Reading Through the Bible - Week 29: Obediah (Ovadyah)
The coming judgment of Edom!

Contextual Overview

The city is burning and you watch it from your penthouse balcony. Your neighbors across
town are being attacked. They have always been your rivals, but they are also your
distant relatives. But instead of helping, you laugh at their misfortune. You even loot their
homes when they run away.

To understand Obadiah, imagine two brothers who have been fighting since the womb -
Jacob and Esau. Centuries later, their descendants, Israel and Edom, are still locked in a
bitter rivalry. Edom lives high in the rugged, easily fortified mountains feeling completely
safe, superior, and self-sufficient. Suddenly, disaster strikes Israel as a powerful enemy
(Babylon) invades, destroys their homes, and takes them captive. Edom, instead of
stepping in to help their brother, stands on the sidelines and watches. Even worse, Edom
celebrates Israel's downfall. They cut off the escape routes, captured Israelis trying to
flee, and handed them over to the Babylonian invaders. It is the ultimate act of familial
betrayal of kicking a sibling while they are down.

In the ancient Middle East, this was the exact betrayal that the nation of Edom
committed against Judah. The Edomites lived in mountain fortresses. They felt
untouchable. They thought their wealth and alliances made them safe. But their pride
blinded them. They mocked their brother nation when foreign invaders took over. The
prophet Obadiah wrote this book to declare that this cruelty would not go unpunished.

God's message was simple: What you do to others will come back to you. Edom'’s pride
led to their total downfall. And today, Obadiah serves as a warning against the dangers
of self-sufficiency. When people or nations think they do not need God or others, they
become heartless. Yet, the story does not end with judgment. The final verses offer a
reminder that God's justice ultimately brings healing and restores peace to the broken.

Obadiah addresses the destructive nature of pride and betrayal. It explains how God
judges empires that oppress His people. For the church today, it serves as a warning
against self-reliance and a promise of ultimate justice when Christ returns as the final
King.

Geopolitical Timeline and Spiritual Dynamics

Timeline

The history of hostilities between Edom and the Hebrew kingdoms (the United Monarchy
of Israel, and later the separate kingdoms of Israel and Judah) is deeply rooted in a
biblical narrative of sibling rivalry and generations of military conflict over vital trade
routes. According to the biblical tradition, this geopolitical animosity began with the
personal friction between the twin brothers Esau (the ancestor of the Edomites) and
Jacob (the ancestor of the Israelites). Over several centuries, spanning roughly seven
centuries (c. 1400-586 BC), this structural tension manifested as severe military
blockades, violent raids, imperial subjugation, and a final, devastating betrayal during the
Babylonian conquest.

The ancient origins of the rivalry between Judah (Israel more broadly) and Edom began
with twins (Jacob and Esau) born to Isaac and Rebecca (c. 2000 BC), which sets the
stage of a lifelong rivalry and national animosity that existed for centuries until the
prophetic culmination of the destruction of the Kingdom of Edom by very Babylonians
that Edom had aligned with to destroy Jerusalem.
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The earliest formal national hostility between Israel and Edom occurred during the
Israelite exodus from Egypt (c. 1446 or 1260 BC). As the Israelites neared Canaan,
Moses requested peaceful passage through Edomite territory via the strategic "King's
Highway." The King of Edom (unnamed in the Bible) fiercely refused, threatening the
Israelites with a heavily armed force. To avoid a devastating war with a relative nation,
the Israelites chose a long, punishing detour around the borders of Edom (Numbers
20:14-21).

During the era of Israel's early monarchy, the relationship shifted from structural
avoidance to intense, bloody warfare. Edom controlled rich copper mines and critical
access to the Red Sea, making their territory a major strategic target. As the first King of
Israel established a centralized state, he fought constant defensive wars against
neighboring factions, including opportunistic Edomite border raiders (c. 1020-1000 BC).
Edomites consistently breached the southern wilderness borders to plunder agrarian
Israelite villages. Saul responded with a series of successful retaliatory military
campaigns to secure the frontiers (1 Samuel 14:47).

King David achieved total conquest over Edom (c. 990-960 BC). To secure the lucrative
copper mines of the Arabah Valley and gain access to the Red Sea, King David launched
a preemptive invasion of Edom. His general, Joab, led a swift campaign that crushed the
Edomite army and systematically eliminated the male population to crush future
rebellions. David placed military garrisons throughout Edom, turning the nation into a
tribute-paying vassal state (2 Samuel 8:13-14 and 1 Kings 11:14-22).

David's general, Joab, spent six months systematically executing the male population of
Edom to permanently crush their military capacity. However, Hadad, a royal Edomite
survivor who fled to Egypt during David's purges, returned during Solomon'’s reign. He
organized a persistent guerrilla insurgency that plagued Israel's southern trade routes.

Following the split of the United Monarchy (c. 848-841 BC), Edom was ruled by a
Judean-appointed deputy. When King Jehoram took the throne of Judah, the Edomites
staged a massive, coordinated rebellion. The Edomites surrounded Jehoram'’s chariots in
a midnight ambush, and while Jehoram managed to fight his way out of the trap, Judah
lost political control over the region. Edom successfully established an independent
monarchy and immediately began launching retaliatory cross-border raids (2 Kings 8:20-
22 and 2 Chronicles 21:8-10).

Several decades later, in a bid to recapture the lost southern territories and the port city
of Ezion-Geber, King Amaziah of Judah invaded the Edomite heartland (c. 796-767 BC).
The two major forces clashed violently in the Valley of Salt (south of the Dead Sea).
Amaziah's forces slaughtered 10,000 Edomite soldiers in battle, captured another 10,000,
and threw them to their deaths from the cliffs of the captured Edomite fortress city, Sela
(2 Kings 14:7 and 2 Chronicles 25:11-12). But during the Syro-Ephraimite War (c. 735-
715 BC), Judah was completely pinned down by invasions from Syria and the Northern
Kingdom of Israel. Edom seized the geopolitical vacuum to strike back. The Edomites
marched deep into eastern Judah, soundly defeated the local defensive garrisons,
inflicted heavy casualties, and marched thousands of Judean citizens away into slavery
(2 Chronicles 28:17).

The absolute peak of Edomite hostility occurred during King Nebuchadnezzar's
Babylonian siege and destruction of Jerusalem (586 BC). Instead of standing with their
historic brother nation, Edom allied directly with the Babylonians and Edomite soldiers
helped pillage the First Temple (built by Solomon), cheered as the city walls were torn
down. Most egregiously, Edomite soldiers were deployed to the crossroads and southern
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escape routes where they systematically massacred or captured fleeing Judean
refugees with survivors handed over to the Babylonians for execution or slavery (Obadiah
1:10-14, Psalm 137:7 [attributed to Jeremiah], Ezekiel 35:1-15, and Isaiah 34).

This violent betrayal provoked the severe theological condemnation by Yahweh, most
notably across the entire Book of Obediah and it is in c. 586—580 BC the Prophet
Obadiah received his vision from Adonai, denouncing Edom'’s pride and predicting their
absolute destruction (Obadiah 1:3-4). In the fulfillment of the Yahweh’s prophetic
judgement on Edom, is the Nabonidus's Campaign (553 BC): Babylonian King Nabonidus
invades Edom, dealing a massive blow to their infrastructure. This is followed by the
Nabataean Displacement (c. 400—300 BC) when the Nabataeans (an Arab tribe) pushed
the remaining Edomites out of their historic rocky fortresses, including Petra.

