text through ecclesiastical or liturgical custom, comparing it to
other devotional additions that had become attached to biblical passages over time. At the same
time, Erasmus rejected the criticism of Laurentius Valla, who argued that a portion of the Lord's
Prayer had been omitted, maintaining instead that the stronger concern was the tendency to
preserve later additions within the biblical text. Thus, Erasmus's annotation demonstrates a
distinction between his commitment to reproducing the Greek manuscript evidence and his
historical reservations about the doxology's authenticity.

e The remaining four editions of the Erasmus Greek New Testament also include the doxology in
Matthew 6:13 in the main body of the text.
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o Examination of Erasmus's five editions of the Greek New Testament (1516, 1519, 1522, 1527,
and 1535) reveals that each edition contains the Matthaecan doxology ("6t1 6ob éotwv 1| Pacireia
Koi 1 dvvapg Kol 1 66&a €ig Tovg aidvoc. aunv'") within the body of Matthew 6:13. The doxology
is not confined to a marginal note or annotation but is printed as part of the continuous text of the
Lord's Prayer in every edition issued during Erasmus's lifetime. This is historically significant
because it means that every edition of Erasmus's Textus Receptus contained the doxology in the
main text, and therefore the phrase was inherited by later printed Greek texts dependent on
Erasmus and, ultimately, by many Reformation-era vernacular translations.

e As noted above with Matthew 5:22, Erasmus’s discussion of Matthew 6:13 in his annotations
changed over time (See the screenshot and translations of his 1516 annotation above). The
annotation in his 2" edition of 1519 reads as follows.

1519 Annotation on Matthew 6:13

U/ Quia tuum eft regnum.) Hanc coronidem ify omnibus Graecorum exemplaribus adie g 4.

tam comperio, Grzeﬁlr:erpretaun' eam Vulgarius, 571 oo &&p i Bacireia,n) ﬁg‘dmm&g o) mf;f
¥ 493 uo ove Tuliveg S id eft, Quoniam tuum eft regnum, & poteftas, & gloria it miniez apd
faculaamen, Verum quando necin ullis Latinorum exemplaribus afcriptum uifitur, Gracos.
nec exponitur ab Hieronymo,aut ullo prorfus interpretum, preeter Chryloftomum , 8 |
huius abbreuiatorem recentem Wulgarium , apparet ex {olenni confuetudine fic ads

ditum,ut angelicz falutationi quadam adiecerunt, necab angelo dicta, neca quopians.
alio.Nam,Benedicta tuin mulieribus,Elizabeth verba funtEe: Quia peperifti faluatoré

animarum noftrarum, 3 nemine dictum eft.. Confimili ftudio adietum eft in fine Pfaly
morum,Gloria patri, Proinde non eft cur Laurentfus Valla ftomachetur bonam precay

tionis dominhica partem fuiffe decurtatam . Magis taxanda fuerat illorum temeritas , qui

non ueriti fint, tam diltinz precationi fuas nugas affuereNugas enim fure dixerim ad di

uinam doctrinam, quicquid ab hominibus profectii fuerit, prafertim fi quod ab homini

bus annexum fit,ad Chriftum autorem conferatur. Quod fi quis contendat,hocab ipfo

Chifto fuiffeadditum,necefle eft,ut fateatur omnes noftros, actotam Rhomani eccles .y
fiam hactenus ﬁ?ﬂ‘febonmn partem dominicze precationis. Caeterit Amen, quod Aqui :
la interpretatur fideliter,& hic fimili modo uideri poterat adiectum, Hieronymus admo ik
net orationis dominicxeflefignaculum, T
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e The annotation in Erasmus’s 2™ edition from 1519 edition reads as follows:

o “For thine is the kingdom.” I have found this conclusion added in all the Greek
manuscripts, and the common translator renders it thus: 'For thine is the kingdom, and the
power, and the glory forever. Amen.' Yet since it is found written in none of the Latin
manuscripts, nor is it explained by Jerome or by any commentator whatsoever except
Chrysostom and a recent abridger of his among the common commentators, it appears to
have been added from a longstanding custom, just as some things were added to the
angelic salutation which were spoken neither by the angel nor by anyone else. For
example, 'Blessed art thou among women' were the words of Elizabeth. Likewise, 'For
thou hast brought forth the Savior of our souls' was said by no one. By a similar practice
there has been added at the end of the Psalms, 'Glory be to the Father.' Therefore there is
no reason why Lorenzo Valla should be attacked because he maintained that a good
portion of the Lord's Prayer had been omitted. Rather, those deserve criticism who, being
unwilling to endure this, have poured their own trifles into the divine prayer. Indeed, I
would truly call it trifling to add to divine teaching whatever has originated from men,
especially if what has been added is attributed to Christ as its author. But if anyone
should contend that this was added by Christ himself, he must necessarily admit that all
our copies, and the entire Roman Church up to this point, have lacked a considerable
portion of the Lord's Prayer. As for the Amen, which Aquila faithfully translated, it could
seem to have been added in a similar way; yet Jerome reminds us that in the Lord's
Prayer it serves as a seal or concluding mark of the prayer” (Translation provided by
ChatGPT).

