Reading through the Bible - Week 34: Joel

Contextual Overview
The Book of Joel is one of the most historically elusive texts in the Hebrew Bible. Unlike
most prophetic books, it contains no references to reigning kings, datable foreign
invasions, or specific datable social crises, forcing scholars to rely on internal linguistic,
theological, and institutional clues to reconstruct its historical context.
Theological themes like divine sovereignty, judgment, and restoration shift dramatically
depending on when the book was written.

The Post-Exilic mainstream consensus (Persian Period, c. 500-350 BC), accepted by
most critical commentators, locate Joel in the Persian province of Yehud (the Persian
province of Judea). If we accept the consensus post-exilic context, Joel was preaching
to a struggling Yehud in the following condition:

Missing Monarch
Judah was no longer an independent kingdom. It was a small, impoverished province
under the vast Persian Empire (Achaemenid Empire). The community was led by a
Persian-appointed governor and the High Priest. The total absence of a Judean king,
and the governance of the community by "priests" and "elders" (Joel 1:2, 2:16), aligns
with the post-exilic reality where the High Priest held civil and spiritual leadership.

Rebuilt Temple
The book presumes an operating Temple with ongoing daily sacrifices (Joel 1:9, 13;
2:14). This places the text after the completion of the Second Temple (516 BC) and
possibly after Nehemiah rebuilt Jerusalem’s walls (c. 445 BC), as Joel 2:9 describes an
invading force scaling standing city walls.
Diaspora Context
Joel 3:1-3 explicitly mentions the scattering of Israel among the nations and the
dividing of the land as a past historical event, pointing directly to the Babylonian exile
(586 BC) as a foundational memory.
Economic Vulnerability
The post-exilic community was small, localized around Jerusalem, and highly
dependent on subsistence agriculture and lacks the luster of the pre-exile luxuries of
foreign trade. A natural disaster like a locust plague was not just an inconvenience; it
was an existential threat to their survival and their ability to maintain the Temple
sacrifices.

Theocratic Identity
If post-exilic, the community is small, impoverished, and struggling to survive under the
shadow of the Achaemenid (Persian) Empire. Because they lacked a king, the
community's identity was entirely tied to the Temple and the Torah. The regular
performance of sacrifices was viewed as the mechanism keeping Judah in a right
relationship with God.

Also, Joel does not operate in a vacuum,; his historical context is deeply shaped by the
existing prophetic tradition. Joel a highly intertextual book, meaning he quotes and
reinterprets earlier prophets (like Amos, Isaiah, Ezekiel, and Obadiah). In additional to
the intertextual ties, Joel introduces several theological innovations such as:
Democratization of the Spirit
In the ancient world, God's spirit (ruach) was strictly reserved for exceptional figures—
kings, priests, and specific prophets. Joel innovates by predicting a time when God’s
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spirit will be poured out on all flesh, regardless of age, gender, or social class (Joel 2:28-
29). This reflects a post-exilic hope for a completely transformed, holy community.
Reversing the Prophets
In a famous rhetorical twist, Joel reverses Isaiah’s and Micah's famous peace prophecy
("beat swords into plowshares") into a battle cry for the judgment of the nations - "Beat
your plowshares into swords and your pruning hooks into spears” (Joel 3:10). This
indicates a historical shift toward apocalyptic vindication for a heavily oppressed post-
exilic Judean community.

Geopolitical, Socioeconomical, and Spiritual Dynamics
To build a robust historical framework for a theological study of the Book of Joel, we
cannot rely on a simple introduction. Instead, we must reconstruct the geopolitical,
socio-economic, and liturgical reality of a community processing a crisis. Because Joel
contains no explicit historical markers, its context must be reverse-engineered from
internal clues; thus, we'll evaluating the historical context through these three
foundational pillars as the essential framework for a deep theological study.

Geopolitical Dynamics
Analyzing the geopolitical dynamics of the Book of Joel under a late dating framework,
which is the mainstream consensus in modern critical scholarship, we place the text in the
Post-Exilic Persian Era or the Early Hellenistic Era (roughly c. 500-350 BCE). In this
context, the audience is not a sovereign nation with an army, but a fragile, struggling, and
traumatized religious community trying to survive as a minor province of a massive global
empire.
A late-date framework perfectly explains the most striking domestic political characteristic
of the book: the total absence of a Judean king or royal court. In the Hierocratic structure,
following the decree of Cyrus the Great, the Jewish returnees established the Persian
province of Yehud as we have previous established.

Because the Persian Empire did not permit the restoration of the local Davidic monarchy,
civic and administrative power shifted to the High Priest and the council of Elders
(Zegenim). This directly mirrors Joel’s political layout, where the elite leaders summoned
to manage the national crisis are exclusively the elders and the priests (Joel 1:2, 14; 2:16-
17).

Next, the book assumes that the Temple (the rebuilt Second Temple) is fully operational
and the daily minhah (grain offering) and nesek (drink offering) are the central lifeblood of
the community (Joel 1:9, 13; 2:14). This anchors the text safely after the completion of the
Second Temple in 516 BC.

Also, Joel establishes a very narrow geographical political world restricted entirely to
Jerusalem and its immediate agricultural vicinity. The prophet does not speak of national
borders stretching from Dan to Beersheba; he speaks of a compact, walled urban
community (Joel 2:9) entirely centered around Mount Zion.

Then, we find the international geopolitics involves the Persian-Mediterranean slave trade.
In Joel 3:4-6, the prophet levels a highly specific geopolitical charge against the
Phoenicians (Tyre and Sidon) and the Philistines. He accuses them of entering Judean
territory, plundering its wealth, and selling its citizens to far away nations (Hebrew: Yavan
or Greek: Javan). NOTE: Javan is the grandson of Noah and the fourth son of Japheth and
the direct Hebrew name is universally recognized in ancient literature as the ancestral
father of the European, Greek, and northern people groups (cf. Week 33 — Zechariah).
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Joel is introducing the exploitation of Judea as a vassal state. During the Persian period,
Yehud was landlocked, small, and economically weak. The coastal Phoenician and
Philistine city-states, however, were economic powerhouses operating under Persian
oversight. They aggressively exploited their vulnerable inland neighbor. This results in the
maritime slave economy. The mention of selling captives to the Greeks is one of the
strongest indicators of a late date. In the 5th and 4th centuries BC, the Greek maritime
economy in the Aegean Sea was expanding exponentially, creating an insatiable demand
for slave labor. Phoenician traders acted as the primary human traffickers of the ancient
world, capturing or purchasing displaced peoples from the interior Levant and shipping
them west to Greek markets.

On a regional micro-geopolitics level, there is an erasure of Edom. In Joel 3:19, the prophet
declares that Edom will become a "desolate wilderness" because of the violence and
innocent blood they shed in Judah. Under a late date, this reflects the brutal geopolitical
shifting of borders following the Babylonian exile. The judgement against Edom emanates
from their cooperation with the Babylonian breach of Jerusalem’s walls in 586 BC. That is,
the neighboring Edomites (who are familial ancestors of Judah) did not help Judah fight
off the Babylonian attacker. Instead, they acted as opportunistic predators, cutting off
Judean refugees, celebrating the city's destruction, and pillaging its remnants (Obadiah
1:10-14; Psalm 137:7). And following the exile, the Edomites pushed westward into the
vacated southern territory of Judah (the Negev), occupying lands that the returning Jewish
exiles believed belonged to them by divine right.

Joel's condemnation of Edom reflects the bitter, ongoing post-exilic border friction
between the struggling returnees in Yehud and the encroaching Edomites (who would
eventually become known as the Idumeans).

Lastly, the macro-geopolitics involves “the northerner" and proto-apocalypticism. In Joel
2:20, God promises to drive out "the northerner” (ha-tsiphoni), an invading force described
using terrifying military imagery. While this force initially manifests as a literal locust
plague, a late-date reading reveals a brilliant geopolitical and theological double-entendre
(or double meaning). For centuries, every world empire that devastated Israel and Judah
(Assyria, Babylon, and eventually Persia) marched along the Fertile Crescent and invaded
the Levant from the north. The "north" was not just a compass point; it was a deeply
ingrained geopolitical figure for imperial destruction (e.g., Jeremiah 1:14).

Because the post-exilic community in Yehud was completely powerless against giant
empires like Persia or the rising power of Greece, they realized they could not achieve
freedom through conventional military means. Therefore, Joel transitions the geopolitics
of his book from historical warfare into proto-apocalyptic literature. In Joel 3, the prophet
gathers all the global nations into the Valley of Jehoshaphat ("Yahweh Judges"). He
commands the massive empires to reverse their peace initiatives - "Beat your plowshares
into swords and your pruning hooks into spears” (Joel 3:10). The global superpowers are
forced into a mandatory military mobilization, only to find themselves stripped of their
imperial authority and subjected to the absolute, universal sovereignty of Yahweh.

Socioeconomic Dynamics
Theology in Joel is deeply tied to the land. The post-exilic Judean community was an
agrarian subsistence society localized around the Judean hills. Analyzing socioeconomics
in the Book of Joel through a late-date framework (Post-Exilic Persian Era, c. 500—-350 BC)
shifts the focus from a mighty kingdom to an impoverished, hyper-fragile agrarian
subsistence economy under the shadow of the Achaemenid (Persian) Empire.
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In this era, Judah was reduced to the small Persian tax province of Yehud. The population
was tiny, localized around Jerusalem, and completely dependent on rain-fed agriculture,
which reveals a distinct set of socio-economic dynamics that follow:

Anatomy of an Agrarian Shock

Joel 1 provides a highly technical, diagnostic catalog of a total agricultural collapse. For a
post-exilic community operating on razor-thin margins, the overlapping crises of a massive
locust plague and a severe drought triggered an immediate socio-economic spiral. Joel
shares that the locusts do not merely eat the seasonal harvest; they strip the bark,
destroying the long-term capital assets of the economy: vines and fig trees (Joel 1:7).

In the ancient Levant, olive groves and vineyards took years, sometimes decades, to
mature. Destroying them meant wiping out the community’s wealth generation for an
entire generation. The prophet explicitly addresses the kermann (vinedressers) and ikkarim
(farmers), telling them to wail because the wheat and barley are destroyed (Joel 1:11).
These were the caloric baselines of the poor, and when these fail, starvation is immanent.
And it's not just the crops, in Joel 1:18, the prophet notes that "the herds of cattle are
perplexed because they have no pasture; even the flocks of sheep suffer." The collapse of
the ecosystem meant that livestock raisers could no longer feed their animals, leading to a
catastrophic loss of livestock, the ancient equivalent of bank account liquidations.
Micro-Economy of Temple Taxation and Trade

A late-date reading highlights how an ecological disaster threatened the entire fiscal and
institutional framework of the post-exilic theocratic state. Joel repeatedly laments that the
minhah (grain offering) and nesek (drink offering) have been cut off from the Temple (Joel
1:9, 13; 2:14). This is significant to note in Persian Yehud because the Temple was the
primary administrative and redistributive economic hub. This economically and socially
impacts the tithes, offerings, and taxes managed by the priestly class and temple workers
as well as the centralized grain reserves. The cessation of these offerings meant the
complete fiscal collapse of the institutional state; thus, halting the Temple revenue stream.

While the local economy was ruined, the province of Yehud was still legally obligated to
pay its fixed imperial tribute (minda) to the Persian satrap. Even during famines, the
Persian imperial tax authorities demanded their share in silver or remaining grain. A
localized agricultural failure forced farmers to borrow heavily to pay imperial taxes, leading
to widespread debt-slavery and land foreclosures, a social crisis heavily detailed in the
contemporary post-exilic book of Nehemiah 5.

Human Trafficking Network and Exploitation

Joel 3:4-6 exposes a brutal macro-economic dynamic: the exploitation of a vulnerable,
bankrupt inland population by wealthy maritime merchant states.

In light of opportunistic kidnapping, Joel accuses the Phoenicians (Tyre and Sidon) and
the Philistines of stealing Judean wealth and selling Judean citizens into slavery. When an
agrarian society suffers a total crop failure, families often resort to desperate measures,
including selling children into temporary debt servitude. Coastal merchant nations used
this systemic economic breakdown to kidnap or cheaply purchase starving Judeans.

There is a Mediterranean export market exposed by the text, which explicitly notes that
Judeans were sold to the Greeks (Yavan) to "remove them far from their border" (Joel 3:6).
In the 5th and 4th centuries BC, the expanding Greek maritime economy created a
booming commercial demand for slave labor in mines, domestic roles, and agriculture.
The Phoenicians, direct cultural and genetic descendants of the indigenous Canaanites,
acted as the global supply chain, funneling human collateral away from the broken
economy of Yehud into the Western Mediterranean market. It is important to note that this
trafficking of Jewish people created a futher dispersion of Jews around the globe.
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Socio-Economic Reversal (Apocalyptic Jubilee)

Because the post-exilic community had no secular economic mechanisms or political
power to fix their systemic poverty and exploitation, the book shifts toward an apocalyptic
economic restructuring.

When Yahweh responds to the community’s repentance in Joel 2:19, the promised
restoration is framed in strictly material, economic terms - "Behold, | am sending to you
grain, wine, and oil, and you will be satisfied." Yahweh promises to personally reverse the
agricultural depression.

As such, restitution and wealth transfer is declared by Yahweh Joel 2:25 - "I will restore to
you the years that the swarming locust has eaten.” This is a theological intervention into
economic compounding; Yahweh promises a divine rebate for lost generational capital.

And then, in chapter 3, the global superpowers are stripped of their wealth. The nations
that enriched themselves through slave trading and plundering Judah are brought to the
Valley of Jehoshaphat. While foreign empires are reduced to economic desolation for their
predatory practices, Judah is granted permanent economic abundance, symbolized by
apocalyptic agriculture - "The mountains shall drip sweet wine, and the hills shall flow with
milk" (Joel 3:18).

But note, these promises have a caveat, the promises of restoration in Joel 2:19, 2:25, and
chapter 3 depend entirely on the deep repentance of Joel 2:13 explored in the next section.
So Yahweh's mercy and future blessings are real, but they require a change of heart first.
Spiritual Dynamics
When the Book of Joel is analyzed through a late-date framework (Post-Exilic Persian Era,
c. 500-350 BC), its spiritual and theological dynamics take on an intensely poignant
meaning. In this context, the audience is a fragile, traumatized, and politically powerless
community of returnees living in the small Persian province of Yehud. They have no king,
no independent army, and a heavily disrupted economy.
When a catastrophic locust swarm and severe drought strip the countryside (Joel 1:4-12),
it is not just an economic disaster, it is a theological emergency. For this post-exilic
community, a devastating locust plague and drought are not just agricultural setbacks;
they are a profound spiritual crisis. A late-date reading reveals a deeply interconnected set
of spiritual dynamics.
Halting of the Minhah (Threat of Spiritual Severance)
In Joel 1:9 and 1:13, the prophet laments that the minhah (grain offering) and nesek (drink
offering) have been "cut off from the house of the Lord". Under a late-date (Second Temple
theology) this is a catastrophic spiritual emergency. Joel laments that the minhah (grain
offering) and nesek (drink offering) have been cut off from the house of Yahweh (Joel 1:9,
13). In Second Temple theology, these daily sacrifices were the mechanical baseline of the
covenant, maintaining the bridge between Yahweh and Israel. Their cessation meant the
community was functionally cut off from God's presence and grace. So, the covenant
lifeline after the Babylonians destroyed the First Temple, the post-exilic community
dedicated their meager resources to rebuilding the Second Temple (completed in 516 BC).
They believed that maintaining the daily, rhythmic sacrificial system was their primary
mechanism for keeping Judah in a right relationship with Yahweh.