This introduces the Idumean Era (c. 40 BC). Following the destruction of Judah, the
geopolitical map shifted radically. The Idumeans are the remnants of Edom who relocate
to southern Judea, becoming known as “ldumeans.” Under pressure from advancing
Nabatean Arab tribes, the Edomites were gradually pushed out of their historic homeland
east of the Arabah. They migrated directly into the vacant, devastated lands of southern
Judah, an area that became known by its Greco-Roman name, Idumea. Centuries later
during the Maccabean period, the Jewish leader John Hyrcanus conquered the region
and forced the Idumeans to convert to Judaism. Ironically, this historical trajectory led to
the rise of King Herod the Great, an Idumean/Edomite descendant who would rule over
Judea under the authority of the Roman Empire. And note, King Herod the Great (an
Idumean) rules Judea at the time Yahweh incarnate introduces Himself as Yeshua (the
Messiah) as the First Advent.

As prophesied and recorded in Obediah, the complete eradication of Idumeans occurs
following the Roman destruction of Jerusalem (70 AD). The Idumeans disappear entirely
from the historical record, completely fulfilling Obadiah's prophecy that "no survivor shall
remain" (Obadiah 1:18).

Spiritual Dynamics
Following the Babylonian exile, Judah's spiritual condition transitioned from a nation
defined by idolatry and divine judgment into a fragile community marked by spiritual
apathy, discouragement, and a struggle to maintain covenant faithfulness amidst
political subjugation. This era highlights several key spiritual conditions and themes
present in the text.

The Judeans left behind in the ruins of Jerusalem, and those exiled to Babylon, were
experiencing an unprecedented crisis of faith. Watching the Temple destroyed
challenged their understanding of God's protection and the Davidic covenant. Obadiah
reflects the community's anguish over familial betrayal and the cruelty of the
surrounding nations.

Obadiah serves as a scathing critique of Edom's pride and self-sufficiency. Entrenched in
their high, rocky mountain fortresses, the Edomites boasted, "Who can bring me down to
the ground?" (Obad. 1:3). This exposes a fundamental spiritual contrast: Edom trusted in
human strength and geography, while the faithful remnant of Judah was learning to
place their trust solely in God.

The core message of the book rests on the principle of divine justice - “As you have done,
it shall be done to you; your deeds shall return on your own head” (Obad. 1:15). God saw
the mistreatment of His people and Obadiah’s prophecy from YHWH reassures the
struggling Judeans that God is sovereign over all nations and holds human arrogance
and cruelty morally accountable.
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Writer Bio and Literary Framework
Writer Bio

The original Hebrew name for the Book of Obadiah is Sefer Ovadyah (n'1av 190). Ovadyah
is a combination of two Hebrew words—Oved (servant/worshiper) and Yah (a shortened
form of Yahweh, the covenant name of God). Together, the name means "Servant or
Worshiper of Yahweh." Obadiah begins with the short phrase: "The vision (chazon) of
Obadiah." The use of the Hebrew word chazon in Obadiah 1:1 is recognized as a powerful
introductory formula that establishes the divine authority, objective nature, and
supernatural scope of the prophecy. It is a visual presentation which allows Obadiah to
view events from God’s timeless perspective, as such, the subsequent message is
written in the prophetic past tense. He describes the total plundering and downfall of
Edom as if it had already taken place, highlighting the absolute certainty of the vision..

And the vision is not isolated to Edom; the vision expands to the eschatological "Day of
the Lord," where all nations are judged according to their deeds, fulfilling the principle of
reaping what one sows.

The Book of Obadiah receives its name directly from its presumed author, a biblical
prophet named Obadiah in the standard historical tradition of the Hebrew Bible's
prophetic literature, the text is titled after the messenger who received and recorded the
divine "vision."

In the Hebrew Bible (Tanakh), the Book of Ovadyah (i.e., Obediah) belongs to the Neviim
(Prophets) section as the fourth minor prophet in the Trei Asar, a single scroll. It is
fascinating to note that Ovadyah was listed fourth due to a combination chronological
grouping, Talmudic tradition, and most interestingly, the thematic linking.

Obadiah is placed exactly after Amos because the end of Amos transitions perfectly into
Obadiah's singular focus on Edom. At the End of Amos (Amos 9:12), God promises that
Israel will possess the "remnant of Edom." This links to the Beginning of Obadiah as the
book immediately opens with a vision specifically detailing the judgment and destruction
of Edom. By putting Obadiah fourth, the compilers created a seamless textual expansion
on the prophecy against Edom that Amos had just introduced.

The historical name transition from Ovadyah to the Book of Obadiah is a journey of
linguistic translation and scribal preservation that tracks how a short Hebrew prophetic
text became part of the Christian Old Testament canon. The transition happened across
history in the following fashion:

The Greek Translation: In the 3rd to 2nd century BC (BCE), the shift of Jewish scholars in
Alexandria translated the Hebrew scriptures into Greek, creating the Septuagint (LXX).
The Hebrew Ovadyah was transliterated into Greek as Obadias (OB&iag). The Septuagint
separated Trei Asar into individual books. It also changed the reading order, placing
Obadiah fifth instead of fourth.

The Latin Vulgate: In late 4th century AD (CE), Jerome translated the scriptures from
Hebrew and Greek into Latin for the Western Christian Church. So, in the Latin Vulgate
the book was titled Abdias and the canonization process solidified the book's place as a
distinct, standalone entry within the Western Christian Old Testament.

The English Standard: In the 14th to 17th century AD (CE) early English translators like
Wycliffe, Tyndale, and those involved with the 1611 King James Bible looked back at
both the Hebrew and Latin traditions and adapted the Greek/Latin phonetic structure
back toward the original Hebrew phonetic roots, resulting in Obadiah. The name retained
the standard Christian structure as a standalone book of one chapter, located between
Amos and Joel.
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Literary Framework
The literary style of the Book of Obadiah is defined as forceful, concentrated prophetic
poetry that utilizes sharp imagery and rhetorical devices to deliver a brief yet intense
message of judgment and restoration. Because Obediah focuses heavily on the
destruction of Edom for betraying Judah during the Babylonian exile, the text fits into the
"Prophecy Against the Nations" (PAN) sub-genre, a specific type of prophetic literature
focused on foreign adversaries, along with Nahum and Jonah.
The book acts like a divine courtroom. It introduces the Judge, states the accusations
against the defendant (Edom), pronounces guilt, and hands down the final sentence.
Obediah uses Hebrew parallelism in the form of frequent use of synonymous external
parallelism, where adjacent lines repeat, contrast, or heavily reinforce the same structural
idea to build intense narrative momentum.

The structural progression of the book operates as a cohesive, multistrophic poem (a
song or poem composed of multiple strophes/stanzas) split into two structural thematic
shifts; however, this is lost in translation by western interpreters through the lens of
western philosophy and lack of comprehension of Hebrew poetry, which diametrically
different than western poetic styles.

1) The Demotion of Pride (Verses 1-16): A direct, historically rooted, and grimly
negative indictment of Edom'’s active role in the destruction of Jerusalem.

2) The Restoration of Israel (Verses 17-21): A dramatic stylistic shift into a hopeful,
universal vision regarding the day of the Lord, concluding with an inclusive
expansion of the divine kingdom.

It is interesting to identify the key rhetorical devices used by Obediah in writing the book:
Vivid Topographical Imagery: Obadiah plays on Edom's high-altitude geography. He
paints metaphors of arrogance, warning that even if they "soar like the eagle" and nest
"among the stars," divine judgment will pull them down.

Anaphora and Repetition: In verses 12—-14, the text uses a striking rhythmic warning

pattern. It repeats the phrase "do not..." (e.g., do not gloat, do not rejoice, do not boast) to

emphasize the gravity of Edom's betrayal.

