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Lesson 3 
The Cologne Fragment: The Thwarted First Attempt (1525) 

Prepared & Taught by David W. Reid 
 
 
Disclosures 
 
• First disclosure: Bryan is the driving intellectual force behind this conference. Columbus Bible 

Church is honored to host the meeting. 
 

• Second disclosure: Bryan has extensively taught on William Tyndale in his series, From This 
Generation Forever. I have drawn heavily from Bryan’s notes in all of my lessons. These notes, in 
particular, are based heavily on, and quote extensively from, Bryan’s notes on From This Generation 
Forever Lesson 104. 

 
• Third disclosure: In some of the quotations, we have used modernized spelling to make the quotations 

easier to read. 
 

• Fourth disclosure: My second son, Stephen, is named after William Tyndale. I come to this topic with 
a favorable view of William Tyndale. 
 

David      William    Reid, Jr. 
Stephen   Tyndale    Reid 

 
 
The Political Climate in England from 1421-1521 
 
• 1421: Henry VI is born. Henry VI is not the direct ancestor of Henry VIII, but he is a close relative. 

 
• 1422: Henry VI becomes King of England before his 1st birthday. 

 
• 1429: Henry VI is crowned King of England at age 7. 

 
• 1431: Henry VI is crowned King of France at age 10. He is the only English king crowned both King 

of England and King of France.  
 

• 1453: Henry VI suffers a severe mental breakdown. His perceived weakness leads to the Wars of the 
Roses in 1455. 

 
• 1455: The Wars of the Roses begins. It is a civil war between the House of York and the House of 

Lancaster. 
 

• 1461: Henry VI is deposed and flees to Scotland. 
 

• 1465: Henry VI is captured and imprisoned in the Tower of London. 
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• 1470: Henry VI is briefly restored to the throne. 
 

• 1471: Henry VI is recaptured and placed in the Tower of London. His only son, Prince Edward, is 
killed, and Henry VI is murdered seventeen days later. This ends Henry VI’s male lineage. The Wars 
of the Roses will continue on for an additional 14 years. 

 
• 1485: Henry VII defeats Richard III at the Battle of Bosworth Field, ending the Wars of the Roses, 

which lasted for 30 years. Richard III dies in battle. Henry VII becomes King of England. He is the 
first king of the House of Tudor. 
 

• 1486: Henry VII’s oldest son is born, Arthur, Prince of Wales. 
 

• 1491: Henry VIII is born. 
 

• 1497-1498: At the age of 10, Arthur is betrothed by proxy to Catherine of Aragon, the daughter of 
Ferdinand II, the Catholic monarch of Spain. Spain is one of the most powerful European states at the 
time. This betrothal is designed to strengthen England’s relationship with Spain.  Arthur is under the 
canonical age (14) at which one can enter a contract to marry.  Henry VII secures a papal dispensation 
to allow Arthur to enter a marriage contract with Catherine. 

 
• 1501: Arthur and Catherine marry.  

 
• 1502: Less than six months into his marriage with Catherine, Arthur dies. Catherine would later insist 

that the marriage had not been consummated. Henry VIII is now heir to the throne. 
 

• 1509: Henry VII dies, and Henry VIII becomes King of England at age 17. Henry VIII decides to 
marry Catherine to maintain England’s alliance with Spain. Henry VIII needs a papal dispensation to 
marry Catherine because she was his brother’s widow, and marriage to her was understood to violate 
canon law based on Leviticus 20:21. The papal dispensation is granted, and Henry VIII marries 
Catherine. We will consider this in more detail below. 

 
• 1509 – 1518: Catherine has six pregnancies by Henry VIII. Three are male, which all die in childbirth 

or infancy. One daughter, Mary, lives to adulthood. She will later be known as Bloody Mary.   
 

• 1517: Luther posts his 95 Theses on the Wittenberg door. This is typically considered the beginning 
of the Protestant Revolution.  

 
• 1521: Henry VIII writes “Defense of the Seven Sacraments” as a refutation of Lutheran theology. Sir 

Thomas More assists with the book.  Pope Leo X awards Henry VIII the title of “Defender of the 
Faith.”  

 
o In 1534, Parliament will adopt the Act of Supremacy declaring Henry the “Supreme Head” of 

the Church of England. In 1538, the Pope excommunicates Henry and revokes the title 
“Defender of the Faith.” Henry ignores the revocation and keeps using the title anyway.  
  

o In 1544, Parliament will ratify the style of referring to the British Monarch as “Defender of 
the Faith.” To this day, the King / Queen of England bears the title “Defender of the Faith.” 
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• Key takeaways from this chronology: 
 

o Based on the life experiences of Henry VI and Henry VII, Henry VIII is keenly aware of the 
danger of not being perceived as a strong ruler.  
  

o Henry VIII is also aware of what danger can follow when there is not a clear line of 
succession.  His obsession with producing a male heir is not without basis. 
 

o Henry VIII is the son of a Catholic king, married a Spanish Catholic princess, obtained a 
papal dispensation to marry her, has authored a refutation of Protestant theology, and has 
received from the Pope the title of “Defender of the Faith.” He is about as Catholic as one can 
be. 

 
 
The Leviticus 20 Confusion 
 
• 1509: In April, Henry VII dies, and Henry VIII becomes King of England at age 17. Henry VIII 

decides to marry Catherine to maintain England’s alliance with Spain. Henry VIII needs a papal 
dispensation to marry Catherine because she was his brother’s widow, and marriage to her was 
understood to violate canon law based on Leviticus 20:21. The papal dispensation is granted, and 
Henry VIII marries Catherine.  

 
• 1527: Catherine is age 41 and will turn 42 on December 16, 1527. She has borne no children in the 

prior nine years, and Henry believes Catherine is past childbearing age. Henry wants a male heir to 
put the Tudor dynasty on more stable footing. Recall that Henry’s father was the survivor of a civil 
war involving disputed claims to the throne. 

 
• Henry decides that he wants his marriage to Catherine declared null and asks Rome for a decree of 

nullity.  
 
o The repeated necessity of English royalty to obtain papal permission indicates both the power 

that Rome held in England at the time, and England’s willingness to submit to the Pope. 
 

• Henry’s argument for the annulment is that the marriage was never valid based upon Leviticus 20:21. 
One of the ironies in this situation is that Henry previously requested a papal dispensation based on 
Leviticus 20:21, which is in fact canon law. None of this makes any scriptural sense. 

 
o Lev 20:21 KJV - And if a man shall take his brother's wife, it [is] an unclean thing: he hath 

uncovered his brother's nakedness; they shall be childless. 
 

o Lev 20:21 prohibits taking the brother’s wife while the brother is alive. 
 
o Deuteronomy actually commands marrying the brother’s widow in certain situations. 

 
o Deu 25:5 KJV - If brethren dwell together, and one of them die, and have no child, the wife 

of the dead shall not marry without unto a stranger: her husband's brother shall go in unto her, 
and take her to him to wife, and perform the duty of an husband's brother unto her. 
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Deu 25:6 KJV - And it shall be, [that] the firstborn which she beareth shall succeed in the 
name of his brother [which is] dead, that his name be not put out of Israel. 
Mat 22:24 KJV - Saying, Master, Moses said, If a man die, having no children, his brother 
shall marry his wife, and raise up seed unto his brother. 

 
o Henry’s argument that his marriage to Catherine is not valid does not make any sense under 

the Old Testament law, let alone the dispensation of grace. It is the intentional misreading of 
a verse to accomplish Henry’s objective.  
 

o Even under the Old Testament law, it was perfectly proper for Henry to marry Catherine. 
During the dispensation of grace, there is absolutely no problem with Henry marrying his 
brother’s widow. The only reason for all of these maneuverings is Catholic canon law that is 
completely unscriptural. 

 
• Pope Clement VII was not inclined to grant Henry VIII’s requested decree of nullity for a couple of 

reasons. 
 

o The first reason is that he would be saying that the earlier dispensation granted by Pope Julius 
II was in error. This would undercut papal authority and perhaps encourage other kings to 
challenge previous papal decrees. 
 

o The second reason is that Catherine was the aunt of Charles V, Holy Roman Emperor. The 
Holy Roman Empire included Germany, Austria, Northern Italy, and other regions. The Holy 
Roman Empire did not govern Rome and the Papal States, which were ruled by the Pope, but 
the armies of Charles V did physically occupy Rome. As a matter of realpolitik, Pope 
Clement VII does not want to create unnecessary problems with the Holy Roman Emperor. 

  
• The Leviticus 20 controversy illustrates the power of Rome. English monarchs felt obligated to obtain 

Rome’s permission for marriage and divorce, and Rome had the ability to adopt canon law in 
complete defiance of the scriptures. 