But the total disconnection came when locusts and drought wipe out the grain and
vineyards and the community can no longer physically provide the elements for the daily
sacrifices. To the post-exilic mind, the cessation of the minhah meant their spiritual
pipeline to God was severed. It signaled that God had rejected their worship or abandoned
the land, plunging the community into existential terror resulting in:

fo&ean Sunday Morning Bible Class: 23 August 2026
crent: Teacher: Dr. David Utzke ~50f39~
AE https://atbethel.church/sunday-adult-bible-study




Radical Ritualism vs. Internalization (Anatomy of True Repentance)

Living under Persian hegemony, the community's identity was defined entirely by its
religious rituals rather than national sovereignty. Joel capitalizes on this but pushes the
people past mere outward performance.

Call to Liturgical Mourning: Joel commands a highly structured, corporate response.
The priests must put on sackcloth, weep between the vestibule and the altar, and
consecrate a national fast. Amidst this intense ritual framework, Joel drops a
foundational spiritual truism - "wa-qir-‘a (“and cut out”) la-bab-kem (“your inner totality”)
[Rend your hearts] and not your garments" (Joel 2:13). For a community prone to
legalistic ritualism to secure safety, Joel warns that physical mourning is useless
without an internal tearing out of self (aka intellect, emotional center, will). This denotes
that true repentance is anchored not in the fear of losing crops, but in the character of
Yahweh. Joel quotes the classic covenant formula from Exodus 34:6 - "wa-su-bd () ‘el
YHWH ‘é-16-hé-kem [Return to the Lord your God], for he is gracious and merciful, slow to
anger, and abounding in steadfast love" (Joel 2:13). The spiritual dynamic shifts from
transactional appeasement to a relational return.

Note on this passage: There is brilliant stylistic and theological uniqueness to how Joel
pairs wa-qir-'d and wa-su-bu in Joel 2:13. By juxtaposing these two specific commands,
Joel subverts Israel’s traditional ritual system, staging a profound wordplay on what
constitutes "true" repentance. In ancient Israel, tearing one's clothes (gara) was the
ultimate visible, outward symbol of agony, terror, or national mourning. When a crisis
struck, like the devastating locust plague Joel describes, everyone expected the
community to tear their robes, but Joel shocks his audience by shifting the object of the
verb. He pairs wa-qir-U not with garments, but with /a-bab-kem.

This boldness in this word play is that you cannot physically tear out a heart, nor can
anyone see it. By demanding to "tear out your heart," Joel exposes the danger of hollow
ritualism. He implies that external performance is meaningless without an internal,
violent breaking of human pride.

Additionally, the uniqueness of pairing wa-qir-'t and wa-su-bd becomes fully clear in the
second half of the verse as Joel commands the people to wa-Si-bd ("return”) to Yahweh
and immediately provides the reason why - "...for He is gracious and compassionate,
slow to anger, abounding in lovingkindness, and wa-ni-ham (“hold back”) concerning the
evil." The word wa-ni-ham is the ultimate synonym of shuv (“relent” - the root of
wa-$0-bd). But this hardly does justice to when Yahweh is the subject of wa-ni-ham,
because Joel is painting a picture of Yahweh "breathing a sigh of relief" and choosing to
hold back a blow that was about to fall.

In Joel’s written constructed arrangement of words, he creates a theological mirror:
Human Action: The people are told to wa-qir-‘d (“cut out”) their hearts so they can
wa-SU-bu (return) to Yahweh.

Divine Reaction: If they do, Yahweh will breathe a sigh of relief and promises to
wa-ni-ham (“hold back”) from sending the disaster. Joel's word usage is unique because
he argues that human turning triggers divine turning. But - Yahweh's willingness to
‘change and withhold judgment" is entirely dependent on the people making a genuine
internal U-turn over a theatric outward show. Now, regarding Yahweh'’s turning, it needs
to be addressed that in Western theology, “God” is often viewed through the Greek
philosophical lens of immutability (i.e., the idea that Yahweh cannot change in any way).
However, the ancient Hebrew mindset was deeply relational to the biblical writers
because Yahweh's character never changes, but His actions adjust based on human
response.
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Therefore, wa-ni-ham represents a conditional change of course. Therefore, wa-ni-ham
represents a conditional change of course, and when used regarding divine judgment, ,
it means Yahweh actively decides not to execute the disaster He previously promised
because the relational dynamics have shifted (usually due to human repentance, or
teshuva).

It is also interesting to note that in passages like Joel 2:13 and Jonah 4:2, wa-ni-ham is
directly paired with the phrase al-ha-ra-‘ah ("concerning the disaster") - “Return to

the Lord your God, for he is gracious and merciful, slow to anger, and abounding in
steadfast love; and wa-ni-ham al-ha-ra-‘ah [relents over disaster].” Joel intentionally
balances this fascinating paradox with this word al-ha-ra-‘ah to show that Yahweh
cannot be manipulated and does not relent like humans. Numbers 23:19 uses the exact
same root to say, "YHWH is not a man, that He should lie, nor a son of man, that He should
change His mind (yit-ne-ham)." This means Yahweh doesn't change His mind out of
weakness, whim, or because He made a mistake. Texts like Joel and Jeremiah insist
that while Yahweh is immutable, He will “hold back” (wa-ni-ham) justice out of sheer
grace and mercy when people genuinely alter their behavior involving His call and
commands. Ultimately, wa-ni-ham is the linguistic proof that ancient Israel viewed God
not as an impersonal, unyielding force of fate, but as a living King who prefers mercy
and grace over destruction and actively leaves room for human agency to change the
future.

But it doesn't end there, Joel's wordplay is a literary echo of Mount Sinai. Joel's
language is a direct, deliberate quote of Exodus 34:6-7, where Yahweh reveals His
ultimate character to Moses. However, Exodus says Yahweh is "abounding in truth and
love, keeping mercy for thousands..." and Joel alters the ancient formula by dropping the
phrase about "keeping mercy for thousands" and inserts "and He relents from sending
disaster." By injecting the concepts of wa-st-bd (human returning) resulting in wa-ni-ham
(divine turning) directly into Israel's foundational creed, Joel turns an abstract
theological statement about “who Yahweh is” into an urgent, active roadmap for
“Yahweh path to survival.”

Democratization of the Spirit (Ruach)

Perhaps the most revolutionary spiritual dynamic in Joel appears in 2:28—-29, where
Yahweh promises - "l will pour out my Spirit on all flesh; your sons and your daughters shall
prophesy..." In a late-date context, this is a radical democratization of the divine presence.
This truly subverts the old hierarchies. In pre-exilic Israel, Yahweh's ruach (Spirit) was
strictly restricted. It was temporarily given only to select charismatic elites (e.g., kings,
specific prophets, and high priests), but the post-exilic community had no king.

Joel promises that in the restored era, the divine presence of the Holy Spirit will be poured
out universally. It shatters boundaries of gender ("sons and daughters"), age ("old men and
young men"), and social class ("even on the male and female servants"). In addition, for a
community led by elite scribes and priests, Joel offers an explosive spiritual hope: Yahweh
will bypass religious bureaucracies to make the entire, broken community a living vessel of
His prophetic presence.

Historical Trauma to Apocalyptic Trust

The post-exilic community was small and easily bullied by surrounding nations like the
Phoenicians and Edomites. Because they lacked the geopolitical power to defend
themselves, their spirituality naturally evolved into proto-apocalyptic literature.

Joel takes the immediate trauma of the locust plague and uses it as a spiritual template,
or typology, for the final, celestial sorting of history - The Day of the Lord (Yom Yahweh).
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Joel is framing a contrasting comparison: If a natural disaster is this terrifying, how much
more overwhelming will it be when Yahweh comes to judge the global empires?

Then Joel shifts the community's spiritual anchor away from worldly security, alliances, or
military strength, and instead, salvation becomes entirely relational - "Everyone who calls
on the name of the Lord shall be saved” (Joel 2:32).

Lastly, there is vindication for the powerless. The final spiritual dynamic is one of ultimate
comfort with the Valley of Jehoshaphat as the place where human pride, imperial
overreach, and systemic exploitation are permanently dismantled. For the oppressed post-
exilic believer, Yahweh's final judgment is not a source of fear, but the ultimate expression
of His covenant faithfulness and justice.

Writer Bio, Literary Framework, and Narrative Arc
Writer Bio

The Book of Joel offers one of the most minimalist biographical profiles in the entire
prophetic canon alongside Obadiah, Habakkuk, Haggai, and Malachi. The text identifies
the author solely as "Joel, son of Pethuel" (Joel 1:1). The name Joel in Hebrew is Yo'el
9xi' (pronounced Yo-el) and translates directly to English as "YHWH is EI': [Hebrew] x5
(Yo'el) = [Greek] lwnA (16él) = [Latin] loel = [English] Joel. The name is a "theophoric"
compound (a name that embeds a title for God) as is the case with many of the
prophets covered in other lesson. It breaks down into two distinct linguistic parts:

 (Yo): A shortened prefix derived from Yahweh and >x (El), the generic Northwest
Semitic word for "Deity" or English “God.” When fused, we arrive at Yo'el (English: Joel).

Unlike many of the prophets, exceptions already noted, Joel provides no historical
anchors, such as the names of reigning kings or specific datable geopolitical crises. The
only internal evidence strongly hints at his environment. His frequent, intimate focus on
Jerusalem, the temple, priests, and sacrificial rituals suggest he was a post-exilic
temple prophet living and writing in Judah, completely immersed in the religious life of
the restored community.

Because Joel never names a reigning king, dating his biography is one of the most
fiercely debated topics in biblical scholarship. In a post-exilic dating, the emphasis is
that Joel makes no mention of the northern kingdom of Ephraim and referencing Judah
as the sole remaining remnant. Further, Joel heavily quotes or references other prophets
such as Isaiah, Ezekiel, and Obadiah, suggesting he was a late, highly educated temple
prophet and scribe who had a complete library of previous prophetic works available to
him.

While the physical record of the Prophet Joel is nearly invisible, a close reading of the
text allows us to construct a surprisingly rich biographical profile. By analyzing his
cultural markers, vocabulary, and theological context, we can look past his brief
introductory verse to piece together who he was, where he operated, and when he lived.
The only formal biographical detail provided is found in the superscription - "The word of
the Lord that came to Joel son of Pethuel” (Joel 1:1). In ancient Israel, listing a father’s
name was a legal and social authentication mechanism. The name Pethuel (7x1n9) is
completely unique to this verse in the entire Hebrew Bible. It translates to "Yahweh's
opening" or "Vision of Yahweh." And as addressed above, Joel means "Yahweh is El."
Taken together, the family names sound like a deliberate manifesto of faith passed from
father to son during a period of religious compromise or revival.

Joel does not specify his hometown, but his intense, localized focus reveals his exact
environment, he was undoubtedly a resident of Jerusalem.

:' _‘ Sunday Morning Bible Class: 23 August 2026
*1-;., Teacher Dr. David Utzke ~80of 39~




Joel clearly has a Temple immediacy. He writes with the micro-details of someone
standing in the temple courtyard and repeatedly addresses the priests directly,
commands the elders to gather at the temple, and intimately tracks the absence of daily
grain and drink offerings (Joel 1:9, 1:14).

Also, Joel has topographical familiarity. He directly names local landmarks like the
Valley of Jehoshaphat (Joel 3:2) and Mount Zion (Joel 2:1), utilizing the geography of
Jerusalem as the physical stage for his apocalyptic warnings. In a literary context
(covered in more detail in the next section), we will see the significance of these two
sites in establishing Joel as post-exilic apocalyptic writer.

The professional identity of Joel leans toward being a liturgical temple prophet (nabi).
The Priests (kohanim) managed the ascending vertical line, bringing the human
community's sacrifices, rituals, and prayers up to Yahweh, whereas the Temple Prophets
managed the descending vertical line: bringing the immediate, inspired response of God
down to the worshipping community. To understand the temple prophets of Israel, one
must dismantle the modern caricature of the biblical prophet as a wild, anti-institutional
loner wandering the desert. These individuals were formally employed, liturgically
trained, and deeply embedded within the ritual life of both Solomon’s Temple (First
Temple) and the Second Temple. Unlike "wilderness prophets" like Amos (who was a
shepherd) or Elijah, Joel was deeply integrated into the institutional religious system of
Israel. Joel clearly possessed an expert command of sacral traditions and liturgical
forms. When crisis strikes, he does not just deliver a speech; he orchestrates a formal,
nationwide liturgical service, prescribing public fasting, the wearing of sackcloth, and
corporate weeping (Joel 1:13-14).

By the mid-Second Temple period (around 400 BC), the formal office of the temple
prophet largely vanished from Israel's landscape, around the time of the prophet
Malachi. The historical work of T Maccabees laments a time when "there was no prophet
among them" because the institutional authority shifted from Scribes (eliminated
Prophets) and Rabbis (eliminated Priests). And Rabbinic tradition later taught that
prophecy ended with Haggai, Zechariah, and Malachi, and then authority shifted to the
wisdom of Pharisees, Sadducees, Essenes. The interpretation of prophecy through the
study of Torah began, which led to the divine voice no longer being heard through a
temple prophet standing in the courtyard, but through the intellectual debates inside the
temple chambers. It is through this shift in temple order that led to the Jewish mystic
sect rising up within the Second Temple that produced illegitimate works like the Book
of Enoch outside the Jerusalem priestly establishment.

To conclude this section, regardless of Joel's exact century, it is recognized that Joel’s
staggering literary and theological weight and his writings are integrated into the books
of the Minor Prophets. And centuries later, his legacy exploded into early Christian
history. During the New Testament event of Pentecost, the Apostle Peter stood before
crowds in Jerusalem and quoted Joel's biography and poetry word-for-word (Acts 2:16-
21) to explain the sudden, chaotic outpouring of the Holy Spirit.

Literary Framework
The Book of Joel is a literary masterpiece of the Hebrew Bible. Comprising only three
chapters (four in the Hebrew text), it displays a high level of rhetorical sophistication,
structural symmetry, and vivid imagery. Joel stands at a transitional crossroads in
Israel’s literary history: he uses the classical poetic forms of the pre-exilic prophets
while simultaneously introducing the symbolic, cosmic framework of post-exilic
apocalyptic literature. This explains Joel's intensely vivid writings, relying on dramatic
imagery and rhythmic structure to create an atmosphere of immediate crisis.
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The Macro-Framework of the entire Book Joel is engineered using a chiasm. This

creates a perfect mirror image between the front and back of the scroll, with the
community's repentance serving as the structural hinge. By structuring the book this
way, Joel argues that repentance radically alters reality. The devastation of section A is
completely healed and answered by the abundance of section A"

A: Ecological Devastation (Locust invasion decimates the land) [1:1-12]
B: Call to National Repentance (Priests and elders fast) [1:13-20]
: The Imminent Day of the Lord (The terrifying army advances) [2:1-11]

X: THE PIVOT: Heartfelt Repentance & Divine Compassion [2:12-17]
: The Reversal of the Day of the Lord (Enemy defeated, land restored) [2:18-27]
B'": Outpouring of the Spirit (All flesh experiences God) [2:28-32]
A": Cosmic Judgment & Restoration (Nations judged, Judah thrives) [3:1-21]

Joel's poetry, through Kinetic Mechanics, is intensely cinematic, fast-paced, and
sensory. He utilizes specific rhetorical devices to create a feeling of immediate panic
and subsequent euphoria. Using Auditory and Visual Pacing, Joel uses short, punchy
Hebrew imperatives to mimic the frantic nature of a crisis. In chapter 1, he aggressively
commands different societal groups to wake up, weep, and wail - "Awake, you drunkards,
and weep! Wail, all you drinkers of wine!" (1:5) and "Lament like a virgin girded with
sackcloth...” (1:8). Joel layers these demands in quick succession, creating a
claustrophobic atmosphere before expanding the scope to the sound of the shofar (war
trumpet) blowing an alarm across the mountains of Jerusalem (2:1).