Irony and Hyperbole: Obadiah employs extreme comparative imagery to show total

destruction. He notes that while normal night thieves or grape-pickers leave a few

leftovers behind, the looting of Edom will be completely absolute.

Rhetorical Questions: Obadiah interjects urgent questions such as "How will Esau be

ransacked?" to directly confront the listener and heighten emotional engagement.

To close this section, it is notable that it is widely believe Jeremiah and the prophet
Obadiah were contemporaries who lived during the fall of Jerusalem to Babylon in 586
B.C. Because of this, it is highly likely they lived and worked in the same religious and
historical circles.

Whether the prophets Jeremiah and Obadiah were in contact depends heavily on which
historical timeline you follow, but the most prominent belief is that they likely worked in
the same circles and may have shared the same source material, if not direct contact.

Their close connection comes from a striking similarity in their writings. A large section
of the Book of Obadiah (verses 1-11) is almost identical to a section in the Book of
Jeremiah (Jeremiah 49:7-22).
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Here are some theories as to why their texts match so well:

The "Collaboration" Theory: Obadiah and Jeremiah ministered together in Judah during
the Babylonian crisis. They likely discussed or shared these specific messages about the
downfall of Edom.

The "Older Source" Theory: Some scholars think both prophets used a third, older
document that is now lost.

The "Quoting" Theory: One prophet read the other's work and quoted it to make his own
point.

Ultimately, both men were writing about the same tragic event. If Obadiah stayed in
Judah with the few peasants left behind after the exile, he almost certainly would have
crossed paths with Jeremiah, who also remained in the land.

Now, whether the prophets Jeremiah and Obadiah were in contact depends heavily on
which historical timeline you follow, but most modern biblical scholars believe they likely
worked in the same circles and may have shared the same source material, if not direct
contact.

However, there are two major ideas regarding when the Book of Obadiah was written,
which changes the nature of their relationship based on the date of writing. The majority
of biblical scholars place Obadiah's ministry around the time of the fall of Jerusalem to
the Babylonians in 586 BC. This is because of the:

shared timeline - Jeremiah was an active, prominent prophet in Jerusalem during this
exact collapse. If Obadiah was written at this time, they were strict contemporaries.

shared text - There is an undeniable, striking literary overlap between Obadiah 1:1-9 and
Jeremiah 49:7-22. They use almost identical phrasing to condemn the nation of Edom.

verdict - It is generally agreed that this overlap means they either read each other's work,
or more likely, they both drew from a well-known, anonymous prophetic source
circulating in Jerusalem. This aligns with the widely accepted time of writing of Jeramiah
(c. 580 BC) being after the writing of Obediah (c. 586 BC). The reason that is more likely
that Jeremiah copies Obediah rather than the reverse, is that Jeremiah is infamous for
copying other prophets. If they were both in the ruins of Jerusalem preaching the same
message, it is highly likely they crossed paths or knew of each other's work.

In the early date view, there is no possible contact between Jeremiah and Obediah. This
early date view is held by a small group of conservative theologians who date Obadiah
much earlier at around 845 BC, primarily citing the historical Philistine and Arab invasion
of Jerusalem, which aligns with the split of the United Monarchy (c. 848-841 BC), noted
in the previous section covering the “Geopolitical” environment, fitting the events of 2
Chronicles 21:16-17 and 2 Kings 8:20-22 paralleling Obadiah 1:11-14. This group also
argues that the canonical placement of the Obadiah as the forth prophet between Amos
and Jonah. However, as detailed above from traditional extrabiblical sources is the
rational for placement in the canon, which does not align with the holding of an early
writing of Obadiah. But if holding to this timeline as accurate, Obadiah lived and died
nearly 250 years before Jeremiah was born. In this scenario, there was no physical
contact, and Jeremiah simply would have read the older scrolls of Obadiah and adapted
the language under divine inspiration to fit his own 6th-century prophecies. However, If
the early timeline is adopted, the author of the Book of Obadiah could indeed be the
exact same Obadiah who hid the prophets from King Ahab and Queen Jezebel (1 Kings
18:3-4). This of course would put Obadiah in the Northern Kingdom pre-exile Assyrian
timeline writing about events in the Southern Kingdom.

:' _‘ Sunday Morning Bible Class: 19 July 2026
*1-;., Teacher Dr. David Utzke ~60f19~



Despite the clean timeline, the argument against this connection is for two reasons: 1)
Obadiah was one of the most common names in ancient Israel with 12 distinct men
named Obadiah mentioned across the Old Testament, and 2) the Obadiah in 1 Kings is a
high-ranking official in the Northern Kingdom and writing the Book of Obadiah focusing
entirely on the fate of Jerusalem, Zion, and Judah (the Southern Kingdom). For them to
be the same person, Obadiah would have had to flee or relocate south to Judah after
Ahab's death.

It is the later 6th-century BC date advocated here and is actually the consensus. An early
date leans heavily on the book's classical vocabulary, but highlighted are several literary,
structural, and compositional features that support an early 6th-century (Babylonian
destruction of Jerusalem - 586BC) to late 5th-century BC (Persian period) compilation.

So, rather than viewing the book as a raw 8th-century artifact, late-date scholarship
positions Obadiah as a highly sophisticated work of post-exilic reflection. The most
glaring internal literary evidence for a 6th-century date is the dense cluster of highly
specific Hebrew nouns used to describe Jerusalem’s fate. In Obadiah 1:12-14, the writer
uses a rapid succession of words:

Yom nokro (“the day of his misfortune / becoming a stranger”)
Yom eydam (“the day of their calamity / ruin”)

Yom tsarah (“the day of distress”)

Yom shevram (“the day of their destruction”)

This unique, heavy accumulation of traumatic vocabulary perfectly mirrors the "Exilic
Laments" of other known 6th-century literature, specifically Jermiah’s Book of
Lamentations and Ezekiel 35 (which also attacks Edom for its actions during the fall of
Jerusalem). The emotional vocabulary is not retrospective memory (5th century) or
anticipated fear (8th century); it is the raw, visceral lexicon of the 6th-century exile.

In addition, a primary feature of 5th-century Persian-period literature is its anthological
nature (the practice of quoting, weaving together, and commenting on older, pre-exilic
texts to form a new composition). Rather than Jeremiah borrowing from Obadiah, it is
argued the literary direction is reversed with Obadiah functioning as a literary mosaic,
deliberately combining and expanding upon specific elements from Jeremiah 49:7-22
(late date style) and the conclusion of Amos 9:11-15 (early date language). This heavy
reliance on intertextual remixing is a signature hallmark of the late post-exilic scribal
community in Jerusalem, who sought to synthesize older prophetic traditions into
definitive theological packages.

Again, the undeniable structural overlap between Obadiah 1-9 and Jeremiah 49:7-16 is
best explained by a 6th-century context. Jeremiah was actively preaching during the fall
of Jerusalem in the early 6th century and the timeline of Obadiah’s writing in the mid-6th
century, the two writers are either directly interacting or drawing upon the exact same
fresh, contemporary oral and written templates circulating among the survivors. Also, the
style of the poetry in Obadiah is fluent in the specific geopolitical realities of the Neo-
Babylonian crisis.

Also note the book's sudden transition from a localized dispute to global warfare, which
points directly to later apocalyptic literary conventions. The book begins as a highly
specific, localized indictment against Edom (Obadiah 1:1-14). However, at verse 15, the
text abruptly pivots - "For the day of the Lord is near upon all the heathen..." Using a single,
historical enemy (Edom) as a structural prototype or symbol for all wicked nations is a
defining literary development of the late 6th and 5th centuries BC. This same literary
evolution is mirrored in other late texts like Isaiah 34 and Malachi 1:2-5, where Edom
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ceases to be just a geographic neighbor and becomes a permanent metaphor for the
enemies of God.

