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Lesson 4 
The 1526 Worms New Testament: Assessing the First Printed English Bible 

Prepared & Taught by Bryan C. Ross 
 
Introduction 
 

• In 1526, a small pocket-sized New Testament rolled off a printing press in the German city of 
Worms. At first glance it appeared unremarkable, but this book would change the English-
speaking world forever. It was the first printed English New Testament translated directly from 
Greek, and it reached England despite determined efforts by both church and state to prevent its 
circulation. Yet few realize that this famous edition was actually Tyndale's second attempt. A year 
earlier (1525), he had begun printing a very different New Testament in Cologne, only to see the 
project interrupted and nearly destroyed. Today we will examine the relationship between those 
two editions and consider what the surviving evidence tells us about Tyndale's goals, methods, 
and enduring influence. 
 

• To accomplish this task, we will be considering the following points: 
 

o Cologne vs. Worms 
 

o Comparing the Cologne Fragment (1525) with the New Testament (1526) 
 

o 1526 Worms New Testament 
 

o Source Text Examples: What Was Tyndale Translating? 
 

o Impact & Outcome 
 
Cologne vs. Worms 

 
• Cologne (First Printing Attempt, 1525) 

 
o Cologne was still a strongly Catholic city with authorities opposed to the spread of 

Lutheran and Reformation teachings. 
 

o Civic and church leaders worked together to suppress Protestant publications. 
 

o Tyndale's English New Testament was discovered by Johann Cochlaeus, a leading 
Catholic opponent of Luther. 
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o Cochlaeus informed local authorities, resulting in the printing project being shut down 
before completion. 

 
o Tyndale was forced to flee the city, taking with him the printed sheets that had already 

been completed. 
 

• The atmosphere in Cologne was characterized by: 
 

o Strong Catholic control. 
 

o Active censorship. 
 

o Enforcement against reformist literature. 
 

o Little tolerance for vernacular Bibles linked to Protestant ideas. 
 

• Worms (Successful Printing, 1526) 
 

o Worms (the site of the famous Diet of Worms in 1521 i.e. the assembly held in the city of 
Worms where Martin Luther refused to recant) had become a center of sympathy for the 
Reformation after the controversy surrounding Martin Luther. 
 

o By 1526, Lutheran influence in the city was significantly stronger than in Cologne. 
 

o Local printers were more willing to produce Protestant and reformist works. 
 

o Tyndale was able to complete and publish his English New Testament there. 
 

o The Worms edition was printed in a smaller format, making it easier to smuggle into 
England. 

 
• The atmosphere in Worms was characterized by: 

 
o Growing acceptance of Lutheran ideas. 

 
o Weaker enforcement of anti-Lutheran policies. 

 
o Greater freedom for Protestant printers. 

 
o Supportive conditions for distributing reformist literature. 
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• Cologne = Catholic opposition and censorship, causing Tyndale's project to fail.  

 
• Worms = Reformation-friendly environment, allowing Tyndale's New Testament to be 

successfully printed and distributed. 
 
Comparing the Cologne Fragment (1525) with the New Testament (1526) 
 

• The Cologne Fragment was printed in quarto format. A quarto is produced by folding a full 
printed sheet twice, creating four leaves (eight pages). Scholars generally identify the surviving 
fragment as a large quarto edition. The exact measurements of the surviving British Library copy 
are not commonly reported in standard references, but because it was a quarto, the page size was 
approximately: 
 

o Height: 9 to 11 inches (23 to 28 cm) 
 

o Width: 7 to 8½ inches (18 to 22 cm) 
 

• Most bibliographers place the Cologne Fragment among the larger Continental quartos of the 
early sixteenth century, making it noticeably larger than Tyndale's later 1526 Worms octavo New 
Testament, which was designed to be smaller and easier to conceal and smuggle into England. 
 

• The Cologne edition was intended as a more traditional, heavily annotated scholarly publication, 
while the Worms edition was a compact volume that could be transported secretly into England 
after the Cologne printing was interrupted by authorities. 

 
• A consideration of the Cologne Fragment leaves little doubt that Luther influenced Tyndale 

heavily in terms of formatting and layout.  The following images demonstrate the degree to which 
Tyndale followed Luther’s 1522 September Testament in his original 1525 Cologne edition.  
Both editions contain Prologues, identical lists of Contents, and a text filled with marginal notes, 
many of which Tyndale copied from Luther, according to McGrath. 

 
• While Tyndale’s 1526 Worms edition abandoned these formatting and metatextual features in 

favor of a stripped-down text, that Tyndale still favored them is evidenced by his 1534 revision.  
Tyndale’s revision included two Prologues, an identical Contents page to the one found in the 
original 1525 project which answers to Luther’s 1522 September Testament, and a text laden with 
marginal notes and cross references. 

 
• The 1525 Prologue runs 14 pages in length containing 31 paragraphs and roughly 6,400 words.  

There are 18 different subsections in Tyndale’s original Prologue. The subsections were as 
follows: 
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o The Old Testament  
o The New Testament  
o The Gospel or Evangelion  
o Which evangelion is called a Testament  
o A justiciary  
o A sensual man  
o A Christian man  
o Nature  
o Faith, love, works  
o Righteousness otherwise justifying or justice  
o Adam bringeth us to bondage  
o Christ letteth us at liberty  
o The evangelion bringeth faith, faith bringeth love: love worketh 
o Christ bringeth all goodness freely, and giveth an example how to bestow in godly 
o Faith receiveth of God, and love bestoweth the same on his neighbour 
o A true Christian man believeth that heaven is his already by Christ’s purchasing, and 

therefore loveth, and worketh, to honour God only and to draw all things to God 
o To bind and loose 
o A Christian man feeleth the working of the Holy Ghost in his soul, and in all tribulations 

and adversities feeleth God a merciful and a loving Father 
 

• Tyndale’s “To The Reader” in the 1526 New Testament (found at the end of the volume) differs 
signify from the Prologue to the 1525 Cologne fragment. In 1526 NT there are only 5 paragraphs 
of about 800 words with zero headings or subsections. The Cologne Fragment Prologue (1525) is 
a full theological introduction to the New Testament, while the shorter “To The Reader” (1526) is 
a concise guide on how to read Scripture, understand Law and Gospel, and receive the translation 
charitably despite its imperfections.  This underscores one of our main points. Tyndale totally 
rethought his entire enterprise after his first attempt was thwarted. 
 

• Both editions contain a table of contents or list of books contained in the New Testament. 
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Tyndale’s 1526 Table of Contents 

 
 

 
• The following exercise is designed to determine to what extent Tyndale changed/edited the 

Biblical text between the Cologne Fragment of 1525 and his New Testament of 1526.  To 
accomplish this task, I have chosen three passages from the book of Matthew.  The table below 

Note that the 1526 NT 
still followers Luther’s 

order of books but 
does not off set 

Hebrews, James, Jude, 
& Revelation like the 
1526 Cologne Frag. 
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identifies the passage being compared and the reading from both source texts.  Please note that I 
have modernized the spelling for ease of reading.  I have not changed any of the words. 

 
Passage Cologne Fragment (1525) Worms NT (1526) 

Matt. 1:18-25 18) ⸿ The birth of Christ was on this 
wise/ When his mother Mary was 
married unto Joseph/ before they came 
to dwell together/ she was found with 
child by the Holy Ghost.  
 
19) Then her husband Joseph/ being a 
perfect man, and loathe to defame her/ 
was minded to put her away secretly.  
 
20) While he thus thought/ behold/ the 
angel of the Lord appeared unto him in 
sleep saying: Joseph, the son of David/ 
fear not to take unto thee/ Mary thy 
wife. For that which is conceived in her 
is of the Holy Ghost.  
 
21) She shall bring forth a son/ and thou 
shalt call his name Jesus. For he shall 
save his people from their sins. 
 
22) ⸿ All this was done/ to fulfil that 
which was spoken of the Lord/ by the 
prophet saying: 
 
23) Behold a maid shall be with child/ 
and shall bring forth a son/ and they 
shall call his name Emmanuel/ which is 
as much to say, by interpretation, as 
God with us. 
 
24) ⸿ Joseph as soon as he awoke out of 
sleep/ did as the angel of the Lord bade 
him/ and took his wife unto him/  
 

18) ⸿ The birth of Christe was on this 
wise/ When his mother Mary was 
married unto Joseph/ before they came 
to dwell together/ she was found with 
child by the holy ghost.  
 
19) Then her husband being a perfect 
man/ and loth to defame her/ was 
minded to put her away secretly. 
 
20) Whill he thus thought/ behold the 
angel of the lord appeared unto him in 
sleep saying: Joseph the son of David/ 
fear not to take unto thee/ Mary thy 
wife. For that which is conceived in 
her is of the holy ghost.  
 
21) She shall bring forth a son / and 
thou shalt call his name Iesus. For he 
shall save his people from their sins. 
 
22) ⸿ All this was done to fulfill that 
which was spoken of the Lord by the 
prophet saying:  
 
23) Behold a maid shall be with child/ 
and shall bring forth a son/ and they 
shall call his name Emmanuel/ which 
is as much to say by interpretation / as 
God with us.  
 
24) Joseph as sone as he awoke out of 
sleep/ did as the angel off the Lord 
bade him/ and toke his wife unto him/  
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25) and knew her not/ till she had 
brought forth her first son/ and called 
his name Jesus. 
 
*There are 5 marginal notes attached to 
this passage in the Cologne Fragment. 

25) and knew her not/ till she had 
brought forth her first son/ and called 
his name Jesus. 

Matt. 5:13-20 13) ⸿ Ye are the salt of the earth. but 
and if the salt be once unsavour/ what 
can be salted therewith? It is 
thenceforth good for nothing/ but to be 
cast out at the doors/ and that men tread 
it under foot.  
 
14) Ye are the light of the world. A city 
that is set on an hill cannot be hid/ 
 
15) neither do men light a candle and 
put it under a bushel/ but on a 
candlestick, and it lighteth all those 
which are in the house.  
 
16) See that your light so shine before 
men/ that they may see your good 
works/ and glorify your Father which is 
in heaven. 
 
17) ⸿ Ye shall not think/ that I am come 
to disannul the Law/ or the prophets: 
No, I am not come to disannul them/ but 
to fulfil them.  
 
18) For truly I say unto you/ till heaven 
and earth perish, one jot/ or one tittle of 
the Law shall not escape/ till all be 
fulfilled. 
 
19) ⸿ Whosoever breaketh one of these 
least commandments/ and shall teach 
men so/ he shall be called the least in 
the kingdom of heaven. But whosoever 
shall observe and teach them/ that 

13 ⸿ Ye are the salt of the earth. but 
and if the salt be once unsavery/ what 
can be salted therewith? it is 
thenceforth good for nothing/ but to be 
cast out at the doors/ and that men 
tread it under foot.  
 
14) Ye are the light of the world. A 
cite that is set on an hill cannot be hid/  
 
15) nether do men light a candle and 
put it under a bushel/ but on a 
candlestick/ and it lighteth all them 
which are in the house.  
 
16) Se that your light so shine before 
men/ that they may see your good 
works/ and glorify your father which is 
in heaven. 
 
17) ⸿ Ye shall not think that I am 
come to disannul the Law/ or the 
prophets. no I am not come to disannul 
them/ but to fulfill them.  
 
18For truly I say unto you/ till heaven  
and earth perish/ one jot/ or one tittle 
of the Law shall not escape/ till all be 
fulfilled. 
 
19) ⸿ Whosoever breaketh one of 
these lest commandment/ and shall 
teach men so/ he shall be called the 
least in the kingdom of heaven. But 
whosoever shall observe and teach 
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person shall be called great in the 
kingdom of heaven. 
 
20) ⸿ For I say unto you/ except your 
righteousness exceed/ the righteousness 
of the scribes and Pharisees/ ye cannot 
enter into the kingdom of heaven. 
 
 
*There are 5 marginal notes attached to 
this passage in the Cologne Fragment. 

them/ that person shall be called great 
in the kingdom̄ off heaven. 
 
20) ⸿ For I say unto you/ except your 
righteousness exceed/ the 
righteousness of the scribes and 
Pharisees/ ye cannot enter into the 
kingdom of heaven. 

Matt. 15:21-28 21) ⸿ And Jesus went thence/ and 
departed into the coasts of Tyre and 
Sidon.  
 
22) And behold a woman which was a 
Canaanite came out of the same coasts/ 
and cried unto him/ saying: Have mercy 
on me Lord the Son of David/ my 
daughter is piteously vexed with a devil.  
 
 
23) And he gave her never a word to 
answer. Then came to him his disciples/ 
and besought him saying: Send her 
away/ for she followeth us crying.  
 
 
24) He answered/ and said: I am not 
sent but unto the lost sheep of the house 
of Israel.  
 
25) Then she came and worshipped 
him/ saying: Master sucker me:  
 
26) He answered and said, It is not 
good, to take the children’s bread, and 
to cast it to whelps.  
 
27) She answered and said:  It is truth/ 
nevertheless the whelps eat of the 

21⸿ And Iesus went thence/ and 
departed into the coasts of Tyre and 
Sidon.  
 
22And behold a woman which was a 
Canaanite came out of the same coasts/ 
and cried unto him/ saying: have 
mercy on me Lord the Son of Dauid/ 
my daughter is piteously vexed with a 
devil.  
 