 
 
What Led Tyndale to Leave England to go to Germany 
 
• Tyndale’s life, upbringing and education made him ideally situated to translate the New Testament 

into English: 
 

o “[We] can see in Tyndale’s early life the seeds that came to fruition in his later life. These 
include knowledge of the Christian faith, personal acquaintance with Catholicism, a capacity 
for hard work, being subject to the control of the king and church in every sphere of thought 
and action, and awareness of what could be achieved by means of the printed word” (Ryken, 
22). 
  

o “After all, he spoke seven languages in addition to his native English. Those languages were 
Latin, Hebrew, Greek, German, Italian, Spanish, and French” (Ryken, 32). 
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o “The list of what Tyndale carried away from his years of education is as follows: (1) a 
brilliant and well trained mind; (2) mastery of the Greek language and skill with language 
more generally; (3) salvation of his soul through belief in the work of Christ; (4) a grasp of 
Christian theology in the Reformation tradition; (5) an addiction (John Foxe’s term) to the 
Bible; (6) independence of thought and courage to pursue truth as he understood it, even in 
the face of opposition from the Catholic church” (Ryken, 34). 

 
o Ryken suggests that Tyndale was saved and came to understand Reformation theology 

through his college education. As argued forcefully in Alex’s earlier lesson, it is far more 
likely that Tyndale was saved and familiar with Reformation theology prior to college though 
his early exposure to Lollard thinking. Whichever is the case, it is evident that by the time 
Tyndale’s education in England concludes, he is ideally qualified to faithfully translate the 
New Testament into the English language. 

 
• 1523: Tyndale moved to London and reached out to Bishop Cuthbert Tunstall, hoping that Tunstall 

would support Tyndale’s effort to translate the New Testament into English. Tunstall replied that “his 
house was full.” 
 

o Tunstall was philosophically opposed to the translation of the word of God into English but 
rather than say so, he used the passive voice and said that he lacked the resources to support 
Tyndale’s aspiration. The truth is that he lacked the desire. 
  

o “At the very time of Tyndale’s residence in London, Tunstall called a meeting of London 
printers and booksellers to announce a strict policy of censorship. No book was allowed to 
enter the country from the Continent without episcopal permission. Books printed in London 
itself needed to be approved by a board of censors. Tyndale saw that while printing of 
Reformation materials was flourishing on the Continent, it was a dead end in England” 
(Ryken, 43). 
 

o “Tyndale realized it would be impossible to translate the Bible in England. It had been more 
than a century since the enactment of the Constitutions at Oxford in 1408 forbade the reading 
of any non-approved English Bible. Neither Bishop Tunstall nor Cardinal Wolsey made any 
attempt to authorize the reading or translating of any Bible other than the Latin. The bishops 
were unrelenting in their attempts to enforce the Constitutions. . . .  
 
Tyndale had two choices. He could remain in London and wait for better days or leave his 
beloved England and translate elsewhere. His enthusiasm and burden to see even the plowboy 
have the Scriptures in his language dictated against postponement. The only option was to set 
sail for Germany. After all, Germany was a hotbed of the reformation and there he could find 
sympathizers and proceed unhindered in his work” (Brake, 96-97). 

 
• 1524: Tyndale fled to the Lutheran provinces in Germany where he could work on his translation 

without interference.  
 

o “He was aware of what he was foregoing—marriage, family, a stable life, security, and a 
predictable income. Because Tyndale was leaving England to engage in the illegal act of 
Bible translation, he left in secrecy. . . . A register at the university [Wittenberg] may indicate 
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that Tyndale maintained his anonymity by adopting a fictitious name based on a somewhat 
common practice of reversing the order of the two syllables of his last name” (Ryken, 49). 
 

o “Luther’s vernacular New Testament had made its appearance in 1522, just two years before 
Tyndale’s residence in Wittenberg. It gave Tyndale both an inspiration and model or 
prototype for how to do it” (Ryken, 49). 

 
• Since Tyndale is present in Wittenberg in 1524, the obvious question is what interaction and 

relationship did Tyndale have with Martin Luther. Alex will examine this subject carefully in Lesson 
8: Prologues, Prefaces, & Protestantism: Assessing Tyndale’s Theological Beliefs Through the 
Lenses of His Own Writings. 
 

o “Luther famously produced his New Testament in five months, and Tyndale possibly in the 
equivalent of a year” (Ryken, 50). 

 
• Tyndale relocated from Wittenberg to Cologne. 

 
o “Why Tyndale wished to leave Wittenberg for Cologne is easy to reconstruct. Cologne was a 

hub of printing, with no fewer than twenty presses in operation. It was also a port city with a 
thriving commercial export business. A specialty was extensive business connections in 
England. . . . A downside of Cologne was that it was a Catholic city where Protestants needed 
to guard their activities from public view” (Ryken, 51). 
 
 

Persecution in Cologne 
 
• In 1525 (or perhaps 1526), Tyndale settled in the German city of Cologne, with his new assistant 

William Roye. With the translation of the New Testament into English now complete; the next task 
was to ensure its printing and distribution. They chose to produce the work at the printing house of 
Peter Quentell (McGrath, 72).  
 

o “However, Quentell’s presses were also producing the works of Johannes Cochlaeus, a noted 
opponent of Luther, who happened to learn of Tyndale’s project. It seems that some of 
Quentell’s printers became drunk in a public tavern one evening, and let slip that three 
thousand Lutheran New Testaments were being produced in English, right under the noses of 
the Catholic authorities. Word of this soon reached Cochlaeus, who was no fool, and could 
see his star rising in the German Catholic firmament if he were to expose and block this 
project. He arranged for a raid on Quentell’s presses. Tyndale and Roye, however, managed 
to escape and salvage at least some of their printing, along with the text of the translation. . . . 
Undeterred, they moved their printing operation farther up the Rhine to the city of Worms, 
and began the tedious process all over again using the presses of Peter Schoeffer” (McGrath, 
72). 

 
• Not only did Cochlaeus interrupt the printing in Cologne, he also notified King Henry VIII of 

Tyndale’s clandestine activities:  
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o “Cochlaeus took immediate steps to inform the public authorities, and through an order from 
the senate the press was stopped. He likewise, by letters, warned Henry VIII and his 
councilors, and directed them to give orders at every seaport to prevent the introduction of the 
baneful merchandise. Anticipating any further action of the senate, Tyndale hastens to the 
printers, and securing his manuscript and the pages already printed, escapes the net of the 
fowler by fleeing the city. We next hear of Tyndale at Worms, where, without further 
opposition, he succeeds in his long cherished design” (Condit, 100).  
  

o “Through avenues unknown to posterity, Tyndale was alerted to his impending danger and 
escaped not only in person but with the printed pages of his translation of Matthew’s gospel” 
(Ryken, 52). 

 
• Tyndale fled to Worms. 

 
o “The city was not only Protestant in sympathy; it also had well established ties with England. 

. . . A side benefit of Worms was that it was the site of an esteemed Jewish community. . . . In 
fact, ‘Worms was as good a place to study Hebrew as any in Christendom’” (Ryken, 52). 

 
o Consider whether God was working his purposes in some of the opposition that Tyndale 

encountered.  
 

o Pro 16:9 KJV - A man's heart deviseth his way: but the LORD directeth his steps. 
 
o Rom 8:28 KJV – And we know that all things work together for good to them that love God, 

to them who are the called according to [his] purpose. 
 
• It was long believed that nothing of the Cologne printing survived.  However, in 1836, eight of the 

original quarto sheets were discovered bound into another work. These sheets help us to gauge the 
influence of Luther upon Tyndale’s work. 

 
o “The pages include a “prologue,” which is dependent at points upon Luther’s own prologue 

to his 1522 German New Testament. This was not included in the 1526 printing of Tyndale’s 
work, . . .  
 
The list of contents of the New Testament follows a convention that existed within Lutheran 
circles at this stage, which regarded four New Testament works—Hebrews, James, Jude, and 
Revelation—as being of dubious authenticity. These were placed at the end of the contents, 
and not numbered. Tyndale appears to have been obliged to follow this convention by Peter 
Quentell himself. The 1526 printing abandoned this convention” (McGrath, 72-73). 
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The Surviving Cologne Fragment 
 
• The surviving Cologne Fragment consists of 31 leaves (62 printed pages), although some sources 

informally describe it as "31 pages" because they are counting the surviving leaves rather than both 
sides. Only one copy of the Cologne Fragment is known to exist. It is preserved in the British 
Library's Grenville Collection. 

 
• The fragment contains: 
 

o Tyndale's Prologue to the New Testament 
 

o A table of contents 
 

o A woodcut illustration of St. Matthew 
 

o Matthew 1:1-22:12 with marginal notes and cross-references. 
 

• The rest of the original Cologne New Testament was lost after the printing was interrupted by 
authorities. 