e The annotation on the Lord’s Prayer doxology in Erasmus’s 1519 Annotations is not a
substantially different opinion from that found in 1516, but rather a revised and expanded
treatment of the same issue. In both editions Erasmus notes that the words “For thine is the
kingdom, and the power, and the glory forever. Amen” were found in Greek manuscripts but were
absent from the older Latin tradition, leading him to suggest that the passage had entered the text
through ecclesiastical or liturgical usage. The 1519 version, however, adds important
qualifications. Erasmus corrects his earlier statement by acknowledging that Chrysostom
commented on the doxology, expands his discussion of how pious additions sometimes became
attached to biblical texts, and argues that anyone who regarded the clause as an original saying of
Christ would have to explain why it had been omitted from the Latin tradition for so many
centuries. These additions make the 1519 annotation more nuanced and historically informed, but
they do not represent a reversal of his earlier position. Rather, Erasmus continues to view the
doxology with a measure of skepticism while refining and strengthening the arguments he
presents in support of that conclusion.
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The annotation appended to Matthew 6:13 in the 3™ edition of Erasmus from 1522 is significantly

longer than the 1519 version. Erasmus retains all of the earlier discussion, but he adds a
substantial new defense of his position in response to critics.

1522 Annotation on Matthew 6:13
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The 1522 annotation reads as follows:

o “For thine is the kingdom.” I have found this conclusion added in all the Greek

manuscripts that I possess, and Theophylact interprets it: “For thine is the kingdom, and
the power, and the glory forever. Amen.” Yet since it is found written in none of the Latin
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manuscripts, nor is it expounded by Jerome, nor indeed by any interpreter at all except
Chrysostom and a recent abridger of Chrysostom, it appears to have been added from
longstanding custom, just as certain things have been added to the angelic salutation
which were spoken neither by the angel nor by anyone else. For example, “Blessed art
thou among women” were Elizabeth's words. And “For thou hast brought forth the Savior
of our souls” was spoken by no one. By a similar zeal there has been added at the end of
the Psalms, “Glory be to the Father.” Therefore there is no reason why Lorenzo Valla
should be attacked because he maintained that a portion of the Lord's Prayer had been
curtailed. Rather, the rashness of those should have been censured who, unwilling to
endure this, have mixed their own trifles into the divine prayer. For I would rightly call it
trifling to add to divine doctrine anything that proceeds from men, especially if that
which has been attached by men is attributed to Christ as its author. But if anyone should
contend that this was added by Christ himself, he must admit that all our copies, and
indeed the entire Roman Church up to the present, have lacked a considerable portion of
the Lord's Prayer. And not the African Church either. For Cyprian, explaining this
passage in a treatise devoted specifically to it, makes no mention whatever of this
conclusion, though it is an important one. But those who think that it was added by the
Evangelist because Chrysostom comments upon it are proving nothing by that argument.
Chrysostom may simply have interpreted what the church's customary usage daily
sounded forth, just as someone explaining the Psalms might expound that customary
conclusion, "Glory be to the Father and to the Son." Nor would it be surprising if
Chrysostom considered this worthy of comment, since in his homilies he carefully
explains the hymn which certain monks had recently composed. Those who maintain that
this conclusion was written by the Evangelist either affirm that this edition is Jerome's, or
else they must certainly explain to us why Jerome either dared to omit so large a portion
of so sacred a prayer, or at least why he made no mention of it in his commentaries.
Although these considerations are rather clear, those who formerly raised a serious
accusation against me on account of this passage were nevertheless not persuaded by
such arguments. As for the Amen, which Aquila translated faithfully, this too could seem
to have been added in a similar way; yet Jerome reminds us that in the Lord's Prayer it
serves as the seal of the prayer” (Translation provided by ChatGPT).