One of Joel's greatest literary achievements using the Polyvalent Locust Metaphor (i.e.,
blended realities) is his fluid blending of the literal and the symbolic. Joel describes a
locust swarm using the terrifying vocabulary of a human superpower: they have the
"fangs of a lioness" (1:6), they march with the "noise of chariots" and the "crackling of a
flame of fire devouring stubble” (2:5), and they scale walls like warriors, burst through
weapons without breaking ranks, and enter windows like thieves (2:7-9). By refusing to
cleanly separate the insects from a literal invading army, Joel forces the reader into a
state of cognitive dissonance. The locusts become a cosmic, archetypal force of divine
judgment.

Joel also uses the cyclical rhythms of ancient Israeli farming to frame his theology
through Agricultural Symmetry. The tragedy is articulated through the death of the soil:
the vine withers, the fig tree fails, the granaries are deserted, and the spirits of the
people dry up (1:11-12). When Yahweh restores the nation in the second half of the
book, the literary imagery perfectly flips: the threshing floors are piled high with grain,
the vats overflow with fresh wine and oil (2:24), and the mountains literally "drip with
sweet wine" (3:18).

The ultimate thematic framework holding the book together is the theological
framework of "Yom YHWH" (nin' ni* - Day of the Lord). Joel did not invent this phrase,
but he revolutionized how it was used in biblical literature. Joel starts with Locusts as a
Prototype. Using a current, localized ecological disaster (the locusts), he treats it as a
historical dress rehearsal for a much larger, final reality. Here he transitions to Cosmic
Deconstruction. The language shifts from earthly agriculture to universal
deconstruction turning to the true "Day" that arrives when the sun and moon turn dark,
the stars withdraw their shining, and the heavens and earth shake (2:10, 3:15). This
leads to the Democratization of Prophecy. In classical prophetic literature, the divine
word is restricted to elite individuals (kings, priests, prophets). Joel shatters this
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framework in 2:28-29. On the “Day of the Lord,” the divine framework becomes
democratic and universal: the Spirit is poured out on all flesh (sons, daughters, old men,
young men, and even male and female servants). No one is any longer prevented from
receiving ALL the Words of YHWH.

A final crucial element of Joel’s literary framework is his heavy reliance on Scriptorium
Intertextuality (the "Scribal" Prophet). The deliberate quoting of other biblical texts -
intertextuality — Joel acts as a literary weaver, pulling threads from across Israel's
scriptural library. When Joel begs the people to repent, he quotes the foundational
liturgical creed of Exodus 34:6 - "For he is gracious and merciful, slow to anger, and
abounding he-sed [in steadfast love]" (Joel 2:13).

We also see Joel reversing Amos. Amos famously ends his book with a vision of
judgment where the Lord roars from Zion (Amos 1:2). Joel takes this exact phrase and
drops it into his climax (Joel 3:16) but twists it so that the roar is no longer against
Israel, but for Israel against the hostile nations.

And Joel borrows from Obadiah in Joel 2:32 that explicitly states, "As the Lord has said,"
and then directly quotes Obadiah 1:17 - "on Mount Zion there shall be those that escape”,
proving Joel was consciously interacting with a compiled library of prophetic scrolls.

But the post-exilic prophets also borrow from Joel because these books share a late
Persian-period context where the temple, priesthood, and agrarian hardships were
central, they utilize heavily overlapping scriptural imagery.

The scroll of Joel features profound thematic, lexical, and structural connections with
the post-exilic prophetic and historical books (Haggai, Zechariah, Malachi, Ezra, and
Nehemiah). Following is the definitive list of cross-references, shared allusions, and
direct scriptural parallels between Joel and the other pre-exilic prophetic scrolls:

Parallels in Zechariah

Zechariah shares the most extensive eschatological and apocalyptic vocabulary with

the scroll of Joel:
Healing Temple Spring: Joel 3:18 explicitly points to a day when "a fountain shall flow
from the house of the Lord." This directly parallels Zechariah 14:8, which expands on
this eschatological reality - "On that day living waters shall flow out from Jerusalem."
Cosmic Day of the Lord: In Joel 2:1-2, the “Day of the Lord” is introduced with a
blowing trumpet and described as "a day of darkness and gloom, a day of clouds and
thick darkness." Zechariah 9:14 adapts this visual, noting the Lord will "blow the
trumpet and march forth in the whirlwinds of the south,"” alongside Zechariah 14:6,
which reflects the celestial darkening detailed in Joel 3:15.
Outpouring of the Spirit: Joel 2:28-29 famously promises an end-times outpour: "I will
pour out my Spirit on all flesh... even on the male and female servants.” This matches
the language of Zechariah 12:10 - "And | will pour out on the house of David and the
inhabitants of Jerusalem a spirit of grace and pleas for mercy."
Gathering of Nations for Judgment: Joel 3:2 frames judgment around global
gathering - "I will gather all the nations and bring them down to the Valley of
Jehoshaphat.” This matches the exact template of Zechariah 14:2 - "For I will gather all
the nations against Jerusalem to battle."

Parallels in Haggai
Haggai and Joel deal intimately with severe agricultural devastation interpreted as
divine discipline:
Drought and Agricultural Ruin: Joel 1:10-12 describes total crop failure - "The fields
are ruined, the ground is dried up; the grain is destroyed, the new wine is dried up, the
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olive oil fails... the harvest of the field is ruined.”" Haggai 1:10-11 uses almost identical
phrasing to explain the post-exilic economic curse - "Therefore the heavens above you
have withheld the dew... And | have called for a drought on the land and the hills, on the
grain, the new wine, the oil."

Shaking of Heaven and Earth: Joel 3:16 proclaims, "The heavens and the earth shake.
But the Lord is a refuge for his people.” Haggai 2:6 utilizes this exact phrase structurally
to point to the temple's ultimate glory - "Once more, in a little while, | will shake the
heavens and the earth and the sea and the dry land."

Parallels in Malachi

Malachi focuses heavily on the proper execution of sacrifices and echoes Joel's

foreboding view of final judgment:
Awesome Day of the Lord: Joel 2:31 warns of signs "before the great and awesome
day of the Lord comes." Malachi 4:5 quotes this exact phrase verbatim to announce
future prophecy: "Behold, | will send you Elijah the prophet before the great and
awesome day of the Lord comes."
Who Can Endure It?: Joel 2:11 rhetorically asks, "For the day of the Lord is great and
very awesome; who can endure it?" Malachi 3:2 repeats the identical premise regarding
God's messenger - "But who can endure the day of his coming, and who can stand when
he appears?”
Failure of Offerings: Joel 1:9 notes with despair that the "grain offering and the drink
offering are cut off from the house of the Lord." Malachi 1:10 and 2:13 pick up this
theme, where Yahweh refuses to accept offerings from defiled, insincere priests.

Parallels in Ezra & Nehemiah

While Ezra and Nehemiah are historical narratives rather than prophetic oracles, they

capture the exact liturgical and community actions commanded by Joel:
Corporate Fasting, Weeping, and Assemblies: In Joel 2:15-16, the prophet issues a
community mandate: "Blow the trumpet in Zion; consecrate a fast; call a solemn
assembly; gather the people.”" Nehemiah 9:1 records the precise historical execution of
such a mandate: "The people of Israel were assembled with fasting and in sackcloth,
and with earth on their heads."
Rending Hearts vs. Rending Clothes: Joel 2:13 exhorts the community to "rend your
hearts and not your garments."”" When faced with national unfaithfulness, Ezra 9:3-5
displays this exact cultural agony - "I rent my garment and my cloak... and fell upon my
knees."
Role of the Weeping Priests: Joel 2:17 commands, "Between the vestibule and the altar
let the priests, the ministers of the Lord, weep and say, 'Spare your people, O Lord..."
This ritual position matches the historical accounts of the rebuilding era found in Ezra
3:10-13, where the priests stand in their vestments with trumpets, weeping loudly and
praising God at the laying of the foundation.

Lastly, it is notable that the prophet Joel is directly referenced by name in the New
Testament book of Acts, and his prophecies are quoted. In Acts 2:16-21, we see during
the day of Pentecost, the Apostle Peter addresses the crowd to explain the Holy Spirit's
arrival. He explicitly states, "No, this is what was spoken by the prophet Joel..." He then
quotes Joel 2:28—-32 regarding God pouring out His Spirit on all flesh.

While Joel is only quoted in Acts, there are several New Testament writers heavily draw
from the Book of Joel:
Romans 10:13: Paul directly quotes the climax of Joel's salvation promise (Joel 2:32),
stating, "Everyone who calls on the name of the Lord will be saved."
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Revelation 6:12-13 & 9:3-9: John's apocalyptic visions rely heavily on Joel's imagery.
The darkening of the sun and the moon turning to blood during the sixth seal directly
echo Joel 2:31, while the terrifying locust army in Revelation 9 mirrors the locust
plague described in Joel 1-2.
Matthew 24:29 / Mark 13:24: Jesus uses the same galactic terminology from Joel
regarding the sun being darkened and the moon losing its light to describe the end
times.
Narrative Arc
The Scroll of Joel is a tightly compressed psychological and vast journey. It operates
like a symphony that begins with localized trauma, passes through the fires of collective
vulnerability, and explodes into a universal, timeless resolution.

Unlike longer prophetic scrolls that jump between various oracle targets, Joel features a
single, uninterrupted narrative trajectory that moves from absolute emptiness to total
spiritual and physical overflow.

Following is an overview of the narrative arc of Joel moves predictably, but powerfully,
through three distinct orchestral phases:

Movement I: Descent into Nothingness (Joel 1:1 - 2:11)
The narrative arc begins in media res with a shock to the senses. The community is
experiencing an unprecedented ecological apocalypse. Joel does not ease the reader
into the story; he immediately establishes a baseline of complete devastation.
Motif 1 - Strip-Mining of Joy: The narrative tracks the relentless movement of four
swarms of locusts (1:4) eating their way through the economy. Joel systematically
lists every segment of society losing its livelihood: drunkards lose their wine, farmers
lose their wheat, and priests lose the raw ingredients for the daily offerings.

Motif 2 - Death of the Sacred Routine: The structural tension peaks when the grain
and drink offerings dry up (1:9). To an ancient Israelite reader, this is a catastrophic
narrative event. It means the thin thread connecting heaven and earth via the temple
altar has snapped. God and His people are no longer speaking.

Motif 3 - Terrifying Shape-Shift (Pivot to Chapter 2): At chapter 2, the narrative arc
takes a dark, surreal turn. The literal locust bugs of chapter 1 morph into something
far worse. They become a supernatural, celestial army. The narrative pace accelerates
as this army scales the walls of Jerusalem. The sun, moon, and stars go black (2:10)
and Motif 3 ends at a point of absolute despair - “The day of the Lord is great and very
terrible; who can endure it?” (2:11). The tension is maximum with the nation on the
precipice of total annihilation.

Movement Il: Crucible of Vulnerability (Joel 2:12 — 2:17)
Motif Il is the briefest section of the book, but it serves as the absolute structural and
emotional anchor of the entire narrative arc. It is the valley between destruction and
restoration.
Motif 1 - Subversion of Ritual: God speaks into the darkness, demanding a radical
inward shift: “Rend your hearts and not your garments” (2:13). The narrative demands
that the people stop their performative, outward grief and enter into raw, authentic
brokenness.
Motif 2 - Corporate Assembly: The narrative visualizes a massive, breathless
gathering. No one is exempt from this moment of vulnerability. The elders, the nursing
infants, and even the bride and bridegroom are dragged out of their wedding
chambers to weep in the temple courtyard (2:16).

Motif 3 - Unanswered Question: The priests stand between the porch and the altar,
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crying out, “Spare your people, O Lord...” (2:17). The narrative arc hangs in suspense.
There is no immediate answer, no lightning from heaven, and no sudden voice and
Motif 3 of Movement 2 ends in the heavy silence of a weeping nation.

Movement lll: Great Cosmic Reversal (Joel 2:18 — 3:21)

The opening line of Movement Il shatters the silence and completely reverses the

trajectory of the scroll: “Then the Lord became jealous for his land and had pity on his

people” (2:18). What follows is a massive, cascading domino effect of restoration that

mirrors and heals every single trauma from Movement I.
Motif 1 - Material Healing (Reversal of Chapter 1): God answers the material cries of
the farmers and priests. The northern army is driven into the parched sea. Rain falls in
its proper season. The threshing floors groan under the weight of new grain, and the
vats overflow with wine and oil (2:24). God explicitly promises to “restore to you the
years that the swarming locust has eaten” (2:25). The narrative arc has successfully
moved the community from starvation back to abundance.

Motif 2 - Spiritual Democratization (Reversal of the Temple Barrier): Once the
physical hunger is satisfied, the narrative arc violently expands its borders. In Motif 2
of Movement Ill, the divine presence was locked behind temple walls, accessible only
to elite priests. Now, God blows the doors off the temple: “I will pour out my Spirit on all
flesh” (2:28). The narrative reaches a utopian peak where old men dream dreames,
young men see visions, and even marginalized servants become channels for the
divine voice. Salvation is no longer an institutional secret; it is accessible to “everyone
who calls on the name of the Lord” (2:32).
Motif 3 - Eschatological Vengeance and Eternal Peace (Final Resolution): The
narrative arc finishes by zooming out to a global, apocalyptic scale in Chapter 3. The
nations that exploited and scattered Israel are dragged down into the Valley of
Jehoshaphat (called Valley of Decision in Joel 3:14). The agricultural imagery
undergoes one final, brilliant literary inversion. In the peaceful future of Micah and
Isaiah, nations beat swords into plowshares, but in Joel's final battle, the pagan
nations are commanded to “beat your plowshares into swords” (3:10) as they march
blindly into their own execution chamber.
However, when all is completed by Yahweh, the scroll ends not in a dusty Jerusalem
gutter ruined by bugs, but in a rebuilt eternal kingdom. The mountains drip with sweet
wine, the hills flow with milk, a life-giving fountain flows directly out of the Temple of
Yahweh, and the narrative closes on a note of absolute, unshakeable divine presence:
“For the Lord dwells in Zion” (3:21).