 
Luther’s Influence on Tyndale is Evident in the Cologne Fragment 
 
• The following screenshots illustrate that Tyndale’s 1525 New Testament was greatly influenced by 

Martin Luther’s 1522 New Testament in terms of both content and formatting. 
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Luther’s 1522 Prologue 
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Tyndale’s 1525 Prologue 
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Luther’s 1522 Table of Contents 

 
 

Note that Luther set 
Hebrews, James, 

Jude, & Revelation 
apart from the rest 

of the NT in his 1522 
New Testament 
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Tyndale’s 1525 Table of Contents 

 
 

Note that Tyndale 
copied Luther in 
setting Hebrews, 

James, Jude, & 
Revelation apart 

from the rest of the 
NT in the Cologne 

Fragment 
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Luther’s 1522 Matthew 1 with Marginal Notes 
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Tyndale’s 1525 Matthew 1 with Marginal Notes 
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Examples of The First Verses Translated by Tyndale into English 
 
• The Cologne Fragment consists only of Matthew 1:1-22:12. 
 

Matthew 5:22 

 
 
But I say unto you, whosoever is angry with his brother, shall 
be in danger of judgement. Whosoever shall say unto his  
brother racha, shall be in danger of a council. But whosoever  
shall say unto his brother thou fool, shall be in danger of hell fire. 

 
Comment: Tyndale does not include “without a cause” 

 
 

Matthew 6:13 

 
 
Lead us not in to temptation: but deliver us from evil/Amen. 

 
Comment: Tyndale does not include Matt 6:13b – “For thine is the kingdom and the power, and the 
glory for ever.” But Tyndale will add this in his 1534 New Testament. This is evidence of Tyndale 
translating under exigent circumstances with the hope that others would review his work and correct 
it as needed and that Tyndale himself would correct it in the future as opportunity allowed. 

 
 

Matthew 12:47 

 
 

Then one said unto him: behold thy mother and thy brethren 
stand without, desiring to speak with thee. 

 
Comment: Tyndale includes Matthew 12:47, which is omitted in the Critical Text. 

 
 



73 
  
  
  

  
 Bojko, Reid, & Ross  Tyndale Conference 
  
  

Matthew 16:2-3 

 

 
 
He answered and said unto them: At even ye say, we shall have  
fair weather, and that because the sky is red: in the morning: ye  
say, today shall be foul weather, and that because the sky is  
troublous and red. O ye hypocrites, ye can discern the fashion  
of the sky: and can ye not discern the signs of the times?  
 
Comment: Tyndale includes Matthew 16:2-3, which is questioned in the Critical Text. 
 
 
Matthew 17:21 

 
 

But this kind, goeth not out but by prayer and fasting. 
 
Comment: Tyndale includes Matthew 17:21, which is questioned/omitted in the Critical Text 
 
 
Matt 18:11 

 
 

Yea, and the son of man is come to save that which is lost. 
 

Comment: Tyndale includes Matthew 18:11, which is questioned/omitted in the Critical Text. 
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Matthew 20:16 

 
 
So the last shall be first, and the first shall be last. For many  
are called, and few be chosen. 
 
Comment: Tyndale includes “for many are called and few be chosen” which is questioned/omitted in 
the Critical Text. 

 
• A couple clear observations can be drawn from the Cologne Fragment. 

 
o These Cologne readings largely agree with the Greek text later called the Textus Receptus, 

and with the KJV, against later critical omissions at Matthew 12:47; 16:2–3; 17:21; 18:11; 
and 20:16. Matthew 5:22 and 6:13b are the exceptions, and both follow Erasmus. The 1525 
text is an interrupted first printing, not yet Tyndale’s revised New Testament. 

 
o Tyndale’s wording is very similar to the KJV. 

 
 
The Prologue to the Cologne Fragment Reveals Tyndale’s Mindset and Approach to Translation 
 
• Similar to Martin Luther’s 1522 German New Testament, Tyndale included a Prologue to his 1525 

New Testament. The Prologue is revealing of Tyndale’s thinking. 
 

• “I have here translated (brethren and sisters most dear and tenderly beloved in Christ) the new 
Testament for your spiritual edifying, consolation and solace: Exhorting instantly and beseeching 
those that are better seen in the tongues than I, and that have higher gifts of grace to interpret the 
sense of the Scripture, and meaning of the Spirit, than I, to consider and ponder my labor, and that 
with the spirit of meekness. And if they perceive in any places that I have not attained the very sense 
of the tongue, or meaning of the Scripture, or have not given the right English word, that they put to 
their hands to amend it, remembering that so is their duty to do. For we have not received the gifts of 
God for ourselves only, or for to hide them; but for to bestow them unto the honoring of God and 
Christ, and edifying of the congregation, which is the body of Christ” (Tyndale, Prologue). 
 

o Tyndale’s humility is evident. He has no pride of authorship. He wants his work to be revised 
and improved upon because his sole concern is that the scriptures be accurately translated 
into English. Tyndale believed it was the duty of other members of the body of Christ to 
review and improve his translation. Service in the body of Christ is a team sport. 

 
• “The causes that moved me to translate, I thought better that others should imagine, then that I should 

rehearse them. Moreover I supposed it superfluous, for who is so blind to ask why light should be 
shewed to them that walk in darkness . . . ” (Tyndale, Prologue). 
 

o Tyndale is saying that his purpose in translating is self-evident and more than obvious. His 
desire is to give light to those in darkness. 
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o Psa 119:130 KJV - The entrance of thy words giveth light; it giveth understanding unto the 
simple. 

 
• “After it had pleased God to put in my mind, and also to give me grace to translate this fore rehearsed 

new testament into our English tongue, howsoever we have done it. I supposed it very necessary to 
put you in remembrance of certain points, which are: that ye well understand what these words mean: 
the old testament, the new testament, the law, the gospel, Moses, Christ, nature, grace, working and 
believing, deeds and faith; lest we ascribe to the one that which belongeth to the other, and make of 
Christ Moses, of the gospel the law, despise grace and rob faith, and fall from meek learning unto idle 
despitions, brawling and scolding about words” (Tyndale, Prologue). 

 
o Tyndale spends most of the Prologue defining basic terms such as old testament, new 

testament, law, gospel, etc. 
 

o Q: Why does Tyndale spend so much of the Prologue defining basic terms? 
 

o The English people have not had the scriptures in their own language. Tyndale is keenly 
aware that the English people have been deceived as to the meaning of basic Bible terms, and 
Tyndale is trying to eliminate the confusion. 
 

o “If ye would teach, how could you do it so well, and with so great profit, as when the lay-
people have the scripture before them in their mother tongue? For then should they see, by 
the order of the text, whether thou jugglest or not” (Tyndale, Obedience). 

 
• The Prologue is essentially an extended gospel presentation.  

 
o “By faith are we never with out love and good works, yet is our saving imputed neither to 

love nor unto good works, but unto faith only.” (Tyndale, Prologue) 
 

o “Whatsoever good thing is in us, that is given us freely with out our deserving or merits for 
Christ's blood's sake.” (Tyndale, Prologue) 
 

o “but because I am heir of Heaven by grace and Christ's purchasing.” (Tyndale, Prologue) 
 
• The Cologne Fragment reveals Tyndale’s clear motivation to give light to those in darkness. 

Accordingly, his translational choices were designed to produce a readable text accessible to English 
speakers. 
 

• Ignoring the spelling difference, what is immediately apparent upon review of the Cologne Fragment 
is its similarity to the KJV phrasing. Tyndale’s language was going to endure, and the wording of his 
subsequent translation work will ultimately account for the vast majority of the KJV New Testament. 
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Appendix A 
Tyndale’s Treatment of “without a cause” in Matthew 5:22 

Prepared by Alex Bojko & Bryan C. Ross 
 

Early Greek Evidence 

• In the body of Lesson 3 it was noted that the Cologne Fragment (1525) did not include the phrase 
“without a cause” in Matthew 5:22. This phrase was never added to the text by William Tyndale 
during his lifetime despite his later revisions to the New Testament. Put another way, the 1526 
Worms New Testament as well as his 1534 and 1535 revisions never added the phrase “without a 
cause” to Matthew 5:22. 
 

• This is curious given the fact that all the Greek evidence available to Tyndale during his lifetime 
testified to the inclusion of the phrase in the text.  The following screenshots from the 1514 
Complutensian Polyglot and the five editions of Erasmus’s Greek New Testament all bear witness 
to the fact that the Greek word εἰκῇ, underlined below in red, for “without a cause” was in the text 
of Matthew 5:22.  

 
1514 Complutensian Polyglot 

 

The Greek word εἰκῇ  for “without a cause” in the text of Matthew 5:22 in the Complutensian Polyglot. 
 
 
 
 
 
 
 
 
 
 
 
 
 



78 
  
  
  

  
 Bojko, Reid, & Ross  Tyndale Conference 
  
  

1516 Erasmus Greek NT 

 
 The Greek word εἰκῇ  for “without a cause” in the text of Matthew 5:22 in Erasmus’s 1st edition of the 

Greek NT from 1516. 