o The 1522 edition of Erasmus's annotation on the Lord's Prayer doxology is best understood as an
expansion and defense of the position he had already articulated in 1519 rather than a change of
opinion. While the 1519 annotation argued that the doxology was present in all the Greek
manuscripts known to Erasmus but absent from the older Latin tradition and likely entered
through ecclesiastical usage, the 1522 version develops these arguments in much greater detail.
Erasmus adds the testimony of Cyprian, noting that in his treatise on the Lord's Prayer he makes
no mention of the doxology, which Erasmus regards as significant evidence against its
widespread early use in the Latin church. He also answers a potential objection based on
Chrysostom's commentary, arguing that Chrysostom's discussion of the passage does not

Bojko, Reid, & Ross Tyndale Conference



104

necessarily prove that it belonged to the original text of Matthew, since preachers often explained
liturgical material familiar to their congregations. In addition, Erasmus sharpens his challenge to
defenders of the doxology by asking them to explain why Jerome omitted so substantial a portion
of the prayer or failed to discuss it in his commentaries. Finally, the 1522 annotation reveals that
Erasmus was responding to actual critics who had attacked him over the issue. Thus, compared
with the 1519 edition, the 1522 annotation presents a more fully developed historical and patristic
case while maintaining essentially the same conclusion regarding the doxology's uncertain textual
status.

e The annotation attached to Matthew 6:13 in 4" edition of the Erasmus’s text from 1527 show
evidence of further revision.

1527 Annotation on Matthew 6:13
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e The 1527 annotation reads as follows:
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o “For thine is the kingdom.” I have found this conclusion added in all the Greek
manuscripts which I possess, and it is interpreted by Theophylact: "For thine is the
kingdom, and the power, and the glory forever. Amen." Yet since it is found written in
none of the Latin manuscripts, nor is it explained by Jerome or by any commentator
whatsoever except Chrysostom and his recent abridger Theophylact, it appears to have
been added from longstanding custom, just as certain things have been added to the
angelic salutation which were spoken neither by the angel nor by anyone else. For
example, "Blessed art thou among women" were the words of Elizabeth. And "For thou
hast brought forth the Savior of our souls" was spoken by no one. By similar zeal there
has been added at the end of the Psalms, "Glory be to the Father." Therefore there is no
reason why Lorenzo Valla should be criticized because he held that a considerable portion
of the Lord's Prayer had been curtailed. Rather should the rashness of those be censured
who, unwilling to endure this, have added their own trifles to the divine prayer. For I
would rightly call it trifling to add to divine doctrine whatever has proceeded from men,
especially if what has been appended by men is attributed to Christ as its author. But if
anyone contends that this was added by Christ himself, he must admit that all our copies,
and indeed the whole Roman Church up to the present time, have lacked a considerable
portion of the Lord's Prayer. Nor did the African Church read it either. For Cyprian,
explaining this passage in a treatise devoted specifically to it, does not even mention this
conclusion, though it is no insignificant one. Moreover, those who think it was added by
the Evangelist because Chrysostom comments upon it rely on a weak argument.
Chrysostom may simply have interpreted what the customary usage of the Greek Church
sounded forth daily, just as someone explaining the Psalms might interpret that customary
conclusion, "Glory be to the Father and to the Son." Nor is it surprising that Chrysostom
thought this worthy of exposition, since in his homilies he carefully explains a hymn
which certain monks had recently composed. In the Catena Aurea Chrysostom is cited in
this manner. But because the memory of certain opponents made us investigate the matter
more carefully, I found in the very manuscripts from which the passage had been copied:
"For thine is the kingdom," etc., which I suspect happened by mistake. Those who
contend that this conclusion was written by the Evangelist, while also defending this
reading, must either maintain that this edition is Jerome's or that it was approved by him;
otherwise let them explain to us why Jerome either dared to omit so large a portion of so
sacred a prayer, or why he made no mention of it whatever in his commentaries.
Although these points are sufficiently clear and supported by arguments, those who
formerly raised serious accusations against me on account of this passage were
nevertheless not persuaded. As for the Amen, which Aquila translated faithfully, this too
might seem to have been added in a similar way. Yet Jerome reminds us that in the Lord's
Prayer it serves as the seal of the prayer” (Translation provided by ChatGPT).
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e Compared with the 1522 annotation, the 1527 version does not alter Erasmus's basic assessment
of the doxology but expands his defense of it against critics. He strengthens his appeal to Cyprian
by arguing more explicitly that the African Church did not read the doxology, characterizes the
appeal to Chrysostom as a weak argument, and introduces a new discussion of Chrysostom's
citation in the Catena Aurea, explaining that further investigation of the evidence led him to
question the strength of that testimony. The 1527 annotation also provides additional insight into
the controversy surrounding Erasmus's views, indicating that attacks from opponents prompted
him to reexamine the evidence more closely. Nevertheless, the overall argument remains
fundamentally the same as in 1522: although the doxology appeared in all the Greek manuscripts
known to him, Erasmus continued to view its absence from the older Latin tradition and from
important patristic witnesses as a serious historical problem that required explanation.