23) And he gave her never a word to 
answer. Then cam to him his disciples/ 
and besought him saying: send her 
away/ for she followeth us crying.  
 
 
24) He answered/ and said: I am not 
sent/ but unto the lost sheep of the 
house of Israel.  
 
25) Then she came and worshipped 
him/ saying: master sucker me:  
 
26) He answered and said: it is not 
good/ to take the children’s breed/ and 
to cast it to whelps.  
 
27) She answered and said: it is truth/ 
nevertheless the whelps eat of the 
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crumbs/ which fall from their master’s 
table.  
 
28) Then Jesus answered and said unto 
her. O woman great is thy faith/ be it to 
thee/ even as thou desirest. And her 
daughter was made whole even at that 
same time. 
 
 
*There is 1 marginal note in the form of 
a cross reference attached to verse 21 in 
the Cologne Fragment. 

crumbs/ which fall from their master’s 
table.  
 
28) Then Iesus answered and said unto 
her. O woman great is thy faith/ be hit 
to the/ even as thou desirest. And her 
daughter was made whole even at that 
same time. 
 
 
*The Tyndale’s Bible website was 
used as a resource to create this table. 

 
 

• The above comparison only considers three passages, so it is admittedly not exhaustive. That 
said, it does seem to suggest that Tyndale made few changes to the Biblical text found in 
Matthew chapters 1-22 between 1525 and 1526.  The most glaring difference is the complete lack 
of marginal notes found in the 1526 New Testament. 
 

• During this time in his life Tyndale was operating under great duress.  That he would have simply 
reprinted those portions of the text that he already had complete makes perfect sense.  As we will 
see in later study this weekend it was not until 1534 that Tyndale was able to revise his text.  
Revision does not appear to have been a concern in 1526, rather his goal was to just get the text 
into print. 
 

• Given that Tyndale’s actions were made known to the English authorities, many Bible historians 
believe that this prompted Tyndale to alter the size and contents of his Bible. 
 

o “The explanation seems to be, that while Tyndale intended the quarto edition should be 
the first printed, and so the work was actually begun at Cologne, yet, because it was 
interrupted and the English authorities were instructed particularly as to the character of 
the book issuing from the press at Cologne, he changed the form to an octavo, leaving out 
the prologues and glosses [marginal notes & cross reference]” (Condit, 101). 
 

• Altering the project may have given Tyndale’s Bible a fighting chance of surviving introduction 
into England.  A dated letter (March 1526) from King Henry VIII to Martin Luther reveals that 
the English King had knowledge of Tyndale’s clandestine project. 
 

o “. . . in deuyce with one or two lewd persons (referring to Tyndale and Roye) borne in 
this our realm, for the translating of the New Testament in to English, as well as with 

https://tyndale.global.bible/bible/99e22db6104f0498-01/MAT.1?parallels=a9fc3d9729b6a6a0-01%2C92df985750968ce9-01
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many corruptions of that holy text, as certain prefaces, and other pestilent glosses in the 
margins for the advancement and setting forth of his abominable heresies. . . In the 
aduoydynge whereof, we of our especial tender zeal . . . determined the said venture 
translations to be burned, with further sharp correction and punishment against the 
keepers and reads of the same” (Arber, 48-49).  

 
1526 Worms New Testament 
 

• Tyndale’s 1526 New Testament represents the first time the original languages i.e., Greek was 
translated into English. I have selected the following passages for our consideration to get a feel 
for Tyndale’s ability as a translator. 
 

o Romans 6:1 
 

o Romans 16:25-26 
 

o I Corinthians 15:3-4 
 

o Ephesians 3:1-11 
 

o II Timothy 2:15 
 

• For each example I have included a screenshot from the 1526 NT with a modern spelling reading 
underneath. I have only updated the spelling for ease of reading.  None of the wording has been 
changed. 

 
Romans 6:1 

 
What shall we say then ? shall we continue in sin/ that there may be abundance of grace? God forbid. 

 
• I included this example because the use of  “God forbid” in the King James Bible is often used by 

critics to talk about the use of so-called dynamic equivalence by the KJB translators. Tyndale’s 
use of the same expression demonstrates that he cared more about conveying the force and sense 
of the Greek in English even if meant not always being woodenly literal in his English 
renderings. 
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Romans 16:25-26 

 
To him that is oft' power to stablish you according to my gospel/ where with I preach Jesus Christ/ in 

opening of" the mystery which was kept close since the world began / and now is opened at this time and 
declared in the scriptures of prophesy/ by the commandment of the everlasting god/ to stir up obedience 
to the faith published among all nations To the same god/ which alone is wise/ be praise through Jesus 

Christ for ever Amen. 
 

I Corinthains 15:3-4 

 
For first of all I gave unto you that which I received : how that Christ died for our sins/ agreeing to the 
scriptures: and that he was buried / and that he arose again the third day according to the scriptures :  
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Ephesains 3:1-11 

 
For this cause I Paul the servant of Jesus am in bonds/ For your sakes which are gentiles. If ye have heard 

of the ministration of the grace of god which is given me to you ward: 
For by revelation shewed he this mystery unto me/ as I wrote above in few words/ whereby/ when ye rede 

ye may know mine understanding in the mystery of Christ/ which mystery in times passed was not 
opened unto the sons of men as it is now declared unto his holy apostles and prophets by the sprite: that 

the gentiles should be inheritors also/ and of the same body/ and partakers of his promise that is in Christ/ 
be the means of the gospel/ whereof I am made a minister/ by the gift of the grace of god given unto me/ 

after the working of his power. 
Unto me the lest of all saints is this grace given/ that I should preach ainonge the gentiles the 

unsearchable riches of Christ/ and to give light to all men/ that they might know what is the fellowship of 
the mystery/ which from the beginning of the world hath been hid in God which made all things 
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thorowe Jesus Christ/ to the intent/ that now unto the rulers and powers in heaven might be known by the 
congregation the manifold wisdom of god/ according to the eternal purpose/ 

which he purposed in Christ Jesus our lord/  
 

II Timothy 2:15 

 
Study to show thy self laudable unto god / a workman that needeth not to be a shamed/ dividing the word 

of truth justly. 
 
Source Text Examples: What Was Tyndale Translating? 

 
• Historical records show William Tyndale used Desiderius Erasmus’s printed Greek New 

Testament as the primary source for his 1526 English translation. The term “Textus Receptus” 
(Received Text or TR) was coined retroactively in 1633, but it refers directly to the family of 
Greek texts started by Erasmus and later refined by Stephanus and Beza. 
 

• Because modern translations (like the ESV or NASB) rely on an “eclectic” text derived from 
older Alexandrian manuscripts, there are distinct differences in specific verses. When Tyndale’s 
1526/1534 New Testament matches  certain specific phrases found in the Textus Receptus 
tradition, it provides textual proof that he translated from Erasmus's “Textus Receptus.” 
 

• We will look at the following textual examples: 
 

o Mark 1:1-3  
 

o John 7:53-8:1-11 
 

o Mark 16:9-20 
 

o Acts 8:37 
 

o I John 5:7 
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Mark 1:1-3 

 
The beginning off the Gospel of Jesu Christ the Sonne off God / as it is written in the prophets/ behold I 

send my messenger before thy face / which shall prepare thy way before thee. The voice of won that 
cryeth in the wilderness : prepare ye the way of the lord / make his paths straight. 

 
• The textual issue is in Mark 1:2. Tyndale’s translation reads “as it is written in the prophets,” 

thereby indicating that the rest of verse 2 as well as verse 3 are quotations of more than one 
prophet, i.e., Malachi 3:1 and Isaiah 40:3.  The modern Critical Text and its corollary Modern 
Versions all read “as it is written in the prophet Isaiah” in Mark 1:2.  The “prophets” reading in 
Tyndale indicates that the TR was the text basis for Tyndale’s work. 
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John 7:53-8:11 

 

 
And every man went unto his own house. 

Jesus went unto the Mount Olivete/ and early in the morning cam again into the temple / and all the 
people cam unto him. And he sat down / and taught them. The scribes and pharisees brought unto him a 
woman taken in adultery / and set her in the midst and said unto him : Master this woman was taken in 
adultery / even as the deed was a doing. Moses in the law commanded us that such should be stoned : 

What sayst thou therefore? And this they said to tempt him: that they might have/ whereof to accuse him. 
Jesus stooped down / and with his finger wrote on the ground. And while they continued asking him / he 
lifted him self up/ And said unto them: let him that is among you with out sin / cast the first stone at her. 
And again he stooped down and wrote on the ground. As sone as they heard that / they went out one by 



125 
  
  
  

  
 Bojko, Reid, & Ross  Tyndale Conference 
  
  

one the eldest first. And Jesus was left alone / and the woman standing in the middles. When Jesus had 
lifted up him self again/ and saw no man butt the woman : He said unto her : Woman / where are those 
thin accusers? Hath no man condemned thee? She said : Sir no man. Jesus said : Nether do I condemn 

thee. Go hence and sin no more. 
 

• Once again, the modern Critical Text questions the authenticity of the woman taken in adultery 
narrative.  Consequently, Modern Versions use various means to indicate the alleged questionable 
nature of the passage. William Tyande did not do this because his source text, the TR accepts the 
passage as authentic. 

 
Mark 16:9-20 
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When Jesus was risen the morrow after the sabbath day / he appeared first to Mary magdalen / out off 

whom he cast seven devils. And she went/ and told them that were with him/ as they mourned and wept. 
And when they heard/ that he was alive/ and had appeared to her: they believed it not. After 

that/ he appeared unto two of them in a strange figure/ as they walked/ and went in to the country. And 
they went/ and told it to the remnant. And they believed them neither After that he appeared unto the 
eleven as they sat at meat : and cast in their teeth their unbelief/ and hardness of heart : be cause they 

believed not them which had seen him after his resurrection. And he said unto them. Goo ye in to all the 
world/ and preach the gospel to all creatures : Whosoever believeth/ and is baptized/ shall be safe : And 
whosoever believeth not/shall be dammed. And these signs shall follow them that believe : In my name 

 they shall cast out devils/ and shall speak with new tongues / and shall kill serpents. And if they drink 
any deadly thing/ it shall not hurt them. They shall lay their hands on the sike/ and they shall recover. So 
then when the lord had spoken unto them he was received into heaven / and sate on the right hand of god. 
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And they went forth/ and preached every where/ And the lord wrought with them/ And confirmed their 
preaching with miracles that followed. 

The end of the gospel of St. Mark 
 

• Once again, Tyndale did not question that authenticity of Mark 16:9-20 thereby indicating that he 
used the TR as his source text.  

 
Acts 8:37 

 
 Philip said unto him : If thou believe with all thine heart/ thou mayst. He answered saying : I believe that 

Jesus Christe is the Sonne of God 
 

• Acts 8:37 is missing in modern editions of the Critical Text. Therefore, modern English 
translations use a variety of means to signal to the English reader the supposed questionable 
nature of the verse. Yet again, Tyndale accepted the verse as a genuine part of the inspired text. 

 
I John 5:7 

 
For there are three which bear record in heaven/ the father/ the word/ and the holy ghost. And these three 

are one. 
 

• This verse is omitted in modern editions of the Critical Text. It was, however, present in the 3rd 
edition of the Erasmus Greek text published in 1522.  Known as the Johannine Comma, I John 
5:7 remains a lightning rod for controversy even today in the 21st century.  In his 1534 and 1535 
editions Tyndale placed parenthesis around I John 5:7. As one can plainly see in the screenshot 
provide there were no markings around the verse in the Worms New Testament from 1526. For 
more information about this verse please see Appendix A. 

 
Impact & Outcome 

 
• “The first printed New Testament in the English language was completed in Worms in 1526 in a 

small octavo edition” (Brake, 100). David Daniell chronicles how the 1526 Worms New 
Testament differed from the one Tyndale attempted to produce in Cologne the year before. 
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o “Tyndale and Roye arrived, probably late in 1525, in the safe Lutheran city of Worms, 
and the small printer Peter Schoeffer undertook an English New Testament, the first ever 
made, completed in 1526.  This is very different from the Lutheran Cologne fragment.  It 
was octavo (pocket-size like all Tyndale’s books printed in his lifetime) and without 
Prologue or marginal notes, or attribution to him.  This “bare text” had impact enough.  
Smuggled down the Rhine and into English and Scottish ports in bales of cloth, copies 
circulated quickly.  For the first time, the whole New Treatment, faithfully translated 
from the Greek could be read by anyone.  That this immediately alarmed the English 
authorities is amply testified” (Daniell, 144). 
 

• The difficulties and dangers involved in getting Tyndale’s New Testament into England were 
almost as great as those which lay in the way of their distribution.  The clergy opposed the new 
translation with all their might.  Sir Thomas More was one who wrote violently against it 
(Broadbent, 248). 
 