1519 Erasmus Greek NT 

 
The Greek word εἰκῇ  for “without a cause” in the text of Matthew 5:22 in Erasmus’s 2nd edition of the 

Greek NT from 1519. 
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1522 Erasmus Greek NT 

 
The Greek word εἰκῇ  for “without a cause” in the text of Matthew 5:22 in Erasmus’s 3rd edition of the 

Greek NT from 1522. 
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1527 Erasmus Greek NT 

 
The Greek word εἰκῇ  for “without a cause” in the text of Matthew 5:22 in Erasmus’s 4th edition of the 

Greek NT from 1527. 

1535 Erasmus Greek NT 

 
The Greek word εἰκῇ  for “without a cause” in the text of Matthew 5:22 in Erasmus’s 5th edition of the 

Greek NT from 1535. 

• The early Greek evidence presents a notable historical difficulty for explaining William Tyndale's 
omission of “without a cause” in Matthew 5:22. Every major printed Greek source available to 
Tyndale, including the Complutensian Polyglot and all five editions of Erasmus's Greek New 
Testament, contained the word εἰκῇ, meaning “without a cause,” “rashly,” or “unadvisedly.” 



81 
  
  
  

  
 Bojko, Reid, & Ross  Tyndale Conference 
  
  

Consequently, there was no known printed Greek evidence accessible to Tyndale that would have 
justified omitting the phrase on strictly textual grounds. 

 

Erasmus’s Latin Column 

• As we consider why Tyndale might have not translated the Greek word εἰκῇ in Matthew 5:22, 
despite its clear presence in the Greek text, it is important to remember that all 5 editions of the 
Erasmine Greek were diglot Bibles containing both Greek and Latin columns.  Consider the 
following images from the 1516, 1519, and 1522 editions. 
 

1516 1st Edition 

 
 

• Note that in Erasmus’s first edition the Greek word εἰκῇ corresponds with the Latin word temere 
in the Latin column.  Further note that temere is in the same font as the rest of the verse in the 
Latin column. 

 
1519 2nd Edition 

 
 

• The second edition of Erasmus places the Latin word temere in italics visually distinguishing it 
from the rest of verse 22 in the Latin text. The same thing occurs in the Erasmus’ 3rd edition from 
1522, which would have been the primary edition utilized by Tyndale. 

 
1522 3rd Edition 
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• The remaining two editions of Erasmus (1527 & 1535) are exactly the same as the 2nd and 3rd 
edition pictured above. 
 

• Could it be that Tyndale saw the italicization of the Latin word temere and elected not the 
translate the corresponding Greek word εἰκῇ despite its clear presence in the text? Whether 
Erasmus intended the italicization of temere as a signal of textual uncertainty remains unclear. 
Nevertheless, the visual distinction is noteworthy because it occurs precisely at the point where 
Erasmus's annotations repeatedly question the originality of the corresponding Greek word εἰκῇ. 
 

• Taken together, Erasmus's annotations (see the next section) and his treatment of temere in the 
Latin column suggest that the presence of εἰκῇ in the printed text did not necessarily imply 
confidence in its authenticity. While Erasmus preserved the traditional reading in all five editions 
of his Greek New Testament, he simultaneously drew attention to evidence that called the word 
into question. This distinction may help explain how early translators such as Luther and Tyndale 
could omit “without a cause” despite encountering εἰκῇ in the Greek texts available to them. 

 
Erasmus’s Annotations 

 
• In addition to being included in the text in the Complutensian Polyglot (1514) and all five 

editions of Erasmus the passage is also explicitly addressed in Erasmus’s “Annotations” or 
comments about the text as the following screenshots demonstrate. 

1516 Annotation on Matthew 5:22 

 

• Erasmus in his 1516 Annotations states the following regarding “without a cause” in Matthew 5:22: 
 

o “Whoever is angry with his brother.” In some Greek manuscripts, εἰκῇ is written, that is, 
rashly or without cause. But Jerome, explaining this passage, and likewise in the second 
dialogue Against Pelagius, denies that it is found in the ancient and reliable copies. And it 
seems to have been added by some rather audacious person, who wished, as it were, to soften 
what appeared to have been stated somewhat harshly. Yet, by the same procedure, he added 
the same word in the other passages. Therefore, Saint Jerome orders these two words to be 
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erased. Although the earlier reading is preferred by Laurentius [Lorenzo Valla]” (Translation 
provided by ChatGPT). 

1519 Annotation on Matthew 5:22 

 
 
• Erasmus in his 1519 Annotations states the following regarding “without a cause” in Matthew 5:22: 

 
o “Whoever is angry with his brother.” In some Greek manuscripts the word εἰκῇ is added—

that is, rashly or without cause. But Jerome, in his exposition of this passage and likewise in 
his second dialogue against Pelagius, says that it is not found in the ancient and trustworthy 
copies, and that it seems to have been added by some bold person who wished to soften what 
otherwise appeared too harshly expressed. Indeed, by the same liberty he added in the 
following clause as well, εἰκῇ—‘Whoever shall say “Raca” without cause,’ and so on. 
Therefore, Jerome orders that these two words, without cause, be erased. Yet the earlier 
reading is preferred by Laurentius [Lorenzo Valla]. And Chrysostom, in his sixteenth homily 
on Matthew, seems to read εἰκῇ, distinguishing appropriate anger from intemperate anger, and 
asserting that the emotion should not be entirely removed from us, but merely restrained and 
governed” (Translation provided by ChatGPT). 
 

1522 Annotation on Matthew 5:22 

• Erasmus in his 1522 Annotations states the following regarding “without a cause” in Matthew 5:22: 
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o “In certain Greek manuscripts it is written εἰκῆ, that is, “rashly” or “without cause.” But 
Jerome, when he published this passage, likewise in the second dialogue against Pelagius, 
denies that it is found in the better Greek copies. And from what has been said it appears to 
have been added by someone audaciously, who wished to alter what seemed to be somewhat 
difficult. And although in the same work he adds the same word, εἰκῆ, “without cause,” he 
says: “Whoever has said Raca without cause, and whoever has said ‘fool’ without cause.” 
Therefore the two words of the divine Jerome, “without cause,” ought to be understood. And 
the earlier reading is more strongly supported by Laurentius [Lorenzo Valla]. Chrysostom, in 
his homily on the tenth chapter of Matthew, reads εἰκῆ, distinguishing the matter between 
“without cause” and “inconsiderately,” and entirely removes from us the emotion of anger, 
but only restrains us from the abuse of it. What could those who maintain that this translation 
was corrupted by Jerome bring forward? For he condemns the thing itself, and what remains 
pertains to the sense, which he seems to have neglected in some places” (Translation 
provided by ChatGPT) 

1527 Annotation on Matthew 5:22  

 

 
 
• Erasmus in his 1527Annotations states the following regarding “without a cause” in Matthew 5:22: 

 
o Whoever is angry with his brother.” In some Greek manuscripts the word εἰκῇ is added—that 

is, rashly or without cause. But Jerome, in his exposition of this passage and likewise in his 
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second dialogue against Pelagius, says that it is not found in the ancient and trustworthy 
copies, and that it seems to have been added by some rash person who wished to soften what 
otherwise appeared too harshly expressed. Indeed, the same person also added in the 
following clause εἰκῇ—“Whoever shall say ‘Raca’ without cause,” and so forth. Therefore, 
Jerome for a long time ordered that these two words, without cause, be erased. Yet the earlier 
reading is preferred by Laurentius [Lorenzo Valla]. And Chrysostom, in his sixteenth homily 
on Matthew, seems to read εἰκῇ, distinguishing appropriate anger from unseasonable anger, 
and teaching that the emotion is not to be entirely removed from us, but merely restrained and 
governed. Theophylact writes in agreement with these things. It was not necessary here to 
distinguish just anger from unjust anger, or the anger of the flesh from that of the soul, or the 
anger by which we are angry with a man from that by which we are angry with a man’s vice. 
If we take the Lord here to be speaking of ordinary anger—that is, a movement of the soul 
tending toward vengeance for injury—it is clearly the first step toward murder. Otherwise, the 
judge who punishes the guilty in anger would also sin, or at least be imperfect, which cannot 
be, since Christ here teaches perfection. But to return to the phrase εἰκῇ, that is, without 
cause, which the blessed Jerome says is not found in genuine copies: what answer will those 
give who claim that this rendering was criticized by Jerome? What he condemns has been 
omitted, and what has been omitted pertains to meaning, not to words, which he seems in 
some cases to have neglected. Augustine, in Retractions Book I, Chapter 19, bears witness 
that in the Greek manuscripts without cause is not added. For in the Sermon on the Mount he 
wishes also in the other two clauses that it be understood: whoever shall say, “Raca,” without 
cause; whoever shall say, “Fool,” without cause” (Translation provided by ChatGPT). 
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1535 Annotation on Matthew 5:22 

 
 