The "Sepharad" diatribe and the late diaspora mindset sets the geographical targets
listed at the end of the book reflecting a post-exilic, diasporic worldview rather than a
pre-exilic tribal kingdom. Obadiah 1:20 notes that "the exiles of Jerusalem who are in
Sepharad shall possess the cities of the Negeb," which is 5th-Century geography. While
the exact location of "Sepharad" is debated, historical-critical scholars routinely identify it
as Sardis in Asia Minor (modern-day Turkey) and a distinct, organized community of
Jewish exiles living in Sardis did not exist during 8th-century BC. This dynamic fits
squarely within the Persian era of the 5th century, when Jewish communities had deeply
rooted themselves across the far reaches of the Achaemenid Empire.

As such, there is a transition from “Israel” to the “House of Jacob/Joseph.” In the 6th
century, the old Northern Kingdom of Israel had long been destroyed, and now the
Southern Kingdom of Judah was smashed by Babylon. In Obadiah 1:18, the writer refers
to the surviving community as the "House of Jacob" and the "House of Joseph." This 6th-
century theological shift occurred during the exile with 6th-century prophets like Ezekiel
who began using these ancient, unified patriarchal names to re-conceptualize a broken,
scattered people. By erasing the old pre-exilic political borders (Ephraim vs. Judah) and
reverting to ancestral names, the text uses a literary style tailored to comfort 6th-century
captives who no longer had a king or a standing army.

Lastly, the eschatological inversion and the use of "Saviors" on Zion. The book concludes
with a highly specific liturgical layout of the future. Obadiah 1:21 concludes with "Saviors
shall go up to Mount Zion to rule Mount Esau, and the kingdom shall be the Lord's." The
Hebrew word used for “saviors” is mo-wo-si-im (nryrwin). This is the plural, participial
form of the Hebrew root yasha (vw'), which means "to save," "deliver," or "rescue." The
post-exilic liturgy emphasis on "Saviors" ruling alongside a totally vindicated temple
mount matches the administrative and theological anxieties of the post-exilic Yehud
community (the Jewish population that returned to their ancestral homeland from the
Babylonian exile during the Persian period, roughly 539 BCE to 332 BC). It heavily mirrors
the thematic focus of late 5th-century books like Zechariah, which focus heavily on the
structural and spiritual restoration of the temple mountain in an era devoid of a singular
Davidic king.

Study Points

Primary Theme
Obadiah directs his prophecy at Edom, a neighboring nation populated by the
descendants of Esau. Perched high in the rocky, mountainous fortresses of Petra, the
Edomites became intoxicated with self-reliance. The text establishes that God judges
those who elevate themselves in pride, declaring: "Though you soar like the eagle and
make your nest among the stars, from there | will bring you down."
The narrative pivots from a general warning about arrogance to specific historical
grievances. When the Babylonians breached Jerusalem and took Judah into exile, the
Edomites betrayed their ancestral brothers. They acted as opportunistic bystanders,
looting the city, cutting down fugitives, and gloating over Judah's destruction. God
condemns this cruelty; the core principle of retribution is outlined in the pivotal verse -
"As you have done, it will be done to you; your deeds will return upon your own head."

Around verse 15, Obadiah's focus zooms outward to the "Day of the Lord." This serves
as a warning not just for Edom, but for all nations that oppose God's purposes. The
judgment on Edom comes down to a legal statute called Lex talionis, a Latin term for the
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"law of retaliation." It means the punishment must match the crime. Obadiah states the
law of retaliation - "As you have done, it will be done to you; your deeds will return upon
your own head." This translates for people in the time of Obadiah and the Jews as “an
eye for an eye.” This concept was notably formalized in the Code of Hammurabi, a
foundation set by Babylonian edicts established around 1754 BC and included by Moses
in the Pentateuch of the Bible. Later, in 450 BC, ancient Roman law of lex talionis in the
Twelve Tables (the earliest written legislation of ancient Rome).

Obediah positions Edom (as a symbol for all arrogant humanity. In Hebrew, Edom is
derived from the same Semitic root (‘dm) that produces the Hebrew words for man
(adam), earth (adamah), and the color red (adom). The narrative warns that any nation
opposing God'’s purposes and abusing the vulnerable will face the same collapse.

While historical powers will eventually face judgment, the narrative promises deliverance
and restoration for God's covenant people. The prophecy concludes with a triumphant,
eschatological promise that serves as the climax of the entire text - "The kingdom will be
the LORD's" moving from human betrayal and arrogance to the ultimate victory of God's
sovereign justice.

Narrative Arc
The narrative arc of the Book of Obadiah is a movement from divine judgment on
prideful betrayal to the ultimate restoration of God’'s kingdom. The Book of Obadiah is
the shortest book in the Old Testament, consisting of only 21 verses. Despite its brevity,
it possesses a complete, high-intensity narrative arc that moves from specific historical
vengeance to universal cosmic justice.

Here is a high-level view of the narrative arc outline for Obediah:
Divine Summons (Verses 1-2): The narrative opens abruptly with a heavenly council
decree. Yahweh issues a battle cry against the nation of Edom, and this sets the
thematic stage as human pride is immediately contrasted with sovereign divine
authority. As a result, God stirs up pagan nations to rise against Edom because Edom
views itself as high and mighty, but God declares He will make them "small among the
nations."
The Exposure of False Security (Verses 3-9): Obadiah systematically deconstructs
everything Edom relies on for protection, proving that human security is an illusion when
facing divine judgment.
Geographic Pride: Edom lived in the rugged, rocky cliffs of Mount Seir (Sela). They
believed their fortresses were impregnable. God warns that even if they soar like
eagles or nest among the stars, He will bring them down (v. 3-4).
Economic Ruin: Unlike ordinary thieves who leave scraps behind, Edom'’s destroyers
will strip them completely bare (v. 5-6).
Betrayed Alliances: Edom’s trusted political allies and confederates will deceive them
and drive them from their borders (v. 7).
Failed Wisdom and Might: Edom was famous for its wisdom (especially the region of
Teman). God promises to destroy their wise men and slaughter their mighty warriors
(v. 8-9).
The Accusation of Brotherly Betrayal (Verses 10-14): This section forms the moral core
and emotional peak of the book. God reveals the exact reason for Edom'’s total
destruction: their violent betrayal of their brother, Jacob (Israel).
The Ancestral Bond: Edomites were descendants of Esau; Israelites were descendants
of Jacob. They were twin brothers.
The Crime of Indifference: When Babylon invaded Jerusalem, Edom stood aloof, acting
like one of the foreign invaders (v. 11).
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The Crime of Malice: Edom actively rejoiced in Judah's ruin, gloated over their disaster,
looted their wealth, and stood at the crossroads to cut off Jewish refugees and hand
them over to the enemy (v. 12-14).

Commentary Focus: The literary structure uses a repetitive, rhythmic warning ("Do not
gloat... Do not rejoice... Do not loot") to emphasize the cruelty of kicking a brother while
he is down.

The Pivot to Universal Justice (Verses 15-16): The narrative arc broadens significantly
here. The focus shifts from a local dispute between two brother-nations to a global
verdict on humanity.
The Lex Talionis: God introduces the law of exact retribution: "As you have done, it shall
be done to you; your deeds shall return on your own head" (v. 15).
The Cup of Wrath: Just as Edom drank in celebration on God's holy mountain, all the
pagan nations will drink the cup of God's judgment until they vanish (v. 16).
Commentary Focus: Edom becomes a typological symbol for all hostile nations that
oppose God and oppress His people throughout history.