Theological Outline & Commentary
Study Considerations

Conducting a theological study of the book of Joel requires navigating unique literary,
historical, and canonical complexities. While it is one of the shortest prophetic books,
its theological impact is massive, serving as a primary scriptural foundation for both Old
Testament eschatology and New Testament pneumatology. When constructing a
theological framework for Joel, several critical considerations must be addressed.
Historical and Chronological Ambiguity
Unlike most prophetic books, Joel contains no structural references to reigning kings,
datable geopolitical events, or specific historical crises. This leaves the date of
composition wide open, forcing theologians to choose between two primary options;
however, the commentary has provided a logical, and generally accepted, post-exilic
perspective.
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In a pre-exilic view, the theological impact of Joel is a pioneering theological voice
shaping early Hebrew prophecy.
Hermeneutics of the Locust Plague
A central interpretive pivot in Joel is the nature of the devastating locust swarm in
Chapter 1. Theologians generally split into two interpretive camps. The Literal-
Historical plague view is a literal, catastrophic ecological disaster that decimated
Judah's agriculture. Joel uses this vivid, felt trauma as an object lesson to warn the
people of an even greater impending spiritual reality. However, a rendering from the
original Hebrew text supports the Allegorical-Apocalyptic view where the "locusts” are
stylized, apocalyptic metaphors for invading foreign armies (such as the Babylonians or
Assyrians) marching against Jerusalem.
The literal view anchors Joel's theology in creation and providence, showing that
Yahweh uses physical and environmental suffering to shock humanity out of spiritual
apathy, which obviously did not have the desired impact, but foreshadows the future
coming of Yahweh'’s return. But, the allegorical-apocalyptic view leans heavily into the
theology of the future end-time event of “Yom YHWH" (Day of the LORD) executing
divine justice throughout human history until the day of final judgement.
Unprecedented Absence of Explicit Indictments
In stark contrast to contemporary prophets like Amos or Micah, Joel never explicitly
accuses Israel of specific sins, such as idolatry, social injustice, or political corruption.
Joel treats sin not as a list of isolated infractions, but as a systemic, underlying state of
human rebellion and distance from Yahweh. Because the baseline rebellion is assumed,
the remedy must be absolute: a plea for internal transformation ("rend your hearts, not
your garments") rather than empty, external ritualism.
Macro-Tension of "The Day of the Lord"
Joel is the definitive biblical architect of "The Day of the Lord" (Yom Yahweh). A deep-
dive study must examine how Joel structures this theme across two distinct horizons:
Imminent/Historical Horizon: A present or near-future crisis where Yahweh judges His
covenant people for their unfaithfulness.
Eschatological/Universal Horizon: A final, end-time event when Yahweh gathers and
judges all hostile worldly nations to permanently vindicate His people and restore
creation.
Joel masterfully links the local to the universal. He teaches that the Day of the Lord is
not just a terrifying end-times event for "outsiders," but a recurring principle of divine
justice that begins with the people of Yahweh.
Multi-Layered Canonical and New Testament Fulfillment
Any Christian theological study of Joel must grapple with his profound impact on the
New Testament, specifically Joel 2:28—-32.
Pentecost Outpouring: On the Day of Pentecost, the Apostle Peter explicitly quotes
Joel to explain the sudden arrival of the Holy Spirit (Acts 2:16-21). Joel expands the
Old Testament paradigm by predicting that the Spirit will be poured out without
demographic restriction, affecting all flesh, regardless of gender, age, or social status.
Mechanics of Salvation: The Apostle Paul quotes Joel 2:32 in Romans 10:13,
"Everyone who calls on the name of the Lord will be saved," to build the New
Testament theology of justification by faith for both Jew and Gentile.

1. Theology Proper
The Book of Joel provides a profound and intense development of Theology Proper.
Writing in the wake of a catastrophic locust plague and drought, Joel uses imminent
ecological disaster to unveil the cosmic reality of Yahweh's supreme authority, holy
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character, and emotional disposition toward creation. Following is a survey of the
aspects of Theology Proper developed in the book of Joel.

Attributes of Yahweh
Absolute Sovereignty
Joel's theology begins with who possesses total command over both history and the
natural order. He writes about the sovereignty of Yahweh over nature through the
devastating locust invasion described in Joel 1-2. It is not viewed as a random
biological anomaly or a mere natural disaster. Yahweh explicitly claims ownership of the
destructive forces - "I will restore to you the years that the swarming locust has eaten...
my great army, which | sent among you" (Joel 2:25). Thus, creation (Hebrew: bria) acts as
Yahweh's instrument for discipline. In biblical times, people referred to the physical
world through specific creation elements like the earth (aretz), the heavens (shamayim),
or fields. The word teva (nature) was adapted much later during the Middle Ages.

Next, Joel addresses Yahweh's sovereignty over nations; not merely a localized deity of
Judabh. In Joel 3, Yahweh summons all the surrounding pagan nations (Tyre, Sidon,
Philistia) to the "Valley of Jehoshaphat." There, the site where Yahweh will gather and
judge the nations dictating the geopolitical destiny of the world. . Because
"Jehoshaphat" translates to "Yahweh judges," it is debate whether the “Valley of
Jehoshaphat” is a literal site or a symbolic name.

Given Joel's poetically prophetic metaphorical verbiage, it is interesting to note that
connecting Joel intertextually to Yahweh’s judgement of the nations, it becomes quite
clear that Zechariah 14 ( Mt of Olives) acts as the grand physical bridge that perfectly
synthesizes the judgment in the valley (in Joel) and the rule of Messiah on the mountain
(Mt Zion in Isaiah 2:2-4/Micah 4:1-3).

When we synthesize Joel, Zechariah, Psalm 2, Isaiah, and Micah, we discover a highly
structured, unified prophetic narrative. By weaving these texts together, the prophets
present a sequential, multi-stage divine courtroom drama. This prophetic blueprint links
the locations through a clear, three-part progression: The Rebellion, The Execution of
Judgment, and The Global Enforcement of Peace.
Phase 1: Gathering and Rebellion (Psalm 2:1-3, 6—-8 & Joel 3:2, 11-12): The
narrative begins with a global, hostile coalition of nations:
Plot: In Psalm 2, the rulers of the earth actively plot and gather to rebel against
Yahweh's authority.
Countermove: Yahweh responds to this geopolitical crisis by establishing His King
on Mount Zion (Psalm 2:6) and granting Him ownership over the rebellious nations
(Psalm 2:8).
Trap: To deal with this international rebellion, Joel 3 explains that Yahweh actively
pulls these hostile nations into a specific location for a cosmic trial. He gathers
them into the deep ravine flanking Mount Zion: the prophetic realization of the Valley
of Jehoshaphat ("Yahweh Judges").
Phase 2: Physical Verdict (Battle and Geography) (Joel 3:14-16 & Zechariah 14:1-5):
This is where Zechariah 14 acts as the mechanical "bridge" solving a massive
logistical and physical problem between the valley floor and the holy mountain.
Logistical Problem: The historical Kidron Valley (prophesied as Valley of
Jehoshaphat) is a narrow, cramped trench separating Mount Zion from the Mount of
Olives. It lacks the physical space to hold the sheer volume of "multitudes" gathered
for the Valley of Decision (Joel 3:14). Furthermore, the towering Mount of Olives
physically blocks the eastern horizon.
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Zechariah Solution: Zechariah 14 details the exact moment the enthroned King
executes His verdict. The Messiah's feet touch the Mount of Olives, triggering a
cataclysmic earthquake. The mountain splits cleanly in two from east to west, with
the landmasses sliding north and south.
Link: This geographic rupture instantly explodes the narrow valley (Valley of
Jehoshaphat in Joel) outward, widening it into a massive, grand-scale valley
amphitheater right below Mount Zion.
Execution: From the elevated heights of Mount Zion, the Lord "roars" (Joel 3:16). The
newly widened valley floor below becomes the definitive site where the hostile
military rebellion of the nations is completely broken.
Phase 3: The Peaceful Supreme Court of the Earth (Isaiah 2:2-4 & Micah 4:1-3):
Once the active rebellion in the valley is judged and cleared by the events of Zechariah
14, the entire purpose of Mount Zion permanently shifts from a place of warfare to a
place of global judicial governance.
Topographical Elevation: Zechariah 14:10 notes that the rugged hills surrounding
Jerusalem will be flattened into a plain, while Mount Zion is lifted up high on display.
This matches Isaiah 2 and Micah 4 perfectly, which state that "the mountain of the
Lord's house shall be established on the top of the mountains."
From Valley to Highway: The massive east-west valley carved through the Mount of
Olives by the earthquake now functions as a wide, accessible highway.
International Law: Instead of being forcefully dragged into a valley for execution, the
surviving nations now willingly use this highway to "flow up" to Mount Zion. They
come to have their international disputes settled peacefully by the King.
Disarmament: Because the King on Zion acts as the ultimate arbitrator between
nations, global warfare becomes obsolete: "He shall judge between the nations... they
shall beat their swords into plowshares" (Isaiah 2:4).

It is only after these judgments take place does Yeshua bring Heaven down to Earth. In
Revelation 21, He establishes the New Jerusalem upon a completely remade, redeemed
New Earth, where God'’s throne will dwell permanently among humanity.

Identity and Character of Yahweh

Joel emphasizes both the terrifying holiness and the immense, comforting relational
attributes of God. The theological centerpiece of the book is found in Joel 2:13, which
directly quotes the foundational Old Testament confession of God's character from
Exodus 34:6 - "Return to the Lord your God, for he is gracious and merciful, slow to anger,
and abounding in steadfast love; and he relents over disaster.” Joel demonstrates that
Yahweh's ultimate desire is not destruction, but restoration. His anger is slow, but His
chesed (covenant faithfulness/steadfast love) is boundless.

Secondly, in Joel 2:18, we see another aspect of Yahweh's emotional character - "Then
the Lord became jealous [wayqgané] for his land and had pity [wayyahmol] on his people.”
In Theology Proper, it is imperative to comprehend the deep meaning of these two
terms highlighted in “red.” When Yahweh is wayqané for His land, He isn't feeling human
envy. He is physically flushing with the heat of a warrior king standing over His "nest"
(His people), ready to violently drive out the invading predators. And when Yahweh is
wayyahmol toward His people, He is stepping out as the Ultimate Shepherd, throwing a
physical barrier around them to shield them from the devastation they deserve.

And when read through an ancient lens, the verse shifts from a narrative about a
changing mood to a scene of intense, protective rescue.

Eschatological Judge ( Messenger of Yom YHWH - the "Day of the Lord")

Joel is primary among the prophets for developing the doctrine of Yom Yahweh (Day of
the Lord). This concept heavily shapes our understanding of God'’s holiness and justice.

:' _‘ Sunday Morning Bible Class: 23 August 2026
Hq,, Teacher Dr. David Utzke ~17 of 39 ~




Joel presents the Immanent and Transcendent wrath of Yahweh framed as the "Day"
that reveals Yahweh intolerance for any further sin.

Joel 2:11 states, "The day of the Lord is great and very wa-no-ra [awesome]; u-mi ya-chi-
Ién-nt [who can endure it]?" The meaning of wa-no-ra is "fear-inspiring" or "dreadful" and
u-mi ya-chi-lén-ni means “to hold” or “contain.” By asking "who can contain it," he is
asking: What human vessel is large enough or strong enough to hold the crushing
weight of divine judgment without shattering? So, Joel is detailing a catastrophic "Day
of the Lord" featuring universal darkness, earthquakes, a sweeping, and overwhelming
army commanded by Yahweh. It depicts Yahweh as a warrior leading an inescapable
army with a voice that thunders before them; thus, establishing Yahweh as the ultimate
standard of absolute righteousness.

But Joel also articulates the Dual Nature of Divine Justice. Joel's development of
Theology Proper shows that Yahweh's judgment is a double-edged sword. To the
unrepentant (both within Israel and among the nations), He is a consuming fire and a
trampler of the winepress (Joel 3:13), but to those who call on His name, He is
simultaneously a “refuge and a stronghold” (Joel 3:16). Yahweh is justice and safety
packaged perfectly together.

Immanent and Spirit-Pouring Yahweh (Democratization of the Divine Presence)

While Joel starts by highlighting Yahweh's transcendence (thundering from Zion), he
concludes by highlighting His profound immanence: His desire to be intimately present
with and in His creation.

In one of the most famous theological peaks in Scripture, Joel 2:28-29 expands the
availability of God's presence - "I will pour out my Spirit on all flesh.” In the Ancient Near
East, a deity's spirit or favor was typically reserved for kings or high priests. Joel reveals
Yahweh as one who condescends to dwell within ordinary men and women, sons and
daughters, and even male and female servants.

Additionally, Joel 3:17 and 3:21 closes the book with the ultimate goal of Theology
Proper: "So you shall know that | am Yahweh Eloheikhem [the Lord your God], sho-kén
[dwelling] in Zion, my holy mountain" and "YHWH sho-kén [the Lord dwells] in Zion." In the
concrete mindset of the ancient Near East, shoken is deeply tied to the nomadic lifestyle
of the wilderness and has the concrete action “to pitch a tent,” “to encamp,” or “to settle
down”: Yahweh is pitching His tent right in the middle of the camp with His people.

So, the significance of Joel 3 is the message that Yahweh will have an Intimate
Proximity, His abiding Shekhinah (from the root word shakan - dwelling) is with His
people, and provides a Declaration of Ownership. Joel 3 details a massive global
shaking where nations gather for war by stating that He is shoken in Zion, Yahweh is
telling the enemy nations that He has permanently driven His stakes into this specific
ground. As Divine Warrior, He has set up His base camp, and He will protect it.

Names & Titles of Yahweh
In the Hebrew text of the Book of Joel, the names, titles, and descriptors used for God
are sparse but intentionally deployed. Because the book is brief, every shift in divine
nomenclature carries immense theological weight.
Here is a deep dive into the names of God used in Joel and how they shape the book's
message.
Yahweh (“He is” or “He will be” - although, it is translated in English scripture as “I AM"):
By using Yahweh from the very first verse (“The word of the LORD that came to Joel..."),
Joel also establishes that the unfolding locust crisis is not an unpredictable act of a
blind force, it is an interaction between Israel and their specific, covenant-making
Yahweh.
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Joel also uses this name to emphasize His rightful ownership of all resources. When
the plague wipes out the agriculture, Joel notes that the grain and drink offerings are
cut off from the "house of Yahweh" (Joel 1:9, 1:14). The crisis is severe precisely
because it disrupts the relational rituals owed to Yahweh.

It is important to include, in Joel 2:32, Yahweh becomes the exclusive mechanism for
rescue - "And it shall come to pass that everyone who calls on the name of Yahweh shall
be saved." Salvation is not found in general piety, but in the explicit invocation of the
covenant with Yahweh.

Joel, in using the covenant name Yahweh does not function in a theological vacuum.
Instead, its juxtaposition and synthesis with other divine names, specifically Elohim and
Shaddai, create a dynamic tension that drives the entire message of the book.

By analyzing where Yahweh stands alongside these alternative names, we can map
Israel’s journey from catastrophic judgment to restoration in a progression that includes
associations like Yahweh Eloheykhem and Yahweh Eloheykhem.

Elohim (Supreme Creator - translated as “God"” in English scripture): While the covenant
name (Yahweh) dominates the Book of Joel covenant relationship, the name Elohim
(and its singular variants) serves as the critical tool for the state of that relationship.
Appearing 11 times in the Hebrew text, Elohim primarily denotes God'’s supreme power,
absolute sovereignty, and role as universal Creator. However, Joel rarely leaves Elohim
as an abstract, distant concept. Instead, he systematically attaches pronominal suffixes
("your," "my," "our") to track the tragic alienation and subsequent beautiful restoration of
Israel. A deep dive into the usage of Elohim in Joel reveals a deliberate four-stage
rhetorical progression that includes Eloheykhem (your Elohim), Eloheynu (our Elohim),

and Elohay (my Elohim).

Shaddai (Sovereign Destroyer - traditionally translated as "the Almighty"): In the entire
Book of Joel, the ancient patriarchal title Shaddai appears only a single time (Joel 1:15)
amid a terrifying liturgy of lament over the total collapse of Judah's ecosystem. Yet, this
solitary occurrence functions as the linguistic and theological pivot of the first major
movement of the book where Joel intentionally resurrects this ancient name, deeply
rooted in the historical memory of Genesis, to deliver a shocking subversion of Israel's
expectations of divine behavior.

In the original Hebrew text, the final clause of the verse contains one of the most
brilliant and chilling phonological wordplays (paronomasia) in the Minor Prophets - ka-
$6d mis-Sad-day ya-bo. Joel deliberately pairs the noun shod with the name Shaddai. The
root of shod means to devastate, plunder, or violently ruin. By rhyming shod with
Shaddai, Joel binds the terrifying ecological catastrophe directly to the character and
action of Yahweh. The devastation is not a failure of Yahweh to protect His land; it is a
deliberate, targeted blast emanating directly from His sovereign omnipotence. By
invoking Shaddai, Joel cuts through any secular or naturalistic explanations the people
might have harbored regarding the historic plague.

Joel 1:15 is the precise moment where the theological concept of "The Day of the
LORD" (Yom Yahweh) is introduced for the very first time in the book. By placing Shaddai
directly alongside Yom Yahweh, Joel warns the nation that the current ecological ruin is
merely a microcosm (a foreshadowing, of a much greater) ultimate vast reckoning. If
the life-giver becomes the raider in history, then no one is safe on the day of His final
visitation unless they radically repent.