e The 1535 5% edition of Erasmus's annotation (not pictured here) on the doxology of Matthew 6:13
represents the final form of an argument that had largely reached maturity by 1527. Unlike the
substantial expansions that occurred between the 1519 and 1522 editions or the additional
discussion introduced in 1527, the 1535 annotation contains virtually no significant changes in
either evidence or reasoning. Erasmus continues to affirm that the doxology was present in all the
Greek manuscripts available to him, while emphasizing its absence from the Latin manuscript
tradition, Jerome's commentaries, and Cyprian's treatment of the Lord's Prayer. He also maintains
his argument that Chrysostom's discussion of the passage does not prove its originality, since
liturgical usage could explain why Greek preachers commented on it. The discussion of the
Catena Aurea, the challenge posed to defenders of the doxology to explain Jerome's silence, and
the references to criticism directed against Erasmus all remain essentially unchanged. As a result,
the 1535 annotation should be viewed not as a new stage in Erasmus's thinking but as the settled
and definitive expression of a position he had progressively developed and defended through the
earlier editions.

e Evidence from Martin Luther’s 1522 New Testament should not be overlooked when discussing
the doxology in Matthew 6:13. Luther included the doxology from the beginning in his German
Bible as the following photographic evidenced demonstrates.

Luther s 1522 New Testament

“Dnfervaterynn dem bymel.Deyie name[’ ey beylig. Deynreveh Fo
me.iDeyn wille gefchebe auff erdenwie yin bymel/Dnfi erteglichbrod
gib vins heut / vno vergib vins vnferefchuloe / wie roir vnfer fchuldis
gern vergebe / vii fure vis nicht yin verfuchbung /fondern erfofe viis y5 |
dem vbel/mmmmmme_&mmmmmgm

ih cwi
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e Luther's 1522 New Testament demonstrates that a major Reformation translator included the
doxology of Matthew 6:13 despite Erasmus's well-known reservations regarding the passage in
his annotations. Unlike Matthew 5:22, where Luther omitted “without a cause” (eix7), Luther
retained the doxology of Matthew 6:13, showing that his translation decisions were not
determined solely by Erasmus's textual commentary. The inclusion of the doxology in Luther's
German New Testament confirms that translators working with Erasmus's Greek text could still
choose to translate readings that Erasmus himself considered doubtful. Tyndale's initial omission
of the doxology in 1525 and 1526 therefore cannot be explained simply by appealing to
Erasmus's textual doubts, since Luther had already translated the passage directly from a Greek
text that contained it. The later restoration of the doxology in Tyndale's 1534 revision provides a
documented example of a reading present in Erasmus's Greek text being omitted in an earlier
English translation and subsequently corrected in a later revision. As a result, the history of
Matthew 6:13 demonstrates that the presence of a reading in the Greek text did not guarantee its
immediate appearance in every vernacular translation, nor did an initial omission necessarily
indicate a deliberate rejection of the reading's authenticity.

e The comparison between Matthew 5:22 and Matthew 6:13 is significant because the textual
situation in both passages was remarkably similar. In each case, Tyndale's Greek sources
supported inclusion of the disputed wording, and in each case, Erasmus printed the words in his
Greek text while expressing varying degrees of doubt in his annotations. The example of Luther's
1522 New Testament demonstrates that a Reformation translator could choose to follow the
wording of Erasmus's printed Greek text despite such doubts, as Luther retained the doxology in
Matthew 6:13. Tyndale's later restoration of the doxology in his 1534 revision likewise
demonstrates that omissions could occur in the translation process and subsequently be corrected.
Given these precedents, together with the extraordinary circumstances under which Tyndale
labored as an exile under constant threat of arrest, the omission of "without a cause" in Matthew
5:22 appears more plausibly explained as an oversight that remained uncorrected than as a
deliberate rejection of the Greek text. Although absolute certainty is unattainable, the evidence
from Matthew 6:13 substantially strengthens the case for this interpretation.