Restoration and the Kingdom of God (Verses 17-21): The narrative concludes with a
dramatic reversal of fortunes, moving from dark judgment to triumphant hope.
The Holy Remnant: While Edom faces total annihilation with no survivors (v. 18),
Mount Zion will become a place of deliverance and holiness (v. 17).
Geographic Reclaiming: The exiled house of Jacob and Joseph will possess their
rightful land, expanding outward to consume the land of Edom (v. 19-20).
The Ultimate Triumph: Deliverers will ascend Mount Zion to govern the mountains of
Esau, ending with the ultimate theological climax of the book: "And the kingdom shall be
the Lord’s" (v. 21).

THEOLOGICAL OUTLINE & COMMENTARY
Despite its brevity, Obadiah presents unique theological challenges, distinct interpretive
hurdles, and profound structural depths for students of biblical prophecy, and it is
packed with intense poetry focused on the divine judgment of Edom and the future
restoration of Israel. Reading and studying this text requires navigating complex
historical, literary, and theological hurdles.

1. Theology Proper
The Book of Obadiah serves as a concentrated study of Theology Proper—the nature,
attributes, and works of God. It reveals Yahweh as the ultimate, sovereign ruler over
human history, a righteous judge who holds humanity accountable for sin, and the
faithful covenant-keeper who establishes eternal righteousness.
Sovereignty of Yahweh (Obadiah 1:1)
The book opens with the pronouncement, "Thus says the Adonai Yahweh..." (v. 1). This
framing grounds the entire narrative in the absolute authority of God. The name
Yahweh signifies His eternal, self-existent nature. Through Obadiah, God
demonstrates His sovereign control over geopolitical realities.
Justice and Holiness of Yahweh (Obadiah 1:2-9)
The narrative shifts to God'’s interaction with Edomite pride, revealing His immutable
holiness and strict justice. Edom lived in the rocky clefts of Petra, believing they were
physically impregnable. The nation of Edom, descendants of Esau, lived in seemingly
impenetrable, mountainous fortresses and God responds directly to their self-delusion
- "The pride of your heart has deceived you... Who will bring me down to the ground?"
(v. 3). God's self-revelation makes clear that no human height can evade divine
jurisdiction.
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The Lord declares that even if Edom makes its nest among the stars, "from there | will
bring you down" (v. 4). God is portrayed as the ultimate King who dismantles human
self-sufficiency and subjects all nations to His will - Omnipotence Over Human
Security. Theology Proper here reveals that God is completely opposed to human
arrogance. Pride is an assault on His unique status as the Most High. No height,
wealth, or military alliance can hide a creature from the Creator.

God's omnipotence ensures that when He executes judgment, it is thorough. Thieves
leave grapes behind, but God's judgment leaves Edom completely bare (v. 5-9).

Righteousness of Yahweh (Obadiah 1:10-14)
Obadiah outlines the moral law, rooted in the character of a righteous God. This
section illustrates Lex Talionis: the law of retaliation. The retribution begins with Edom
being “...forever tikkarét [meaning “cut down”] '6/am ["to the age"]” because of their
“hamas” [violence] (v. 10).
YHWH watched Edom stand aloof while foreigners carried off Jerusalem's wealth (v.
11). His omnipresence and omniscience does not allow any act of cruelty to go
unseen, and as Defender of the Oppressed, Edom gloated over Judah's disaster.
YHWH vociferously rebukes this, proving that His righteousness compels Him to
defend the victimized and judge the predator (v. 12-13).

Day of the Yahweh [LORD] (Obadiah 1:15-16)
The peak of Theology Proper in Obadiah occurs in the transition from local judgment
to universal judgment. Verse 15 declares, "For the day of Yahweh [the LORD] is near
upon hag-goyim (meaning Gentiles [translated “all the nations”]." Adonai is not merely
the judge of Israel or Edom; He is the Judge of all the Earth. In the symmetrical justice
of God is detailed in verse 16, "As you have done, it shall be done to you; your deeds
shall return on your own head."

God’s judgments are never arbitrary or moody and are perfectly measured, mirroring
the exact weight of human sin. The nations "drink continually” [yishtoo meaning “shall
drink”] and "they shall drink and swallow" [w'shatoo (“drink”) w'la'oo meaning (“gulp
down”)] until they are as though they had never been. The text does not literally say
"from the same cup," but rather uses the metaphor of nations being forced to "gulp
down" the cup of divine judgment. The text uses the metaphor of nations being forced
o "gulp down" the cup of divine judgment God's holiness completely consumes
unrighteousness.
Reign of Adonai (Obadiah 1:17-21)

While the first half of the book focuses on judgment, the latter half pivots to God's
faithfulness and grace toward His people. The Theology Proper here illustrates that
God's judgments are always balanced by His promises of redemption. The prophet
declares, "But in Mount Zion there shall be those who escape, and it shall be holy" /
"U-va-har Tzi-yon tih-yeh pha-lei-tah wa-ha-yah qo-desh wa-ya-ro-shu beit Ya-a-qov et mo-
ra-shei-hem." (Obad. 1:17). The verse serves as a dramatic turning point, shifting the
focus from the total destruction of Edom to the absolute restoration, holiness, and
reclamation of land for God's covenant people. God honors His ancient covenant with
Jacob and preserves a faithful remnant. He provides deliverers and restores His
people to their rightful inheritance.

Today, the Jewish diaspora (communities living outside of Israel) is divided on how
Zionism fits into their modern Jewish identity. While most Jews globally identify as
Zionists in that they support the existence and security of Israel, opinions differ on the
degree of that support and the policies of the Israeli government. Some Jews argue
that Judaism's purpose is not tied to a specific piece of land, but rather to serving as a

:' _‘ Sunday Morning Bible Class: 19 July 2026
Hq,, Teacher Dr. David Utzke ~110f19~




global, diasporic community. NOTE: current census data suggest 75% of inhabitants
of the nation state of Israel is Jewish, and the Jewish population of the nation state of
Israel represents approx. 40% of the Jews on the globe.

The narrative closes by balancing God's justice with His covenant mercy, displaying
the fullness of His glory. The narrative culminates in a sweeping declaration of
eschatological kingship - "The kingdom shall be Adonai’s [the Lord's]" (Obad. 1:21).
This final verse solidifies the overarching message of Theology Proper: every rival
earthly power, human pride, and injustice will ultimately be eclipsed by the absolute,
righteous reign of YHWH over all creation.

Names & Titles of God
In the Book of Obadiah, there are two primary names or titles used for God: Yahweh
(translated as "the LORD") and Adonai (translated as "Lord"). The Book of Obadiah
uses the following primary names and titles for God, emphasizing His supreme
sovereignty:

YHWH (He is or He will be): the use of the divine name Yahweh (m) serves as the
theological anchor of the text, establishing God's absolute sovereignty over history
and His covenant loyalty to Israel. Rather than a distant, abstract deity, Yahweh is
presented as the active, ultimate judge and king who will settle accounts against the
prideful nation of Edom and restore Mount Zion (Obadiah 1, 4, 8, 15, 18, 21).

Adonai YHWH (Sovereign LORD): This compounded name combines the title for
Master/Lord (Adonai) with the personal name of God (YHWH). In the original Hebrew
text of the Book of Obadiah (Ovadyah), the name Adonai appears exactly once,
specifically in the compound divine title Adonai YHWH. It highlights God's absolute
rule and majestic authority over earthly kingdoms (Obadiah 1).

The use of Adonai YHWH serves as a literary link to contemporary prophets, and note
that this exact pairing is a favored phrase of the prophet Amos, who uses it frequently
to establish divine authority. The opening invocation of Adonai YHWH signals to the
reader that Obadiah's message functions as an intentional continuation of the themes
of justice and sovereign rule established by Amos.