To fully grasp the shock value of Joel’'s wordplay, one must understand how the name
Shaddai functions in the rest of the Old Testament.
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2. Theologies of Pneumatology and Angelology/Demonology
The Book of Joel provides one of the most foundational and influential pneumatological
frameworks in the entire Bible. Its theology of the Spirit bridges the Old and New
Testaments. While the Book of Joel provides a massive, foundational contribution to
Pneumatology, its contribution to Angelology is much more subtle. Joel does not
explicitly feature winged celestial beings or named angels. Instead, his angelology is
deeply embedded in the apocalyptic concepts of the Heavenly Host, the Divine Warrior,
and the supernatural executioners of Yahweh's judgment.

Pneumatology
Democratization of the Spirit
In most of the Old Testament, the Spirit (Rauch) is given selectively. As already noted, it
comes upon specific individuals (kings, prophets, or judges) for specific tasks and
temporary periods. Joel radically redefines this structure.

Joel envisions a future where the Spirit is no longer restricted by hierarchy or office as
Yahweh promises to pour out His Spirit on "all flesh" (Hebrew: kol-ba-sar) - "And it shall
come to pass afterward, that | will pour out my Spirit on all flesh..." (Joel 2:28a).

Breakdown of Social Barriers
Joel's pneumatology is fiercely egalitarian. The outpouring of the Spirit systematically
obliterates ancient social, generational, and gender stratifications:

"...your sons and your daughters shall prophesy, your old men shall dream dreams, and
your young men shall see visions." (Joel 2:28b).

"Even on the male and female servants in those days | will pour out my Spirit." (Joel 2:29).

Re-linking of Spirit and Prophecy

In Israel's history, prophecy was often viewed as a specialized guild or a rare, ecstatic
occurrence. Joel democratizes the prophetic office by tying it directly to the universal
presence of the Spirit. Divine revelation becomes an accessible, community-wide
experience through three modalities.

Joel places the outpouring of the Spirit within a specific cosmic timeline. The phrase
"afterward" (‘a-ha-ré-kén) anchors this pneumatological event to the aftermath of Israel's
repentance and restoration. Additionally, the gift of the Spirit acts as a dividing line
before the terrifying signs of the "Day of the Lord." The presence of the Spirit marks a
secure remnant; those who invoke Yahweh's name finding refuge amid the “Day” of
judgment - “And I will show wonders in the heavens and on the earth, blood and fire and
columns of smoke. The sun shall be turned to darkness, and the moon to blood, before the
great and awesome day of the Lord comes. And it shall come to pass that everyone who
calls on the name of the Lord shall be saved.” (Joel 2:30-32).

New Testament Fulfillment (The Canonical Bridge)

It is impossible to discuss Joel's pneumatology without referencing its ultimate
acknowledged climax in Acts 2. On the Day of Pentecost, when the early Christian
church experienced the sudden descent of the Holy Spirit, the Apostle Peter stood up
and explicitly quoted Joel 2:28-32 verbatim.

Peter used Joel's pneumatology to explain that the beginning of the "last days" had
officially arrived, defining the Christian Church as the direct fulfillment of Joel's
egalitarian, Spirit-filled community.

Angelology
To locate the Angelology of Joel, one must look past the English word "angel" (mal’ak)—
which does not appear in the book—and focus on Ancient Near Eastern cosmic warfare
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imagery. Joel portrays the angelic realm through the lens of the sovereignty of Yahweh
Sabaoth (Lord of Hosts/Armies).

Mighty Ones (Gibbérim)

In Joel 3, as the nations gather for final judgment in the Valley of Jehoshaphat, the
prophet issues a sudden, dramatic prayer to God, asking Him to bring down His celestial
army. The phrase "bring down your mighty ones" utilizes the Hebrew gibb6rim.

While gibb6rim can mean human warriors, the context of an apocalyptic showdown
implies the summoning of Yahweh'’s heavenly council (the divine angelic host that fights
on behalf of Yahweh - "Hasten and come, all you surrounding nations, and gather
yourselves there. Bring down your mighty ones, O Lord." (Joel 3:11).

Locust Plague as a Typology of the Angelic Host
The terrifying locust invasion described in Joel chapters 1 & 2 transcends a mere
ecological disaster; it is described using highly stylized apocalyptic military language.

In Joel 2:11, Yahweh calls this invading force "His army" (hé-16). In Jewish apocalyptic
literature there are highly disciplined, unstoppable forces that alter creation and
frequently understood as angelic agents executing divine wrath, a theme later mirrored
explicitly in Revelation 9, where diabolical locusts are commanded by the angel of the
bottomless pit.

They move with superhuman attributes, flawless unity, do not break ranks, cannot be
wounded by weapons, and shake the earth and sky; behaviors that represent a
supernatural host rather than literal bugs - "The Lord utters his voice before his army, for
his camp is exceedingly great; he who executes his word is powerful." (Joel 2:11a);

"They burst through the weapons and are not halted... The earthquakes before them; the
heavens tremble." (Joel 2:8b, 10a).

Celestial Harvesters of Yom YHWH

In the final chapter, Joel describes the judgment of the nations using agricultural
metaphors: trampling the winepress and swinging the sickle. While the text uses
passive and imperative verbs ("Put in the sickle..."), Biblical theology consistently
attributes the final, apocalyptic harvesting of humanity to angelic executioners. Joel
introduces the theological blueprint that Jesus explicitly unpacks in the New Testament
(e.g., Matthew 13:39, "the harvest is the end of the age, and the reapers are angels") - "Put
in the sickle, for the harvest is ripe. Go in, tread, for the winepress is full. The vats overflow,
for their evil is great." (Joel 3:13).

Synthesis of Pneumatology and Angelology

In the Book of Joel, Pneumatology and Angelology serve as the two distinct dimensions

of Yahweh's interaction with creation during the "Day of the Lord":

1) Pneumatology is Inward and Saving: The Holy Spirit is poured out internally upon
Yahweh's covenant people. It brings prophecy, dreams, and communion with Yahweh,
and ultimately salvation - "everyone who calls on the name of the Lord shall be saved”
(Joel 2:32).

2) Angelology as Outward and Judging: The Heavenly Host (Gibb6rim) is brought down
externally against the rebellious nations. It brings vast disruption, military defeat, and
the execution of divine justice in the Valley of Decision.

Together, they demonstrate that when Yahweh breaks into human history, He brings His

heavenly court to purge evil (Angelology) and transforms human hearts to dwell with

Him forever (Pneumatology).
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3. Theology of Christology
The Book of Joel, a short minor prophet text of three chapters, contains profound
theological themes that serve as a bridge to Christology (the theology of Christ). While
Jesus Christ is not mentioned by name, New Testament writers heavily rely on Joel to
explain the identity, mission, and future return of Christ.

Here is a deep dive into the primary theological and Christological themes in Joel,
supported by textual references.

Day of the Lord (Judgment and Salvation)
The central theme of Joel is "The Day of the Lord" (Yom Yahweh). This day is a terrifying
reality of cosmic judgment, initially visualized through an unprecedented locust plague
and drought. Christologically, Jesus embodies this "Day" in two phases: His first coming
to bear Yahweh's judgment, and His second coming to execute it.

Joel describes the day as dark, gloomy, and inescapable (Joel 2:1-2; 31). Jesus uses
Joel's exact cosmic language to describe His second coming (Matthew 24:29-30).
Further, the physical darkness that occurred during Christ's crucifixion (Luke 23:44-45)
represents Yom Yahweh'’s judgment falling upon Jesus on the cross, taking the wrath
described by Joel on behalf of humanity.

Divine Deliverance through the Name of the Yahweh
Amidst the impending doom of judgment, Joel offers an absolute promise of rescue.
Salvation is tied directly to calling upon the specific name of Yahweh - "And it shall
come to pass that everyone who calls on the name of the Yahweh shall be saved." (Joel
2:32)
In the New Testament, this exact verse is directly applied to Jesus Christ to establish
His divinity and exclusive role in salvation. The Apostle Peter quotes Joel 2:32 in his
first sermon to prove that Jesus is Lord (Acts 2:21) and demonstrate that salvation is
available to Jews and Gentiles alike through Christ - "For ‘everyone who calls on the
name of the Lord will be saved" (Romans 10:13). By connecting Jesus with Yahweh of
Joel, the New Testament cements a Christological tie.

Outpouring of the Holy Spirit

Joel predicts a radical shift in how God interacts with humanity. Under the Old
Covenant, the Holy Spirit was given selectively to specific leaders, prophets, or kings.
Joel foresees a day when God's Spirit will be democratized across all flesh - "And it
shall come to pass afterward, that | will pour out my Spirit on all flesh; your sons and
your daughters shall prophesy, your old men shall dream dreams, and your young men
shall see visions. Even on the male and female servants in those days | will pour out my
Spirit." (Joel 2:28-29).
Jesus is the ultimate distributor of the promised Spirit. John the Baptist noted that
Christ would baptize "with the Holy Spirit and fire" (Luke 3:16). After His resurrection,
Jesus ascended to heaven to pour out this exact gift. Peter explicitly states that the
chaotic, Spirit-filled events of Pentecost are the direct fulfillment of Joel’s prophecy,
made possible by the exalted Jesus (Acts 2:16-17, 33).

Christ as the Refuge and Stronghold
Joel shifts from a message of devastating judgment against Yahweh's people to a
message of vindication and promises to restore what the locusts destroyed and act as
a literal shelter for His people - "Yahweh [The Lord] roars from Zion, and utters his voice
from Jerusalem, and the heavens and the earth quake. But Yahweh [the Lord] is a refuge
to his people, a stronghold to the people of Israel." (Joel 3:16).
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Christ fulfills the role of the divine refuge. He invites all who are weary to find rest in
Him (Matthew 11:28). In Christ, believers are hidden from the final judgment and wrath
of God (Romans 8:1). He is the ultimate "stronghold" against spiritual death.

Teacher of Righteousness
A subtle but textually significant Christological shadow is found in Joel’s description of
agricultural restoration, which holds double meanings in Hebrew. Joel 2:23 says, "be
glad, O children of Zion, and rejoice in the Lord your God, for he has given hammaoreh
lisdagah [the early rain] for your vindication."
The Hebrew phrase for "early rain for vindication/righteousness" (hamméoreh lisdagah) is
better translated literally as "the teacher of righteousness."

Early Jewish interpreters (like the Dead Sea Scrolls community) and later Christian
commentators noted this wordplay. Before Yahweh pours out the literal rain and
blessings, He sends a "Teacher of Righteousness" to instruct the heart. Christ fulfills
this as the ultimate Prophet and Teacher who brings divine righteousness (Matthew 5-7,
1 Corinthians 1:30).

Final Judgment in the Valley of Decision
Joel presents a dramatic scene of Yahweh gathering all nations for final sentencing in
the "Valley of Jehoshaphat" (which means "Yahweh judges”) - "Let the nations stir
themselves up and come up to the Valley of Jehoshaphat; for there | will sit to judge all
the surrounding nations. Put in the sickle, for the harvest is ripe." (Joel 3:12-13).

Yahweh, the Father, has entrusted all final judgment specifically to Jesus Christ (John
5:22), and when Jesus describes the end of the age, He uses Joel's imagery of the
harvest sickle to depict Himself separating the righteous from the wicked (Matthew
13:30, Revelation 14:14-16). Christ is the one who sits in the valley of decision to pass
final verdict on history.
Yahweh Dwelling Among His People (The Incarnation)
Joel concludes with a promise of restoration, focusing on Yahweh’s immediate, physical
presence among His vindicated people - "So you shall know that | am the Lord your God,
who dwells in Zion, my holy mountain" (Joel 3:717), and "the Lord dwells in Zion" (Joel
3:217).
This theme finds its ultimate fulfillment in the Incarnation and the Eschaton (the final
age) in the personification of Yeshua - John 1:14 states that the Word became flesh and
"tabernacled" (dwelt) among us. The final realization of Joel 3 is found in Revelation
21:3, where the glorified Christ establishes the New Jerusalem - "Behold, the dwelling
place of Yahweh is with man." Jesus is the physical manifestation of Yahweh dwelling in
Zion.
4. Theology of Covenant Ecclesiology
Covenant ecclesiology in the Book of Joel examines how the community of faith (the
Ekklesia or assembly) relates to God through binding covenant promises. Joel frames
the community's identity, crisis, and ultimate restoration entirely around their covenant
relationship with Yahweh.
Disruption of Covenant Fellowship
The book opens with a catastrophic locust plague and drought. In Joel’s covenant
ecclesiology, creation and the church are linked. When the covenant is broken, creation
suffers, directly impacting the community's ability to worship. The plague destroys grain
and wine, halting the daily sacrifices; thus, the community loses its primary means of
relating to Yahweh - "The grain offering and the drink offering are cut off from the house
of the Lord. The priests mourn, the ministers of the Lord." (Joel 1:9).
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This creates spiritual vulnerability through the disruption of communal worship. And the
assembly is spiritually exposed and stripped of its joy - "Joy has withered away from the
sons of men." (Joel 1:12).

Sacred Assembly (Qahal) as a Corporate Body
Joel emphasizes that the covenant community is entirely corporate. Individual piety is
insufficient during a covenant crisis; the entire collective must act as one living
organism.

There is a universal call to gather. No one is exempt from the duties of the covenant
community and Joel explicitly commands every demographic (from infants to elders) to
assemble - "Gather the people, sanctify the congregation, assemble the elders, gather the
children and nursing babes; let the bridegroom go out from his chamber and the bride
from her dressing room." (Joel 2:16).

There is also a Consecration of the Community. The assembly must be "sanctified" (set
apart), showing that ecclesial identity requires moral and ritual purity before Yahweh -
"Blow a trumpet in Zion, consecrate a fast, proclaim a solemn assembly." (Joel 2:15).

Covenant Leadership and Intercession
In Joel's ecclesiology, leaders do not rule; they intercede. The priests hold a distinct
mediation role, standing between holy Yahweh and a failing community to plead the
covenant promises.

The priests are positioned geographically between the sacred space (the altar) and the
community space (the porch), acting as a physical bridge - "Let the priests, who minister
to the Lord, weep between the porch and the altar." (Joel 2:17a).

The basis of their prayer is not human merit, but Yahweh'’s covenant ownership of the
church and His reputation among the nations - "Spare Your people, O Lord, and do not
make Your inheritance a reproach, a byword among the nations." (Joel 2:17b).

Covenant Renewal Through Heartfelt Repentance
True ecclesial identity is not defined by outward ritual alone, but by inward alignment
with covenant obligations. Joel calls for a deep, structural transformation of the
community's heart. In an Inward Reality vs. Outward Show, Joel writes that rending
garments was a standard sign of grief, but Yahweh demands a broken heart - "So rend
your heart, and not your garments; return to the Lord your God." (Joel 2:13a).

Also, anchoring in the Covenant Formula of repentance is demanded because Yahweh's
character is fundamentally bound to His covenant promises of grace and mercy - "For
He is gracious and merciful, slow to anger, and of great kindness; and He relents from
doing harm." (Joel 2:13b).

Expanded Church
Joel introduces a revolutionary ecclesiological shift with the total democratization of
the Spirit across all social boundaries. The universal outpouring of the Spirit dissolves
the Old Testament boundaries under the new covenant operation of the Spirit (Joel
2:28). This involves the inclusion of the disregarded servants, who held no legal status
in the ancient world, to become full, spirit-bearing members of the assembly (Joel 2:29).