• Perhaps it was Tyndale’s decision to alter his original plans by altering the size and contents of his 
Bible but Blackford Condit reports that the initial shipment of New Testaments for Germany 
avoided detection and arrived safely in London. 
 

o “The English merchants abroad who had to do with the introduction of this newly printed 
Testament into England, were aware that the public authorities had been warned by 
Cochlaeus, and of the consequent difficulties to be overcome.  But notwithstanding the 
impending danger, five Hanseatic merchants took the precious books into their ships, and 
sailed for London.  They expected to find the enemy on guard, but instead, the way was 
open and the books were landed and safely conveyed to the Merchant’s warehouse in 
Thames Street.  If the enemy slept, the friends of the bible were awake and expectant.  
Not only in London, but in Oxford and Cambridge, they anxiously awaited the coming of 
the newly printed English Testaments. . . Thus the way was fully prepared, and from the 
first the people received these newly printed Testaments joyfully, but, from necessity, 
secretly” (Condit, 104). 
 

• Condit identifies Thomas Garret as the first distributor of the Tyndale New Testament in England. 
 

o “The first distributer of these testaments was Thomas Garret, curate of Honey Lane, 
London.  He was a plain man, timid in disposition, but bold in faith, whose preaching was 
an offense to the hierarchy but a joy to the people.  From the Merchants’ warehouse these 
New Testaments were taken to the house of Garret.  Other places of deposit were 
afterwards found, but the “dark corners” of Garret’s house were the first hiding places of 
these lights, which must soon light up all England.  So there were others who afterwards 
engaged, at the risk of personal liberty, in distributing, by sale, the precious volumes, yet 
as the story comes to us, Thomas Garret was the first to do so, and first to suffer.  The 
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books came into his possession, probably in the early part of the year 1526.  He proceeds 
cautiously in his work, selling to priest and laymen alike, but in every case with a special 
charge: “that they would keep it close.”  How the good news must have spread . . . that a 
printed New Testament in English could be bought of Thomas Garret, in Honey Lane, 
near Cheapside. . .” (Condit, 104). 
 

• Once introduced to the English people, it did not take the authorities long to figure out what was 
going on. 
 

o “While Thomas Garret, Father Hacker and others are diligent in distributing these 
Testaments in London, Cambridge, and other places, the hierarchy is on the alert.  It has 
examined these books and has determined to condemn them, and all such persons as have 
to do with them.  Bishop Tunstall, by advice of Cardinal Wolsey, sent forth an injunction 
to the archdeacons on his diocese, under the date of October 24, 1526, for the calling in 
of New Testament translated by Tyndale; enjoining, “that within XXX days space . . . 
under pain of excommunication and incurring the suspicion of heresy, they do bring in 
and really deliver unto our vicar general, all the singular such books as contain the 
translations of the New Testament into the English tongue” (Condit, 105). 
 

• Brake reports the following regarding the actions Bishop Tunstall engaged in to subdue Tyndale’s 
New Testament in October 1526.  Around this time (October or November 1526) Bishop Tunstall 
preached a sermon at Paul’s Cross in which he told people that there were three thousand errors in 
Tyndale’s translation and during which it was officially denounced and publicly burnt  
(Condit, 105). 
 

o “In October 1526, Bishop Tunstall, the champion defender of the Constitutions [the 
formal action of the English church taken against Wycliffe and the Lollards in the early 
1400s], began confiscating the New Testaments as they were smuggled into England.  
Public burnings of the copies and punishment of all offenders blackened the spirits of the 
masses” (Brake, 105). 
 
 Recall that it was Bishop Tunstall who Tyndale sought out in London to support 

his work of translating the New Testament into English.  Tunstall informed 
Tyndale that “his house was full”, prompting Tyndale’s departure for Germany.  
Tunstall was never supportive of Tyndale’s efforts, and Tunstall is now openly 
waging war on the scriptures in English. 

 
• Public renunciations and burnings could not stop the juggernaut that was the Tyndale New 

Testament: 
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o “But if now the New Testaments of Tyndale are burned, for every book thus destroyed 
hundreds of others will arise from its ashes.  Already Dutch printers had taken up the 
work of printing English Testaments as a commercial enterprise.  Christopher Endhoven 
printed an edition in 1527, at Antwerp; two other editions by Ruremond following in 
1528, so that English Testaments became plentier and cheaper.  The years 1527 and 1528 
were remarkable for the large number of New Testaments imported into England.  The 
authorities were perplexed.  They decided to purchase all the books printed and thus stop 
their circulation” (Condit, 106). 
 

• The following passage from Brake indicates that lengths that Tunstall was willing to go to ensure 
that Tyndale’s Bible was not available for sale and distribution within England. 
 

o “A popular story tells how Tunstall began using merchants to purchase copies on the 
Continent to slow down the supply.  Augustine Pakington, a London businessman, was 
one such merchant.  Pakington met with Tyndale to inform him of the plot, believing that 
the bishop had overstepped his prerogative.  To his surprise, Tyndale met the news with 
enthusiasm.  He encouraged Pakington to do as Tunstall commanded.  Tyndale felt the 
burning of “God’s Word” would gain popular condemnation, and the profits from the sale 
could enable him to relieve his debt and provide for future revisions. 

 
Tunstall’s plot for destruction utterly failed.  New Testaments continued to pour into 
England, and the demand increased at an alarming rate.  In fact, pirated copies were 
circulating and selling in England with very little fear of consequences.  Tyndale had a 
“London Times” bestseller on his hands” (Brake, 100). 
 

• Unable to stop the importation and sale of Tyndale’s New Testament within England, the 
authorities turned their attention to the persecution of those possessing the word of God in 
English. 
 

o “In 1528, persecution began in earnest.  Wolsey’s agents abroad are instructed to search 
out and arrest Tyndale the chief doer of this mischievous work.  At home the prisons are 
already filled to the full with those whose only crime is that of reading the New 
Testament in English” (Condit, 107). 
 

Conclusion 
 

• The story of the 1526 Worms New Testament is ultimately a story of providence triumphing over 
opposition. What began as a failed printing project in Cologne became the first successfully 
printed English New Testament after Tyndale relocated to Worms and adapted his plans to meet 
the dangers of the moment. By removing the extensive prologues, marginal notes, and larger 
quarto format that characterized the Cologne project, Tyndale produced a smaller and more 
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practical volume that could be smuggled into England and placed into the hands of ordinary 
people. The evidence suggests that while the presentation of the work changed dramatically 
between 1525 and 1526, the biblical text itself underwent comparatively little revision. Tyndale's 
immediate concern was not refining his translation but ensuring that the Scriptures could reach 
the English people. 
 

• The lasting significance of the 1526 New Testament cannot be overstated. It provided English 
readers with the first printed New Testament translated directly from the Greek, laid the 
foundation for later English Bibles, and helped shape the language of English-speaking 
Christianity for centuries to come. Despite public burnings, official condemnations, and relentless 
efforts to suppress it, Tyndale's New Testament continued to spread throughout England. The 
authorities could confiscate books and punish readers, but they could not stop the demand for 
God's Word in the English tongue. The success of the 1526 Worms New Testament demonstrated 
that the age of the English Bible had arrived, and neither church nor state would be able to 
reverse it. 
 

• Though William Tyndale did not live to see the full fruit of his labor, the 1526 Worms New 
Testament proved that the English Bible was no longer merely an idea or a dream. It had become 
a reality that would transform England, the language, and ultimately the world. 
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Appendix A 
Tyndale on I John 5:7 

Prepared by Bryan C. Ross & Alex Bojko 
 

Tyndale’s Handling of the Johannine Comma 
 

• In the main portion of Lesson 4, the Johannine Comma was cited as a “Source Text Example” of 
what Tyndale was translating i.e., the Textus Receptus. We noted that Tyndale included I John 5:7 
in the main body of the 1526 Worms New Testament without any parenthetical brackets. 

 
1526 Worms New Testament 

 
 

• Later in his 1534 and 1535 revised New Testaments, Tyndale altered his practice regarding the 
Comma.  In these editions he bracketed I John 5:7 with parenthesis thereby demarking the verse 
from the rest of the text.  Consider the following photographic evidence. 

 
1534 New Testament 

 
 

1535 New Testament 

 
 

• The evidence presented above demonstrates a clear progression in Tyndale's handling of the 
Johannine Comma. In his 1526 New Testament, the passage appeared as part of the continuous 
text without any special notation. In his later revisions of 1534 and 1535, however, Tyndale 
enclosed the words in parentheses, marking them differently from the surrounding text. The 
reproduced images from these editions document this change in presentation and provide a visual 
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record of how the passage appeared across the major English New Testament editions associated 
with Tyndale's work. 
 

• We will consider why Tyndale did this in the next section on Erasmus. 
 
Erasmus & The Johannine Comma 
 

• When Erasmus published the 1st edition of the Greek New Testament in 1516, he omitted I John 
5:7 from both his Greek and Latin columns. Consider the following image. 

 
1516 Erasmus 1st Edition 

 
 

 
 
 
 

• The screenshot above omits the Comma Johanneum (“the Father, the Word, and the Holy Spirit, 
and these three are one”) and proceeds directly from verse 7 into 1 John 5:8. 
 

• In the following annotation Erasmus explained his reasons form omitted the Comma from his 
1516 edition. 

 
1516 Erasmus Annotation 

 
 

• The annotation reads as follows: 

There are three that bear witness: the 
Spirit, and the water, and the blood; and 
these three are one. 

 

For there are three who bear witness: the 
Spirit, and the water, and the blood; and these 
three are one. 
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o ““There are three that bear witness in heaven.” In the Greek manuscript, I find only this 

concerning the threefold testimony “Because there are three that bear witness: the Spirit, 
and the water, and the blood, and these three are one.” Here there is a redundancy. It is 
not “one” (unum), but “unto one” (in unum), that is, ‘toward the same thing’ (in idem). 
"This is the testimony of God, which is greater." The words “which is greater” remain in 
this place. “Because he has testified.” Then there is another redundancy. “Who does not 
believe the Son.” In Greek it is not the Son but God. “Makes Him a liar.” In Greek it is 
has made (perfect tense). “Because he does not believe.” I transcribe these things as I find 
them: “These things I have written…” At this point the Greek does not correspond to 
the Latin; however, I fear that the Greek manuscripts have been corrupted.” 
(Translation provided by Copilot) 
 

• Erasmus's annotation explains why the Greek text before him lacked the heavenly witnesses (“in 
heaven, the Father, the Word, and the Holy Ghost...”), while the Latin Vulgate contained them. He 
notes the discrepancy and expresses concern that the Greek manuscripts available to him may 
have suffered corruption. This statement became significant in later debates about Erasmus's view 
of the Johannine Comma because it indicates that in 1516, he did not simply dismiss the Latin 
reading as an interpolation, but regarded the disagreement between Greek and Latin as a textual 
problem requiring explanation. 

 
• Erasmus’s 2nd edition from 1519 also omitted the Comma from both columns of his diglot. 

 
1519 Erasmus 2nd Edition 

 
 
 
 

 
 

• The 2nd edition of Erasmus also omitted the three heavenly witnesses.  The following is Erasmus’ 
expanded annotation regarding his decision. 

 
 
 
 
 

There are three that bear witness: the 
Spirit, and the water, and the blood; and 
these three are one. 

 

For there are three who bear witness: the 
Spirit, and the water, and the blood; and these 
three are one. 
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1519 Erasmus Annotation 

 
 

• The annotation in the 2nd edition of Erasmus from 1519 differing slightly from the 1st edition from 
1516. 
 

o “There are three who bear witness in heaven." In the Greek manuscript I find only this 
concerning the threefold testimony: "For there are three that bear witness: the Spirit, and 
the water, and the blood; and these three are one." "And these three are one." This is 
redundant, unless perhaps it was added by way of explanation of the sense. It is not 
one (unum), but unto one (in unum), that is, into the same thing (in idem), if I may render 
word for word. "This is the testimony of God, which is greater." The words "which is 
greater" remain in this place. "Because He has testified." That is, because He has borne 
witness. "He has the witness of God in him." The word of God is redundant. "He who 
does not believe the Son." In Greek it is not the Son but God. "Makes Him a liar." In 
Greek it is has made (fecit), not makes. "Because he does not believe." That is, because 
he has not believed. I transcribe these things: "These things I have written." That is, "I 
have written these things to you who believe in the name of the Son of God, that you may 
know that you have eternal life, and that you may believe in the name of the Son of God." 
At this point the Greek differs from the Latin, but I fear that the Greek manuscripts have 
been corrupted.” (Translation provided by Copilot) 
 

• Between the 1516 and 1519 editions, Erasmus did not alter his basic description of the textual 
situation regarding the heavenly witnesses. In both annotations, he stated that the Greek 
manuscripts available to him contained only the testimony of the Spirit, the water, and the blood, 
and he concluded by observing that the Greek text did not correspond to the Latin text while 
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expressing concern that the Greek manuscripts may have been corrupted. The principal 
development in the 1519 annotation is that Erasmus added an explanation concerning the phrase 
“and these three are one,” which he regarded as redundant and suggested may have been added 
by an interpreter to clarify the sense. Thus, while the 1519 annotation expands the discussion of 
the earthly witnesses and offers additional textual observations, it does not add any new direct 
discussion of the heavenly witnesses themselves. Instead, Erasmus continued to note their 
absence from the Greek manuscripts known to him and retained his earlier observation that the 
divergence between the Greek and Latin traditions raised the possibility of corruption in the 
Greek textual tradition. 
 

• Martin Luther translated the Greek New Testament in German in 1522. Utilizing the 2nd edition of 
Erasmus from 1519 as his primary Greek text, Luther omitted the Comma in his famous 
September Testament. 

 
1522 Luther New Testament 

 
For there are three that bear witness: the Spirit, and the water, and the blood; and the three are one. 