• Erasmus in his 1535 Annotations states the following regarding “without a cause” in Matthew 5:22: 

 
o “Whoever is angry with his brother.” In some Greek manuscripts, εἰκῆ is written, that is, 

rashly, or without cause. But Jerome, explaining this passage, and likewise in the second 
book of his Dialogue Against the Pelagians, denies that this was found in ancient and reliable 
copies. He adds that it seems to have been inserted by some rash person who wished to soften 
what appeared to be a rather harsh saying. But why, by the same process, did he not add the 
same word in the other instances, εἰκῆ? For the one who said, “Raca, without cause,” would 
also have said, “Fool, without cause.” Therefore, the holy Jerome orders these two words, 
“without cause,” to be removed. Nevertheless, the former reading is preferred by Laurentius 
[Lorenzo Valla]. And Chrysostom, in his sixteenth homily on Matthew, appears to read εἰκῆ, 
distinguishing a proper and appropriate anger from anger that is inappropriate, and denying 
that the emotion itself can be completely removed from us, but saying that it must merely be 
restrained and governed. Theophylact writes things consistent with this. There was no need 
here to distinguish righteous anger from unrighteous anger, or anger of the flesh from anger 
of the soul, or the anger by which we are angry with a man from that by which we are angry 
with a man's fault. We judge that the Lord is speaking here about ordinary anger, which is a 
movement of the mind tending toward the infliction of punishment for an injury—in other 
words, the first step toward murder. Some [say] that even a judge who punishes a guilty 
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person in anger sins, or at least is imperfect, since here Christ teaches perfection. But, to 
return to the particle εἰκῆ, that is, “without cause,” which the holy Jerome denies to be present 
in the true copies: what do they bring forward? What do they argue, when they contend that 
this translation was corrected by Jerome? What he condemns has been left out, and what he 
leaves [or retains] pertains to the meaning rather than to the words, which he seems to have 
neglected in some places. Augustine, in Book I of his Retractations, chapter 19, testifies that 
“without cause” is not added in the Greek manuscripts. For, in the Sermon on the Mount, he 
wishes it also to be understood in the other two parts [of the saying]—[namely, in the clauses 
concerning] “Raca” and “fool”—” (Translation provided by ChatGPT) 
 

• Across the successive editions of the Annotations on Matthew 5:22, Erasmus's fundamental textual 
judgment remains remarkably consistent. From 1516 through 1535, he maintains that the words εἰκῇ 
("without cause" or "rashly") were probably not part of the original text of Matthew. Following 
Jerome's testimony, Erasmus repeatedly argues that the phrase was absent from the oldest and most 
trustworthy Greek manuscripts and was likely added by a scribe who wished to soften what appeared 
to be Christ's severe condemnation of anger. While the earliest annotations are brief and primarily 
concerned with the textual evidence, later editions gradually incorporate additional patristic 
witnesses, such as Chrysostom, Theophylact, and Augustine, and develop into a much fuller 
discussion of both textual criticism and interpretation. 
 

• The most significant change over time is therefore not Erasmus's view of the text itself but the scope 
of his argument. By 1527 and 1535, the annotation has expanded into a sophisticated defense of his 
editorial method and a theological exposition of Christ's teaching. Erasmus acknowledges that some 
Fathers appear to have read the passage with εἰκῇ and consequently distinguished proper anger from 
improper anger. Nevertheless, he never concludes that the phrase should be restored to the text. 
Instead, he argues that such a qualification is unnecessary, since Christ is addressing ordinary anger as 
the inward disposition that leads ultimately to murder. Thus, the mature Erasmus remains convinced 
that "without a cause" is not original to Matthew 5:22, even while treating the opposing patristic 
tradition with greater respect and exploring more carefully the interpretive issues that gave rise to the 
variant. 

 
Luther Evidence 

 
• In Lesson 4 the influence of Martin Luther upon William Tyndale was discussed in terms of 

formatting, pay layout and metatextual material. The influence of Luther upon Tyndale may also 
be relevant to Tyndale’s failure to translate the Greek word εἰκῇ in Matthew 5:22. 
 

• Martin Luther published his German New Testament in September 1522.  That same year, 
Erasmus published the 3rd edition of the Greek New Testament.  Without knowing exactly when 
in 1522 Erasmus published his 3rd edition it is difficult to discern whether Luther utilized while 
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doing his translation work. That Luther utilized the 2nd edition of Erasmus from 1519 is virtually 
certain. 
 

• So, Luther utilized a Greek text, furnished by Erasmus, that contained the word εἰκῇ in the main 
body of the text as well as an annotation questioning its veracity (See the 1519 annotation 
above.).  Therefore, when Luther translated Matthew 5:22 into German he omitted the phrase 
“without a cause” from the text.  Consider the following screenshot. 
 

Luther’s 1522 New Testament 

 
You have heard that it was said to those of old, "You shall not kill"; and whoever kills shall be liable to 

judgment. But I say to you, whoever is angry with his brother shall be liable to judgment. Whoever says 
to his brother, "Raca," shall be liable to the council. And whoever says, "You fool," shall be liable to the 

fire of hell. (Translation provided by ChatGPT) 
 

• In additional to omitting the phrase “without a cause” from his text, Luther appended the 
following marginal note to Matthew 5:22. 

 

 
• Luther’s marginal note reads as follows: 

 
o “The Pharisee's piety stands only in external works and outward show; Christ, however, 

demands the piety of the heart. 
(Racha) is the rough scraping sound in the throat and comprehends all angry expressions” 
(Translation provided by ChaptGPT). 
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• We have already noted that Tyndale never translated the Greek word εἰκῇ in any of his editions 
thereby omitting the phrase “without a cause” or its  equivalent from all the edition of his New 
Testament published during his lifetime.  Could his decision to do so also have been influenced 
by Luther in addition to Erasmus. 
 

• A comparison between Luther’s 1522 New Testament and the 1525 Cologne Fragment is 
interesting and pertinent to our discussion of Matthew 5:22. 

 
1525 Cologne Fragment 

 
• Tyndale’s marginal note appended to Matthew 5:22 is essentially identical with Luther’s. It reads 

as follows: 
 

o “The goodness of the Pharisees standeth in outward works and appearance only; but 
Christ requireth the goodness of the heart. 
Racha. 
Is the whearing sound in the throat, and betokeneth all signs of wrath.” 
 

• Note the similarities in wording and formatting between Luther and Tyndale.  Consider the 
images stacked on top of each other. 
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• Erasmus’s annotations coupled with Luther’s 1522 New Testament, the lone printed Protestant 

Era vernacular translation exemplar predating Tyndale, makes in very difficult to argue that 
Tyndale was not influenced by the works of Erasmus and Luther. 
 

• The cumulative evidence suggests that Tyndale's handling of Matthew 5:22 did not occur in 
isolation. Before the appearance of the Cologne Fragment in 1525, Luther had already translated 
the verse without an equivalent for εἰκῇ in his 1522 German New Testament despite using an 
Erasmine Greek text that contained the word. Furthermore, Luther's accompanying marginal note 
bears striking similarities to the note later printed in Tyndale's New Testament. While this 
evidence cannot establish direct literary dependence with certainty, it demonstrates that Tyndale's 
treatment of Matthew 5:22 had a clear precedent within the early Reformation tradition and that 
Luther had already shown one way in which translators could navigate the tension between 
Erasmus's printed text and his annotations. 
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English Bibles After Tyndale 
 
• The Coverdale (1535) and Matthew’s (1537) Bibles follow William Tyndale in omitting the phrase 

“without a cause” from Matthew 5:22. The 1539 Great Bible is the first Reformation Era English 
Bible to have the equivalent of “without a cause” in Matthew 5:22. 

1539 Great Bible  

• The Great Bible departs from Tyndale in Matthew 5:22 by inserting the English word “unadvisedly” 
into the text. The addition of “unadvisedly” corresponds with the Greek word εἰκῇ in the 
Complutensian Polyglot (1514) and the 5 editions of Erasmus noted above. 
 

• The Geneva Bible of 1560 followed the Great Bible  by translating εἰκῇ as “unadvisedly.”  Likewise 
for the 1568 Bishops Bible and the 1602 Bishops which served as the base text for the King James 
Bible. 
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1560 Geneva Bible 

 
 

1568 Bishops Bible 

 
 

1602 Bishops Bible 

 
 

• The history of the English Bible after Tyndale demonstrates that his omission of “without a 
cause” was not universally retained by later Protestant translators. While the 1535 Coverdale 
Bible and the 1537 Matthew's Bible continued Tyndale's wording, subsequent revisions 
increasingly moved in the opposite direction. The Great Bible of 1539 restored a translation of 
εἰκῇ (“unadvisedly”), and the Geneva Bible of 1560 followed suit. Significantly, these revisions 
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were made despite the continued uncertainty expressed by Erasmus regarding the authenticity of 
the word. The trajectory of the English Bible tradition therefore reveals an effort to bring the 
vernacular text into closer conformity with the Greek texts available to translators. Whether 
Tyndale's original omission resulted from dependence upon Erasmus's annotations, influence 
from Luther, or simple oversight, later English revisers evidently judged that the wording should 
more fully reflect the Greek text before them. As a result, Tyndale's rendering of Matthew 5:22 
ultimately proved to be the exception rather than the enduring form of the verse within the 
mainstream English Protestant tradition. 