Application to the New Testament Church Today
Applying the covenant ecclesiology of Joel to the New Testament church today bridges
ancient prophetic framework with modern ministry. It shifts the view of the church from
a weekly event or a physical building to a covenant-bound, Spirit-empowered living
organism. Following is a deep dive into how these theological principles apply to the
contemporary church.
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Moving from Individualism to Corporate Interdependence

Modern culture highly values individualism, which often bleeds into the church as a
"Jesus and me" mentality. Joel's theology of the gahal (the sacred assembly) directly
corrects this leaning into universal shared responsibility.

In Joel, even newlyweds and infants were required to gather because the crisis affected
everyone. Today, this challenges the consumer mindset where believers only attend
church when it fits their schedule. It asserts that the spiritual health of the local church
requires the physical and spiritual presence of all its members.

When a modern church faces moral failures, stagnation, or community brokenness, the
biblical response is not to isolate or point fingers. Like Joel's command to "consecrate
a fast" (Joel 1:14), modern churches must engage in corporate confession, recognizing
that when one member suffers or sins, the entire body is impacted.

Prioritizing Heart Transformation Over Programmatic Ritual

Joel’s call to "rend your heart, and not your garments" (Joel 2:13) speaks directly to the
danger of modern ecclesiastical formalism. Churches today can easily mistake
excellent production, high attendance, or smooth programming for spiritual vitality.
Moving beyond aesthetics and metrics, Joel reminds leaders that outward expressions
of piety mean nothing if the collective heart is distant from Yahweh.

This then should be followed by application, which means cultivating a church culture
where vulnerability, genuine repentance, and emotional honesty are valued above
keeping up appearances or maintaining a flawless institutional image.

Activating the "All Flesh" Ministry Model

Peter explicitly quotes Joel 2 in Acts 2:17-18 to explain the birth of the New Testament
church. This democratization of the Spirit completely redefines how a modern church
should operate structurally: it flattens the sacred-secular divide.

In practice today, this means moving away from a "professional clergy" model where the
pastor does all the work. Every believer, regardless of demographic, is a Spirit-bearer
called to ministry.

The mention of "menservants and maidservants" means the modern church must
actively include and empower those in society often overlooked. Youth are not just the
"future" of the church; seniors are not obsolete; and socioeconomic status should never
dictate a person's capacity to lead or speak into the community.

Redefining Leadership as Intercessory Mediation

In many contemporary settings, pastoral leadership is modeled after corporate CEOs,
politicians, or entertainment influencers. Joel re-anchors leadership in spiritual
intercession.

Pastors and elders today are called to be structural bridges - “... weeping between the
porch and the altar ... “ (Joel 2:17). Leadership is primarily about standing in the gap,
bearing the burdens of the congregation before Yahweh in deep prayer, and guardedly
bringing the truth of Yahweh back to the people.

Pastoral authority is not for personal brand-building. True covenant leaders, motivated
by Yahweh'’s glory, plead for their congregation based purely on Yahweh's covenant
identity and reputation "Spare Your people... do not make Your inheritance a reproach”
(Joel 2:17).

Embracing an Eschatological Focus in a Secular World

Joel ends with a vision of ultimate restoration and Yahweh dwelling securely among His
people. This gives the modern church a distinct framework for handling cultural
hostility.
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As society shifts, the local church must view itself as a city on a hill, a place where
"whoever calls on the name of the Yahweh [Lord] shall be saved" (Joel 2:32). The NT
Church should present as an “Ark of Deliverance,” a sanctuary of rescue, offering the
ultimate covenant security that the world cannot provide.

Modern believers live in the days Joel foresaw - the era of the outpoured Spirit. This
application fills the NT Church with urgent hope. No matter how dark the cultural "locust
plagues" seem, the church operates with the absolute certainty of Christ's final
vindication and permanent indwelling presence: Living in the already - but not yet
come.

5. Theologies of Prolegomena & Epistemology
The Book of Joel builds its theology on prolegomena and epistemology through the
profound theological crisis of a severe locust plague. Knowledge of Yahweh arises not
from abstract philosophy, but from direct historical intervention, prophetic mediation,
and the ultimate eschatological outpouring of the Spirit.

Theological Prolegomenon
Prolegomena in biblical theology establishes the introductory framework, divine
authority, and interpretive boundaries governing a biblical text. In the Book of Joel, this
foundation is not built on abstract philosophy but on concrete historical crisis and
absolute prophetic authority. Joel presupposes an absolute covenantal framework
where Yahweh commands both nature and history.

Divine Baseline (Joel 1:1)

The immediate declaration, "The word of the Lord that came to Joel...", serves as an
external, objective anchor. It establishes that prophetic authority originates entirely from
divine initiative rather than human intellect.

Intergenerational Preservation (Joel 1:2-3)

The mandate to “Tell your children of it...” establishes oral tradition and pedagogical
transmission as primary duties for maintaining theological boundaries over
generations.

Covenant Presuppositions (Joel 1:4, 9)

Joel accepts the active reality of the Mosaic Covenant. The devastating locust plague
and the cutting off of regular grain and drink offerings are framed using the vocabulary
of the covenant curses from Deuteronomy 28.

Day of the Lord - “Yom YHWH"” (Joel 1:15, 2:1)

Joel frames his entire message around this foundational concept. Prolegomena here
asserts that history has a purposeful, divinely engineered destination culminating in
judgment and salvation. The immediate crisis is used as a typological lens to interpret
future history. The locust infestation is a tangible template for understanding a larger
theological reality: the Day of Yahweh.

Yahweh as Lord of Creation (Joel 2:11)
The devastation of the locusts is not random nature. It is the active "army of Yahweh"
(hayil), establishing that Yahweh owns and directs the natural world.

Covenantal Framework (Joel 2:13-14)
Yahweh's word comes with immediate, self-authenticating authority because Yahweh is
the “covenant originator” and “keeper of Israel” who responds to human turning.

Theological Epistemology
Epistemology in Joel addresses how humanity perceives spiritual reality, interprets
historical catastrophes, and receives divine revelation. In biblical theology, epistemology
investigates the nature, sources, and limitations of knowledge. Knowledge in this
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prophetic context moves from sensory panic to participatory, historical, and revelatory
theological comprehension as human beings come to know Yahweh.

The epistemology of Joel shifts from raw sensory distress to deep theological clarity,
demonstrating how a community learns to read divine intention within historical

catastrophes:

Epistemology of the Prophetic Word — Audition (Joel 1:1)

Revelation is mediated through the prophet. The word of Yahweh that came to Joel
serves as the objective epistemic standard that cuts through national complacency.

Epistemology of Crisis — Empirical Observation (Joel 1:2-3, 10)

Knowledge begins with empirical reality interpreted by theology. The elders and
inhabitants are commanded to wake up, look at the ruined fields, and teach their
children. Physical ruin forces cognitive and spiritual awakening.

The prophet establishes that valid knowledge begins with sensory observation. By
demanding that the elders observe the unprecedented devastation of the fields, Joel
shatters the community's false sense of security, turning raw material loss into the first
step toward spiritual awareness.

Prophetic Epistemology (Joel 1:15, 2:11)

Joel introduces a macro-historical framework called the Day of the Lord. Under this
interpretive lens, a natural locust plague is not a random environmental event; it is
recognized as a visible, historical signpost signaling divine judgment and the absolute
sovereignty of Yahweh.

Affective and Covenantal Epistemology (Joel 2:13)

True knowledge of God requires internal transformation over outward ritual ("Rend your

hearts and not your garments"). Joel anchors this knowledge in the classic covenant text
of Exodus 34:6, defining the knowledge of God as an active, relational trust in His mercy
and steadfast love.

Epistemology of Deliverance — Experiential Recognition (Joel 2:27)
Israel will ultimately "know" that Yahweh is in their midst and that He is God and there is
no other. This knowledge is finalized through rescue and covenant restoration.

Epistemology of the Spirit — Eschatological Internalization (Joel 2:28-29)

Joel introduces a dramatic shift in how revelation is distributed. Divine knowledge, once
restricted to an elite class of prophets, priests, and kings, is universally extended to all
people, crossing barriers of age, gender, and social status through the outpouring of the
Holy Spirit.

Epistemology shifts from external mediation to internal possession. Yahweh pours out
His Spirit on "all flesh," resulting in universalized prophetic knowing all will have direct
cognitive and relational intimacy with Yahweh is democratized.

Linguistic Core of “Knowing”

To understand how the Book of Joel constructs its epistemology, we must look at the
primary Hebrew lemma "knowing" (yada - “to know”). In Hebrew thought, and
specifically across the Minor Prophets (Trei Asar - Book of Twelve - in the Nevi'im
(Prophets) section of the Tanakh), yada‘is never a purely intellectual, abstract, or
cognitive exercise; it is deeply relational, experiential, legal, and covenantal. To "know"
Yahweh is to live in active, faithful relationship with Him, while "not knowing" Him is
synonymous with rebellion and ethical blindness.

Joel - linguistic core of yada': In Joel, yada“appears in crucial strategic hinges, defining
the ultimate goal of both divine judgment and restoration:
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Joel 2:14 - Yada' as Prophetic Hope: "Who knows (v7i’», mi-yédéa‘) whether He will turn
and relent...?" The linguistic context here is that yada“is used in a participle form
expressing a conditional hope.

The theological meaning highlights the limitation of human cognitive epistemology
when facing divine sovereignty. Even when Israel repents, they cannot "know" or
calculate Yahweh's response like a magical formula. Yahweh remains free, gracious,
and sovereign and human knowledge of Yahweh’s next move is surrendered to trust in
His character.

Joel 2:27 & 3:17 - Yada' as Experiential Recognition: "Then you shall know (27y7,
wida‘tem) that | am in the midst of Israel..." (2:27); "So you shall know (opy7, wida‘tem)
that | am the Lord your God..." (3:17). The linguistic context in these passages utilize
the Waw-consecutive Perfect form (widatem - "And you shall know"). This formulaic
phrasing mirrors the famous "Recognition Formula" found heavily throughout the Old
Testament (especially in Ezekiel).

The theological meaning is the pinnacle of Joel's epistemology. The physical, empirical
evidence of restoration (the removal of the locusts, the return of rain, the defeat of
enemies) triggers an inescapable relational realization. The knowledge gained here is
not new data about Yahweh; it is the renewed, experiential conviction that Yahweh alone
is their covenant Protector.

When we expand our view to the rest of the Minor Prophets, we see that Joel shares a
unified linguistic and theological ecosystem yet applies it to unique circumstances:
Hosea: Yada as Covenant Intimacy vs. Cognitive Divorce: Hosea is the theological
epicenter of yada“in the Minor Prophets. He uses the term more than any other prophet
to describe Israel’s fatal flaw:
Hosea 4:1, 6: "There is no faithfulness, no love, no knowledge of God (da‘at EI6him) in
the land... my people are destroyed from lack of knowledge."

Hosea 6:6: "For | desire mercy, not sacrifice, and the knowledge of God rather than burnt
offerings."

While Hosea laments a structural absence of relational intimacy (comparing Israel's
lack of yada“to marital infidelity), Joel uses yada“as the guaranteed outcome of God's
restorative acts. Hosea diagnoses the disease of cognitive and spiritual amnesia; Joel
prescribes the dramatic historical cure that will force a return to yada“

Amos: Yada as Sovereign Election and Accountability: Amos uses the linguistic
background of yada‘to turn Israel’s theological pride on its head.

Amos 3:2: "You only have | known (yadati) of all the families of the earth; therefore I will
punish you for all your sins.” The linguistic contrast with Joel is that in Amos, yada’
carries the ancient Near Eastern legal and treaty connotation of "choosing" or
"entering into an exclusive covenant with."

Because Yahweh "knew" Israel intimately, their judgment is harsher. While Amos
emphasizes the terrifying accountability that comes with being known by Yahweh, Joel
emphasizes the comforting presence of Yahweh ("that | am in the midst of Israel") that
true knowledge brings.

Habakkuk: The Global Escalation of Yada: Habakkuk projects the concept of yada“
onto a worldwide, cosmic scale, moving beyond Israel’s borders.

Habakkuk 2:14: "For the earth will be filled with the knowledge of the glory of Yahweh

(lada‘at ‘et-kab6d YHWH) as the waters cover the sea.” The linguistic integration with
Joel is with Habakkuk using the infinitive form (lada‘at) to describe a future epoch
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where the recognition of Yahweh is universal, which harmonizes perfectly with Joel
2:28. The mechanism by which Habakkuk’s vision is fulfilled is precisely Joel's
promise: God pouring out His Spirit on all flesh so that the whole world can experience
yada..
Application to the New Testament Church
Applying the prolegomena and epistemology from the Book of Joel to the New
Testament Church today provides a robust framework for navigating modern spiritual
apathy, cultural crises, and the digital age. When the modern Church aligns its
foundations with Joel’s prophetic structure, it shifts from an entertainment-driven or
purely academic institution to an eschatologically aware, Spirit-led community.
Prolegomena - Re-Anchoring the Church’s Foundation: Prolegomena establishes what
must be true before theology can begin. In the modern Church, Joel’s prolegomena
demands a return to a ecclesiastical covenantal reality.
From Anthropocentric to Theocentric Reality: Many contemporary churches operate
on an anthropocentric (human-centered) prolegomena, where Yahweh exists primarily
to improve human life, emotional well-being, or social standing. Joel’'s prolegomena
begins with a sovereign Yahweh who commands the locusts (Joel 2:11). The Church
today must re-establish the absolute sovereignty of Yahweh over both global history
and local crises. Climate anomalies, economic shifts, and political upheavals are not
outside of Yahweh's narrative; they are areas where the "Yom YHWH - Day of the Lord"
breaks into the present age to demand attention.
Acknowledging the Urgency of the "Day of the Lord": The modern crisis in the western
Church often suffers from eschatological amnesia, living as though history is a flat
line of progress rather than heading toward a definitive divine climax. Joel establishes
that history has a destination - the Yom YHWH (Day of Yahweh). For the NT Church,
this translates to living with an active expectation of Christ’s return, and this
presupposition changes church metrics from "how many people attended" to "are we
prepared for the final judgment and vindication of Yahweh?"
Epistemology - Redefining How the Modern Church Knows God: Epistemology dictates
how the Church receives, processes, and validates truth. Joel challenges the modern
Church to move beyond purely intellectual or purely emotional epistemology.
Epistemology of Crisis (Discerning the Times): When global or local tragedy strikes
(pandemics, economic collapse, moral decay), the modern church often reacts with
political posturing, panic, or secular sociology.
Joel 1:2-3 commands the elders to analyze the ecological disaster through a
theological lens. The NT Church must develop a prophetic epistemology that reads
current events not through news pundits, but through Scripture. Crisis is an epistemic
wake-up call; a mechanism Yahweh uses to shatter cultural complacency and force
the Church to ask, "What is God saying to us through this ruin?"
Epistemology of the Spirit: The Church frequently wrestles with unhealthy epistemic
dualism. On one side is an extreme intellectualism that relies solely on academic
theology; on the other is a chaotic mysticism that relies on ungrounded personal
impulses. Joel 2:28—-29 promises the democratization of the Spirit and Peter explicitly
claims this epistemology for the NT Church in Acts 2.
Knowing Yahweh today is uniquely participatory. Every believer has access to divine
insight through the indwelling Holy Spirit. However, because this Spirit is the author of
the prophetic Word, true spiritual epistemology in the local church always balances
charismatic vitality with objective scriptural boundaries. Democratization of the Spirit
rescues the modern church from relying solely on "professional” clergy for revelation.
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Epistemology of Repentance and Experiential Vindication: Information overload in the
digital age has led to "cheap knowledge." Believers know about Yahweh via podcasts,
books, and social media, but lack an experiential intimacy with Him. In Joel 2:12-13,
knowing God requires "rending your hearts and not your garments." True epistemology
is relational and penitent.