 
• Notably, as in Erasmus's 1516 and 1519 Greek texts, Luther's 1522 New Testament moves 

directly to the earthly witnesses ("the Spirit, the water, and the blood") and does not contain the 
Comma Johanneum ("the Father, the Word, and the Holy Spirit, and these three are one"). This 
reflects the Greek text available to Luther at the time. 
 

• Erasmus's omission of the Comma Johanneum from the first two editions of his Greek New 
Testament (1516 and 1519) sparked considerable controversy because the passage was familiar 
from the Latin Vulgate and had long been used in discussions of the doctrine of the Trinity. 
Erasmus explained that he had omitted the words because he could not find them in the Greek 
manuscripts available to him, not because he rejected Trinitarian doctrine. Nevertheless, some 
critics questioned his orthodoxy and accused him of weakening or undermining an important 
proof text for the Trinity. Erasmus repeatedly defended himself against these charges, insisting 
that he fully affirmed the doctrine and that his editorial decisions were based on the Greek textual 
evidence rather than on theological doubts. 
 

• A famous legend later arose from this controversy, commonly known as the "rash wager." 
According to the traditional story, Erasmus promised that he would include the Comma if a single 
Greek manuscript could be produced containing it. When such a manuscript was later presented, 
Erasmus allegedly felt obligated to keep his word and therefore included the Comma Johanneum 
in his 3rd edition of 1522. The story has often been repeated as an explanation for the passage's 
entry into later editions of the Textus Receptus. Modern scholarship, however, has questioned 
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whether Erasmus ever made such a promise, and many scholars now regard the wager itself as a 
later embellishment of a more complex historical dispute. What remains clear is that the 
controversy over the Comma brought Erasmus's textual methods under intense scrutiny and even 
led some opponents to cast suspicion upon his Trinitarian orthodoxy, despite his repeated 
affirmations of the doctrine. 
 

• In 1522 Erasmus included I John 5:7 in the Greek text of his 3rd edition. 
 

1522 Erasmus 3rd Edition 

 
For there are three that bear witness in heaven, the Father, the Word, and the Holy Spirit, and these three 

are one. 
 

• This is the portion of 1 John 5:7 that was absent from Erasmus's 1516 and 1519 Greek New 
Testaments but appeared in his 1522 edition and later editions. The image appears to show the 
transition from the heavenly witnesses ("the Father, the Word, and the Holy Spirit") to the earthly 
witnesses that follow in verse 8. In addition to including the Greek text in his 3rd edition, Erasmus 
also wrote the longest annotation to date commenting on the Comma. 

 
1522 Erasmus Annotation 
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• The 1522 expanded annotation reads as follows: 
 

o “There are three who bear witness in heaven." In the Greek manuscripts I formerly found 
only this concerning the threefold testimony: "For there are three who bear witness: the 
Spirit, and the water, and the blood; and these three are one." The divine Jerome, in the 
prologue to the Canonical Epistles, complains that this passage had been corrupted by 
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unfaithful translators and removed from Latin manuscripts. Therefore, following the 
authority of that edition, we have restored this passage. Cyril also seems to have used this 
passage in Book Twelve of his work. Again, John himself says in the same epistle: "Who 
is he that overcomes the world except he who believes that Jesus is the Son of God? This 
is he who came by water and blood, Jesus Christ; not by water only, but by water and 
blood. And the Spirit bears witness, because the Spirit is truth. For there are three who 
bear witness, the Spirit, the water, and the blood; and these three are one." If one removes 
the testimony of the Father, the Word, and the Spirit, one weakens the force of the 
argument. The Spirit bears witness because the Spirit is truth. The water and the blood 
bear witness. And these three are one. If we receive the testimony of men, the testimony 
of God is greater, and so forth. Thus Cyril, whether through the mistake of orthodox 
copyists or otherwise, appears very clearly in these books to cite the testimony 
concerning the divinity of the Son. This could not be the case unless he had read it in his 
manuscript, or unless he believed this testimony had been inserted into Scripture by the 
Apostle. At this place Bede complains that certain Greeks, when they frequently read the 
threefold testimony on earth, made no mention of the testimony in heaven concerning the 
Father, the Word, and the Spirit. Nor should we lightly dismiss the judgment of so learned 
a man in examining ancient manuscripts. Yet, in one Greek manuscript from the library of 
the Minorites at Antwerp, I found written in the margin: "the testimony of the Father, the 
Word, and the Spirit," but written in a recent hand, and apparently contemporary with that 
annotation. But one might ask why I did not discuss this matter more fully. I preferred not 
to do so, although Jerome's authority urges me in that direction. I do not clearly 
understand Jerome's meaning, although he seems at times to speak rather harshly and 
somewhat inconsistently with himself. Nevertheless, I do not see enough reason why 
Jerome should be charged with error in this passage. Therefore, if there was any mistake, 
we corrected it according to the standard of truth, but restored the proper order. For the 
first enumeration is that of James, one; Peter, two; John, three; Jude, one. What was said 
about the omission by unfaithful translators was intended so that no ambiguity might be 
created among the Gentiles and so that the Arians might not attack the truth, especially in 
that passage in the First Epistle of John where we read concerning the unity of the Trinity. 
Yet in all the ancient copies, only the words concerning the water, the blood, and the 
Spirit are found in that place and edition; the testimony of the Father, the Word, and the 
Holy Spirit is omitted, though upon it especially rests the strength of the catholic faith, 
and by it the unity of the Father, Son, and Holy Spirit, the one divine essence, is 
established. Thus far Jerome. Whether he used Greek manuscripts from which that 
reading had already disappeared, or whether he knew only manuscripts that contained it, 
is uncertain. At present, however, this passage is found in the Greek manuscripts, though 
it is lacking in all the manuscripts of the Latins. Therefore Jerome appears to have 
complained of the error of the translators, not of the Greek exemplars. Yet the matter 
remains doubtful. If the Arians, just as the Latins, used this argument, that does not prove 
that the passage was rightly written by the Apostle, especially since ecclesiastical usage 
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often approves what it has received. But if this were not so, I do not see who would be 
able to determine which passages should be retained and which rejected. Yet in the 
investigation of Holy Scripture I follow the judgment of Christ rather than the opinions of 
men, however numerous. Whoever pronounces those corrupt who differ from himself 
condemns others too readily. Why should one call the reading false if it has not been 
publicly altered? What Cyril read among the Greeks is what the Greek manuscripts now 
contain. If among us Augustine and Bede read no more than that, or if they did read more, 
why did none of them employ Jerome's argument, which certainly should have taught the 
genuine reading if it had been handed down to them? But someone will say: was not this 
passage very useful against the Arians? First, that argument applies equally among 
Greeks and Latins, since both once had the same reading. Nor would that passage alone 
have been useful against them, because they themselves doubtless indicated the reading 
by which they sought to defend their position. But suppose they granted that the 
testimony of the water, blood, and Spirit is one. They would reply that the three are one 
not in nature but in agreement of testimony. Should we think the Arians so foolish that 
they would not interpret the passage in the same way concerning the Father, the Word, 
and the Spirit? Indeed, Augustine rejects such an interpretation in disputing against the 
Arian Maximinus, explaining this passage as referring to the three testimony-bearers 
according to the customary gloss. "And the three are one," he says, "that is, they are of 
one substance." This does not establish the faith but rather presupposes the faith. For to 
those who are more kindly disposed we can make the same point from many passages. 
Perhaps this passage should be understood more sharply if we are to render the same 
meaning as those who, with excessive curiosity, attempt to determine how the three differ 
from one another and from the Spirit. Certainly I do not see how what Arius denied could 
be proved from this reasoning, nor how the matter could be demonstrated. Since the 
whole passage is obscure, it cannot greatly help in refuting heretics. But of these matters 
we have replied sufficiently to the slanderer in the Apology. I will add only this: Stunica 
repeatedly objected that the Rhodian manuscript, whose authority alone he relied upon, 
had not supplied this reading from the Greek text but had adapted it from the Latin 
copies, as was evident from the rule of the language. Yet among the English there has 
now been found one Greek manuscript which contains what we have published in our 
editions: "For there are three who bear witness in heaven: the Father, the Word, and the 
Holy Spirit, and these three are one. And there are three who bear witness on earth: the 
Spirit, the water, and the blood, and these three are one." Although I suspect that this 
manuscript was prepared for that very purpose, nevertheless, since the passage is found in 
Greek manuscripts, namely: "And there are three who bear witness on earth," therefore, 
having been advised by this British manuscript, we have restored what was said to be 
lacking in our editions, lest anyone have occasion to slander us further.” (Translation 
provided by Copilot) 
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• The 1522 annotation represents a substantial expansion of Erasmus's earlier comments on 1 John 
5:7. Whereas the 1519 annotation primarily noted that the Greek manuscripts available to him 
lacked the heavenly witnesses and briefly discussed related textual details, the 1522 annotation 
introduces a much broader defense of the passage's inclusion. Erasmus appeals to the testimony 
of Jerome, who had complained that the passage was omitted from certain copies, and he adds 
discussions of other patristic witnesses, including Cyril, Bede, and Augustine. He also argues that 
removing the testimony of the Father, Word, and Holy Spirit weakens the flow of the argument in 
the epistle, while exploring the significance of the passage in the context of debates with the 
Arians. 
 

• The most important new material concerns Erasmus's explanation for why the heavenly witnesses 
now appeared in his printed Greek text. In the 1522 annotation, he responds to criticisms 
surrounding the passage, discusses the reliability of various manuscripts, and reports that a Greek 
manuscript from Britain contained the reading. Although he expresses some reservations about 
the manuscript and acknowledges lingering uncertainties, he states that this manuscript led him to 
restore the passage to his edition. As a result, the 1522 annotation moves beyond the relatively 
brief textual observations of 1519 and becomes a detailed discussion of the manuscript evidence, 
patristic testimony, theological arguments, and editorial decisions related to the Comma 
Johanneum. 
 

• By the time William Tyndale began his translation work in 1525 and 1526 the 3rd edition of 
Erasmus from 1522 would have been viewed as the most up-to-date edition of the Greek 
available.  Therefore, Tyndale utilized the 3rd edition of Erasmus as his base Greek text.  As we 
have already seen, this prompted Tyndale to include the Comma in his 1526 Worms New 
Testament whereas Luther left it out of his 1522 September Testament. 

 
1526 Worms New Testament 

 
 

• The controversy regarding 1 John 5:7 continued throughout the 1520s and 1530s.  Erasmus’s 4th 
edition of the Greek New Testament from 1527 included the verse in the text along with the 
longest annotation to date running a full three pages. 

 
1527 Erasmus 4th Edition 
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For there are three that bear witness in heaven, the Father, the Word, and the Holy Spirit, and these three 

are one. 
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1527 Erasmus Annotation 
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• The 1527 annotation reads as follows: 
 