 
Posthumous Printings of Tyndale 

 
• After the publication of the Great Bible in 1539, editions of the Tyndale’s New Testament appeared in 

print that more accurately conformed the English text with the Greek by translating the Greek word 
εἰκῇ as either “without a cause” or “unadvisedly.” Consider the following specimens from 1551, 
1552, and 1566. 

1551 London Octavo BL (H96) 

 
 

1552 London Quarto BL (H99) 
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1566 London Quarto BL (H121) 

 
 

• The posthumous restoration of “without a cause” in editions associated with Tyndale's translation is 
an important piece of evidence in the history of Matthew 5:22, but it must be evaluated with 
appropriate caution. On the one hand, the inclusion of the phrase in later printings demonstrates that 
some early revisers and printers believed the English text should more closely reflect the Greek 
wording preserved in the editions of Erasmus and the Complutensian Polyglot. On the other hand, 
Tyndale himself warned in the prologue to his 1534 New Testament that copies were being sold in his 
name containing alterations that he had neither made nor authorized. Consequently, the appearance of 
“without a cause” in posthumous editions cannot be cited as definitive proof that Tyndale personally 
changed his view of Matthew 5:22. At the same time, neither should these revisions be dismissed, for 
they demonstrate that within only a few years of Tyndale's death there were individuals within the 
English Protestant translation tradition who regarded the omission as requiring correction. The 
posthumous editions therefore provide valuable evidence for the reception and revision of Tyndale's 
work, while leaving unresolved the question of what Tyndale himself might have done had he lived to 
undertake further revision. 
 

Lord’s Prayer Comparison 

• It was noted in the main portion of Lesson 3 that William Tyndale did not originally translate the 
doxology at the end of the Lord’s Prayer in Matthew 6:13. Even though the phrase was present in all 
five editions of Erasmus’s Greek New Testament. 
 

1525 Cologne Fragment (H1) 
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1526 Worms New Testament (H2) 

 
 

• It is worth noting that William Tyndale in his 1534 New Testament corrected his mistake at Matthew 
6:13 by adding the rest of the words containing the doxology. 

1534 Antwerp Octavo BL (H13) 

 
 

• For the sake of completeness, it important to consider the state of the Greek text of Matthew 6:13 
at the time of Tyndale. As the following images demonstrate, the 1514 Complutensian Polyglot 
does not include the doxology in its main text but does note its existent in extant Greek copies in 
an annotation. Note the underlined dagger in the following image prompting the reader to 
consider the appended annotation. 

1514 Complutensian Polyglot 
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1514 Complutensian Polyglot Annotation 

 

• The above 4 column annotation from the Complutensian Polyglot consisting of both Latin and 
Greek text reads as follows: 
 

o “In the Greek manuscripts, after 'deliver us from evil,' there is added: 'For yours is the 
kingdom and the power and the glory forever. Yet Blessed Jerome, in his commentary 
upon Matthew, seems to have omitted these words, for he interpreted the prayer only as 
far as 'but deliver us from evil.' Therefore it appears that these words were not found in 
the copies from which Jerome translated. Nevertheless, because they occur in various 
Greek manuscripts, we judged that they should not be omitted” (Translation provided by 
ChaptGPT). 
 

• Although the doxology is not present in the biblical text shown, the accompanying annotation 
explicitly reproduces the Greek words ὅτι σοῦ ἐστιν ἡ βασιλεία καὶ ἡ δύναμις καὶ ἡ δόξα εἰς τοὺς 
αἰῶνας ('For thine is the kingdom and the power and the glory forever') and discusses their 
manuscript support. The wording of the annotation indicates that the editors were inclined to 
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regard the doxology as authentic, since they explicitly appealed to Greek manuscript evidence as 
grounds for retaining the words rather than omitting them. 
 

• The first edition of the Erasmus Greek New Testament from 1516 included the doxology in the 
main text of Matthew 6:13 as the following screenshot demonstrates. 
 

1516 Erasmus Greek NT 

 
And forgive us our debts, as we also forgive our debtors. 

And do not lead us into temptation, but deliver us from the evil one. 
For yours is the kingdom and the power and the glory forever. Amen. 

 
• The following is the accompanying annotation appended to Matthew 6:13 in the 1516 Erasmus 

text. 
 

1516 Annotation on Matthew 6:13 
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• Erasmus’s annotation regarding Matthew 6:13 reads as follows: 

 
o “"For thine is the kingdom." I find this concluding clause added in all the Greek 

manuscripts, and the common translator (the Vulgate) renders it: 'For thine is the 
kingdom, and the power, and the glory, forever. Amen.' But since it is found written in 
none of the Latin manuscripts, nor is it discussed by Jerome, nor indeed by any 
interpreter at all except the recent Vulgate commentator, it appears to have been added 
from custom, just as some have added certain words to the angelic salutation, words 
spoken neither by the angel nor by anyone else. For the words, 'Blessed art thou among 
women,' were spoken by Elizabeth. And the words, 'because thou hast borne the Savior of 
our souls,' were spoken by no one. By a similar zeal the phrase 'Glory be to the Father' 
has been added at the end of the Psalms. Therefore there is no reason why Laurentius 
Valla should complain that a good portion of the Lord's Prayer had been cut off. Rather, 
blame should be laid upon those who were unwilling that their trifles should be removed 
from the divine prayer. As for the word Amen, which Aquila translates faithfully, it could 
seem to have been added here in the same way. Nevertheless, Jerome notes that it serves 
as a seal to the Lord's Prayer” (Translation provided by ChatGPT). 
 

• Erasmus's annotation on Matthew 6:13 reveals a nuanced position regarding the Lord's Prayer's 
doxology. While he acknowledged that the phrase, "For thine is the kingdom, and the power, and 
the glory, forever. Amen," was present in all the Greek manuscripts available to him and therefore 
printed it in his 1516 Greek New Testament, he nevertheless expressed doubts about its 
originality. Erasmus observed that the doxology was absent from the Latin manuscripts known to 
him and was not discussed by Jerome or other major interpreters. Consequently, he suggested that 
the phrase may have entered the text through ecclesiastical or liturgical custom, comparing it to 
other devotional additions that had become attached to biblical passages over time. At the same 
time, Erasmus rejected the criticism of Laurentius Valla, who argued that a portion of the Lord's 
Prayer had been omitted, maintaining instead that the stronger concern was the tendency to 
preserve later additions within the biblical text. Thus, Erasmus's annotation demonstrates a 
distinction between his commitment to reproducing the Greek manuscript evidence and his 
historical reservations about the doxology's authenticity. 
 

• The remaining four editions of the Erasmus Greek New Testament also include the doxology in 
Matthew 6:13 in the main body of the text. 
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1519 Erasmus Greek NT 

 
 

1522 Erasmus Greek NT 

 
 

1527 Erasmus Greek NT 
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1535 Erasmus Greek NT 

 
 

• Examination of Erasmus's five editions of the Greek New Testament (1516, 1519, 1522, 1527, 
and 1535) reveals that each edition contains the Matthaean doxology ("ὅτι σοῦ ἐστιν ἡ βασιλεία 
καὶ ἡ δύναμις καὶ ἡ δόξα εἰς τοὺς αἰῶνας. ἀμήν") within the body of Matthew 6:13. The doxology 
is not confined to a marginal note or annotation but is printed as part of the continuous text of the 
Lord's Prayer in every edition issued during Erasmus's lifetime.  This is historically significant 
because it means that every edition of Erasmus's Textus Receptus contained the doxology in the 
main text, and therefore the phrase was inherited by later printed Greek texts dependent on 
Erasmus and, ultimately, by many Reformation-era vernacular translations. 
 

• As noted above with Matthew 5:22, Erasmus’s discussion of Matthew 6:13 in his annotations 
changed over time (See the screenshot and translations of his 1516 annotation above).  The 
annotation in his 2nd edition of 1519 reads as follows. 
 

1519 Annotation on Matthew 6:13 
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• The annotation in Erasmus’s 2nd edition from 1519 edition reads as follows: 
 

o “For thine is the kingdom.” I have found this conclusion added in all the Greek 
manuscripts, and the common translator renders it thus: 'For thine is the kingdom, and the 
power, and the glory forever. Amen.' Yet since it is found written in none of the Latin 
manuscripts, nor is it explained by Jerome or by any commentator whatsoever except 
Chrysostom and a recent abridger of his among the common commentators, it appears to 
have been added from a longstanding custom, just as some things were added to the 
angelic salutation which were spoken neither by the angel nor by anyone else. For 
example, 'Blessed art thou among women' were the words of Elizabeth. Likewise, 'For 
thou hast brought forth the Savior of our souls' was said by no one. By a similar practice 
there has been added at the end of the Psalms, 'Glory be to the Father.' Therefore there is 
no reason why Lorenzo Valla should be attacked because he maintained that a good 
portion of the Lord's Prayer had been omitted. Rather, those deserve criticism who, being 
unwilling to endure this, have poured their own trifles into the divine prayer. Indeed, I 
would truly call it trifling to add to divine teaching whatever has originated from men, 
especially if what has been added is attributed to Christ as its author. But if anyone 
should contend that this was added by Christ himself, he must necessarily admit that all 
our copies, and the entire Roman Church up to this point, have lacked a considerable 
portion of the Lord's Prayer. As for the Amen, which Aquila faithfully translated, it could 
seem to have been added in a similar way; yet Jerome reminds us that in the Lord's 
Prayer it serves as a seal or concluding mark of the prayer” (Translation provided by 
ChatGPT). 
 