The NT Church truly "knows" God not when it passes a theological exam, but when it
experiences His covenantal character ("gracious and compassionate, slow to anger")
through corporate repentance. When the Church fasts, weeps, and mourns over its
compromises (Joel 2:15-17), it clears the epistemic fog. Yahweh’s subsequent
deliverance becomes an experiential proof to the world: "Then you will know that | am
in Israel... and that there is no other" (Joel 2:27).

6. Theologies of Bibliology & Hermeneutics
The book of Joel presents a profound theological framework centered on the "Day of
the Lord," utilizing a devastating locust plague to explore divine revelation, authority, and
intertextual interpretation.

Theology of Bibliology

Joel serves as a foundational text for Bibliology by highlighting the structural bridge
between the external, authoritative written Law of Moses and the internal, democratized
illumination of the Holy Spirit.

Nature and Source of Revelation

Bibliology heavily examines the mechanics of divine inspiration. Joel establishes a high

view of verbal, objective revelation where the source is entirely external to the human

author.
Divine Passive / External Inception (Joel 1:1): "The word of the Lord that came to Joel,
the son of Pethuel.” Note the standard prophetic formula (debar-YHWH). The Hebrew
verb hayah ("came” or "happened to") indicates that the word is a historical event
impinging on the prophet from the outside. It is not an internal psychological
epiphany, a product of human poetic genius, or political anxiety. Joel's pedigree is
minimized to one line ("son of Pethuel") to maximize the text's divine origin.

Seamless Shift in Voice - The Divine Ego (Joel 2:12-13): "Yet even now,’ declares the
Lord, 'return to me with all your heart...' Rend your hearts and not your garments. Return
to the Lord your God..." Joel shifts effortlessly between speaking for Yahweh in the first
person ("declares the Lord, return to me'™) and speaking about Yahweh in the third
person ("Return to YHWH Elohim [the Lord your God]"). In biblical theology, this
seamless transition underscores the organic inspiration model: the words of the
prophet carry the exact same ontic weight and authority as the literal voice of Yahweh.

Textual Authority of Pre-Existing Scripture (Covenant Continuity)

A critical component of Bibliology is how later scriptural texts view earlier ones. Joel's

theology does not emerge from a vacuum; his entire prophecy rests on the absolute,

canonical authority of the written Torah (specifically Deuteronomy and Exodus).
Locusts as Canonical Enforcement (Joel 1:4): "What the cutting locust left, the
swarming locust has eaten..." An important point is that Joel expects his audience to
interpret the ecological disaster through a specific textual lens: Deuteronomy 28:38
("You shall carry much seed out into the field and shall gather little in, for the locust shall
consume it").

For Joel, the written Law of Moses is so legally binding and authoritative that
contemporary natural disasters must be interpreted as the literal, systematic
fulfillment of written covenant sanctions.
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Liturgical Text as Authority (Joel 2:13): "...for he is gracious and merciful, slow to
anger, and abounding in steadfast love; and he relents over disaster.” Joel relies on a
pre-existing textual confession found in Exodus 34:6. He treats this ancient revelation
of Yahweh's character as a permanent, unchanging reality. To Joel, the text of Exodus
is an unshakeable doctrinal anchor that provides a legal basis for Israel to sue for
mercy during judgment.

Canonical Transmission

Bibliology is deeply concerned with the preservation and transmission of God's acts and

words into a permanent, authoritative record for future generations.
Intergenerational Command (Joel 1:3): "Tell your children of it, and let your children tell
their children, and their children to another generation." This exact four-generation
transmission formula echoes the language of Deuteronomy 6:6-7 (The Shema).

Joel is commanding the creation of an oral and eventual written tradition. The event
(the plague) and its prophetic explanation (Joel's message) must be cataloged
together as a binding historical testimony. It establishes that revelation is not just for
the immediate recipient but is intended to form a permanent canon for the faith
community.

Eschatological Transformation of Bibliology

Perhaps the most radical contribution Joel makes to Bibliology is his prophecy

concerning how humanity will interface with divine revelation in the future. He predicts a

shift from mediated textual revelation to immediate spiritual revelation.
Universalization of Prophetic Speech (Joel 2:28-29): "And it shall come to pass
afterward, that | will pour out my Spirit on all flesh; your sons and your daughters shall
prophesy, your old men shall dream dreams, and your young men shall see visions. Even
on the male and female servants in those days | will pour out my Spirit." In Old
Testament Bibliology, revelation was highly restricted as Yahweh spoke exclusively
through designated textual gatekeepers as noted earlier. Joel prophesies a complete
breakdown of these sociological, generational, and gender barriers.
Fulfillment of Moses' Wish (Joel 2:28): Note the link of Joel 2:28 to Numbers 11:29,
where Moses cried out, "Would that all YHWH's [the Lord's] people were prophets, that
YHWH [the Lord] would put his Spirit on them!" Joel foresees an era where the
illuminating power of the Holy Spirit, which allows a person to truly receive,
understand, and articulate Yahweh's truth, is universally distributed.

Theology of Hermeneutics
The book of Joel is a masterclass in ancient Hebrew Hermeneutics with Joel as a
pivotal hermeneutical hinge in the Old Testament. Joel acts as an interpreter of older
biblical texts and as a prophetic text that demands sophisticated, multi-layered
hermeneutical frameworks (historical, typological, and eschatological) to be
understood. Following is the specific hermeneutical methodologies operating within
and upon the book of Joel:
Inner-Biblical Exegesis
Long before the New Testament was written, Old Testament writers were already
engaging in hermeneutics by quoting, adapting, and interpreting older canonical texts.
Joel is saturated with this method, known in modern scholarship as intertextuality.
Hermeneutical Recalibration of the Character of God (Joel 2:13): “Rend your hearts
and not your garments. Return to the Lord your God, for he is gracious and merciful, slow
to anger, and abounding in steadfast love; and he relents over disaster.” Joel is directly
quoting the foundational text of Exodus 34:6—7 (The Covenant Formula); however,
Joel applies a distinct hermeneutical twist. While Exodus focuses on Yahweh's
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character in the abstract aftermath of the golden calf incident, Joel contextualizes it
as an urgent, immediate basis for national repentance in the face of ecological ruin.
He uses established text to interpret contemporary tragedy, arguing that God’s written
character guarantees a loophole for mercy if repentance is genuine.

Textual Interlock with the Minor Prophets (Joel 3:16): “The Lord roars from Zion, and
utters his voice from Jerusalem, and the heavens and the earth quake.” This is an exact
textual parallel to Amos 1:2. Joel uses this phrase hermeneutically to tie his theology
of judgment directly to Amos. By placing this standard phrase at the end of his book
(whereas Amos places it at the beginning), Joel re-interprets the "roar" not just as an
imminent threat to Israel, but as a final, cosmic vindication of Yahweh's people over
the hostile nations.

Typological Hermeneutics (Sensus Plenior)

Joel uses a hermeneutical strategy where a literal, historical event is elevated to

become a "type" or prophetic shadow of a far greater, ultimate reality. This requires the

reader to look past the immediate historical horizon.
From Locusts to a Supernatural Army (Joel 1:4): Joel 1:4 versus Joel 2:4-5: Chapter
1 describes literal, devastating insects - "What the cutting locust left, the swarming
locust has eaten..."); whereas, Chapter 2 shifts the hermeneutical register -“Their
appearance is like the appearance of horses... Like the noise of chariots they leap on the
tops of the mountains...” Note that Joel transitions from history to typology. The literal
plague of Chapter 1 becomes the interpretive key (the "type") for the terrifying
eschatological invasion of Chapter 2.
Joel teaches his audience how to interpret natural disasters: they are not random
ecological anomalies, but tangible, visual reminders of the impending cosmic
judgment of God.
Re-interpretation of the "Day of the Lord" (Joel 1:15): “Alas for the day! For the day of
the Lord is near, and as destruction from the Almighty it comes.” The "Day of the Lord"
(Yom YHWH) was a traditional concept originally viewed by Israel as a day when
Yahweh would destroy their enemies (cf. Amos 5:18-20). Joel applies a radical
hermeneutical correction: the Day of the Lord is first coming against Israel because of
their covenant unfaithfulness. Only after they repent does he hermeneutically pivot in
Chapter 3 to apply the Day of the Lord to the surrounding pagan nations (Joel 3:1-2).

Apostolic / Christocentric Hermeneutics

The way the New Testament authors quote Joel provides the foundation for Christian

Apostolic Hermeneutics. The Apostles did not interpret Joel allegorically; they

interpreted it through the lens of Pesher (an ancient Jewish method) that asserts "This

ancient text is literally happening right now before our eyes."
Peter's Pentecost Hermeneutic (Joel 2:28): In Acts 2:16—17 (quoting Joel 2:28) says,
“But this is what was uttered through the prophet Joel: ‘And in the last days it shall be,’
Yahweh declares, ‘that | will pour out my Spirit on all flesh...” When the Holy Spirit falls
at Pentecost and people begin speaking in tongues, the mockers assume they are
drunk. It is then that Peter uses Joel 2 as a hermeneutical lens to explain the divine
supernatural phenomenon.

Peter boldly inserts the phrase "in the last days,"” which is not in the original Hebrew of
Joel 2:28) that is rendered as "afterward.” Through this inspired hermeneutical
modification, Peter announces that the eschatological era Joel predicted has officially
broken into human history through Jesus Christ.

Paul’s Soteriological Recontextualization (Joel 2:32): In Romans 10:13 (quoting Joel
2:32) is “For ‘everyone who calls on the name of the Lord will be saved.” In its original
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context, Joel 2:32 is fiercely nationalistic and geographic - “For in Mount Zion and in
Jerusalem there shall be those who escape...” refering to physical survival from military
and ecological ruin. However, Paul applies a Christocentric hermeneutic by identifying
the covenant name of Yahweh with the person of Jesus (Kurios). Furthermore, Paul
strips away the geographic limitation, expanding "everyone" to include both Jews and
Gentiles on a global scale.

Application to the New Testament Church
To understand how the book of Joel applies to the New Testament church today, we
must look at it through a canonical-historical lens. The early church did not read Joel
simply as an ancient historical relic; they viewed it as an active blueprint for the church’s
identity, function, and destiny. When modern Christian communities apply Joel's
Bibliology and Hermeneutics, it fundamentally shapes how the church should operate in
the 21st century.

Modern Application of Joel’s Bibliology

Joel's view of Scripture teaches the modern church how to maintain doctrinal authority
while actively walking in the power of the Holy Spirit.

Written Word as the Standard for Discerning Cultural Crises: In Joel 1:4-7, Joel does
not look to secular political analysis or pagan philosophies to explain the devastating
locust plague. Instead, he defaults to the written authority of the Torah (Deuteronomy
28:38), interpreting a contemporary economic and environmental disaster through the
lens of written Scripture.

Today’s church faces shifting cultural morality, economic instability, and global
anxieties. Joel's Bibliology dictates that the church must not interpret current events
through the lens of modern media or social science first. Scripture remains the primary,
authoritative framework for diagnosing the spiritual root causes of societal breakdown.
Cultural crises are moments for the church to return to the text, preaching covenant
accountability rather than self-help or political tribalism.

Every Believer as a Textual Witness: Joel 2:28-29 prophesies a monumental shift in
Bibliology - “I will pour out my Spirit on all flesh; your sons and your daughters shall
prophesy...” As validated by Peter in Acts 2:16-17, the church lives in the direct
fulfillment of this prophecy. Joel's Bibliology dismantles rigid hierarchies regarding who
can carry and proclaim God's truth.

Every believer, indwelt by Ruach (Spirit), is now equipped with the illumination needed to
understand Scripture and testify to the Gospel. The modern church is called to be an
entire community of active witnesses, not a passive audience watching a single
professional minister.

Intergenerational Discipleship as Core Preservation: Joel 1:3 commands: “Tell your
children of it, and let your children tell their children, and their children to another
generation.” Revelation requires deliberate, systemic transmission. Bibliology is not just
about owning a Bible; it is about passing down a living, orthodox faith.

In an age characterized by massive demographic drops in church attendance and the
rise of secularism among younger generations, Joel reminds the church that a failure in
intergenerational discipleship is a failure in Bibliology. The church must deliberately
invest in teaching children the robust, historical truths of the faith, ensuring the
scriptures remain authoritative for the next generation.

Modern Application of Joel's Hermeneutics

Joel's interpretive methods instruct the modern church on how to read the Bible
correctly by avoiding the twin dangers of cold intellectualism and ungrounded
emotionalism.
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Practicing Christocentric Intertextuality: In Joel 2:13, the prophet quotes Exodus 34:6
("gracious and merciful..."), applying an old text to his current sermon to give the
people hope as he models how to pull older scriptural truths forward into a new
context.

When the church interprets the Old Testament today, it must follow Joel's lead but
with a Christ-centered focus, just as Paul did in Romans 10:13 when he quoted Joel
2:32 - "Everyone who calls on the name of the Lord will be saved"). The church's
hermeneutical mandate is to read the entire Bible (including minor prophets like Joel)
as pointing directly to the person and work of Jesus Christ.

When we read about the terrifying judgment in Joel, the church interprets it through
the cross as Jesus participates in the ultimate "Day of the Lord" wrath on behalf of the
believer, allowing the church to confidently preach a message of radical grace to a
broken world.

Interpreting Local Affliction through Typological Escalation: Joel masterfully shifts
from a local, literal bug infestation in Joel 1 to an army representing final judgment in
Joel 2. He uses a visible, present problem to teach an invisible, eternal spiritual reality.

This teaches the church a crucial typological hermeneutic for handling suffering.
Personal trials, church persecutions, and global disruptions are not meaningless
occurrences. Like Joel's locusts, modern trials serve as wake-up calls (a "type") meant
to shake the church out of spiritual lethargy.

The church must look past the immediate physical discomfort of a trial and ask: What
is Yahweh saying to the spiritual condition of our hearts through this circumstance?
(cf. Hebrews 12:5-11).

Embodying the "Pesher” Hermeneutic: In Acts 2, Peter looks at the chaotic revival
happening around him and applies a bold hermeneutic - “This is that which was spoken
by the prophet Joel” (Acts 2:16). He declares that the ancient text is actively happening
in the present tense.

The church today is called to live with the same expectant hermeneutic. We should
not read the book of Acts or the book of Joel as a history of what God used to do. The
modern church must realize that we are still living in the very same epoch of history
that Joel predicted: the extended era of the outpour of the Spirit before the final Day of
the Lord arrives. Therefore, the church should boldly expect the divine empowerment
of the Spirit, the conviction of sin, and the global gathering of believers, viewing these
not as historical anomalies but as the ongoing, normative fulfillment of biblical
prophecy.
7. Theologies of Protology & Proleptic Eschatology
The Book of Joel, though brief, serves as a theological bridge between Israel’s past and
its ultimate future. By examining Protology and Proleptic Eschatology, Joel frames
local, historical crises as echoes of creation and previews of final judgment.

Protology
Protology in biblical prophetic literature often manifests as "creation in reverse." Joel
utilizes original, Genesis-like imagery to describe the devastating locust plague and
drought, framing them as a dismantling of the cosmic order established at creation.

The theology of Protology provides the foundational imagery for the Book of Joel by,
rather than looking back at creation as a distant historical event, using the celestial
order established in Genesis 1-2 as a baseline to measure the horror of Judah’s current
devastation. In biblical prophecy, when Yahweh brings judgment, it often manifests as
de-creation (the systematic undoing of the protological order).
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Cosmic Reversion to Chaos (De-Creation)
In Genesis 1, Yahweh transforms a world that was formless and empty (tohu va-bohu)
into a highly structured, life-sustaining ecosystem. Commentators note that Joel 1
depicts a terrifying reversal of this process, where the structured cosmos collapses
back into chaos.
Stripping of the Earth: In Genesis 1:11-12, God commands the earth to sprout
vegetation, plants yielding seed, and fruit trees. In Joel 1.7, the devastating locust
invasion strips the land bare - "It has laid waste my vine and splintered my fig tree; it has
stripped off their bark and thrown it down; their branches are made white."
Loss of Cosmic Joy: Protology celebrates a creation that God twice pronounced "very
good" (Genesis 1:31), a state of systemic flourishing. Joel highlights the complete
evaporation of this original design - "The field is ruined, the ground mourns... gladness
dries up from the children of man" (Joel 1:10, 1:12).