o "There are three who bear witness in heaven." In the Greek manuscript I formerly found 
only this concerning the threefold testimony: "For there are three that bear witness: the 
Spirit, and the water, and the blood." That is: "For there are three that testify: the Spirit, 
and the water, and the blood." The divine Jerome, in the prologue to the Canonical 
Epistles, complains that this passage had been corrupted by Latin translators and that 
among some copies the testimony of the Father, Son, and Holy Spirit had been omitted. 
Yet, following our edition, Cyril also appears to have included this passage in his work 
Against Julian, Book XIII, near the end. Again, John says in the same epistle: "Who is he 
that overcomes the world except he who believes that Jesus is the Son of God? This is he 
who came through water and blood and Spirit, Jesus Christ; not in water alone, but in 
water and blood. And the Spirit is he who bears witness, because the Spirit is truth. For 
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there are three who bear witness: the Spirit, the water, and the blood; and these three are 
one. If we receive the testimony of men, the testimony of God is greater," etc. Thus far 
Cyril, whether through error or through orthodox sources. And although he argues there 
against the Arians, it is unlikely that he omitted that testimony, since from it he could 
have made a particularly strong argument, if he had either read it or believed it had been 
written by the Apostle. Bede likewise narrates this passage carefully, and although he 
accurately expounds the threefold testimony on earth in many words, he makes no 
mention of the testimony in heaven of the Father, Word, and Spirit. Nor, however, should 
the knowledge of so learned a man be entirely disregarded, nor should diligence in 
examining ancient manuscripts be lacking. Moreover, in this place he indeed added only 
the words concerning the earthly witnesses: "There are three who bear witness." In the 
manuscript supplied to me from the library of the Minorites at Antwerp, a marginal note 
was written: "concerning the testimony of the Father, Word, and Spirit," but by a recent 
hand, so that the addition appears to have been contemporary with the annotation. But 
one may ask why I wished this section not to be omitted. We are urged by the authority of 
Jerome, which I indeed do not wish to reject, although he seems at times somewhat harsh 
and, at times, somewhat inconsistent with himself. Yet I do not sufficiently understand 
what Jerome's intention was in this place. Jerome's words are these: "But, just as we have 
recently corrected the Evangelists according to the standard of truth, so also we have 
restored the proper order to these. For the first enumeration is one of James, two of Peter, 
three of John, and one of Jude. Which having been translated faithfully into Latin by 
unfaithful translators, produced ambiguities for readers and gave occasion to heretics; 
especially in that place concerning the unity of the Trinity in the First Epistle of John, 
where we find that much has been omitted by unfaithful translators from the truth of the 
faith, namely only the three words concerning the water, blood, and Spirit being retained 
in that edition, while the testimony of the Father, Word, and Spirit was omitted, though 
upon this especially the catholic faith is strengthened and the one divine essence of 
Father, Son, and Holy Spirit is established." Thus far Jerome's words. From these words it 
is clear that Jerome either used Greek manuscripts from which this reading had already 
disappeared, or manuscripts that agreed with the Latin. Yet now this passage is found in 
Greek manuscripts, although the omitted reading is found in Latin manuscripts, though 
not in all of them. Therefore Jerome appears to have complained about the error of 
translators, not about Greek exemplars. But even if Greek exemplars had the reading 
which we use, the matter would still remain uncertain. For Arians, just like the Latins, 
used arguments from Scripture, although ecclesiastical usage may have accepted one 
reading over another. If this were not so, I do not see who could determine from ordinary 
usage which passages ought to be retained. Yet in Christ's sacred Scriptures I seek truth 
rather than the authority of men, although I freely acknowledge that in explaining 
difficult matters I have in some measure grown old among the writings of learned men. 
Whoever condemns a reading as corrupt merely because it differs from his own judges 
too rashly. If Cyril read among the Greeks what is now found in Greek manuscripts, and 
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if Augustine and Bede among us either read only this or, if they read both forms, did not 
employ Jerome's argument which should have taught them the genuine reading, then the 
matter remains unresolved. But someone may say: "This passage was very effective 
against the Arians." First, since among both Greeks and Latins there once existed a varied 
reading, this passage alone would have carried little weight against them, because each 
side could appeal to the reading favorable to itself. But let us suppose they did not dispute 
the reading and admitted that the testimony of the water, blood, and Spirit is one. They 
would reply that the three are one, not by nature, but by agreement in testimony. Do we 
think the Arians so foolish that they would not interpret the passage in the same way 
concerning the Father, Word, and Spirit? that they would not interpret this passage 
concerning the Father, the Word, and the Spirit in the same way, especially since 
orthodox writers themselves interpret a similar passage in the Gospels in this manner, and 
Augustine, in disputing with the Arian Maximinus, does not reject that interpretation. 
Indeed, when treating this very passage, he explains it according to the ordinary gloss, as 
though the words had been inserted parenthetically: "And these three are one," that is, 
they testify concerning the same thing. This does not establish faith, but rather 
presupposes faith, if we desire to deal gently with those less learned than ourselves. 
Perhaps the passage would serve better for those who curiously investigate how the Son 
differs from the Father, or how both differ from the Spirit. Certainly, I do not see how the 
Arians could be convinced by this argument, nor do I see how the matter could be 
demonstrated from this reasoning. Since the whole passage is obscure, it cannot be of 
very great value for refuting heretics. But concerning these matters we have responded 
sufficiently to the slanderer in the Apologia. I will add this: when Stunica repeatedly 
asserted that the Rhodian manuscript, upon whose authority he greatly relied, did not 
provide this reading from the Greek text, but rather that it had been brought into 
agreement with the Latin copies, as was obvious from the character of the language. Yet, 
lest anything should remain doubtful, a Greek manuscript has been found among the 
English in which there appears what is lacking in the common editions. It is written in 
this manner: "For there are three who bear witness in heaven: the Father, the Word, and 
the Holy Spirit, and these three are one. And there are three who bear witness on earth: 
the Spirit, the water, and the blood, and these three bear witness." Although I do not think 
this was done without design, since in the copies known to us the passage is not repeated 
in this manner: "And there are three who bear witness on earth." Therefore, prompted by 
this British manuscript, we restored in our editions what was said to be lacking, lest 
anyone should continue to accuse us falsely. Nevertheless, I suspect that this manuscript 
was corrected for our benefit. I consulted two manuscripts, very old and faithfully 
preserved among the Franciscans at Bruges in the library of Donatianus. Neither 
contained the testimony of the Father, the Word, and the Spirit. Nor was it added in the 
margin of either manuscript. Concerning the earthly witnesses the text simply read: 
"There are three who bear witness: the Spirit, the water, and the blood." In the manuscript 
of Constantine, however, after the testimony concerning the water, blood, and Spirit, 
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there was added: "the Father, the Word, and the Spirit, and these three are one," but the 
words "bear witness" and the pronoun "these" were not added. In the manuscript shown 
to me from the public library of the Basel school there was no testimony of the Father, 
Word, and Spirit, but only that of the Spirit, water, and blood. Thereafter the learned and 
diligent Paulus Bombasius, at my request, copied for me from a manuscript in the Vatican 
Library a passage in which the testimony of the Father, Word, and Spirit was likewise 
absent. If antiquity carries authority, and if that witness from the Vatican Library is 
trustworthy, it is certainly of great weight. This reading agrees with the Aldine edition. 
What Laurentius read is not entirely certain. Afterwards the Spanish edition came to our 
attention, differing from all the others. It reads: "For there are three who bear witness: the 
Father, the Word, and the Holy Spirit, and these three are one. And there are three who 
bear witness: the Spirit, the water, and the blood." First, this differs from the British 
manuscript because it omitted the articles which the British manuscript included before 
Father, Word, and Spirit. Secondly, the British manuscript had: "and these three," while 
the Spanish edition has simply: "the three." The same difference appears in the words 
concerning the Spirit, water, and blood. Furthermore, the British manuscript added: "on 
earth,” in connection with the earthly witnesses, whereas this was not added in the 
Spanish edition. In my judgment, the phrase "are one" seems to be a Hebrew way of 
speaking, just as when someone says: "I and the Father are one." The Spanish editors 
added in their scholia and determinations, attributed to Thomas, that according to 
corrected manuscripts, after the testimony of the Spirit, water, and blood there should be 
added: "and these three are one.” This they no doubt inserted to strengthen their argument 
against the Arian doctrine. For if this is not added, it cannot easily be explained how there 
is a unity of testimony when the Spirit, water, and blood are not one in nature. From this 
the further consequence would follow that the statement concerning the Father, Son, and 
Holy Spirit, "and these three are one," might likewise be understood of agreement in 
testimony. Yet John is advancing the same essence of the Father, Son, and Holy Spirit. 
The principle from which they argue is this: that the Father, Son, and Holy Spirit possess 
one and the same nature. But this does not follow. For it is not true that the Son is 
generated by the Father, nor that the Holy Spirit proceeds from the Father and the Son, 
because both are of the substance of God. We are therefore dealing here with an argument 
drawn from collection and inference. Here the testimony concerns the faith, not the 
substance of the persons. in other passages this expression signifies agreement rather than 
numerical unity of an individual thing, and there would be nothing absurd if we 
understood it similarly here. How often do we read in both Testaments that those who are 
one in mind, one in purpose, one in affection, are said to be one. This figure of speech is 
so common in the sacred books that there is no reason why it should not be understood in 
the same way here.  In John chapter 10 the Lord says: "I and the Father are one." How 
would an Arian answer this testimony, unless you first prove that in the Sacred Scriptures 
things are not called one except when they are of the same substance? Since countless 
passages teach that unity can be understood in a benevolent or harmonious sense, such 
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passages seem more useful for confirming the orthodox position than for overcoming the 
stubbornness of heretics. Moreover, from what Christ says there concerning honoring the 
Father, a probable inference may be drawn that Christ was not replying to the statement 
that he was one with the Father, but rather to the fact that he called God his Father and 
uniquely called himself the Son of God. Likewise in John 17: "Holy Father, keep those 
whom thou hast given me in thy name, that they may be one as we are one." Again: "That 
all may be one; as thou, Father, art in me, and I in thee, that they also may be one in us." 
The whole passage speaks of a unity of love and testimony. Therefore, unless we are 
willing to interpret the word one differently when applied to us than when applied to the 
divine persons, this passage compels no certain conclusion. Thus the passage does not 
constrain us, unless the authority of orthodox writers and the decree of the Church require 
that it be understood otherwise. It is indeed a pious and sound practice always to submit 
one's understanding to the judgment of the Church whenever the meaning is not clear. 
Meanwhile, however, it is not right to raise bitter controversies over matters that God 
may have preferred to leave less fully explained. Returning to the question of the reading 
itself, it is clear from what we have discussed that both Latin and Greek manuscripts 
vary. In my judgment there is no danger in accepting either reading. For what Thomas 
says, namely that the passage was added by heretics, he does not affirm outright but 
merely reports. Otherwise the Catholic Church throughout the world would have 
accepted as genuine something corrupted by heretics. The grammatical argument also has 
little force, namely that after speaking of the Spirit, water, and blood it says: "There are 
three who bear witness, and these three are one," especially since Spirit, water, and blood 
are neuter nouns among the Greeks. Rather, the Apostle seems to have considered the 
meaning more than the grammatical form, and instead of three witnesses as though they 
were three persons, he set forth three things: spirit, water, and blood. Since this is so, 
whatever sort of craftsman one may be, the structure itself bears witness to the point.” 
(Translation provided by Copilot) 
 

• The annotation accompanying Erasmus's 1527 4th edition represents a significant expansion of the 
discussion first introduced in the 1522 edition. Whereas the 1522 annotation largely focused on 
explaining the inclusion of the Comma Johanneum after the appearance of a Greek manuscript 
containing the passage, the 1527 annotation develops into a far more detailed investigation of 
both the manuscript evidence and the interpretation of the text. Erasmus broadens his survey of 
the available witnesses by discussing multiple Greek manuscripts, including the British 
manuscript, manuscripts from Bruges, the Antwerp Minorite manuscript, a Basel manuscript, a 
Vatican manuscript, and the text of the Complutensian Polyglot. Rather than merely reporting the 
existence of a manuscript containing the Comma, he compares readings among the various 
witnesses and notes points of agreement and disagreement. 
 

• The 1527 annotation also reveals Erasmus's continued caution regarding the textual evidence. 
While retaining the Comma in the printed text, he again expresses suspicion about the British 
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manuscript that had prompted its inclusion and observes differences between that manuscript and 
other sources known to him. As a result, the annotation moves beyond a simple defense of the 
passage's inclusion and becomes a broader examination of competing textual traditions. In doing 
so, Erasmus demonstrates an increasing interest in weighing the evidence of individual 
manuscripts rather than relying on a single witness. 

 
• A further development in the 1527 annotation is the substantial expansion of Erasmus's discussion 

of the phrase, "and these three are one." He argues that similar language elsewhere in Scripture 
can signify unity of agreement, testimony, or purpose rather than numerical or essential unity. To 
illustrate this point, he appeals to passages such as John 10 and John 17, where the concept of 
being "one" is used in different contexts. This leads Erasmus into a more extensive consideration 
of how the text was employed in Trinitarian controversies and whether it could serve as a decisive 
argument against Arian interpretations. 

 
• By the conclusion of the annotation, Erasmus adopts a notably measured position regarding the 

variant readings. Although he continues to print the Comma Johanneum, he emphasizes the 
existence of variation among both Greek and Latin witnesses and states that he perceives no 
danger in accepting either reading. The result is an annotation that is considerably more 
expansive than its 1522 predecessor, combining textual criticism, manuscript comparison, and 
theological reflection into Erasmus's most detailed discussion of the Comma Johanneum up to 
that point. 

 
Erasmus’s Impact On Tyndale 
 

• As noted above, Tyndale followed Erasmus’s 3rd edition from 1522 and included the Comma in 
his 1526 Worms New Testament without any textual markings.  This changed in 1534 when 
Tyndale revised his New Testament and again in 1535.  Consider once again the following 3 
images. 

 
1526 Worms New Testament 
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1534 New Testament 

 
 

1535 New Testament 

 
 

• Was the purpose of the parenetical markings around 1 John 5:7 in Tyndale’s 1534 and 1535 
revisions designed to reflect textual doubt as expressed in the annotations of Erasmus? 
 

• In an effort to determine whether William Tyndale ever explicitly explained the significance of 
the parenthetical markings surrounding 1 John 5:7 in his 1534 New Testament, several portions of 
the 1534 revision were examined. These included the general prologues to the New Testament, 
the prologue to the Epistles of John, and the end material printed with the 1534 edition. Across all 
of this material, no direct statement was located in which Tyndale explains that parentheses were 
intended to denote a textual variant, a doubtful reading, an interpolation, or material absent from 
some Greek manuscripts. 

 
• The general prologues were reviewed first. While Tyndale discusses his use of marginal notes, 

explanatory comments, and various reader aids, no explanation was found regarding the use of 
parentheses within the biblical text itself. Likewise, no discussion was located concerning the 
textual status of 1 John 5:7, the Comma Johanneum, or the manuscript evidence underlying that 
passage. 
 

• The Prologue to the Epistles of St. John was then examined. Although Tyndale provides a 
theological overview of the Johannine epistles, emphasizing faith, justification, love, and 
opposition to heresy, he does not specifically mention 1 John 5:7. Nor does he discuss the Three 
Heavenly Witnesses, the doctrine of the Trinity in connection with that verse, Erasmus's treatment 
of the passage, or any textual controversy relating to it. Most importantly for this inquiry, no 
explanation of the parenthetical formatting found in the biblical text was identified. 
 