• The annotation on the Lord’s Prayer doxology in Erasmus’s 1519 Annotations is not a 
substantially different opinion from that found in 1516, but rather a revised and expanded 
treatment of the same issue. In both editions Erasmus notes that the words “For thine is the 
kingdom, and the power, and the glory forever. Amen” were found in Greek manuscripts but were 
absent from the older Latin tradition, leading him to suggest that the passage had entered the text 
through ecclesiastical or liturgical usage. The 1519 version, however, adds important 
qualifications. Erasmus corrects his earlier statement by acknowledging that Chrysostom 
commented on the doxology, expands his discussion of how pious additions sometimes became 
attached to biblical texts, and argues that anyone who regarded the clause as an original saying of 
Christ would have to explain why it had been omitted from the Latin tradition for so many 
centuries. These additions make the 1519 annotation more nuanced and historically informed, but 
they do not represent a reversal of his earlier position. Rather, Erasmus continues to view the 
doxology with a measure of skepticism while refining and strengthening the arguments he 
presents in support of that conclusion. 
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• The annotation appended to Matthew 6:13 in the 3rd edition of Erasmus from 1522 is significantly 
longer than the 1519 version. Erasmus retains all of the earlier discussion, but he adds a 
substantial new defense of his position in response to critics. 

 
1522 Annotation on Matthew 6:13 

 

 
 

• The 1522 annotation reads as follows: 
 

o “For thine is the kingdom.” I have found this conclusion added in all the Greek 
manuscripts that I possess, and Theophylact interprets it: “For thine is the kingdom, and 
the power, and the glory forever. Amen.” Yet since it is found written in none of the Latin 
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manuscripts, nor is it expounded by Jerome, nor indeed by any interpreter at all except 
Chrysostom and a recent abridger of Chrysostom, it appears to have been added from 
longstanding custom, just as certain things have been added to the angelic salutation 
which were spoken neither by the angel nor by anyone else. For example, “Blessed art 
thou among women” were Elizabeth's words. And “For thou hast brought forth the Savior 
of our souls” was spoken by no one. By a similar zeal there has been added at the end of 
the Psalms, “Glory be to the Father.” Therefore there is no reason why Lorenzo Valla 
should be attacked because he maintained that a portion of the Lord's Prayer had been 
curtailed. Rather, the rashness of those should have been censured who, unwilling to 
endure this, have mixed their own trifles into the divine prayer. For I would rightly call it 
trifling to add to divine doctrine anything that proceeds from men, especially if that 
which has been attached by men is attributed to Christ as its author. But if anyone should 
contend that this was added by Christ himself, he must admit that all our copies, and 
indeed the entire Roman Church up to the present, have lacked a considerable portion of 
the Lord's Prayer. And not the African Church either. For Cyprian, explaining this 
passage in a treatise devoted specifically to it, makes no mention whatever of this 
conclusion, though it is an important one. But those who think that it was added by the 
Evangelist because Chrysostom comments upon it are proving nothing by that argument. 
Chrysostom may simply have interpreted what the church's customary usage daily 
sounded forth, just as someone explaining the Psalms might expound that customary 
conclusion, "Glory be to the Father and to the Son." Nor would it be surprising if 
Chrysostom considered this worthy of comment, since in his homilies he carefully 
explains the hymn which certain monks had recently composed. Those who maintain that 
this conclusion was written by the Evangelist either affirm that this edition is Jerome's, or 
else they must certainly explain to us why Jerome either dared to omit so large a portion 
of so sacred a prayer, or at least why he made no mention of it in his commentaries. 
Although these considerations are rather clear, those who formerly raised a serious 
accusation against me on account of this passage were nevertheless not persuaded by 
such arguments. As for the Amen, which Aquila translated faithfully, this too could seem 
to have been added in a similar way; yet Jerome reminds us that in the Lord's Prayer it 
serves as the seal of the prayer” (Translation provided by ChatGPT). 
 

• The 1522 edition of Erasmus's annotation on the Lord's Prayer doxology is best understood as an 
expansion and defense of the position he had already articulated in 1519 rather than a change of 
opinion. While the 1519 annotation argued that the doxology was present in all the Greek 
manuscripts known to Erasmus but absent from the older Latin tradition and likely entered 
through ecclesiastical usage, the 1522 version develops these arguments in much greater detail. 
Erasmus adds the testimony of Cyprian, noting that in his treatise on the Lord's Prayer he makes 
no mention of the doxology, which Erasmus regards as significant evidence against its 
widespread early use in the Latin church. He also answers a potential objection based on 
Chrysostom's commentary, arguing that Chrysostom's discussion of the passage does not 
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necessarily prove that it belonged to the original text of Matthew, since preachers often explained 
liturgical material familiar to their congregations. In addition, Erasmus sharpens his challenge to 
defenders of the doxology by asking them to explain why Jerome omitted so substantial a portion 
of the prayer or failed to discuss it in his commentaries. Finally, the 1522 annotation reveals that 
Erasmus was responding to actual critics who had attacked him over the issue. Thus, compared 
with the 1519 edition, the 1522 annotation presents a more fully developed historical and patristic 
case while maintaining essentially the same conclusion regarding the doxology's uncertain textual 
status. 

 
• The annotation attached to Matthew 6:13 in 4th edition of the Erasmus’s text from 1527 show 

evidence of further revision. 
 

1527 Annotation on Matthew 6:13 

 

 
 

• The 1527 annotation reads as follows: 
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o “For thine is the kingdom.” I have found this conclusion added in all the Greek 

manuscripts which I possess, and it is interpreted by Theophylact: "For thine is the 
kingdom, and the power, and the glory forever. Amen." Yet since it is found written in 
none of the Latin manuscripts, nor is it explained by Jerome or by any commentator 
whatsoever except Chrysostom and his recent abridger Theophylact, it appears to have 
been added from longstanding custom, just as certain things have been added to the 
angelic salutation which were spoken neither by the angel nor by anyone else. For 
example, "Blessed art thou among women" were the words of Elizabeth. And "For thou 
hast brought forth the Savior of our souls" was spoken by no one. By similar zeal there 
has been added at the end of the Psalms, "Glory be to the Father." Therefore there is no 
reason why Lorenzo Valla should be criticized because he held that a considerable portion 
of the Lord's Prayer had been curtailed. Rather should the rashness of those be censured 
who, unwilling to endure this, have added their own trifles to the divine prayer. For I 
would rightly call it trifling to add to divine doctrine whatever has proceeded from men, 
especially if what has been appended by men is attributed to Christ as its author. But if 
anyone contends that this was added by Christ himself, he must admit that all our copies, 
and indeed the whole Roman Church up to the present time, have lacked a considerable 
portion of the Lord's Prayer. Nor did the African Church read it either. For Cyprian, 
explaining this passage in a treatise devoted specifically to it, does not even mention this 
conclusion, though it is no insignificant one. Moreover, those who think it was added by 
the Evangelist because Chrysostom comments upon it rely on a weak argument. 
Chrysostom may simply have interpreted what the customary usage of the Greek Church 
sounded forth daily, just as someone explaining the Psalms might interpret that customary 
conclusion, "Glory be to the Father and to the Son." Nor is it surprising that Chrysostom 
thought this worthy of exposition, since in his homilies he carefully explains a hymn 
which certain monks had recently composed. In the Catena Aurea Chrysostom is cited in 
this manner. But because the memory of certain opponents made us investigate the matter 
more carefully, I found in the very manuscripts from which the passage had been copied: 
"For thine is the kingdom," etc., which I suspect happened by mistake. Those who 
contend that this conclusion was written by the Evangelist, while also defending this 
reading, must either maintain that this edition is Jerome's or that it was approved by him; 
otherwise let them explain to us why Jerome either dared to omit so large a portion of so 
sacred a prayer, or why he made no mention of it whatever in his commentaries. 
Although these points are sufficiently clear and supported by arguments, those who 
formerly raised serious accusations against me on account of this passage were 
nevertheless not persuaded. As for the Amen, which Aquila translated faithfully, this too 
might seem to have been added in a similar way. Yet Jerome reminds us that in the Lord's 
Prayer it serves as the seal of the prayer” (Translation provided by ChatGPT). 
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• Compared with the 1522 annotation, the 1527 version does not alter Erasmus's basic assessment 
of the doxology but expands his defense of it against critics. He strengthens his appeal to Cyprian 
by arguing more explicitly that the African Church did not read the doxology, characterizes the 
appeal to Chrysostom as a weak argument, and introduces a new discussion of Chrysostom's 
citation in the Catena Aurea, explaining that further investigation of the evidence led him to 
question the strength of that testimony. The 1527 annotation also provides additional insight into 
the controversy surrounding Erasmus's views, indicating that attacks from opponents prompted 
him to reexamine the evidence more closely. Nevertheless, the overall argument remains 
fundamentally the same as in 1522: although the doxology appeared in all the Greek manuscripts 
known to him, Erasmus continued to view its absence from the older Latin tradition and from 
important patristic witnesses as a serious historical problem that required explanation. 
 