Rupture of the Animal Kingdom
Genesis 1-2 establishes a profound kinship and shared dependence between humanity
and the animal kingdom. Both are created from the ground, both are given vegetation
for food, and humanity is tasked with caring for them. Joel shows how the breakdown
of the creation order causes suffering across all living things.
Groaning of the Cattle: When the land is de-created, the animals suffer alongside
humans, disrupting the providential care God established at the beginning. Joel 1:18
states, "How the beasts groan! The herds of cattle are perplexed because there is no
pasture for them; even the flocks of sheep suffer."
Wild Beasts Crying to the Creator: In Genesis, Yahweh sets boundaries for waters to
sustain life. In Joel 1:20, those boundaries fail due to drought - "Even the beasts of the
field cry to you, for the water brooks are dried up, and fire has devoured the pastures of
the wilderness." The phrase “cry to you" echoes the protological reality that all creation
ultimately looks to the Creator for sustenance (cf. Psalm 104:21).

Collapse of the Sacred Liturgy
Many modern biblical scholars (such as John Walton and G.K. Beale) view Genesis 1-2
through a ancient Near Eastern lens, where the universe is created to function as a
cosmic temple, and Eden serves as the inner sanctuary where humanity operates as
priests.
Cutting Off the Offerings: For a temple to function, offerings must be made to
maintain the connection between the divine and earthly realms. In Joel 1:9, the crisis
hits the heart of this liturgy - "The grain offering and the drink offering are cut off from
the house of the Lord. The priests mourn, the ministers of the Lord."
Desolation of the Sanctuary: Because the earth can no longer yield grain or wine (the
basic elements of the creation harvest), humanity can no longer fulfill its priestly role.
Joel 1:13 reinforces this - "Lament, O priests... because grain offering and drink offering
are withheld from the house of your Yahweh." The breakdown of agriculture is directly
tied to the breakdown of worship of Yahweh.

Reversal of the Cosmic Lights
In Genesis 1:14-18, on the fourth day of creation, Elohim forms the sun, moon, and stars
to rule over the day and night, to separate light from darkness, and to establish seasons.
Joel uses the disruption of these cosmic rulers to signal that the physical universe itself
is shaking loose from its protological foundations.
Blotted-Out Sky: The immediate locust swarm is so dense that it physically mimics a
collapse of the fourth day of creation - "Before them the earth quakes; the heavens
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tremble. The sun and the moon are darkened, and the stars withdraw their shining" (Joel
2:10).

Divine Justice: Later, this physical phenomenon transitions into an apocalyptic reality:
"The sun shall be turned to darkness, and the moon to blood" (Joel 2:31). By undoing
the very structures that govern time and light, Yahweh signals that the old creation
order is being suspended.

Promise of Edenic Restoration

Protology in Joel does not just serve to show destruction; it establishes the exact

blueprint for Yahweh’s eventual restoration. When Yahweh heals the land, He

deliberately returns it to an Eden-like state of abundance, demonstrating that

eschatology is the fulfillment and perfection of protology.
Return of Fertility: In Joel 2:22, Yahweh commands the creation to stop fearing,
reversing the trauma of chapter 1 - "Fear not, you beasts of the field, for the pastures of
the wilderness are green; the tree bears its fruit; the fig tree and vine give their full yield."
Outpouring of the New Streams: Genesis 2:10 notes that a river flowed out of Eden to
water the garden. In Joel 3:18, the eschatological restoration features a direct echo of
this primeval geography - "And in that day the mountains shall drip sweet wine... and a
fountain shall flow forth from the house of the Lord and water the Valley of Shittim."

Proleptic Eschatology
Proleptic eschatology occurs when the events of the final, ultimate "Day of the Lord" are
experienced ahead of time within a historical moment. Joel does not view the locust
plague merely as a natural disaster, but as the final judgment breaking early into history.

The theology of Proleptic Eschatology is the structural backbone of the Book of Joel. A
"prolepsis” is the anticipation of a future event represented as already happening. In
biblical theology, proleptic eschatology occurs when the final, ultimate realities of the
end times break backward into the present, historical moment.

Joel does not view the immediate crisis of his day (a devastating locust plague and
severe drought) as an isolated natural disaster. Instead, he treats it as a historical
preview, a microcosmic enactment, and an advance warning of the final Day of the Lord
(Yom Yahweh).
Typological Collapse of Time
In proleptic eschatology, the chronological gap between the "now" and the "then" is
collapsed. Joel uses the immediate crisis to force his audience to experience the terror
of the final judgment ahead of time.
Proximity of the Ultimate: In Joel 1:15, the prophet cries out - "Alas for the day! For the
day of the Lord is near, and as destruction from the Almighty it comes." Note that the
Hebrew word for "near" (garob) does not just mean chronological proximity; it implies
an impending, inevitable theological reality breaking into the present. The current
agricultural collapse is treated as the literal vanguard of the final judgment.
Alarm in Zion: In Joel 2:1, the immediate threat is sounded with liturgical urgency -
"Blow a trumpet in Zion; sound an alarm on my holy mountain! Let all the inhabitants of
the land tremble, for the day of the Lord is coming; it is near." By equating the incoming
locust swarm with the arrival of the ultimate Day of the Lord, Joel uses the historical
event as a tangible type or shadow of the final, archetypal cosmic judgment.

Locusts as a Proleptic Escatological Army
In Joel 2:2-11, the description of the locusts rapidly transcends biology and shifts into
the realm of apocalyptic warfare. The swarm becomes a proleptic manifestation of the

heavenly army that Yahweh will wield at the end of history.
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Divine Advance: The text describes them not as mere insects, but as an invincible,
supernatural force - "Like warriors they charge; like soldiers they scale the wall... They
burst through the weapons and are not halted" (Joel 2:7-8).

Celestial Disruption: The impact of this army is cosmic rather than local - "Before
them the earth quakes; the heavens tremble. The sun and the moon are darkened, and
the stars withdraw their shining" (Joel 2:10). Commentators emphasize that a literal
locust swarm blocks the sun locally, but Joel uses language that deliberately mimics
the unmaking of creation, a de-creation motif also used by Jeremiah, Isaiah, Amos,
and Zephaniah.

Voice of Yahweh: The climax of this description reveals who commands this force -
"YHWH utters his voice before his army, for his camp is exceedingly great... For Yom
YHWH is great and very awesome; who can endure it?" (Joel 2:11). The historical
plague is proleptic because it forces the community to face the final, unendurable
judgment of Yahweh in their own lifetime.

Proleptic Outpouring of the Eschatological Spirit

One of the clearest expressions of proleptic eschatology in all of Scripture is found in

Joel 2:28-29. The ultimate distribution of the divine presence is pulled forward from the

final age into prophetic view.
Universal Distribution: "And it shall come to pass afterward, that | will pour out my Spirit
on all flesh; your sons and your daughters shall prophesy, your old men shall dream
dreams, and your young men shall see visions. Even on the male and female male
servants in those days | will pour out my Spirit."
Purpose of the Prolepsis: In the literary flow of Joel, this eschatological promise is
given to a community that has just repented in sackcloth and ashes (Joel 2:12-17).
Note that the promise of the future Spirit is revealed now to motivate present-day
repentance. It offers a glimpse of the ultimate covenant intimacy to give the historical
community hope that their current restoration is tied to Yahweh's eternal purposes.
This is why the Apostle Peter invokes Joel proleptically in Acts 2, claiming that the
final era has officially broken into the present.

Valley of Decision: Proleptic Judgment on the Nations

In chapter 3, the proleptic lens expands from Judah's immediate neighbors to

encompass the entire global order at the end of time.
Gathering of the Nations: In Joel 3:2, Yahweh declares, "l will gather all the nations and
bring them down to the Valley of Jehoshaphat [meaning 'Yahweh Judges]. And I will
enter into judgment with them there, on behalf of my people and my heritage Israel."
Agricultural Metaphor of Judgment: The final universal judgment is described using
the very same agricultural language of the historical plague, but inverted: "Put in the
sickle, for the harvest is ripe. Go in, tread, for the winepress is full. The vats overflow, for
their evil is great" (Joel 3:13). The crush of the nations in Joel 3:14 ("Multitudes,
multitudes, in the valley of decision!") mirrors the overwhelming, unstoppable density of
the locusts in chapter 1. The historical crisis becomes the visual vocabulary for the
final sorting of humanity.

Present Salvation in Light of Future Security
Proleptic eschatology is never purely speculative; it always demands a present
response. In Joel, the terrifying reality of the ultimate day is offset by an immediate,
accessible path to safety.
Promise of Deliverance: In Joel 2:32, the prophet anchors present survival to the final
reality - "And it shall come to pass that everyone who calls on the name of the Lord shall
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be saved. For in Mount Zion and in Jerusalem there shall be those who escape, as the
Lord has said, and among the survivors shall be those whom the Lord calls.”
Sanctuary of Yahweh: Because the ultimate Day of the Lord has broken proleptically
into the present, the people cannot rely on standard geopolitical alliances or
geographical safety. Their only refuge from the eschatological storm is the presence
of Yahweh, a reality that is secured for them in the present through heartfelt
repentance.
Intersection and Application to the New Testament Church
The Book of Joel functions as a theological hinge, connecting the baseline of creation
(Protology) with the ultimate future breaking into the present (Proleptic Eschatology).
For the New Testament (NT) Church, Joel is not an obsolete text about ancient locusts;
it is a foundational blueprint. Joel’s ultimate message rests on the interplay between
these two poles: the undoing of creation (Protology) is the necessary crucible that
paves the way for a brand-new creation (Eschatology).

The NT writers, under the guidance of the Holy Spirit, realized that the Church exists
precisely at the intersection of these two concepts: experiencing the restoration of the
original creation design while living out the realities of the final age ahead of schedule.

Theology of Protology & The NT Church
Protology deals with original creation, the Edenic ideal, and the cosmic order. In Joel,
judgment is framed as de-creation—a systematic undoing of Genesis 1-2 where fields
wither, animals groan, and worship stops.
Reversion to Chaos vs. The New Creation: In Joel 1:10-12, the fertility of Genesis is
completely dismantled - "The field is ruined, the ground mourns... gladness dries up.”
The life-sustaining order collapses back into a barren, chaotic state due to sin.
The NT Church is the community of the New Creation. Where Joel sees the physical
de-creation of the old world, the New Covenant announces the spiritual re-creation of
humanity. Paul directly hooks into this protological restoration in 2 Corinthians 5:17 -
"If anyone is in Christ, he is a new creation. The old has passed away; behold, the new
has come.”" The NT Church is called to demonstrate the restored order, life, and
fruitfulness of Eden in a world still groaning under de-creation (Romans 8:22).

Restored Liturgy (Priestly Identity): In Joel 1:9, 13, the worst part of the plague is that
"the grain offering and the drink offering are cut off from the house of the Lord."
Humanity can no longer fulfill its protological purpose as priests in Yahweh's temple
(Genesis 2:15).

In the NT Church, the priestly role is completely restored, not through physical crops,
but through spiritual sacrifices. Peter quotes this priestly restoration imagery in

1 Peter 2:9, calling the members of the NT Church "a royal priesthood, a holy nation."
Furthermore, Paul uses the language of Joel's lost drink offerings to describe the
Church's life of worship - "I am glad and rejoice with you all... if | am to be poured out as
a drink offering upon the sacrificial offering of your faith" (Philippians 2:17). The Church
fulfills the protological ideal by turning all of life into sacrificial worship.

Edenic Abundance of Life: When Yahweh restores the land, He promises an Edenic
reversal - "The tree bears its fruit; the fig tree and vine give their full yield" (Joel 2:22)
and “a fountain shall flow forth from the house of YHWH" (Joel 3:18).

The New Covenant transforms this geographic protology into a Christological reality
for the NT Church. Jesus stands up at the Feast of Tabernacles (a feast
commemorating Joel's harvest restoration) and cries, "Whoever believes in me, as the
Scripture has said, ‘Out of his heart will flow rivers of living water" (John 7:38). The NT
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Church becomes the localized Garden of Eden, where the Holy Spirit provides holy
fruitfulness (Galatians 5:22-23) and refreshing water to a spiritually parched world.

Theology of Proleptic Eschatology & The NT Church
Proleptic eschatology occurs when the events of the absolute end of time (eschaton)
break backward into the present historical moment. Joel views the immediate crisis of
his day as the final Day of the Lord arriving early.
Living in the "Last Days" Already: Joel collapses chronological time, shouting that the
final judgment is no longer a distant concept but an immediate reality - "Alas for the
day! For the day of the Lord is near" (Joel 1:15).

The entire existence of the NT Church is fundamentally proleptic. On the Day of
Pentecost, Peter explicitly quotes Joel 2:28—-32 to explain the strange phenomenon of
tongues - "But this is what was uttered through the prophet Joel, ‘And in the last days it
shall be, Theos [God] declares, that | will pour out my Spirit on all flesh...”" (Acts 2:16—
17).

Peter boldly claims that the "Last Days" (the eschatological era) have officially invaded
the present. The NT Church lives in the tension of the "already, but not yet," executing
the kingdom mandate ahead of the final consummation.

Spirit as an Eschatological Down Payment: In the Old Covenant, the Spirit was given
selectively and Joel prophesies a radical flattening of this structure at the end of time
"I will pour out my pneumatos [Spirit] on all flesh; your sons and your daughters shall
prophesy... even on the male and female servants” (Joel 2:28-29).

For the NT Church, the gift of the Holy Spirit is the ultimate proleptic reality. The
Church is an egalitarian (i.e., open, equal, unrestricted, classless) community where
spiritual gifts are distributed without regard to ancient societal hierarchies (Galatians
3:28). Paul refers to this current experience of the Spirit as the arrabon — used in the
Greek text that the Spirit is “Theos’ personal down payment, earnest money, or legal
guarantee that Theos will fully deliver eternal life and a future inheritance to believers”
involving our final inheritance (Ephesians 1:14). Every time the NT Church experiences
the presence, guidance, or gifts of the Spirit, it experiences a proleptic taste of the
literal atmosphere of heaven.

Valley of Decision and the Gospel Call: Joel envisions a final, terrifying assembly of
the nations for judgment - "Multitudes, multitudes, in the valley of decision! For the day
of the Lord is near in the valley of decision” (Joel 3:14). In the midst of this threat, a
loophole of rescue is provided - "Everyone who calls on the name of YHWH shall be
saved" (Joel 2:32).

The NT Church should operate with an urgent, proleptic missionary mandate. Because
the final judgment has already been foreshadowed through the cross and resurrection,
the Church needs to be busy harvesting (the fields are white) by delivering the
eschatological message of truth now. Paul explicitly quotes Joel 2:32 in Romans
10:13 to justify the global, Gentile mission - "For ‘everyone who calls on the name of the
Lord will be saved." The Church stands at the edge of the "Valley of Decision" (Joel
3:14) where Yahweh gathers hostile nations to execute a verdict for mistreating His
people. Rather than a place for humans to make a personal choice, it is where Yahweh
renders His decisive judgment. The NT believers need to be declaring and pleading
with the world to accept the proleptic mercy of Yahweh before the terrible “Day of the
Lord — Yom YHWH" closes firmly in final judgment.
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