• Finally, the end material accompanying the 1534 New Testament was reviewed. This section 
consisted primarily of lectionary and liturgical material rather than textual or editorial 
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commentary. No discussion was found regarding 1 John 5:7, textual variants, or the significance 
of parentheses. 
 

• Beyond Tyndale's own writings, a search was made for modern discussions of the issue. While a 
number of articles and discussions address Tyndale's inclusion of the Comma Johanneum and his 
dependence upon Erasmus's third edition of the Greek New Testament, very few discuss the 
parenthetical presentation of the passage in the 1534 edition specifically. Sources were located 
that examine the history of the Comma Johanneum and its appearance in early English Bibles, but 
no source was identified that cites a direct statement from Tyndale explaining the purpose of the 
parentheses around 1 John 5:7. 
 

• Accordingly, the present investigation has established the following: 
 

o The general prologues of the 1534 New Testament were checked. 
 

o The Prologue to the Epistles of St. John was checked. 
 

o The end material of the 1534 New Testament was checked. 
 

o Modern online discussions concerning Tyndale and the Comma Johanneum were 
surveyed. 

 
• Based upon these sources, no direct statement by William Tyndale has been located explaining 

either: 
 

o why 1 John 5:7 was enclosed in parentheses in the 1534 & 1535 editions, or 
 

o what those parentheses were intended to signify. 
 

• Likewise, no direct discussion by Tyndale of the textual status of 1 John 5:7 has been identified in 
the materials examined. Consequently, any interpretation of the parentheses as a textual-critical 
marker remains an inference that would need to be demonstrated from the typography of the 
edition itself, comparison with other parenthetical passages in the 1534 New Testament, 
contemporary printing conventions, or other external evidence rather than from an explicit 
statement by Tyndale. 
 

• The same could be said for Tyndale’s 1535 revision. 
 

• The parenthetical presentation of 1 John 5:7 in Tyndale's 1534  and 1535 New Testament is 
consistent with the possibility that Tyndale was influenced by the textual doubts expressed in 
Erasmus's annotations of 1522 and 1527. Since Tyndale depended extensively upon Erasmus's 
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work and no alternative explanation has yet been identified in Tyndale's own writings, the 
connection is plausible. Nevertheless, no known statement from Tyndale explicitly confirms that 
the parentheses were intended to communicate Erasmus's reservations about the passage. 

 
English Bibles After Tyndale 
 

• Since we cannot find any explication from the pen of Tyndale himself it behooves us to look at 
what can be gleaned by considering other Reformation Era English Bibles. 
 

• The first complete English Bible was published by Myles Coverdale in 1535.  In the case of 1 
John 5:7, Coverdale followed Tyndale’s 1534 revision in placing paratheses around 1 John 5:7. 
Like Tyndale, Coverdale offered no marginal explanation for why he did so. 
 

1535 Coverdale Bible 

 
 

• An examination of the prologue to Myles Coverdale's 1535 Bible did not uncover any explicit 
explanation of the significance of parentheses, brackets, or other editorial marks placed around 
portions of the biblical text. Although Coverdale discusses his translation method, acknowledges 
the possibility of translation and printing errors, and encourages the correction of mistakes when 
they are discovered, he does not explain the purpose of parenthetical markings. 
 

• Likewise, no discussion was found concerning 1 John 5:7, the Three Heavenly Witnesses, the 
Comma Johanneum, manuscript evidence, or any textual controversy associated with that 
passage. The prologue contains general remarks about translation and interpretation but does not 
address the textual status of any specific verse in the New Testament. 
 

• Accordingly, the evidence presently available from Coverdale's prologue does not provide a basis 
for determining why certain passages may have been enclosed in parentheses, nor does it offer 
any direct explanation of the treatment of 1 John 5:7. Any attempt to interpret such parenthetical 
markings as indicators of textual doubt, variant readings, or awareness of contemporary debates 
must therefore rest on evidence external to the prologue itself rather than on an express statement 
by Coverdale. 
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• The next Reformation Era English Bible to be published was the Matthew’s Bible in 1537.  This 
Bible introduced a third way of handling I John 5:7. Not only was the verse placed in parathesis it 
was also printed in smaller font when compared the verses immediate before and after it. 

 
1537 Matthew’s Bible 

 
 

• An examination of the front matter of the Matthew Bible (1537) did not reveal any explanation of 
the use of parentheses or smaller type within the biblical text. Although the editors provide 
extensive prefatory and instructional material, no statement was located describing a 
typographical system for marking textual variants, doubtful readings, or passages of uncertain 
authenticity. This finding is noteworthy because 1 John 5:7 appears in the Matthew Bible 
enclosed in parentheses and printed in smaller type than the surrounding text. The formatting 
clearly distinguishes the passage from its context, but the front matter does not explain the reason 
for that distinction. Nor does it discuss the textual status of the Comma Johanneum itself. 

 
• Accordingly, while the typography demonstrates that 1 John 5:7 was treated as a special case in 

the Matthew Bible, the surviving front material and lack of a marginal note provides no explicit 
explanation of what the parentheses or smaller type were intended to signify. Any interpretation 
of those features must therefore be based on other evidence rather than on a direct statement from 
the Bible's editors. 
 

• The Great Bible from 1539 followed the Matthew’s Bible in printing 1 John 5:7 in smaller font 
with parenthesis around the verse. 

 
1539 Great Bible 
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• There is a Prologue in the front of the 1539 Great Bible titled, “A Prologue Explaining What Is 
Meant by Certain Signs and Tokens That We Have Set in the Bible.”  In this section, Myles 
Coverdale the editor of the Great Bible explains why he used smaller letters in certain places. 
 

 

 
 

A Prologue Explaining What Is Meant by Certain Signs and Tokens That We Have Set in the Bible 
 

First, whereas oftentimes you shall find a small letter in the text, it signifies that so much as is in the 
small letter does abound and is more in the common translation in Latin than is found either in the 
Hebrew or in the Greek. These words and sentences we have added, not only to make the same 

manifest unto you, but also to satisfy and content those that heretofore have missed such sentences 
in the Bibles and New Testaments before set forth. Moreover, whereas you find this sign [symbol], it 
betokens a diversity and difference of reading between the Hebrews and the Chaldees in the same place. 
Those differences of reading we intended to have set forth particularly unto you. But because they are 

very long and tedious, and this volume is already very great and huge, we have therefore at this time left 
them out, trusting hereafter to set them forth in some small volume by themselves. 
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We have also (as you may see) added many hands, both in the margin of this volume and also in the text, 
upon which we intended to have made, at the end of the Bible (in a table by themselves), certain godly 
annotations. But because there has not yet been sufficient time allowed to the King's most honourable 

council for the oversight and correction of the said annotations, we will therefore omit them until a more 
convenient leisure. Doing now no more but beseech the most gentle reader that when you come to such a 
place where a hand stands (or anywhere else in the Bible) and you cannot attain to the meaning and true 
knowledge of that sentence, then do not rashly presume to make any private interpretation thereof, but 

submit yourself to the judgment of those who are godly learned in Christ Jesus. To whom, with the Father 
and Holy Ghost, be honour and praise for ever. Amen. 

 
• This brief prologue from the Great Bible (1539) is important because it provides one of the 

clearest contemporary explanations of a typographical convention used in an early English Bible. 
The editors explicitly state that words and sentences printed in small letters were material found 
in the traditional Latin translation but not found in the Hebrew or Greek texts. They further 
explain that these readings were retained “to satisfy and content” readers who had previously 
missed such passages in earlier English Bibles. As a result, the note demonstrates that sixteenth-
century English Bible editors consciously distinguished certain readings from the main text 
through special typography while still preserving them for readers accustomed to the traditional 
form of the Bible. For studies of passages such as 1 John 5:7, this statement is especially 
significant because it proves that early English Bible publishers used textual markers to identify 
material lacking support in the Hebrew or Greek originals, providing an important historical 
context for interpreting the use of smaller type and other distinguishing marks in Reformation-era 
Bibles. 

 
• Also translated in 1539, the Tavener Bible translated by Richard Tavener is explicit as to why the 

text of the Comma was placed in parenthesis along with smaller font.  As the following 
screenshot demonstrates, Tavener appended a marginal note to the verse. 
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1539 Tavener’s Bible 

 
 

• The marginal note reads as follows according to Timothy Berg in an article by Peter Gurry for the 
“Evangical Textual Criticism” blog. 
 

o “This that is printed in other characters after the judgment of Erasmus in his annotations 
be not the words of John, the writer of this Epistle, but came to be put in, of some other.” 
(Gerry) 
 

• Tavener’s marginal note is significant because it explicitly connects the special typography of the 
passage to the textual judgments expressed by Erasmus in his annotations. According to the note, 
the words printed in different characters were regarded by Erasmus as not belonging to the 
original text of John's epistle but as having been introduced by another hand. At the same time, 
the explanatory prologue to the Great Bible (1539) demonstrates that special typography was also 
used in contemporary English Bibles to identify words and sentences found in the Latin tradition 
but absent from the Hebrew or Greek text, while still preserving those readings for readers 
accustomed to them. Consequently, Taverner's note is valuable not merely because it identifies the 
passage as typographically distinct, but because it explicitly explains the reason for that 
distinction. Unlike the more general explanations found elsewhere, Taverner directly links the 
special formatting of the Comma Johanneum to Erasmus's judgment that the words were not part 
of the original text of the epistle. 
 

• After the publication the Taverner and Great Bibles in 1539, later Bibles changed their printing 
conventions for 1 John 5:7.  The Geneva New Testament from 1557 and complete Geneva Bible 
from 1560 published the text in normal Roman font with not paratheses or marginal notes. 
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1557 Geneva New Testament 

 
 

1560 Geneva Bible 

 
 

• In 1568 the Great Bible was revised by the Bishops of the Anglican Church to create the Bishops 
Bible.  As the following screenshots demonstrate from the 1568 and 1602 editions of the Bishops 
Bible printed the text of the Comma in normal font without any textual footnotes. 

 
1568 Bishops Bible 

 
 

1602 Bishops Bible 

 
 

• Finally, the King James Version was published in 1611.  A revision of the Bishops Bible, the King 
James published the text of 1 John 5:7 in normal black letter font without any textual notes in the 
margin. 
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1611 King James Bible 

 
 

• Viewed chronologically, the treatment of 1 John 5:7 in English Bibles underwent a noticeable 
evolution during the Reformation era. Tyndale's 1534 and 1535 revisions first distinguished the 
passage through the use of parentheses, a practice continued by Coverdale in 1535. The 
Matthew's Bible (1537) and Great Bible (1539) went further by combining parentheses with 
smaller type, while Taverner's Bible (1539) explicitly connected this special formatting to 
Erasmus's doubts regarding the passage's authenticity. By the middle of the sixteenth century, 
however, this practice largely disappeared. The Geneva Bible, Bishops' Bible, and ultimately the 
King James Version printed 1 John 5:7 as ordinary text without special typography, brackets, or 
explanatory notes. Thus, the history of the passage in early English Bibles reflects a progression 
from visible typographical distinction and occasional explanatory comment toward its eventual 
presentation as an unmarked part of the biblical text 

 
Conclusion 
 

• The evidence presented in this appendix demonstrates that William Tyndale altered his treatment 
of 1 John 5:7 between the 1526 and 1534 editions of his New Testament. In 1526, the passage 
appeared as part of the continuous text without special markings, whereas in the 1534 and 1535 
revisions it was enclosed in parentheses. 
 

• The timing of this change coincides with the increasingly detailed discussions of the passage 
found in Erasmus's Greek New Testaments and annotations, particularly the expanded treatments 
in the 1522 and 1527 editions. During this period, Erasmus drew attention to the textual 
difficulties surrounding the Comma Johanneum, the variation among Greek and Latin witnesses, 
and the ongoing debate concerning its authenticity. 
 

• No direct statement has been located in Tyndale's surviving prologues, prefaces, or other material 
explaining why he introduced the parentheses around 1 John 5:7. Likewise, no explicit 
declaration has been found in which Tyndale attributes this change to Erasmus or to any specific 
textual source. 
 

• Nevertheless, the chronology of the evidence suggests that Tyndale's revised presentation of the 
passage is consistent with an awareness of the concerns that Erasmus had publicly raised 
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regarding the text. The change from unmarked inclusion in 1526 to parenthetical treatment in 
1534 and 1535 reflects a departure from Tyndale's original practice. 
 

• Subsequent English Bibles continued and, in some cases, expanded this practice. Coverdale's 
Bible (1535), Matthew's Bible (1537), the Great Bible (1539), and Taverner's Bible (1539) each 
distinguished the passage through typography, parentheses, smaller type, or explanatory 
comments. Taverner's Bible is particularly noteworthy for explicitly connecting its treatment of 
the text to Erasmus's judgments. 

 
• By contrast, later English Bibles such as the Geneva Bible, Bishops' Bible, and the King James 

Version eventually printed 1 John 5:7 as part of the ordinary text without the visual distinctions 
that characterized many earlier Reformation-era editions. 
 