. Theologies of Pneumatology and Angelology

The theology of Obadiah centers on divine retribution for human pride and the
ultimate vindication of God’'s covenant people. Though primarily a vision of judgment
against Edom, it contains profound, albeit subtle, themes of Pneumatology (the work
of the Holy Spirit) and Angelology (the activity of heavenly messengers). However,
when viewed through the lens of comprehensive biblical theology, several profound
implicit narrative connections emerge.

Pneumatology
While the specific phrase "Holy Spirit" (Ruach HaKodesh) does not appear in Obadiah,
the active presence and power of the Spirit are woven into the very fabric of the
narrative's source, execution, and ultimate hope.
The Divine Breath: The book opens immediately with "The vision of Obadiah. Thus
says Adonai YHWH [the Lord God]..." (Obadiah 1). The Spirit is the source of prophetic
revelation. In Old Testament theology, prophetic vision and utterance are explicitly
driven by the Ruach (Spirit/Breath) of God entering and compelling the prophet (cf.
Ezekiel 2:2, Joel 2:28). Obadiah’s narrative is not a product of human political analysis,
it is a spirit-breathed disclosure. The Spirit serves as the divine communicator,
revealing hidden divine visions concerning human history.
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The Spirit as the Executor of Justice: Obadiah promises that Edom’s pride will be
brought low - "Though you soar aloft like the eagle... from there I will bring you down,
declares the Lord" (Obadiah 1:4). Throughout scripture, God’s judgment is often
executed via His Ruach manifesting as a blinding storm, a scorching desert wind, or a
breath of consumption (cf. Isaiah 40:7) (i.e., Sovereign Wind). The sudden, shocking
collapse of Edom’s seemingly impregnable mountain fortresses is implicitly driven by
the invisible, irresistible movement of God's sovereign breath resetting the moral
order.
The Spirit as the Architect of Eschatological Restoration: The book concludes with a
triumphant vision of the future - "Those of the Negeb shall possess Mount Esau... and
the kingdom shall be the Lord's" (Obadiah 1:19-21). In Hebrew theology, the ultimate
restoration of Israel to its land and its spiritual renewal are inextricably linked to the
pouring out of the Spirit - The Life-Giver (cf. Ezekiel 36:26-27, 37:14). For the
"deliverers" to ascend Mount Zion and for God's kingdom to be established
permanently, the implicit animating force is the Spirit, who transforms a desolate,
exiled remnant into a ruling, holy nation.

Angelology
Angelology is similarly understated but serves as a crucial narrative anchor right at the
beginning of the vision. The book of Obadiah presents a distinct picture of the
heavenly realm executing the decrees of God.

The Heavenly Emissary: Obadiah 1:1 states, "We have heard a report from the Lord, and
an messenger [envoy] has been sent among the nations: 'Rise up! Let us rise against her
for battle!" The word Mal'akh, the Hebrew meaning is a human ambassador or a
supernatural, angelic messenger. Given the scope of the decree, this as an echo of the
Heavenly Council (cf. 1 Kings 22:19-22). God dispatches a spiritual entity, an angelic
envoy, into the spiritual realm over the nations. This angel stirs up the political and
military wills of surrounding empires to march against Edom. The visible geopolitical
shifting of armies is triggered by an invisible, angelic instigation.

Angels as Executors of Judgment: Angels are designated as guardians (cf. Psalm 91)
of corporate judgments. Edom is condemned for standing aloof while strangers
carried off Israel's wealth (Obadiah 1:11). In later apocalyptic literature and prophetic
traditions, like Daniel 10, nations have angelic princes or spiritual guardians.

The judgment of Edom is not merely an earthly battle but a spiritual reckoning. By
sending a heavenly envoy to rally the nations, God demonstrates that the angelic
realm is actively weaponized against human arrogance, pride, and regional cruelty.

Angels as Attendants to the Kingdom of God: The final verse declares, "Deliverers
shall ascend Mount Zion to rule Mount Esau, and the kingdom shall be the Lord's"
(Obadiah 1:21). In wider biblical theology, when God'’s kingdom is fully realized and
established on earth, it occurs in the presence of, and alongside, His heavenly hosts -
the Heavenly Court (cf. Zechariah 14:5).

The ultimate vindication of Zion implies a divine realignment where heaven and earth
meet, and the angelic armies witness the final submission of earthly powers to the
one true King.

. Theology of Christology

The Book of Obadiah is an Old Testament masterclass on the eventual triumph of
God's Kingdom. In Christian theology, the text operates as a profound prophetic
framework for Christology, foreshadowing how Christ will establish ultimate justice
over human pride, judge the enemies of God's people, and reign as the eternal King.
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Obadiah provides a profound foundation for Christology through the themes of divine
judgment, the vindication of God's people, and the establishment of the Kingdom of
God.

Typology of Edom and Israel
Obadiah focuses on the conflict between two nations: Edom (descendants of Esau)
and Israel (descendants of Jacob). Edom represents pride, self-sufficiency, and
hostility toward God’s chosen people (Obadiah 1:3-4). The connection in the New
Testament Christology is that Edom typifies the fallen world, human pride, and the
spiritual forces of darkness that oppose God. And Israel represents the people of God.
Christ enters human history to break the power of this spiritual "Edom" to humble the
proud and exalt the oppressed, fulfilling the structural reversal predicted in Obadiah.

Christ as the Executor of "The Day of the Lord"
Obadiah introduces a crucial prophetic concept - "For the day of the Lord is near upon
all the heathen: as thou hast done, it shall be done unto thee..." (Obadiah 1:15). This day
is a time of universal reckoning where God judges wickedness and restores justice.
The connection in the New Testament explicitly assigns the role of supreme Judge to
Jesus Christ (John 5:22; Acts 17:31) as Christ is the ultimate executor of the "Day of
the Lord." His first coming initiated the defeat of evil at the cross, and His second
coming (not the gathering — aka rapture) will finalize the judgment Obadiah
foreshadowed. The poetic justice of Obadiah 1:15 - "your deeds shall return upon your
own head" - finds its ultimate resolution in Christ, who either bears that judgment for
believers on the cross or enforces it upon those who reject Him.

Mount Zion as the Site of Deliverance
Obadiah 1:17 provides a dramatic shift in tone: "But upon mount Zion shall be
deliverance, and there shall be holiness; and the house of Jacob shall possess their
possessions.” Jerusalem is frequently referred to as Zion in the Bible. Originally, Zion
was the specific name of the ancient fortress captured by King David. Over time, the
term expanded to represent the Temple Mount, the entire city of Jerusalem, and
sometimes the whole nation of Israel. The names are often used interchangeably in
poetic and prophetic passages, such as in Isaiah 2:3, which states, "For out of Zion
shall go forth the law, and the word of the Lord from Jerusalem."
The Christological connection in Obediah is deeply tied to geography and typography
here. Mount Zion is the spiritual birthplace of the New Covenant Church. Jesus
accomplished the ultimate "deliverance" outside the walls of Jerusalem (Zion) through
His crucifixion and resurrection. He is the source of the "holiness" Obadiah promises.
Furthermore, the writer of Hebrews connects believers directly to this verse, stating
that Christians have "come to Mount Zion, to the city of the living God" (Hebrews 12:22)
through faith in Jesus.