e The subsequent history of Tyndale's text is also noteworthy. Although Tyndale never added
"without a cause" to Matthew 5:22 during his lifetime, later editors of the English Bible
increasingly brought the verse into closer conformity with the Greek text by translating €ikfj as
either "without a cause" or "unadvisedly." This pattern is significant because it mirrors the
broader history of Matthew 6:13. While Luther included the doxology in his 1522 New
Testament, Tyndale initially omitted words that were present in the Greek text before restoring
them in his 1534 revision. Although such later revisions cannot prove what Tyndale himself
intended, they demonstrate a recurring tendency among translators and editors to align disputed
passages more closely with the wording of the Greek text. When combined with Tyndale's
restoration of the doxology in Matthew 6:13 and the difficult circumstances under which he
carried out his work, the posthumous inclusion of "without a cause" lends additional weight to the
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view that Matthew 5:22 may represent an uncorrected oversight rather than a deliberate rejection
of the Greek reading.

Conclusion

e The omission of the phrase “without a cause” in William Tyndale's translation of Matthew 5:22
presents an interesting question in the history of the English Bible. The Greek word &ixjj

99 <6,

(“without a cause,” “rashly,” or “unadvisedly””) was present in all major printed Greek New
Testaments available to Tyndale, including the Complutensian Polyglot and all five editions of
Erasmus's Greek New Testament. Nevertheless, Tyndale omitted the expression not only in his

earliest New Testament editions but also in the revisions completed during his lifetime.

e One possible explanation is that the omission was deliberate. Erasmus consistently retained &ikfj
in the printed Greek text while expressing doubts regarding its authenticity in his annotations and,
beginning in later editions, drawing attention to the corresponding Latin word temere through
typographical distinction in the Latin column. Because Tyndale was familiar with contemporary
biblical scholarship and drew extensively upon Erasmus and Luther, it remains possible that he
viewed the phrase as textually uncertain and intentionally chose not to represent it in English.

e At the same time, the evidence demonstrates that early Reformation translators did not respond
uniformly to Erasmus's textual judgments. Although Luther omitted "without a cause" in Matthew
5:22, he retained the doxology in Matthew 6:13 despite Erasmus's reservations regarding that
passage. Likewise, Erasmus himself continued to print both readings in all of his Greek editions.
These examples show that the presence of textual doubts did not necessarily lead translators to
omit a reading from the text.

e The comparison with Matthew 6:13 provides an important parallel. In his earliest New Testament
editions, Tyndale omitted the doxology despite its presence in the Greek text available to him. He
later restored the words in his 1534 revision. This demonstrates that departures from the Greek
text could occur during the translation process and subsequently be corrected when an
opportunity for revision arose.

e The subsequent history of the English Bible is also noteworthy. Although Tyndale never added
"without a cause" during his lifetime, later English translators and editors increasingly brought
Matthew 5:22 into closer conformity with the Greek text by rendering ¢ixjj as either
“unadvisedly” or “without a cause.” The Great Bible, Geneva Bible, later editions of the Bishops'
Bible, and numerous posthumous printings of Tyndale's New Testament all moved in this
direction. While such revisions cannot establish Tyndale's personal intentions, they demonstrate
that later editors regarded the omission as something requiring correction rather than
preservation.
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e Taken together, the evidence does not permit a definitive conclusion regarding Tyndale's
intentions. It remains possible that he intentionally omitted €ixf] because of the doubts expressed
by Erasmus and reflected in contemporary scholarship. Yet the cumulative evidence presented in
this appendix points in another direction. Erasmus continued to print the word in every edition of
his Greek New Testament, Luther's treatment of comparable textual questions was not always
governed by Erasmus's doubts, Tyndale himself later corrected a similar omission in Matthew
6:13, and subsequent editors repeatedly restored Matthew 5:22 to closer conformity with the
Greek text. These considerations are particularly noteworthy when viewed against the
extraordinary circumstances under which Tyndale carried out his translation work. As an exile
forced to work in secrecy while moving from place to place under constant threat of arrest,
imprisonment, and ultimately execution, Tyndale labored under conditions far removed from
those enjoyed by later revisers and editors. In light of these considerations, an uncorrected
oversight remains a historically plausible explanation for Tyndale's omission of "without a cause,"
and perhaps a more satisfactory explanation than the claim that he consciously rejected a reading
that continued to stand in every major Greek text available to him.
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	 Cologne (First Printing Attempt, 1525)
	o Cologne was still a strongly Catholic city with authorities opposed to the spread of Lutheran and Reformation teachings.