• Taken as a whole, the evidence preserved in this appendix places Tyndale's changing treatment of 
1 John 5:7 within a broader Reformation-era discussion concerning the text's authenticity, 
manuscript support, and theological significance. Between 1516 and 1527, Erasmus moved from 
noting the absence of the heavenly witnesses in the Greek manuscripts available to him to 
providing increasingly extensive discussions of the passage, its manuscript history, and its use in 
Trinitarian controversy. The influence of these debates extended beyond Erasmus himself and 
formed part of the intellectual environment in which Reformers such as Luther and Tyndale 
produced vernacular translations of the New Testament. Against this backdrop, Tyndale's decision 
to move from unmarked inclusion of the Comma in 1526 to parenthetical treatment in 1534 and 
1535 represents a noteworthy departure from his earlier practice. Although no surviving statement 
from Tyndale explicitly explains the change or directly attributes it to Erasmus, the chronology 
and character of the evidence suggest that his revised presentation was consistent with the 
growing awareness of textual uncertainty that Erasmus's scholarship had helped bring to the 
forefront. The subsequent treatment of the passage in the English Bible tradition, from Coverdale 
and Matthew to the Great Bible and Taverner, further demonstrates that these concerns were 
neither isolated nor confined to a single translator. Accordingly, the documentary record reveals a 
progression from simple inclusion of the passage to various forms of typographical qualification 
intended to alert readers to its disputed status, before its eventual return to unmarked presentation 
in many later English Bibles. In this respect, the history of 1 John 5:7 in the English Bible reflects 
not only the transmission of a particular text but also the gradual incorporation of Renaissance 
humanist textual criticism into the work of Reformation translators and editors. 
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Lesson 5 
The 1530 Pentateuch and Other Old Testament Translations: Giving the Hebrew an English Voice 

Prepared & Taught by Alex Bojko 
 
Introduction 

 
• In this lesson, I will seek to explain the following regarding Tyndale and his Old Testament 

translation work: 
 

o Hebrew learning on the continent and Old Testament English translations pre-Tyndale.  
 

o The contents and source of Tyndale’s Pentateuch.  
 

o Examples of Tyndale’s translation work on the Old Testament.  
 

Hebrew Learning On the Continent and Prior Old Testament English Translations 

• John Rothwell Slater in his doctoral dissertation titled “The Sources of Tyndale’s Version of the 
Pentateuch” provides the following description of Hebrew learning on the continent at the time of 
Tyndale: 
 

o “When it [the Pentateuch] appeared, the study of Hebrew was a novelty in England, the 
first chair of Hebrew in an English university having been established in 1524 at 
Cambridge, in the year that Tyndale had left his native land never to return. On the 
continent scholars had been studying Hebrew, with the aid of learned Jews, for half a 
century. Hebrew studies flourished in Italy and Spain. Johann Reuchlin, Sebastin 
Münster, and others had cultivated the language with zeal and genius in Germany, and in 
several of the German universities great advance had been made in this difficult branch of 
philology” (Slater, 5).  
 

• Recall from the Early Life and Times of William Tyndale lesson that Tyndale left England for 
Germany in 1524 because Lutheranism there allowed for Tyndale to do his translation work. 
Carolus Eduardus Foerstemann in 1841 published the first of three volumes detailing the records 
of the University of Wittenberg. Volume 1 covers the years 1502-1560. In the matriculation 
records of Wittenberg for 1524, Guillelmus Daltici is listed which could be William Tyndale: 
   

 
 
 
 
 

https://www.dropbox.com/scl/fi/hifcle912waiqt9h01k44/Slater-The-Sources-of-Tyndale-s-Version-of-the-Pentateuch-1906.pdf?rlkey=iskphr83v8b5idt1hti9f9fg6&st=6nnf578c&dl=0
https://www.dropbox.com/scl/fi/hifcle912waiqt9h01k44/Slater-The-Sources-of-Tyndale-s-Version-of-the-Pentateuch-1906.pdf?rlkey=iskphr83v8b5idt1hti9f9fg6&st=6nnf578c&dl=0
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                   Foerstemann, Album Academiae Vitebergensis, 121. 

https://www.dropbox.com/scl/fi/2shzu03c7ma7djsw6koth/Foerstemann-Wittenberg-Records-pg.-121-for-Tyndale-mention.PDF?rlkey=vbi2bcs7v4nzx2onsvikuwx1k&st=3bh6iqxe&dl=0
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• J.F. Mozley in his 1937 Tyndale biography provides a possible theory as to the name Guillelmus 
Daltici and makes the case for it being the concealed identity of William Tyndale:  
 

o “I could not trace it as a place name, or a family name, or a Christian name. Its form 
seems not at home in English, or Latin, or in any other tongue that Tyndale was likely to 
use. But suddenly it flashed upon me that by reversing the two syllables of Tindal you get 
Daltin, which only differs from Daltici by one letter. The present register is but a copy of 
the original, and if the copyist misread the final letter, all becomes clear. In those perilous 
times it was common enough for men to disguise their names. Robert Barnes is entered in 
the Wittenberg register of 1533 as Antonius Anglus, though his real name was added in 
the margin by Melanchthon” (Mozley, 53).  
 

• Given the widespread nature of Hebrew learning in Germany, it is possible that one of the places 
Tyndale went to learn Hebrew was Wittenberg. Tyndale’s inclusion in the Wittenberg 
matriculation records for 1524 also provides possible proof that Tyndale met Martin Luther. Even 
if Tyndale did meet Luther, this does not mean he agreed with him theologically. I believe there 
are enough differences between Tyndale and Luther’s theology to say that Tyndale was not 
Lutheran. He is Tyndale and nothing more.  
  

• To demonstrate the widespread popularity and interest in Hebrew learning in Germany and 
Europe, Slater in his doctoral dissertation provides a list of Hebrew language textbooks available 
in the sixteenth century:  
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Slater, Sources, 20.  

• Though I was not able to find some of the exact textbooks on this list, my research agrees 
with Slater’s findings concerning the large presence of Hebrew language sources on the 
continent. The following pages contain screenshots of the title pages of such language works: 
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Johann Reuchlin, Hebrew Grammar Book from the seven Hebrew penitential Psalms (1512). 

https://www.dropbox.com/scl/fi/4xugp5pnlyg8n9926brp4/Reuchlin-Grammar-Book-1512.pdf?rlkey=gdo306yhriah2wbdqhn4f39l5&st=bu5dccb0&dl=0
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Conrad Pellicanus, Hebrew Psalter (1516). 

https://www.dropbox.com/scl/fi/viz4zpg39fiawi81tn0e1/Hebrew-Psalter-1516.pdf?rlkey=6lh57cgzquez8lrtri3w1ekgr&st=ghl6ffr7&dl=0
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Psalms in four languages: Hebrew, Greek, Chaldee, and Latin. Cologne, (1518).  

https://www.dropbox.com/scl/fi/cigzarudignr0zk5j3zxs/Psalms-in-Hebrew-Latin-Greek-and-Chaldee-1518.pdf?rlkey=zemcnu1oro9cu6rcmrdn97z27&st=dil51pbl&dl=0
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Example of the Greek and the Masoretic Hebrew in the 1518 Psalms in four languages work.  
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Sebastian Münster, Hebrew of Ecclesiastes, (1525).  

https://www.dropbox.com/scl/fi/7mitguja8m59fr0qkopq5/Eccl.-1525.pdf?rlkey=hik2eomjdvt4m2rm4nqja50pt&st=8nt6r9o1&dl=0
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• It is clear that Tyndale had access to numerous Hebrew language resources by the time he 
arrived on the continent. David Daniell in William Tyndale: A Biography explains the 
following regarding how Tyndale learned Hebrew: 
 

o “A printed Hebrew text of Scripture would not have been too hard to come by from a 
German bookseller. Access to the volumes of the Complutensian Polyglot would 
have been of great value to him, giving him comparative texts and supporting 
grammar and dictionary and, for most of the Hebrew Bible, Targums, that is, Aramaic 
commentaries and paraphrase. For those volumes he would certainly have needed 
access to a library, in a university or well-equipped monastery—the notion that he did 
much of his Hebrew work at Wittenberg begins to look a little more attractive” 
(Daniell, 295).    
 

• It is also worth noting that other Old Testament English translations were published during 
the time Tyndale did his own translation work. Most of them were done by Tyndale’s 
accomplice George Joye. These translations included the Psalms, Proverbs, Isaiah, and 
Jeremiah. However, these are nowhere near the accuracy and literalness of Tyndale’s 
Pentateuch which was based on the Masoretic Hebrew text. George Joye produced his 
versions by translating into English Latin versions of Old Testament books. David Daniell 
writes in The Bible in English,  
 

o “Joye’s general method was to stay close to his main authority (usually Zwingli) but 
to introduce variations from the Vulgate and elsewhere. He was not trying for any 
literal accuracy, and he liked to fill out the text with words and ideas of his own. . . . 
Joye did not break new ground. He made no fresh work from the Hebrew. Early on 
he showed a certain gift with trenchant English. Yet he was an innovator in that all 
the books he translated into English had not been touched by Tyndale” (Daniell, 167-
68).  
 

• Thus, Tyndale is in a class of his own and the first to produce a literal, English translation of 
the Hebrew.  
 

 

 

 

 

 

 

https://www.dropbox.com/scl/fi/h46mpny6eq16vov3xfp9r/1530-Antwerp-sext.-BL-H3.pdf?rlkey=fm323s32lyjbvt98cq2kl2v4v&st=vwagq0av&dl=0
https://www.dropbox.com/scl/fi/5k2swz1woxxi0mlizvpyw/1534-London-Octavo-BL-H10.pdf?rlkey=cdqn2idfvhewoqvd9gx6msifh&st=npu9nv2x&dl=0
https://www.dropbox.com/scl/fi/e9zqk3lzkf98e0uoggdc9/1531-Antwerp-Octavo-BL-H5.pdf?rlkey=sghb82zrq7e3t9tqen5ibofpr&st=1te57i4k&dl=0
https://www.dropbox.com/scl/fi/s3k7myap6cnqh4b4btz6y/1534-Antewerp-Octavo-BL-H11.pdf?rlkey=h49cdp42f6e8xv8hgwevnii8p&st=15z9vs88&dl=0
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Contents and Source of William Tyndale’s Pentateuch and Other Old Testament Translations  

• Tyndale’s 1530 Pentateuch included the following contents in the order shown below: 
 

o “W.T. to the Reader”—General Prologue to the Pentateuch. 
 

o  “A Prologue Showing the Use of the Scripture”—A prologue providing insights to Bible 
study, roughly four paragraphs were added in a 1534 revision of the Pentateuch. Also 
serves as Tyndale’s prologue to the book of Genesis.  
 

o Genesis 
 

o “A Table Expounding Certain Words”—This is the first time such a table exists to, as 
Tyndale explains, “expound the words which are not commonly used, and show how the 
Scripture useth many words which are otherwise understood of the common people, and 
to help with a declaration where one tongue taketh not another” (“To the Reader” 1526 
New Testament, Tyndale, 1:390).   

 
o Prologue to Exodus 

 
o A table of words  

 
o Exodus 

 
o Prologue to Leviticus 

 
o Leviticus 

 
o Prologue to Numbers 

 
o Numbers 

 
o Prologue to Deuteronomy  

 
o Deuteronomy 

 
o A table of words 

 
• Tyndale revised his Pentateuch in 1534. The only changes of significance Tyndale made to this 

edition were to “A Prologue Showing the Use of the Scripture” and the text of the book of 

https://www.dropbox.com/scl/fi/9tan6mqikbsumsa50qtf3/1530-Malborow-Octavo-BL-H4.pdf?rlkey=qewhzzi1w7ry0f3l2527a3dsy&st=7oaiimrj&dl=0
https://www.dropbox.com/scl/fi/8oozon85qks20j1sjgevz/1526-Worms-Octavo-BL-H2.pdf?rlkey=6miu2njobvb6jfh2plrh4n3fc&st=g40owab3&dl=0
https://www.dropbox.com/scl/fi/8oozon85qks20j1sjgevz/1526-Worms-Octavo-BL-H2.pdf?rlkey=6miu2njobvb6jfh2plrh4n3fc&st=g40owab3&dl=0
https://www.dropbox.com/scl/fi/bw2pi6bj09zznhmetaw52/1534-Antwerp-Octavo-BL-H8.pdf?rlkey=9rni1ch9nlvjd4rcbdxwuu882&st=kmopod1c&dl=0
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Genesis. The title page to Genesis reads, “The first book of Moses Newly corrected and amended 
by W.T.” The five books of the Pentateuch could either be purchased separately or in one volume.   
 

• In 1531, Tyndale would go on to publish his translation of the book of Jonah. Edward Hall in his 
1548 chronicle titled The Union of the Two Noble and Ilustre Families of Lancastre and York 
provides the following information regarding Tyndale as the translator of the historical books: 
 

Transcription: “This man translated the New Testament into English and first put it in print, and likewise 
he translated the five books of Moses, Joshua, Judicum [Judges], Ruth, the books of the kings [1 Sam. – 2 
Kings] and the books of paralipomenon [1 and 2 Chronicles], Nehemias or the first of Esdras [Ezra and 
Nehemiah], the prophet Jonas, and no more of the holy Scripture.” 

• Hall believed the historical books were translated by Tyndale, not Miles Coverdale or John 
Rogers [Thomas Matthew].  
 

• Furthermore, there is testimony from Tyndale that he was aware of the content of the historical 
books, before the Pentateuch was published, as he mentions content from the historical books in 
his own writings. In addition to mentioning content from the historical books, Tyndale also 
frequently translates and cites the Psalms and certain verses from other portions of the Hebrew 
Old Testament such as the Minor Prophets. 
 