"Saviors" and the Ultimate Deliverer
In the final verse, Obadiah writes, "And saviors shall come up on mount Zion to judge
the mount of Esau..." (Obadiah 1:21). The Hebrew word for saviors here (moshia'im)
refers to deliverers or liberators, much like the judges of the Old Testament. While
there are many different interpretations around this verse, Jesus is the definitive
Deliverer who ascends Mount Zion after His returns on the very same place He
ascended at Mount of Olives. Furthermore, in broader New Testament Christology,
Christ shares His victory with His church; believers are made co-heirs and are said to
judge the world with Him (1 Corinthians 6:2), perfectly mirroring the plural "saviors"
acting under the authority of the One True Savior.
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Consummation of the Kingdom
Obadiah ends with a grand, climactic declaration: "...and the kingdom shall be the
Lord's" (Obadiah 1:21). This is the ultimate goal of Christology as Jesus began His
earthly ministry by declaring, "The kingdom of God is at hand" (Mark 1:15). Through His
death, resurrection, and ascension, Jesus was enthroned at the right hand of God. The
Book of Revelation picks up Obadiah’s exact language to describe the final victory of
Christ - "The kingdoms of this world are become the kingdoms of our Lord, and of his
Christ; and he shall reign for ever and ever" (Revelation 11:15). Obadiah’s theology
moves from local geopolitical judgment to a global, everlasting Christocracy.

. Theology of Covenant Ecclesiology

The book of Obadiah unfolds as a profound theological narrative demonstrating
Yahweh's sovereign commitment to his covenant community (ecclesiology) in the
face of betrayal and pride. It reframes the suffering of Israel as a crucible for divine
justice, ultimately pointing to the eternal, universal reign of God.

While the word "church” (ecclesia) is an New Testament term, Obadiah establishes the
foundational narrative of God’s covenant people (Israel/Mount Zion) in sharp contrast
to the non-covenant world (Edom/Mount Esau).

Boundary of the Covenant Community (Obadiah 1:1-9)
Covenant ecclesiology begins with definition: who belongs to God's assembly, and
who does not? Obadiah contrasts two families originating from Isaac: Jacob (Israel)
and Esau (Edom). Edom lives in the rock fortress of Petra, boasting of architectural
security and intellectual wisdom (illusion of security). They represent the self-reliant
world. Whereas, God’s covenant community is not formed by human strength, wealth,
or wisdom, but by divine election (the sovereign choice).
The ecclesial shift is to Edom'’s pride isolating them from God, but true ecclesiology
defines the community not by its earthly fortresses, but by its alignment with God'’s
covenant promises.

Breach of Brotherly Covenant (Obadiah 1:10-14)
A central pillar of covenant ecclesiology is relational fidelity and mutual care. Edom’s
condemnation stems directly from their betrayal of "brother Jacob" during
Jerusalem’s destruction by Babylon in 586 BC. There are three identifiers in the Bride
of Christ today that exemplifies what Edom did to Judah:
Passive Indifference: Edom "stood aloof" while strangers carried off Israel’'s wealth. In
covenant theology, neutrality during a brother's suffering is a sin.
Active Malice: Edom rejoiced over Israel's ruin, intercepted fugitives, and handed them
over to the enemy.
For the New Testament church, this serves as a warning. Covenant community
requires active, sacrificial love. To gloat over or exploit a failing brother is to break
covenant and invite divine judgment.

Divine Vindication of the Assembly (Obadiah 1:15-16)
Obadiah introduces the Lex Talionis (the law of retaliation) within the framework of the
"Day of the Lord.":
Universal Justice: "As you have done, it shall be done to you." God holds the nations
accountable for how they treat His covenant people.
The Cup of Wrath: The nations drank in celebration on God's holy mountain; now they
will drink the cup of God's judgment.
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The ecclesial security of the church is that we can endure persecution because
vindication belongs to God. And the mistreatment of the covenant community is
viewed by God as an assault on His own honor.

Mount Zion as the Restored Church (Obadiah 1:17-21)
The narrative shifts from doom to eschatological hope, providing the ultimate
blueprint for covenant ecclesiology.
Holiness and Deliverance (v. 17): "But on Mount Zion there shall be deliverance, and it
shall be holy." The restored community is marked by rescue and moral purity. New
Testament writers directly apply this "Mount Zion" imagery to the Christian Church
(Hebrews 12:22).
Possessing the Inheritance (v. 17-20): The "house of Jacob" reclaims its lost land.
Spiritually, the church inherits the earth and expands her borders through the Gospel,
overcoming the "house of Esau."
Saviors and Kingdom (v. 21): "Deliverers [saviors] shall go up to Mount Zion to rule
Mount Esau, and the kingdom shall be the Lord's."

The book ends not with the triumph of Israel as a geopolitical power, but with the total
establishment of God's sovereign rule. The church, as the covenant community, is the
earthly manifestation and vehicle of that divine kingdom.

. Theologies of Prolegomena & Epistemology
The Book of Obadiah dismantles false human epistemology and replaces it with divine
revelation. Edom's destruction demonstrates that true reality is defined by Yahweh's
sovereign decree. Human pride, masked as intellectual or geopolitical invincibility,
inevitably crumbles before God's holy justice. Obadiah provides a foundational
framework for theological introductory principles (prolegomena) and the theory of
knowledge (epistemology).

Theological Prolegomenon
In biblical theology, prolegomena addresses the preliminary conditions necessary to
do theology and asks the question: What are the first principles concerning God, how
does God introduce Himself, and by what authority does God speak? In Obadiah, this
is answered definitively in the opening verse: "Thus says the Lord Yahweh regarding
Edom." The prophet provides no personal genealogy, occupation, or historical kingly
timeline. By omitting human credentials, the narrative establishes that theology does
not originate from human conjecture; it begins solely with divine self-disclosure.

So, the text opens not with human wisdom, but with transcendent, divine initiative. The
use of the divine names Adonai (Sovereign) and Yahweh (the self-existent, covenant-
keeper) establishes that the ultimate Prolegomena is God Himself. He is the sovereign
architect of history and the universe.

Additionally, the foundational premise of Obadiah is the historical and covenantal
reality of the twin brothers, Jacob and Esau (Genesis 25). God’s sovereign choice to
bless Jacob shapes the entire narrative, meaning prolegomena cannot be separated
from the unfolding promises of the Abrahamic Covenant = Covenant as the Baseline.

Theological Epistemology
Epistemology deals with the nature, scope, and limitations of knowledge. In Obadiah, a
sharp contrast emerges between human prideful assumptions and true divine
knowledge. Obadiah presents a stark contrast between false human epistemology
and true divine epistemology. The Edomites based their worldview on human
achievement, thinking their physical location guaranteed their safety. Edom'’s false
epistemology is one of human arrogance and their foundational philosophy was self-
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reliance. They believed their geopolitical location and strategic wisdom made them
invulnerable.
In Obadiah 1:3-4, God directly challenges this pride - "Though you build high like the
eagle... from there | will bring you down." Human epistemology fails because it is
based on finite perception. Edom looked only to their physical heights, ignoring the
reality of the divine Judge.
In verses 7—-8, Yahweh promises to "destroy the wise men from Edom." True
knowledge (da‘at) only comes from fearing Yahweh (Proverbs 1:7). The Edomites
relied on human alliances and intellect, but Yahweh exposed this as foolishness,
proving that reality is structured by God's moral law, not human political strategy and
“the wise put to shame.”

Divine Verdict
Ultimately, Obadiah’s narrative is a theological corrective. Epistemologically, it asserts
that any knowledge not grounded in the reality of Yahweh and His covenant is a
delusion. God judges Edom not just for their physical violence against Judah, but for
their prideful epistemology: acting as if they were sovereign and ignoring the God of
history. The book concludes with a profound theological declaration, "And the
kingdom shall be Yahweh's."

. Theologies of Bibliology & Hermeneutics

The book of Obadiah provides a unique and powerful case study for the themes of
Bibliology (the doctrine of Scripture) and Hermeneutics (the method of
interpretation). Obadiah’s prophetic vision demonstrates how God speaks, how His
word remains authoritative across generations, and how historical events must be
interpreted through a theological lens.