• The 1535 5th edition of Erasmus's annotation (not pictured here) on the doxology of Matthew 6:13 
represents the final form of an argument that had largely reached maturity by 1527. Unlike the 
substantial expansions that occurred between the 1519 and 1522 editions or the additional 
discussion introduced in 1527, the 1535 annotation contains virtually no significant changes in 
either evidence or reasoning. Erasmus continues to affirm that the doxology was present in all the 
Greek manuscripts available to him, while emphasizing its absence from the Latin manuscript 
tradition, Jerome's commentaries, and Cyprian's treatment of the Lord's Prayer. He also maintains 
his argument that Chrysostom's discussion of the passage does not prove its originality, since 
liturgical usage could explain why Greek preachers commented on it. The discussion of the 
Catena Aurea, the challenge posed to defenders of the doxology to explain Jerome's silence, and 
the references to criticism directed against Erasmus all remain essentially unchanged. As a result, 
the 1535 annotation should be viewed not as a new stage in Erasmus's thinking but as the settled 
and definitive expression of a position he had progressively developed and defended through the 
earlier editions. 
 

• Evidence from Martin Luther’s 1522 New Testament should not be overlooked when discussing 
the doxology in Matthew 6:13. Luther included the doxology from the beginning in his German 
Bible as the following photographic evidenced demonstrates. 

 
Luther’s 1522 New Testament 
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• Luther's 1522 New Testament demonstrates that a major Reformation translator included the 
doxology of Matthew 6:13 despite Erasmus's well-known reservations regarding the passage in 
his annotations. Unlike Matthew 5:22, where Luther omitted “without a cause” (εἰκῇ), Luther 
retained the doxology of Matthew 6:13, showing that his translation decisions were not 
determined solely by Erasmus's textual commentary. The inclusion of the doxology in Luther's 
German New Testament confirms that translators working with Erasmus's Greek text could still 
choose to translate readings that Erasmus himself considered doubtful. Tyndale's initial omission 
of the doxology in 1525 and 1526 therefore cannot be explained simply by appealing to 
Erasmus's textual doubts, since Luther had already translated the passage directly from a Greek 
text that contained it. The later restoration of the doxology in Tyndale's 1534 revision provides a 
documented example of a reading present in Erasmus's Greek text being omitted in an earlier 
English translation and subsequently corrected in a later revision. As a result, the history of 
Matthew 6:13 demonstrates that the presence of a reading in the Greek text did not guarantee its 
immediate appearance in every vernacular translation, nor did an initial omission necessarily 
indicate a deliberate rejection of the reading's authenticity. 
 

• The comparison between Matthew 5:22 and Matthew 6:13 is significant because the textual 
situation in both passages was remarkably similar. In each case, Tyndale's Greek sources 
supported inclusion of the disputed wording, and in each case, Erasmus printed the words in his 
Greek text while expressing varying degrees of doubt in his annotations. The example of Luther's 
1522 New Testament demonstrates that a Reformation translator could choose to follow the 
wording of Erasmus's printed Greek text despite such doubts, as Luther retained the doxology in 
Matthew 6:13. Tyndale's later restoration of the doxology in his 1534 revision likewise 
demonstrates that omissions could occur in the translation process and subsequently be corrected. 
Given these precedents, together with the extraordinary circumstances under which Tyndale 
labored as an exile under constant threat of arrest, the omission of "without a cause" in Matthew 
5:22 appears more plausibly explained as an oversight that remained uncorrected than as a 
deliberate rejection of the Greek text. Although absolute certainty is unattainable, the evidence 
from Matthew 6:13 substantially strengthens the case for this interpretation. 
 

• The subsequent history of Tyndale's text is also noteworthy. Although Tyndale never added 
"without a cause" to Matthew 5:22 during his lifetime, later editors of the English Bible 
increasingly brought the verse into closer conformity with the Greek text by translating εἰκῇ as 
either "without a cause" or "unadvisedly." This pattern is significant because it mirrors the 
broader history of Matthew 6:13. While Luther included the doxology in his 1522 New 
Testament, Tyndale initially omitted words that were present in the Greek text before restoring 
them in his 1534 revision. Although such later revisions cannot prove what Tyndale himself 
intended, they demonstrate a recurring tendency among translators and editors to align disputed 
passages more closely with the wording of the Greek text. When combined with Tyndale's 
restoration of the doxology in Matthew 6:13 and the difficult circumstances under which he 
carried out his work, the posthumous inclusion of "without a cause" lends additional weight to the 
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view that Matthew 5:22 may represent an uncorrected oversight rather than a deliberate rejection 
of the Greek reading. 

 
Conclusion 

 
• The omission of the phrase “without a cause” in William Tyndale's translation of Matthew 5:22 

presents an interesting question in the history of the English Bible. The Greek word εἰκῇ 
(“without a cause,” “rashly,” or “unadvisedly”) was present in all major printed Greek New 
Testaments available to Tyndale, including the Complutensian Polyglot and all five editions of 
Erasmus's Greek New Testament. Nevertheless, Tyndale omitted the expression not only in his 
earliest New Testament editions but also in the revisions completed during his lifetime. 
 

• One possible explanation is that the omission was deliberate. Erasmus consistently retained εἰκῇ 
in the printed Greek text while expressing doubts regarding its authenticity in his annotations and, 
beginning in later editions, drawing attention to the corresponding Latin word temere through 
typographical distinction in the Latin column. Because Tyndale was familiar with contemporary 
biblical scholarship and drew extensively upon Erasmus and Luther, it remains possible that he 
viewed the phrase as textually uncertain and intentionally chose not to represent it in English. 
 

• At the same time, the evidence demonstrates that early Reformation translators did not respond 
uniformly to Erasmus's textual judgments. Although Luther omitted "without a cause" in Matthew 
5:22, he retained the doxology in Matthew 6:13 despite Erasmus's reservations regarding that 
passage. Likewise, Erasmus himself continued to print both readings in all of his Greek editions. 
These examples show that the presence of textual doubts did not necessarily lead translators to 
omit a reading from the text. 
 

• The comparison with Matthew 6:13 provides an important parallel. In his earliest New Testament 
editions, Tyndale omitted the doxology despite its presence in the Greek text available to him. He 
later restored the words in his 1534 revision. This demonstrates that departures from the Greek 
text could occur during the translation process and subsequently be corrected when an 
opportunity for revision arose. 
 

• The subsequent history of the English Bible is also noteworthy. Although Tyndale never added 
"without a cause" during his lifetime, later English translators and editors increasingly brought 
Matthew 5:22 into closer conformity with the Greek text by rendering εἰκῇ as either 
“unadvisedly” or “without a cause.” The Great Bible, Geneva Bible, later editions of the Bishops' 
Bible, and numerous posthumous printings of Tyndale's New Testament all moved in this 
direction. While such revisions cannot establish Tyndale's personal intentions, they demonstrate 
that later editors regarded the omission as something requiring correction rather than 
preservation. 
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• Taken together, the evidence does not permit a definitive conclusion regarding Tyndale's 
intentions. It remains possible that he intentionally omitted εἰκῇ because of the doubts expressed 
by Erasmus and reflected in contemporary scholarship. Yet the cumulative evidence presented in 
this appendix points in another direction. Erasmus continued to print the word in every edition of 
his Greek New Testament, Luther's treatment of comparable textual questions was not always 
governed by Erasmus's doubts, Tyndale himself later corrected a similar omission in Matthew 
6:13, and subsequent editors repeatedly restored Matthew 5:22 to closer conformity with the 
Greek text. These considerations are particularly noteworthy when viewed against the 
extraordinary circumstances under which Tyndale carried out his translation work. As an exile 
forced to work in secrecy while moving from place to place under constant threat of arrest, 
imprisonment, and ultimately execution, Tyndale labored under conditions far removed from 
those enjoyed by later revisers and editors. In light of these considerations, an uncorrected 
oversight remains a historically plausible explanation for Tyndale's omission of "without a cause," 
and perhaps a more satisfactory explanation than the claim that he consciously rejected a reading 
that continued to stand in every major Greek text available to him. 

 


	 Cologne (First Printing Attempt, 1525)
	o Cologne was still a strongly Catholic city with authorities opposed to the spread of Lutheran and Reformation teachings.