• In explaining the source text from which Tyndale did his Old Testament translation work, Slater 
concludes in his doctoral dissertation after comparing several passages from the book of Genesis 
that: 
 

o “Tyndale in translating his Pentateuch kept constantly before him the Hebrew text and 
Luther’s version, with the Septuagint and Vulgate within easy reach, and fragments of the 
Middle English archaisms running through his mind as he worked; that he probably made 
his first draft from the German, checking it constantly by the Hebrew, and departing from 
it in nearly every case where he detached Luther in an evasion . . .” (Slater, 54).  

   
• Thus, Tyndale first looks at the Hebrew and then whatever he has at his disposal which can 

mean Luther’s translation of the Pentateuch, Hebrew helps on the continent, the Latin 
Vulgate, and anything else he could get his hands on. However, he is mostly on his own. The 

https://www.dropbox.com/scl/fi/467yqvuapw1lbkaoc32rn/1531-Antwerp-Octavo-BL-H6.pdf?rlkey=q33kaat30j5085bfo35dn4o6d&st=jesuk5bc&dl=0
https://www.dropbox.com/scl/fi/b4c1i30dzgfb5z21mqin0/Hall-Chronicle.pdf?rlkey=eyvw63xm2utji4zvnvex3g8ey&st=jvpdmeon&dl=0


175 
  
  
  

  
 Bojko, Reid, & Ross  Tyndale Conference 
  
  

“Middle English archaisms” Slater mentions provide further evidence to the argument that 
Tyndale had knowledge of the Wycliffe Bible.  

 
Tyndale and his Handling of the Hebrew Old Testament Narrative 

• Gerald Hammond in his work The Making of the English Bible provides the following summation 
regarding Tyndale’s translation work on the Old Testament and its connection to the Authorized 
Version: 
 

o “From the start, then, Bible translation was crucially different from other forms of 
translation. Not only were there no substantial additions to the original, or omissions 
from it—to have made either would have been tinkering with God’s word—but at the 
level of sentence and clause translators did their best to maintain a word for word 
equivalence. No English version maintains the equivalence more strictly than the 
Authorized Version, but its basis for doing so rests on Tyndale’s example. His 
scrupulousness is sometimes remarkable, extending as it does from his readiness to 
include formulaic repetitions, as in the Leah-Rachel passage, to the registering of 
individual pronouns; and the result is the creation of that sui generis Bible English which, 
through the Authorized Version, has had so much influence on our ways of thought and 
forms of expression” (Hammond, 30-31).   
 

• Leland Ryken, in his book commemorating the 500th anniversary of William Tyndale’s New 
Testament titled William Tyndale’s New Testament: A Biography of the Book That Changed Our 
World echoes Hammond’s sentiments and comes to the following conclusion: 
 

o “If the King James Version, the very touchstone of elegant English, is largely the product 
of Tyndale, then obviously Tyndale is not the racy and colloquial translator that his 
enthusiasts and the modern advocates of dynamic equivalence portray him as being. 
Whatever we decide regarding the King James Bible is largely true of Tyndale also” 
(Ryken, 141). 
 

• Consider Jeremiah 17:5 that Tyndale quotes in An Answer Unto Sir Thomas More’s Dialogue: 
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Jeremiah 17:5 referenced in An Answer Unto Sir Thomas More’s Dialogue (1531) 

Transcription: “And therefore saith the Scripture cursed is he that trusteth in man and maketh flesh his 
arm, that is to say, his strength.” 

 

Early Version (left) and Late Version (right) of the Wycliffe Bible of Jeremiah 17:5 (Forshall and 
Madden, 381)  

1535 Coverdale Bible BL (H18) 

“Cursed be the man that putteth his trust in man, and that taketh flesh for his arme” 

https://www.dropbox.com/scl/fi/1nvux4ap5adykqss7l563/English-1850-Wycliffe-Bible-Forshall-Madden-Edition.pdf?rlkey=rpzu97ibixgj3p9tfq3k2lox9&st=83c7qyk6&dl=0
https://www.dropbox.com/scl/fi/1nvux4ap5adykqss7l563/English-1850-Wycliffe-Bible-Forshall-Madden-Edition.pdf?rlkey=rpzu97ibixgj3p9tfq3k2lox9&st=83c7qyk6&dl=0
https://www.dropbox.com/scl/fi/04cpvx5ykq35r1fhgvn4m/1535-Coverdale-BL-H18.pdf?rlkey=vdej6ea75fa45u13vrejl24h2&st=zcpnvwnu&dl=0
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1537 Matthew’s Bible Folio BL (H34) 

“Cursed be the man that putteth his trust in man, and that taketh flesh for his arme” 

 

1540 Great Bible Folio BL (H52) 

“Cursed be the man that putteth his trust in man, and that taketh flesh for his arme” 

 

1560 Geneva Bible Folio RF (H107) 

“Cursed be the man that trusteth in man, and maketh flesh his arme” 

https://www.dropbox.com/scl/fi/wu7k8d2t9s9t84q7hgir4/1537-Matthew-s-Folio-BL-H34.pdf?rlkey=2wrdd1z7j6mtzpzv5cjv5w6k8&st=g0ylri2b&dl=0
https://www.dropbox.com/scl/fi/9e34475gotgus9rknt0yv/1540-Great-Bible-Folio-BL-H52.pdf?rlkey=9n2b239bd0oszja1hg1by5min&st=nz4tw6a9&dl=0
https://www.dropbox.com/scl/fi/5sumsugnes2xlhotl9nrz/1560-Geneva-Bible-Folio-RF-H107.pdf?rlkey=kh3fc7it3o4c8gvb8xf3bu2oz&st=6av9esjo&dl=0
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1568 Bishops Bible Folio BL (H125) 

“Cursed be the man that putteth his trust in man, and that taketh flesh for his arm” 

 

1611 King James Bible Folio BL (H309) 

“Cursed be the man that trusteth in man, and maketh flesh his arm” 
 

• Tyndale introduces the phrase “maketh flesh his arm” to the English language and it is 
incorporated in the King James Bible. The example proves the point of Hammond and Ryken that 
what is true for Tyndale is also true of the King James Bible. It also allows us to ask, if Tyndale’s 
quotation of Jeremiah 17:5 ended up being verbatim to the King James Bible how much 
similarity would there have been with the Old Testament if Tyndale went beyond the Pentateuch 
and Jonah?  

 
• We must understand this about Tyndale before we study his translation work. His main guide was 

the Hebrew and the Greek text. Gerald Hammond mentions how Tyndale followed the original 
Hebrew word order while also maintaining his own English style. He uses Tyndale’s translation 
of Genesis 3:1-19 as an example: 
 

o “The power of this passage lies in its revelation of how disturbingly close to comedy this 
archetypal tragedy comes, in the contrasts of God’s omniscience and the serpent’s guile 
with the humans’ ignorance and naivete. What gives the contrasts their strength is the 
unsophisticated sequential narrative. Tyndale seldom ignores the Hebrew waw and rarely 

https://www.dropbox.com/scl/fi/73f8ew9rthllnnqom0h4f/1568-Bishops-Bible-BL-H125.pdf?rlkey=0xs6x1csnz3p68zldvn1zqfbt&st=kxfkxsm9&dl=0
https://www.dropbox.com/scl/fi/k87xq4136d1mqr0qunbv2/1611-London-Folio-BL-H309-He-Bible.pdf?rlkey=2k6bw711z2ygw1t3frmyr11q6&st=0oz0fzcx&dl=0
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gives it any other form of translation than ‘and’. And to a remarkable extent the original’s 
word order is followed, even to the point of reproducing most of the subject-verb or verb-
qualifying clause ‘inversions’ of the Hebrew. Their narrative function is that they come to 
represent the voice of God, giving his words a rhetorical emphasis which detaches it from 
more common discourse of the snake and Adam and Eve” (Hammond, 49).  
 

• Consider the following table of similarity of select verses between William Tyndale’s translation 
of Genesis 3 and the King James Bible [the text in the table is that of William Tyndale’s 1530/34 
Pentateuch. Bolding indicates where the wording of the King James Bible is different from that of 
William Tyndale. Brackets indicate changes in punctuation and word order in the King James 
Bible]: 

 

• The other way in which Tyndale captured the word order of the Hebrew was by maintaining the 
noun+of+noun construction, which is how the Hebrew uses the superlative. This is evident in 
phrases such as “the mother of all that liveth,” “the beasts of the field,” etc. 

 
• Tyndale is also well-known for coining terms to meet the standard of the Hebrew. In his latest 

book on William Tyndale titled William Tyndale and the English Language, David Crystal 
provides five appendices alone for first recorded uses of compound nouns, gerunds, noun 
suffixes, abstract nouns and people nouns; one appendix on adjective suffixes; and one appendix 
on phrasal verbs (176-188). David Teems also provides an appendix of words Tyndale coined in 

 
1 In French, there is a grammar rule known as “le masculine l’emporte sur le féminin” or “the masculine takes 
precedence over the feminine. When using a third-person plural pronoun in a sentence to describe a group of people, 
and there is a group of females and one male is present in the group, the plural pronoun “ils” is used. Tyndale uses 
“ah sir” in Genesis 3:1 to show that Adam and Eve were in the garden together. Based on the plural pronouns used 
throughout Genesis 3:1-6, I agree that Adam and Eve were in the garden together when Satan tempted Eve to eat the 
fruit of the tree of the knowledge of good and evil. The use of  “ah sir” also shows Tyndale understood the 
importance of male headship in the family and that there is a difference between how God made man and woman in 
their respective roles (1 Cor. 11:3, 7-9). “Ah sir” in Genesis 3:1 is also emblematic of the remnants of the Anglo-
French that came to England after the Norman Conquest, as discussed in Bryan Ross’s message “Assessing the Pre-
Tyndale Historical Context.”    

Tyndale’s Pentateuch (1530/34) 
“But the serpent was subtler than all the beasts of the field which the Lord God had made [.], and [he] said 
unto the woman. Ah sir1, that God hath said, ye shall not eat of all manner trees in the garden” (Gen. 3:1).  
“But God doth know, [no comma] that whensoever ye should eat of it, [no comma] your eyes should be 
opened and ye should be as God and know both good and evil (Gen. 3:5).  
“And the eyes of both of them were opened, that [no comma] they understood how that they were naked. 
Then they sewed fig leaves together and made them aprons (Gen. 3:7).   
“And the Lord God called [unto] Adam [,] and said unto him: [comma instead of colon] where art thou?” (Gen. 
3:9). 
“In the sweat of thy face shalt thou eat bread, until thou return unto the earth whence thou wast taken: for 
earth thou art, and unto earth shalt thou return” (Gen. 3:19). 
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Tyndale: The Man Who Gave God an English Voice (268-272). Notable words include, 
“Passover,” “free will,” “birthright,” “scapegoat,” and “thank-offering.” 
 

• David Teems in his Tyndale biography writes a fictious narrative and italicizes the words that 
Tyndale coined when used in the narrative. The narrative is meant to show the reader the 
magnitude of William Tyndale’s contribution to the English language: 
 

o “If you have ever been to the sea-shore just because the waves somehow enchanted you, 
or if on a particular visit someone kicked sand in your boyfriend’s face (an outdated and 
inexcusable act) thinking him a weakling, though you refused to believe it because you 
happened to be wearing rose-colored glasses and because of a long-suffering faith in your 
dearly beloved, or simply because you consider him a goldy man, unbeliever that he used 
to be, William Tyndale gave you the words to tell your story. 
“If by some act of childishness on the part of one of your friends (some particular 
busybody, though you once though them the salt of the earth) you have ever been used as 
a scapegoat, or if that bad grade you got in English caused an uproar in your home, in 
spite of how zealous you were about Keats, how much time you spent at your writing-
table, or how that stiff-necked teacher, that taskmaster, Mr. Jones, grossly misunderstood 
it when you said you lost your homework or that the dog buried it in some ungodly place. 
The peace offering you made him hardly moved him a single jot, which I am sure left you 
disillusioned and brokenhearted” (Teems, xxii). 

 
• David Crystal writes concerning “thank-offering” in William Tyndale and The English Language: 

 
o “Thank-offering is less often encountered, but it’s still around. In Lev. (7.12) it takes the 

form of ‘sweet cakes mingled with oil’. Today it’s generally encountered in a religious 
setting, and there’s always a biblical echo even in a secular context. Between 1966 and 
2004 a lecture series at the British Academy in London was initiated by the Association 
of Jewish Refugees: they called it ‘A Thank-Offering to Britain’.” (Crystal, 54).  
 

• Clearly, Tyndale is not archaic in the twenty-first century and remember, whatever is true for 
Tyndale is also true for the King James Bible.  

 

 

Conclusion 

• Through a study of William Tyndale’s Old Testament translation work, it is clear that William 
Tyndale had a way with words and he was ahead of his time when it came to not just the 
standards necessary for proper Bible translation but also the development of the English 
language itself. He truly set off a wave of sixteenth and seventeenth century Bible translation 
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that would be based on the proper text and method and would ultimately culminate in the King 
James Bible we hold in our hands today.  
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	 Cologne (First Printing Attempt, 1525)
	o Cologne was still a strongly Catholic city with authorities opposed to the spread of Lutheran and Reformation teachings.