Theology of Bibliology
In Obadiah, the doctrine of Bibliology (the study of the origin, nature, and authority of
the Bible) is clearly established through its opening claim to divine inspiration: "The
vision of Obadiah. Thus says the Lord God..." (Obadiah 1:1).
The text begins with "The vision of Obadiah," asserting that the message has its roots
in a divine encounter rather than mere human ingenuity (Divine Authorship vs. Human
Instrumentality). While little is known historically about Obadiah as a human author,
the text immediately subordinates his voice to the absolute authority of "the Lord
God." The phrase "Thus says Adonai [the Lord]" is a prophetic formula, claiming that
the spoken and written words hold the very authority and weight of God Himself.

A fascinating aspect of Bibliology in Obadiah is how it interacts with other biblical
texts. Scholars note that Obadiah 1:1-5 heavily relies on Jeremiah 49:9, and verses
14-16 borrow from Amos 9:1-4. Theologically, this demonstrates the progressive
and interconnected nature of biblical revelation. The Holy Spirit utilizes earlier written
Scriptures to shape new prophetic oracles, showing a dynamic, cohesive unity within
the biblical canon.

Theology of Hermeneutics
The book of Obadiah models specific hermeneutical principles for how readers should
understand history, justice, and the ultimate trajectory of God's redemptive plan.
Hermeneutically, Obadiah is not meant to be read in isolation. Placed between Joel
and Amos in the Book of the Twelve, its interpretation is shaped by its canonical
context. While Obadiah pronounces judgment on Edom, Joel and Amos contextualize
this "Day of the Lord" within the broader framework of universal justice and the
eventual restoration of all nations.
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The foundational hermeneutical key to understanding Obadiah 1:15 is the principle of
"deeds returning upon one's own head." Obadiah 1:12-14 outlines Edom's specific
sins: they gloated, plundered, and actively assisted in the destruction of their brother,
Judah, during a time of crisis. The theological principle at play is that God's justice is
exact and proportionate. Interpreting these verses requires recognizing that God holds
all human actors, even those outside the covenant, morally accountable for their
callousness toward the vulnerable.

A messianic approach to hermeneutics reveals that Obadiah's message stretches far
beyond the 6th-century BC geopolitical rivalry between Israel and Edom. The Edomites
are the descendants of Esau, representing a historical archetype of human pride, self-
exaltation, and betrayal of the covenant family. Therefore, Edom serves as a type for
all prideful nations that oppose God. Obadiah concludes with an eschatological vision
where "deliverers" go up to Mount Zion to judge the mountains of Esau, culminating in
the victorious declaration: "And the kingdom shall be the Lord's" (Obadiah 1:21). This
points to the ultimate Christian realization of God's sovereignty over all creation
through Christ and His kingdom.

Synthesis and Intersection
The ultimate synthesis of Bibliology and Hermeneutics occurs through inter-biblical
exegesis. This is the practice of Scripture interpreting Scripture. Obadiah does not
exist in a vacuum; it relies on and builds upon prior biblical revelation.

To properly understand the theology of Obadiah, the reader must apply a hermeneutic
that views the text through the overarching covenantal framework of Scripture,
specifically, the premise of Genesis 12:3 (“I will bless those who bless you, and him
who dishonors you I will curse”). Obadiah’s hermeneutic relies entirely on the
bibliological reality of Genesis 12:3 of "l will curse him who curses you"). Edom cursed
Israel; therefore, God must curse Edom. The prophet interprets contemporary history
through the lens of established Torah covenants.

Also, Obadiah shares striking linguistic parallels with Jeremiah 49. A sound
hermeneutic recognizes that the Holy Spirit weaves a unified tapestry of revelation
across different human authors. The prophets shared a common theological
vocabulary because they served the same divine Author.

Lastly, in Obadiah 1:15, the text shifts from local judgment to global eschatology: "For
the day of the Lord is near upon all the nations." Here, Bibliology and Hermeneutics
achieve full synthesis through:

Edom as a Type: Edom ceases to be just a historical kingdom. It becomes a
theological archetype for all humanity standing in proud rebellion against God.

The Canon's Climax: The hermeneutical trajectory moves from the literal mountaintop
of Petra (Obadiah 1:3) to the spiritual mountaintop of Mount Zion (Obadiah 1:21),
where "the kingdom shall be the Lord’s."

. Theologies of Protology and Proleptic Eschatology

The Book of Obadiah addresses the twin theological themes of protology (origins/first
things) and proleptic eschatology (the present breaking in of future, ultimate
restoration). Through the historical conflict between Jacob and Esau, it provides a
timeless narrative of divine justice and hope for the church today.
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Protology
The theological framework of Obadiah is deeply rooted in protology, specifically the
ancestral narratives of Genesis. Edom's judgment is the historical outworking of the
primeval struggle between the twin brothers, Jacob and Esau.
Long before Obadiah's prophecy, God decreed that the older would serve the younger.
Esau despised his birthright (Genesis 25:34), establishing a paradigm of secular
arrogance opposing spiritual inheritance.

God designed humanity for kinship and mutual care. Edom violated this foundational
creation design by turning against their brother - "Because of hamas [violence] to your
brother Jacob, shame will cover you, and you will be cut off forever” (Obadiah 1:10).

Edom's pride and violence were not just political sins. They were a rejection of the
ancestral brotherhood established in Genesis 25. Edom forgot that their origins were
bound to Israel. Obadiah condemns Edom for standing indifferent and actively
rejoicing when foreign nations plundered Jerusalem. This violates the primordial bond
of brotherhood (Genesis 27:41) and violates the covenantal obligation of kinship
(Amos 1:11). Perched securely in the rocky clefts of Mount Seir, Edlom boasted, "Who
will bring me down to the ground?" (Obadiah 1:3). The self-deification through pride is
a protological echo that mirrors the pride of Babel (Genesis 11:4) and the pride of
Lucifer (Isaiah 14:12-15, Ezekiel 28:12-17, where humanity attempted to construct a
tower to heaven and angels declared equality with Elohim, asserting autonomy from
God.

Proleptic Eschatology
Obadiah shifts from ancient tribal conflict to a universal scale. He does not merely
predict a distant future; he proleptically pulls the ultimate future reality of God's
Kingdom into the present, allowing the end to define the current crisis. Obadiah 1:15
proclaims the "day of the Lord is near upon all the nations." God’s eschatological
justice ensures that "as you have done, it shall be done to you." The prophecy reaches
its crescendo in Obadiah 1:21 with "The kingdom shall be the Lord’s." This proleptic
declaration anticipates the final apocalyptic victory of Revelation 11:15, where the
kingdoms of the world become the Kingdom of God.

Application
The application to the Church today is Obadiah’s theology as it translates directly into
practical, ethical, and missional realities for the contemporary church:
Confronting Institutional Pride: Just as Edom was destroyed for its false sense of
security in its wealth and high position (Obadiah 1:3-4), the church is called to
constantly root out self-reliance, affluence, and arrogance, recognizing that true
security is found only in Christ.
The Call to Protect the Vulnerable: Edom’s primary sin was indifference and
complicity during Judah’s darkest hour (Obadiah 1:11-12). The church is exhorted to
actively stand against injustice, refusing to remain distant from the suffering,
marginalized, and oppressed in society (James 1:27).
Living in Light of the Consummation: Proleptic eschatology empowers the church to
live now as citizens of the future Kingdom. Because Obadiah assures the church that
God's ultimate victory is certain, believers are equipped to engage in acts of mercy,
justice, and evangelism, bringing the future reign of God into the present fractured
world.
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